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Sharika Bhagwatti, artistic version, in Kashmiri
Panditani aifire, Kashmir Sabha, Kolkata Contribution.
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Thank you for sending me a copy of the latest
issue of “Vitasta”, which I shall read with great

interest.

I wish you good health and happiness and

continuing success_in_all your future endeavours.

Yours sincerely,’

/@V‘f—rﬂ
(N.m’

Mrs Bina Misri
Editor-in-Chief,
"Vitasta”,

Kashmir Sabha Bhavan,
CK-35, Salt Lake,
Kolkata - 700 091.




KASHMIR SABHA, KOLKATA, APRIL 2017 - MARCH 2018 CALENDAR
[Based on Prem Nath Shastiri Vijayashyor Panchang of 2017-2018]
(Sptrishi Savenvt 5093 & Vikrmi Savenvt 2074)

REGARDING IMPORTANT
KASHMIRI PANDIT FESTIVALS CUM FUNCTIONS TO BE CELEBRATED AT
KASHMIR SABHA BHAVAN,
CK-35, SALT LAKE, KOLKATA 700 091
PHONE : (033) 23583932, MOBILE : 8961580005

Sl. No. Month Year Date Day Festival Sponsered By
1. Aprii 2017 23rd  Sunday Swami Lakshman Mr. & Mrs. B. M. Misri
Joo Jayanti & family
2 June 207 2nd  Friday ZeashtAshtami Mrs.Asha & Mr. & Mrs.
(evening) Rajaysh Tikoo & family
3 July 2017 2nd  Sunday Har Navmi Sharika Mrs. Niva Rani Kaul
Jayant & family
4, July 2017  5th Wednesday  Bhagwan Gopinath Mr. & Mrs. Ashok
(evening) Jayanti Dhar & family

5. August 2017 15th  Tuesday Janmashtami Function
(full day) (Actually on August 14) Kashmir Sabha, Kolkata

6. Sept. 2017 30th Saturday Dussehra Kashmir Sabha, Kolkata
(full day)

7. January 2018 27th/ Saturday  Annual Hawan Kashmir Sabha, Kolkata

28th & Sunday

8. February 2018 4th Sunday Koshal Home Kashmir Sabha, Kolkata
(full day) Maha Shivratri/Salam

9. March 2018 18th Sunday Navreh & Kashmir Sabha, Kolkata
(full day) Zangtrai

To be confirmed :-
1 Sports & PIONIC ) Dates to be Decided-based on Execufive Committee's Approval

Note :In this regard (to finalize the dates) Saba's circularwill be circulated in-advance to all members by the secretary of KSK.
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sections, as follows:
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The first Annual Number of Vitasta of Kashmir Sabha, Kolkata was first published on
15th of August, 1960. Since then it continued to be in circulation amongst our community
biradari members on a global level. Lot of thanks to the able and apt editors who kept it
going non-stop with full zeal and zest.

The theme of our Vitasta Annual Number XXXXII of 2017-18 year's runs as:-

"KASHMIRI PANDITS GENOCIDE AND INTERNAL DISPLACEMENT -
27 YEARS BACK - WAY FORWARD"

The present need for concentrated settlements for returning Kashmiri Pandit Community
is now an essential condition. Kashmiri Pandits are passing through a difficult phase of |-
agony and anguish. Besides being literally displaced and dispersed they have become
susceptible to losing their cultural identity and have lost their natural habitat which is an
essential requirement for cultural preservation.

Their return to their homes and hearths is a topic talked on many political forums. The
Kashmiri displaced community languishing in the out-skirts and remote places of their |
state in absolute despair and dejection, distressed and depressed. huddled awkwardly in
chaos and confusion, looking forward to the day of their safe return to their homeland with
dignity and honour, being part and parcel of their motherland. Kashmir.

We cannot forget, the selective attacks and killings of Kashmiri Pandits and their families
across the valley with open threats to leave the valley or be prepared to pay the price with
their life, resulting in the mass exodus of Kashmiri Pandits, 27 years back when the Kashmiri
Pandits ran for their life in the dead of night. The situation in the Kashmir Valley has only
turned from bad to worse with no set up in the militancy related incidents. The people from
the majority of the Kashmir ever came an the streets of Kashmir in support of the return
and rehabilitation of the Kashmiri Pandits back in the valley. The fact is, the majority of the
community in Kashmir are not ready to accept the Kashmiri Pandits back in their homeland,
Kashmir Valley. :

The Kashmiri Pandit will survive the present onslaught and live in future if they are ensured
that the Kashmiri Pandit Community can live in Kashmir, the place of their origin and birth
with full honour, dignity, security, safety, freedom and economic prosperity.

If Indian Secularism, which is based on the thousand of years old Indian culture and ethos
and has evolved as a natural process in the assimilation and syntheses of various cultures
into Indian life, is to survive, if Kashmir is to progress and prosper as an integral part of
India, where the Kashmiri Pandit Community has to live in Kashmir and maintain its two
millennia old cultural ethos and heritage.
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Kashmiri Pandits, who have been direct and worst victims of the turmoil and violations of
Human Rights in Kashmir and have suffered unabated discrimination in every field. The
Governments - both State and Centre have to ensure that necessary measures arc taken
for the honourable, safe, secure rehabilitation and resettlement in theiw homeland Kashmir
where there is full guarantee for maintaining our two millennia old eultural heritage, religious
freedom, ethnic identity and development of healthy opportunities for our economic prosperity
as citizens of the world's largest Democratic Republic committed to a Secu lar, Socialistic
and Democratic Constitutional set-up and without any sort of discrimination, deprivation,
victimisation or economic strangulation on any pretext directly or indirectly.

In this regard the state and the central Governments concerned should take necessary and
effective steps to restore normalcy in Kashmir in all respects whatever it is at present going
on with the help of our security forces. All those elements which are responsible for our (KP)
turmoil are exposed and punished and measures taken to ensure that there is no lapse in
future which can give such elements another chance to exploit any situation or use itasan
excuse in any way.

It is a fact that without Kashrmiri Pandits, existence in the entire Kashmir Valley is incomplete.

Bina Misri




Cdlitor’s Message

It gives me great pleasure and a sense of pride to present the
Volume XXXXII Annual Number of Vitasta 2017-18, which needs
no preliminary introduction. It endeared itself as one of the
prestigious and popular publications of the Baradari and
community members in general as a whole. The Vitasta annual
has already appraised our younger generations of our rich
cultural heritage and its great traditions which they always ought g —
to uphold with pride that sustains one and all through the times Mrs. Bina Misri, Chief Editor,
of abseclute despair and dejection. Vitasta Annuel, Kashmir Sabha, Kolkata.

As per the established practice every volume of the publication bears a particular
theme, which is very much pertinent and vital to our communi ty's cause and interest. The theme of this particular
issue runs as

"KASHMIRI PANDITS GENOCIDE AND INTERNAL DISPLACEMENT -
27 YEARS BACK - WAY FORWARD"

Our Kashmir Sabha Kolkata would like to dedicate this year's Vitasta Annual No. X0OXXI]
Volume to this theme.,

Since the last mass migration of the Kashmiri Pandits from the valley in early 1990, there
has been a great deal of debate both within the community and outside it, as to the future
of our community, inspite of all the rhetoric, however, no clear picture has emerged on
where the community is heading and what if any are the solutions to our problems, much
is being made of the trauma faced by the Kashmiri Pandits, consequent to this migration,
but we tend to lose sight of the fact that midration out of the valley is nothing new to our
community, we have been doing this for centuries. At some stages in our history our ancestors
have been forced to flee the valley due to extreme oppression by Muslim rulers who descended
in the valley from time to time. At present the members of our Pandit community are
scattered all over the country and abroad. Twenty Seven (27) years is a long period, since
we Kashmiri Pandits are out of our homeland Kashmir Valley. Since then our children,
young boys and girls of our Pandit Community have matured, married and begot children,
who have grown into young men and women.

All the time we Kashmiri Pandits have faced an alien atmosphere, a hostile weather
unprecedented ailments, but he has not given up. Within this period by the dint of hardwork
and self-reliance he/she has made a mark as a doctor, engineer, lawyer, pilot, businessman,
journalist, researcher and Scientist and so on and has no reason to bend his/her head but
to raise his/her head with a great pride and a sense of achievement. The only task that
remains to be accomplished is to regain his/her right to go back to his/her beloved
motherland being Part and Parcel of Kashmir in safety and with honour.

In this global era we the Kashmiri Pandits across the world need to be connected with one
another, physically at present we may not be in the valley of home land, Kashmir itself but
still then we can connect with one another to create just called the "Virtual Valley" which
duly represents our collective ideas, desires and common aspirations. The net working
became all the more easier and effective through the internet systems. Apart from linking
and connecting ourselves closely well to individuals and organizations, committed to
preserving our rich Kashmiri heritage, we shall ensure that our community thrives and
excels right into the future. ' '
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As per the changed scenario and different situations having come into play our community
has come in to interaction with wider Indian society whether willingly or unwillingly, it is
not advisable to segregate our youth from them, but instead devote some time to bring in
necessary awareness of our vast culture and rich heritage and history to the younger
generation, just to create in them the sense of belonging to a specific culture and thus
arouse thereby the necessary feelings required constantly preaching the issue from time to
time will also do.

Every Kashmiri Pandit and Panditani's soul bleeds with the longing for our homeland,
Kashmir. There are still in large Kashmiri displaced persons living in refugee camps in
pathetic conditions. We are not refugees but we are one of a kind, internally displaced long
forgoiten community, forcibly pushed out from our motherland, Kashmir Valley, by Muslim
terrorists trained in Pakistan, since the end of 1989 and have been forced to live the life of
exiles in their own country outside their homeland by unleashing a systematic campaign of
terror, murder, loot and arson, Kashmiri Pandits have reached the climax with Muslim
terrorism succeeding in cleaning the valley of this ancient ethno religious community.-

Twenty Seven years have passed since the exodus, the Indian Government, both State and
Central have failed to solve Kashmiri Pandit's serious problem and the talks of Pandits
returning to their forefather's homeland, Kashmir Valley cither by the government or the
separatists have always remained cosmetic and lacked seriousness.

Lastly I must say, that we, Kashmiri Pandits, must think collectively as Kashmiri Pandits
and not get overcome by the struggle for existence individually. If past history of ours in this
land is any guide and witness, we have always survived all crises and there is no reason why
we cannot survive the present one. For this, we have to change cur thinking pattern. The
Kashmiri Brahmin is a great survivor and has weathered many challenges and will continue
to do so.

If we are really serious about our continued existence as Pandit community it is time to cut
out empty rhetoric and indulgence in self. Nobody will help us if we do not move for ourselves.
This is the time for our community to pull up our socks young or old. male or female to give
up wishful thinking including all the Kashmiri Pandit Community organizations, Samaj,
Samatis, Sabhas and well known intelligentsia, class opinion makers and parties of our
Kashmiri Pandits on a global level should come under one umbrella and formulate some
practical suggestion and solutions which would be capable of implementation and for which
we could effectively and realistically bargain with the Government i.e. State and Centre for
betterment of the Pandit Community and to get rehabilitated with great honour and dignity
as well as safety once again in our forefather's land being part & parcel of our homeland
valley of Kashmir.

Kashmiri Pandit Community are the only people who constitute the cultural roots and our
motherland, Kashmir valley is because of Kashmiri Pandits and without them the valley of
Kashmir does not exist.

"BHAGWAN KAY GHAR DEAR HAI
ANDHEAR NAHEE HAT"

"ISHWAR KAY SEEWA KOYEE NAHI YAR HUMARA
GUMGAR MADADGAR TARAFDAR HUMARA"
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Keeping with the Kashmiri culture, the year 2017, Kashmir Sabha, Kolkata celebrated the
important functions, i.e.,

i} Annual Hawan of SABHA

i) Naverh & Zangtrai Festival
iii) Zeasht Ashtami

iv) Sharika Jayanti

v] Bhagwan Gopi Nath Jayanti
vi] Dussehra

All the functions were celebrated with pomp and show and with full devotion at our Bhavan
in a very befitting manner.

Rest of the functions and festivals will be performed as per our Sabha's Calendar based on
the programmes mentioned in details in our Kashmir Sabha Calendar.

I am also grateful to the President Sri. Suneel Ji Kaul, executive committee members of
Kashmir Sabha, Kolkata for their necessary encouragement and support. Specially
Dr. B. K. Moza and respected Sri Mohan Kishen Ogra, for their valuable time and suggestions.

Further, I have no words to express my gratitude to all the authors who have contributed to
this publication.

I.am also thankful to all the advertisers who continue to shower their generous patronage
year after year as well as our printer Smt. Mitra Labonya Kar who shares my sense of
working to schedule. :

Whilst soliciting the indulgence for any omissions and commissibns that might have ,
inadvertently, crept in whilst bringing out this publication, I emphasize that the views
expressed here in are entirely those of the authors and the Vitasta of Kashmir Sabha, does
not hold any responsibility for the same.

I do hope this annual number will fetch positive response from all concerned.
OM SHANTI OM!

With warm regards, & best wishes

Bina Misri




From the

President's Desk

Let me begin with my profound thanks to all
the Biradari members for having reposed
their unflinching faith in me by unanimously
electing me as President, Kashmir Sabha
Kolkata for one more term. I am really
humbled by the love and honour bestowed
by you all. Thank you all for the love and
support.

On behalf of the executive committee, I
promise you all that we will continue to
tirelessly work for the betterment of the
Bhawan, Sabha and the overall community
keeping always in view the core vision of our
Sabha i.e., the promotion and preservation
of our rich heritage be it the culture,
language, rituals or festivals.

It is a matter of great delight for me to present
you with 42nd Annual Edition of "Vitasta”.
My sincere gratitude to all those who have
contributed their articles, writing and other
material and thus enabling us to publish this
Annual Issue.

Thanks from the bottom of my heart to each
and every member of the highly committed
editorial team headed by Mrs. Bina Misri,
who have enthusiastically and selflessly
worked to successfully makethis issue
happen.

All of you are aware that the numbers of
members in our Sabha are consistently
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Suneel K. Kaul

coming down and also
about the meagre
attendance during our
functions. I, therefore, take this opportunity
to call upon each and every one of youto
please come forward to participate in large
numbers in all the community functions and
also help us in locating & enrolling new
members who might be staying in your
locality. We are also open to work on any.
suggdestion you may have to help improve
the situation and also suggestions to make
it worthwhile to all of you to attend the
community get-togethers. Look forward to
hear from all of you on this specifically.

Regards,

Suneel K Kaul




First of all 1 would like to thank all the
members of Kashmir Sabha Kolkata,
especially the committee members who
placed their trust on me and have appointed
me as the Secretary. Hope, I am able to come
up to the expectations of the veteran
members and also do my level best to
accomplish all my responsibilities.

I have been here in Kolkata since last four
years, for about a year I didn’t know many
people around and used to feel very lonely
and suffocated. After I came to know about
Kashmir Bhawan, I have been regularly
attending almost all the functions and this
place has taken the feeling of alienation away
from my heart. Here I feel like at MALUN
(Parents home). I wish all the Kashmiris
present in and around Kolkata too stay
connected and be a member of this lovely
family. Thanks to Whatsapp, at least we are
also E-connected. I would like to urge all
the community people to participate in all
the religious/cultural functions and the
other get-togethers. It gives us an
opportunity to stay connected to our roots
in Kashmir.

Annual Hawan at
(ESK) ]

In our endeavor to keep alive/ transfer our
traditions and culture to generations
coming, we at Kolkata have been binding
all the community members’ since 1956/
57 by way of celebrating all our religious
and other festivals together andare doing it
at Kashmiri Bhawan (CK-35, Salt Lake,
Kolkata)since 1991. Our biggest event of the
year Annual Hawan was being performed
on Jan 21- 22 this year (Saturday — Sunday
to ensure presence of all). More than 100
devotees were present. Among the chanting
of the Vedic mantras all of us could feel really
spiritually fulfilling and presence / blessing

Sabha Kolkata
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of all the Devi and Devtas
around us, Mr. R K Rawal
performed the Puja and Mr.
and Mrs. Maharaj Krishen
Kaul were the Yajmann. After
Puran Aahuti, all had Prasad
and prayed for the peace and happiness of
Mankind. A koshalhoom was performed the
following Sunday.

Navreh and Zangiray celebration

We celebrated Navreh and Zangtray with
great enthusiasm. Although Navreh was on
March 28th and zangtray on March 30th,
we choose to celebrate both on Sunday, 2nd
April, to have the maximum participation.
After lunch, a musical cultural program
organized by the cultural committee headed
by Mr. B M Misri was presented to keep our
younger generation especially children
abreast with our tradition and value systems
(which are getting diluted due to exodus and
being away from our roots in Kashmir). Mrs.
Bina Misri and group presented a play based
on the significance of Navreh and
ThaalBarun.Mr Ashok Dhar along with the
ladies group sang Yatulikhanjar, Mr.Rajesh
and Mrs. Anju Tikoo performed on
Valayikasturaii, a student group
fromIISERcollege enthralled the audience
with their singing and dance performances
and many other members gave wonderful
skeet, dance, song performances that kept
the Biradari people absorbed till late in the
evening.

Suman Rainz

Janam Ashtami

It was a grand full day event in which in
addition to our cultural program we had a
Dance group by the name UCHEE, whose
soulful performance included Krishan leela,
Naranayan in his 10 avatars, and many other
dance numbers.




We also celebrated Mahashivratri /
Salaam., ZyeshthaAshtami, Haar
NavamiSharika Jayanti,Dushera,
andJayantis of Swami Lakshmanjoo and
BhagwaanGopinathji.

My sincere thanks, personally as well as
on behalf the Kashmir Sabha, to all the
sponsors of various functions. Thank you
all for the sponsorship and also for
bringing us together on such important
occasions thereby helping us to remain
in touch with our roots. We look forward
to your continued support.

All of you are already aware about the up-
gradation of the Bhawan and the facilities
at the Bhawan. It is a humongous task not

\

only in terms of the physical activities
involved but also in terms of the finances
required.

I take this opportunity to appeal to the
benevolent side of all the members to please
come forward and help us in generating the
funds by way of donations to the Kashmir
Sabha Trust. Please help.

Look forward to much more active
participation of the members and also
support in the drive to add to the existing
membership. Any and all suggestions are
welcome.

Regards,
Suman Raina
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Meaning:-
We, human beings, did live in the past and

we alone will be in the future also. From
ancient times to the present, we have
activised this world. Just like rising and
setting of the Sun, the immanent Shiva-Jiva
will never be relieved of birth and death.




May | draw your attention to my book
"Pakistan's Proxy War Explodes Myths About
Kashmir and Threatens the Survival of
Kashmiri Pandits" released by Shri A.B.
Vajpayee on 26th Sept. 1992 at Jammu
during the ASKPC Convention. A long title
indeed but probably a clear perception of the
situation. In the book I had said that the
prevailing terrorism in Kashmir had thrown
up two issues 1). Retention of Kashmir as
an integral part of India and 2) survival of
Kashmiri Pandits which I had visualized
to be under threat. While for retention of
Kashmir, 1 had made a couple of
observations, which cannot be the subject
malftter for the present meeting, | had made
it very clear that if the displaced are taken
back to Kashmir within a couple of years,
say 1994-95, the community could possibly
survive and we could again find it moving
forward in its ancient land, but if this did
not happen it would be very difficult to locate
and identify the community as there would
be individual settlements; yes, we would be
having mohallas, small townships, named
after the community, in various cities and
towns of India, community committees,
organizations and so on but it would be very
difficult to find a consolidated homogenous
community at one place. Economic
necessities and compulsions would force the
displaced to move here and there in search
of jobs. Then educational background,
somewhat good financial position in the

community levels and. of course, political
support from various nationalistic forces
would help Kashmiri Pandits to settle down
at different places leading to settlement at
individual levels, which has actually
happened. I expressed these feelings in
various meetings and even talked over these
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majority section, contacts at individual and-
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with leaders like Shri Vajpayee, Shri Advani,
late Shri Kidar Nath Sahni and others.

Somehow I feel my fears have come true and
we [ind the community in a disarray,
scattered throughout the globe. A very
important question arises as to where is that
community which is committed to go back,
and what is the common agenda for the
community except the sentimental
commitment to return to the valley with
"honour and dignity’. Where is that
community which is prepared to go back on
its own and fight for its rights. We are seeing
a mushroom growth of organizations,
forums, associations and so on, each
projecting its own agenda but, of course, a
common thread and theme of safe, secured
and honourable return. A very sentimental
but sensible commitment.

But what are we doing for it? We have sold
our houses, lands (of course, a small
percentage had no alternative but to sell their
properties due to various factors, but why
the majority did so when it could be avoided).
Did we keep a provision for maintaining a
personal physical link with Kashmir? What
contacts are we maintaining with our land
of birth and origin to ensure our return and
rehabilitation. At individul as well as
community level (leaving aside government-
sponsored religious pilgrimages —all political
stunts) on a regular basis. Are we and can
we be in some sort of social, political,
intellectual or commereial contact with the
majority community because whatever be
our ambitions, aspirations, political
demands and so on, the majority community
will get directly or indirectly involved. Are
we taking any initiative in that direction? We
have to ensure such measures.
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Even our culture is under threat, It has been
considerably diluted. We have changed our
habits, puja rituals, marriage rituals and
ceremonies and so on. Even our social
structure and institution of family have
undergone a change. We find ourselves
performing new religious ceremonies and
modes of worship quite different from the
traditional ones, which are gradually getting
transferred to the Valley as well through our
small interaction, religious pilgrimages etc.
Our language is badly affected. The new
generation cannot speak Kashmiri. Our
institution of marriage is undergoing change,
see the inter-caste marriages, divorce rate
etc.

Then we have to see how we can adjust to
the virtual Islamisation of Kashmir where
Islam is being spread in full form and force
in all corners. Even historical names and
cultural heritage sites are being Islamized in
one way or the other, We cannot help much
in this process so the community has to
prepare itself to live in this changed
environment and scenario. Is the community
prepared and ready for it? Past might become
only a page in the history and a dream to
recollect. Our numbers may be of little help.
New approach and new perception is needed
in the changed scenario for the community
to resettle and rehabilitate itself in the land
of its ancestors.

Some measures, packages etc. are
announced from time to time by the
governmernt for our return, but unfortunately
even before these are studied by the larger
sections of the community, some self styled
leaders and tripod organizations with base
upwards and apex downwards, like a top star
dancing and denouncing any such measure
because these do not suit their projected
thesis. This does not leave much space for
others to discuss and deliberate upon.
Silence of other sections has made them feel
as sole representatives and spokespersons.
If these elements have any clear perception
of their contention, let it all be debated
openly. After all it is the question of the entire
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community and not a few individuals. May
be these people are right but a detailed
discussion and debate of all these proposals
and projections appears to be essential before
these are finalised. A consensus is essential
and to arrive at such a consensus, it is
necessary to involve all people with varied
options and concepts, return modules and
plans and projects. Unfortunately there are
no duly elected representatives through
recognized parties except a couple of them,
who too do not have much to offer. The
comimnunity needs to know their manifestos.

Concept of a Separate Homeland

As this meet is to discuss the return and
rehabilitation of the displaced back in the
Valley, the concept of a separate homeland
will have to be talked about. But
unfortunately no representative of any of the
factions of the Panun Kashmir is present here
nor is there any representative from the age-
old organization and historically the sole
representative body of the community viz.,
the All State Kashmiri Pandit Conference
(Shri Sanatan Dharma Yuvak Sabha), which,
instead of becoming a very strong banyan
tree has very unfortunately lost its sheen with
the passage of time. This homeland concept
cannot be brushed aside as usecless only
because some people do not agree with it.
The concept had at one time become a real
binding force for the community and it is
perhaps because of this very hangover that
people do not come out openly against it;
either because of uncertainty in their own
minds or hoping against the hope. Though
there may be some substantial force in the
concept, I have been saying from day one
that this concept of separate homeland is not
a viable, practical solution to the problems
faced by the community nor is it a panacea
for its problems. 1 find some obvious
difficulties in the homeland concept.

Three main difficulties which I see in this
concept are:- First, By claiming a separate
homeland (initiaily it was conceived only for
the Kashmiri Pandits and subsequently
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projected as a pluralistic concept with
Kashmiri Hindus being in absolute majority).
This division of Kashmir would obviously lead
to a communal divide of the Valley — a
Homeland for Hindus with secular elements
from other community and a non-secular
Kashmir where non-secular Muslims would
also live. Obviously, this other Kashmir
would become a hub for anti-national and
communal militant forces and surprisingly
both under the same Indian Constitution.
This would also involve migration of the
majority community to create space for the
returning minority. A big question arises: can
such a process be smooth, safe, peaceful and
practical. Would it not lead to serious
communal clashes (though 1990 exodus has
already done it and we are out) but returning
to a homeland would be a different proces
with possible negative fallout and
ramifications. Second and most important
flaw is the Free Flow of Indian Constitution.
This means no Art. 370; yes, but what is left
of this Article today, except that a non-state
subject cannot buy land in J&K and get a
permanent job. Once this rider is removed
what prevents the Non-Hindu Indian Citizens
from other States including the other parts
of Kashmir itself, from settling down in this
Homeland or in Jammu and Kashmir and in
a course of few years, reduce the Hindu
majority in the homeland to an insignificant
minority. Of course some argue that riders
will be put but that amounts to the same
having some sort of Art. 370 in a modified
form. Third, difficulty is related to economic
independence in the Homeland. As for job
opportunities whatever be the situation in
the State today; the community can still claim
some jobs/quota bul with the formation of a
separate homeland, this claim will squeeze
in this area only because other areas like
Jammu, Ladakh and the other Kashmir will
be out of bounds for the community and its
youth, who as in the past and even today,
have to seek job opportunities beyond
Lakhanpur. Safe, secured and regular
business opportunities and other economic
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provisions have to be ensured in this
Homeland. These three main flaws, in my
view, are a great hindrance in the total
concept of a separate homeland with free flow
of Indian Constitution, May be | am wrong
but this is what I feel about it. Of course I
fear many other difficulties and problems too
but those are of a different nature and level.

Satellite Townships

Some people have been advocating satellite
townships around Srinagar and at different
district headquarters where the returning
natives could be rehabilitated of course.
These townships would include people from
both the communities but such a set-up
could give a feeling of cohesiveness to the
community as it should be living in large
numbers at one place. Of course these
satellite townships too will be pluralistic in
character. The concept needs to be debated
and discussed properly.

Twin City Concept

Lately a new concept of a Twin City, has been
forwarded by a section of the community. I
feel it amounts to just extending the
boundaries of the present city of Srinagar
like New Delhi or Navi Mumbai. Of course
cities do get extended, expanded and
developed to reduce pressure and congestion
but without any damage to the existing socio-
political structures. Boundaries are
expanded and new areas are brought under
habitation. The interlocutors report too has
suggested something of that sort where the
displaced community can be settled along
with others. This concept has to be studied
thoroughly and it does not mear. any further
migration, communal division etc. The
concept might be worth a debate in the
community circles. However, the Twin City
concept cannot be an offer exclusively for
the displaced Kashmiri Pandits but members
from other communities as well will be the
part and parcel of this expanded (twin) city.
This proposal can be of some practical use.




Our exile or migration is undoubtedly the
failure of the State. As such, our return and
rehabilitation is a legal and constitutional
responsibility of the State and Central
Governments. Obviously, the community
which has been a victim of terrorism and
religious intolerance cannot return in an
uncertain environment where gun is still
playing its shots, fundamentalism is existing
and the social structure has undergone a
huge change. New generations have come
up which need a deep orientation about the
decades-old Kashmiri ethos. A new culture
and understanding has to come up. Some
appreciable normalcey has to exist for some
appreciable time before the community can
think of returning, till then all these
exercises might prove only futile. However,
while the government has to act swiftly and
effectively, the community too has to ensure
that it takes adequate and concrete steps
for return and rehabilitation at its own level
as well. While normalcey is the basis of our
return, but a hypothetical normalcy,
superficial calm, a political welecome and
hypocritic hospitality cannot resolve the
problem. Some concrete basic fundamentals
are to be taken into consideration before our
return. Our return at any stage or in any
form will involve certain basic features like
economic security, social security, political
space/security ete.

The concerned governments and
administrative structures have to ensure
that practical and effective packages viz
economic, political, social, are drawn up well
and honestly executed, and which do not
get lost in political wrangling.

Slow Return Process

We may claim to be any number ranging
from 3,50.000 post-1990 exiled to about
10,00,000 since 1947, It has got to be
ensured as to how many are actually
prepared to return on permanent basis to
the Homeland, to the Satellite Townships
or to the Twin City. Are all those who are
well settled for decades prepared to return
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to the Homeland leaving their jobs and other
bindings in their places of settlement for
decades? Otherwise, a slow return process
has virtually started but it has to be made
an organized affair. Obviously there cannot
be any mass movement. It has got to be a
slow process. Those who are eager to return
have started making a move though
presently on a temporary basis only.
However, a large section is prepared to move
back as is evident from the number of
applications and EXPRESSION OF
INTEREST forms submitted in the office of
the Relief Commissioner Jammu, but are
waiting for the government to keep its
commitment and implement its packages
ete,

However, whatever be the proportion of
displaced population eager to return even
at this juncture, certain factors have to be
taken into account. No return and
rehabilitation in any form is possible without
an active participation by the majority
community in the entire process. And in my
opinion three aspects are very essential and
fundamental in this return process. These
are 1) Economic security 2) Social security
and 3) Political security/space and
constitutional guarantees. These need to be
addressed very seriously before any return
process is to start.

Economic Security

Food, clothing and shelter are the basic
necessities for survival. All those agencies
which are eager for our return have to
ensure that adequate, safe and secured
economic avenues are made available
because without adequate regular economic
security, no return is possible. Agencies
interested in our return have to ensure
economic stability of the community
through special packages, recruitment
drives, business facilities to different
sections like traders, orchardists,
agriculturists, businessmen etc., on long
term basis. The community has to
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rehabilitated and made economically
independent to ensure its survival. This has
to be done in relation to the growing
economic-level in other parts of the country.

Social Security

For safe and secured rehabilitation this
economic security is to be accompanied by
social security, which cannot come from any
source except the local population. It is the
local majority, our erstwhile neighbour, friend
and colleague who alone can ensure this
social security. New generations have to
create a strong basis for understanding. No
armed forces or security personnel can
provide this social security. It needs a deep
understanding of human relations and an
intense interaction between the estranged
communalities, the estranged neighbours
and colleagues. For all this a proper
atmosphere has got to be created for which
various agencies including the government,
the displaced returning natives and majority
community have to work at different levels.
This social security is of paramount
importance, but unfortunately no serious
signals are coming from any quarter in this
regard. No half hearted or casual attempts
are going to help. A sustained exercise is
needed. The community too has to make
some contribution in this regard. Kashmiri
Pandit, being essentially a secular person.
has not in the past found any difficulty in
living with people with different faiths but
unfortunately the events of 1990 and
onwards have shattered his faith and
breached his trust, which needs to be
restored.

Political Space/Constitutional Security

There was a time when Kashniri Pandits held
very important positions in the political and
administrative sphere of the State and even
at the Centre. Of course it was all because of
their high educational standards, caliber and
efficiency and not as gratis or free gift or any
body’s benevolence. Gradually, he lost this
stature due to discriminatory policies of the
government, be it in the field of education or
employment or economic empowerment and
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so on. Being a minuscule minority and that
too now scattered and having lost this
position and share, a Kashniri Pandit is
fighting hard to get it restored whether as a
displaced person or otherwise. Not being a
Vote Bank makes him un-represented in the
State Legislature or Administrative set-up,
He has a legitimate right to lay claim over
his share in the administrative and political
apparatus of the State. A Kashmiri Pandit
needs an honourable constitutionally
guaranteed political space. This can be
guaranteed only under some special
constitutional provisions like granting
minority status, reservation of seats in the
Legislature, reservation of seats in
professional institutions, various boards and
other set ups. His religious places, shrines,
temples, educational institutions and other
social institutions, and even cremation
grounds, need to be protected under the law.
For this the State Constitution needs to be
duly amended, which can be done even
before his return to the Valley. This measure
will definitely ensure security and safety of
his interests and help in the process of
return. In this connection it may be worth
mentioning here that the Kashmiri Hindu
Minority Conference had submitted a
memorandum to the State Government and
the Central Governments as back as 1998
to amend the State Constitution to this effect
and grant Minority status to the Hindus of
the Valley. The demands made by the KHMC
were found quite “genuine and reasonable”
by the National Commission for Minorities
and it had made necessary recommendations
to the State and the Central Governments in
this connection, but unfortunately both the
Governments have maintained silence over
the issue in spite of repeated demands.

Of course, the community had to leave the
valley because of terrorism accompanied by
barbaric and merciless killings, challenges
to its respect and chastity and so on. Its very
existence was threatened and survival
questioned. All this was very clearly revealed
by the slogans raised; The very honour and
dignity of this highly civilized, intellectual
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community was challenged. This horrible
experience is difficult to forget by those who
have actually suffered it. A new healthy
environment has got to be created for the
return of the exiled community; a new sun
has to rise over the horizon.

For the past quite some time, I had an
opportunity to discuss about our return to
the valley with some people. A good number
showed no interest and presented some real
difficulties, some imaginary and some
hypothetical based on the political
perceptions, A strange experience it has been
which made me to think as to how many of
us are really serious to go and settle back in
our native land. Obviously those who have
left Kashmir before 1990 exodus are not the
exiled ones, those whose children are well
settled outside the State, those who have
disposed off their properties will no longer
be interested in returning. They may be
talking about their return but will they return
is a big question. Of course the number of
those post 1990 displaced who are eager to
| return might be quite small as compared to
the total exiled population but their
cagerness, desire to return as early as
possible cannot be ignored.

It is an admitted fact that both the State and
the Central Governments have failed to
address the genuine grievances of the
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displaced community. Both these
governments are not serious about their
return and rehabilitation. They have their
own agencies {o give them the feedback and
they alone know what is fed to them. Perh aps
Tibetan refugees and refugees from Myanmar
are more important to the J&K Government
to be settled in the State (In spite of Art, 370).
It seems the governments are making a fun
of our misery, exodus and suffering. Can
we, by a strong resolution, shame these
governments and declare that no Kashmiri
Pandit is going back because of the failure of
the Indian State and demand settlement
outside the State of Jammu and Kashmir or
al least where one is staying presently. If the
Government feels it is not in a position to
rehabilitate this small religious minority, let
the community too declare that we too are
not presently returning to the Valley as a
protest for the failure of the State, denounce
its doles and ultimately try to make itself
economically independent. But keep our
claim over Kashmir alive and continue to
struggle. It will be a big slap on the so-called
democratic face of Secular State. Can we take
it all as a challenge, think on these lines,
muster courage and Act? The community
must draw an effective workable strategy for
future. The struggle has to continue and the
community has to emerge like the Jews and
the exiled Parsees.

Swami Vivekananda's name was Narendra Nath Dutta during his childhood he was
known by the name of Naren/Bilay.

He was born in 3 Gourmohan Mukherjee Street in Calcutta now known as Kolkata in
Best Bengal, on 12th January 1863 during Makar Sankranti festival. He belonged to
a traditional Bengali Kaydstha family and was one of nine siblings. His father Vishwa
Nath Dutta was an Attorney at the Calcutta High Court.

Durga Charan Dutta Narendra's grandfather was a Sanskrit and Persian Scholar who
left his family and became a Monk at the age of 23. His mother Bhauneshwari Devi
was a devoted house wife,

The progressive, rational attitude of narendra's father and religious temperament of
his mother helped to shape his thinking and pernonality.

On 4th July 1902 (day of death) Vivekananda woke early, went to the Chapel at Belur Math and meditated
for three hours. At 7 p.m. Vivekananda went to his home asking not to be disturbed, he died at 9,30 p.m.
while meditating. According to his disciples Vivekananda attained mahasamadhi which caused the rupture
of a blood vessel in his brain which was reported a possible cause of death.
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Historically Kashmiri Pandits are the
Saraswat Brahmin aborigines of Kashmir
valley. They are more than five thousand
years old inhabitants of this picturesque
place, known as, “heaven on earth”, for its
beauty in all respects. Though originally a
Hindu kingdom, Kashmir had political
turmoil, disorders and dissentions
particularly after the invasion of India by
Islamic kings and the events that followed
thereafter. From the fourteenth century
onwards dynasties of Islamic chieftains;
Sultans, Chaks, Mughals and Afghans, ruled
this kingdom. Kashmiri Pandits bore the
brunt of the bigotry and tyranny of some
rulers and suffered death, destruction and
forced conversion. Some migrated to safer
places, in the plains of India. The remaining
got further reduced in numbers in the valley
to a meagre minority. In the following rule of
Sikh and Dogra kings, though Kashmiri
Pandits retained their important role because
of their intellectual and adminisirative
capabilities, they had to face discrimination
which also resulted in the migration of some
enterprising youth to other places for obvious
Teasons.

With the advent of independence and
partition of the country, Kashmir acceded to
India: Dogra dynastic rule gave way to local
self-Government when concurrently
Pakistan attacked the state sending tribal
“Kabailees” and regular army as gorillas. This
resulted in a regular warfare between the
two newly formed countries, India and
Pakistan. The matter was referred to UNO
and the war got stopped with part of the state
remaining as Pakistan occupied Kashmir
(P.0.K.). The remaining Jammu and Kashmir
valley, with Muslim predominance, assumed
a special status under Indian Constitution.
Though the change in Government from a
“Dogra” dynastic rule to sell-Government by
local masses was a welcome development but
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it was fraught with injustices
too; the considerations of
merit and ability received a
setback. Majority-minority
status became the deciding
factor in respect of
nominations/reservations
for specialised education and employment
in Government jobs. Kashmiri Hindus being
a minority, without the reverse minority
rights, became the victims. Reservations and
favouritism became the considerations of
administration for employment and
admission to colleges or such opportunities.
Kashmiri Pandits being a minority, therefore,
suffered being discriminated for educational
opportunities, nominations and admissions
for specialities and in employment of jobs
in Government offices. This compelled many
of their young ones to migrate for livelihood
and opportunities of survival, leaving behind
elderly parents and relations who did not
migrate. The community youth, thus exiled,
used to visit their homes on occasions like
performing the marriages or such
ceremonies as "Yugnopavit® and "Mundan"
of children or occasions of mourning caused
by the demise of near ones. Though
dislocated and scattered they maintained
their homes in Kashmir with the wishful
thought that they would spend their retired
life back in their homeland or the
circumstances would improve in course of
time.

Dr. B. K.Moza

However, this unfortunate state of affairs
also could not continue. The “Jehadis” of
pan-Islamic terrorism threatened the
presence of Hindu minorities in the valley
and took to hard core measures. 1989-90
revealed a different Kashmir, just contrast
of "Bhai-Bhai" atmosphere that prevailed
when its masses supported its accession to
India subsequent to partition of the country
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in controlling the “"Jehadi terrorisis™ and
people around also became, unusually,
insensitive and fearful towards communal
atrocities of loot, arson and conversion
threats. Hundreds of murders took place in
offices and road sides and in far flung villages
where Kashmiri Pandits were scattered.
Many of the temples and shrines were
attacked with unimaginable losses. Even
UNO described this situation as amounting
to genocide. All this led to almost mass
migration of Kashmiri Pandits from their
hearths and homes and centuries old
abodes. It was a massacre of traditional
brotherhood of Kashmiri people and a severe
blow to upholding of democratic values for
which Kashmir was well-known. The
common policing proved ineffective and army
had to be called to bring about law and order.
The offices remained paralysed, the
educational institutes suffered and the
tourist frade and business received a great
blow. This mayhem continued for years and
the law and order became a severe casualty.
Though the common mass suffered,
Kashmiri Pandit minority were internally
displaced and uprooted. They had to
languish in refugee camps in various places
in Udhampur, Jammu and Delhi. The
members of victimised community lost all
hopes of return to their homes and moved
to all corners of the country in search of
livelihood and humane survival. Many
migrated abroad and got settled there.
Twenty-seven years have passed since 1989
tragedy of Kashmiri Pandit internal-
displacement. Things have by and large
improved; law and order has been restored,
offices and educational institutions are
functioning normally; the Kashmiryat is
under intensive care. There is an infention
for the return of Kashmiri Pandits but there
are no such intensive measures to restore
their hounded feelings of insecurity and
safety. During these years mass educational
measures, specially implemented in Kashmir
after the independence of the country, have
borne fruits and this is a healthy
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development. Though opportunities of
employment have improved and prospects
of business and trade are looking upwards,
the demand is not keeping up with the
supply of educated. As such, even the
members of the majority community are
looking beyond the frontiers of the State of
J&K for still attractive opportunities in USA,
UK and Arab countries. Under such
circumstances and reservations, there are,
for practical purposes, limited opportunities
for the return of Kashmiri Pandit minority
to their ancient homeland.

The 1989-90, exodus of Kashmiri Pandits,
the so called seventh exodus of their history,
is different from the earlier ones. It took place
in independent India and the circumstances
now are to a great extent different from those
which prevailed earlier. Nobody would doubt
the good intention behind the expressed
feelings of their return to the valley. But
where is the scope ? Earlier exoduses had
created an appreciable chaos and erisis in
achieving the meaningful implementation of
the routine administration and new
initiatives of development in the State for |
which the intellect and capabilities of
Kashmiri Pandits were, presumably, the
necessary movers and shakers. The welcome
mass education and other special welfare
measures that have taken place in J& K
state, in post-independence decades, have
ereated the requisite capabilities adequalely
and from that view point, there is no such
void or space for the return of Kashmiri
Pandits. They are no longer indispensable
for the routine administration and
development of Kashmir and the choice is
theirs’ to face competition for survival in a
discriminatory atmosphere where Jehadi
attacks are still not uncommon. With all
emotions and feelings of distress in exile,
the Kashmiri Pandits have, however, settled
in far flung locations in the country and
abroad in secure and encouraging environs
because of their capabilities and hard work.
Though urge for return to homeland is
paramount in their minds, yet there is a
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query as to whether there is any pragmatic
guarantee that the 1989-90 mayhem would
not repeat and that their security would be
provided. The return, therefore, remains
with a question mark for practical purposes.

This being the over view of prevailing
circummstances the question arises as to what
is the way forward. There are still our
brethren in refugee camps in Jagti and other
locations in Jammu-Udhampur region.
Many of the displaced are unemployed in
Jammu and other places requiring to be
rehabilitated. The property of exiled is in doll
drums, their houses are broken in
dilapidated conditions and many have been
occupied for residential purposes or burnt
down. Some did sell their houses at
throwaway prices in early nineties and as
such are homeless. This leads to the
conclusion that besides emotional reasons
there is an urgent need of rehabilitation for
many and for them return to Kashmir, our
homeland, is the desirable option. There has
been Dr. Manmohan Singh package for
rehabilitation of migrants in the valley for
which a significant financial support has also
been provided. But there are no specific
indicators available that, as a result, many
of the Kashmiri Pandit migrants got
rehabilitated in the valley. I would still
consider that this is a reasonable option.
Whosoever, under such circumstances of
internal displacement, can find a secure
employment back in Kashmir should
consider getting rehabilitated over there. All
our concerned organisations, particularly
A.LK.S., should provide guidelines and make
all efforts for the rehabilitation of those who
would return to Kashmir in near future. The
provisions of security of jobs, safety of life
and a reasonably respectful life are the main
considerations.

Return to homeland is natural aspiration of
every displaced person. This will require,
besides Governmental aid, special efforts
from the community members themselves
to revive avenues of business and trade in
Kashmir. Jobs have to be created as
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Kashmiris which would benefit all
irrespective of community considerations.
Omne would still believe in the “Bhai-Chara”
that was the way of the life in Kashmir. I
would not rule it out for it getting revived
again. This has to be given a consideration
with open mind. It is an economic
proposition which would generate
employment in Kashmir and should be
welcome to all living in Kashmir. I would only
just touch this option for consideration of
meaningful minds, knowing very well that it
is a controversial matter. But pragmatism
requires this to be assumed as a way
forward.

For survival, besides rehabilitation and
security, preservation of identity is equally
important. As evident, the jolt of
displacement has offered enough reasons for
recognising the identity preservation as an
essential requisite of our community
survival. Without being complacent one
would opine that on this front Kashmiri
Pandits have done reasonably well as of
present. For preserving our identity,
“Sabhas, Samaj and Samellan” have become
afunctional way-out. Without being cynicall
would venture to say that it has become a
fruitful option. Most of our geographic
landmarks have a community organisation,
generally called a “Sabha” which offers a
definite role in preserving our identity at that
particular place. They play the most essential
role of help and succour when a member of
the community has suffered due the demise
of a near and dear one or for similar
emergencies. Efforts are also being made for
extending help as medical relief etc., from
one Sabha to another member at another
locations. In this respect the help received
from our over-seas members is appreciable.
In fact our organisation, KMECT, at
Chandigarh is playing a very important role
in this connection. Our Sabhas have, in
many places well established Bhawans
where the community members have get-
togethers, meetings and seminars. Generally
performing Hawan-Yagya and celebration of

#




such festivals as Janam Ashtami, Shivratri
or Navroz/Navreh are common funections
performed at all locations where Kashmiri
Pandits are placed in such numbers as to
enable such celebrations. Children’s
functions are also a common feature. Most
of these Bhawans have reasonably
purposeful libraries to preserve our Kashmiri
and community literature, halls to have
meetings and get-togethers and furnished
rooms for accommodating guests who
require this provision for temporary
residence. As such Kashmir Bhawans have
become centres of our identity preservation
and its propagation. These also have become
4 community symbol in a cosmopolitan
culture of a particular location whether
within our country or abroad. 1 would not
comment on the mushroom growth of such
organisations in some places like Jammu
or Delhi but the fact remains that there is
generally a well-identified one organisation
only which represents the community at that
place. We have created our Samaj (AIKS) with
functions to coordinate our Common
Minimum Agenda amongst the various
affiliated organisations of our community at
different geographic locations. Its function
is also to hold Samellan at frequent intervals
at different places for inter-action of our
community organisations amongst the
representing members for working out the
progress of our common agenda. The role of
A.LK.S., is pivotal as a co-ordinator of our
all community organizations within the
country or abroad. The recent accord
between AILK.S. and K.Q.A (Kashmiri
overseas Organization) is a great step
forward in this direction. Therefore it
assumes the role of an Apex Body for the
responsibilities it shoulders. Though
requiring improvements, this has become a
functional phenomenon. Difficult for any
community in our country to work with one
voice but the fact remains the present
scenario is not a pessimistic one in this
respect. Each Sabha has, in generdl, its
official publication which provides
communily news and views for local

Y

consumption and general literary material
for community agenda. The Samaj has its
valuable publications, NAAD for general
purposes and a dedicated literary journal
in Kashmiri language in Devnagri script,
“Vaakh”, for propagation and preservation
of our mother tongue. Both are valuable
assets of community, presently in safe
hands of experts but require to be preserved
in future with equal zeal and quality. Our
Apex Body, AIKS, plays an apex role in this
respect. This has evolved a lot and still
requires to be improved to perfection.

Our mother tongue is in danger of getting
annihilated, in the Diaspora, as its users
are few and it has no official or commercial
use. For a language to flourish it requires a
natural environment for growth. In this
respect Kashmiri has been deprived of this
natural growth factor. So, it deserves a
special effort for being preserved. It requires
to be practiced in homes as it has no
potential for being a medium of education,
trade or business for official purposes. The
fact remains that even in Kashmir it was -
never such an official medium but was being
religiously practiced in homes of both
Muslims and Hindus. Now for our displaced
community members there is,
unfortunately, no such natural hahitat for
the cultivation or preservation of our mother
tongue and therefore it requires a special
effort and movement to preserve it. Devnagri
font for Kashmiri language, as practiced
presently, is systematic, scientific and
phonetic and with practice it is possible to
communicate phonetically with ease and
convenience. In fact the perfection in our
Devnagri font for our mother tongue is a
recent post-migration development which
requires encouragement. Kashmiri is a
recognized national language and appears
In our currency notes also. In our
constitution, however, its Urdu “Nastalik”
script only is included. The Devnagri script
for Kashmiri has yet to be included in the
8th Schedule of our constitution. An effort
was made for this earlier but it was not




approved as the Kashmir Govt., then created
hurdles for this amendment. There are
languages as for example Sindhi which has
two fonts. A similar position requires to be
adopted for Kashmiri to have both “*Nastalik”
as also Devnagri fonts, This is an agenda for
our A.LK.S., to persuade the concerned
authorities at the Centre, to have Devnagri
font recognized as an additional font for
Kashmiri language. A lot of literature is
pouring in Devnagri font for Kashmiri
language and most of its earlier literature in
Nastalik has also been reproduced in
Devnagri format. As such presently it has a
vast resource of literature in devnagri script.
A phonetic and satisfactory Primer and
Reader are now available for our mother
tongue and what is required a special
emphasis on making use of these valuables
tools for preservation of our language which
is in true sense our identity. Kashmiri music
being remarkable for its depth and sonorous
tunes can play a role in preserving our
identity particularly amongst our younger
generations. Kashmiri tunes have become
national hits and it is gratifying to listen, on
our national news channels and social
media, Kashmiri tunes being played at
intervals. This is an encouraging
development which should be taken note of
for preserving our cultural essence in the
Diaspora of our scattered and disintegrated
community members. 21st February is being
observed as mother tongue day. [ts origin
lies in the sacrifices which the then East
Bengalis gave for observing on this day the
mother tongue day in Dhaka which resulted
in their sacrifices and subsequent creation
of Bangladesh in 1971. Kashmiri Pandits in
Delhi while observing the “Shahul-Taph”
function observed Mother Tongue
programme on this day at KESCA hall. I
propose that this day should be observed as
our mother tongue awarenecss day
throughout our Diaspora. A.LK.S. may
consider providing guidelines to its affiliates
in this connection.
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One would suggest that for preservation of
community identity, marriages within
community members, is also essential. But
in present day working life one cannot
consider it as a practical proposition. The
younger generation have their priorities,.
choices and compulsions and therefore
emphasis should be to inculecate the values
of our distinguished community heritage,
culture and tradition so that that these
remain as a practical consideration for
preserving our identity. Achievement of
excellence, in whatever field we are, has
been our community characteristic. This
has to be emphasized more so as to retain
this identity. Besides our specialization in
academics, our emphasis has to be wide-
spread as presently the scope is multi-fold.
Whether sports, adventure or
entertainment, these are all available for our
specialization to go forward. Competitive
Services, whether administrative, foreign,
defence, police etc have been our forte and
this has to be further potentiated as
presently the vogue has been for internet
technology. There is ample scope for our
brilliant students to have advanced studies
in fundamental sciences besides studies in
engineering and medical subjects. This
offers scope for one to explore those areas
which are still baffling the human mind. Any
creative exploration of such dark areas
becomes revolutionary in opening new vistas
for application of knowledge in newer fields.
These result in discoveries and innovations
of fundamental knowledge for application
in our day to day lives. Jews, a small
minority nation, has produced innumerable
Nobel Prize winners though they are as
small in numbers as ourselves. That is a
community for us to emulate. Our young
generation have to plan their future such
as to reach those areas which can reward
them with such distinctions as to earn Nobel
awards.

Presently our emphasis has been on white
collar jobs either in Government or private
Institutions. We have to learn to be
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entrepreneurs for which we have to evolve responsible role. Lal-Ded has been a
the requisite chailenges which enable continuing star of our centuries old past; our
success in entrepreneurship. It is a long present should ereate many Lal-Deds of our
journey from slave mentality to challenging future. Our over-scas members have
enterprise and this voyage we have to struggled a lot and they have distinguished
undertake to enable our survival in themselves in all fields. Their women-folk
changing times. Opportunities of challenge have specially brought many laurels to our
have to be looked for as our future lies in community. This is a healthy development
newer challenges and ventures that the which should receive further encouragement.
changing times demand. This applies Whether London or Los-Angeles, New York
equally to our women folk also. After exodus  or Nairobi, Miami or Melbourne wherever our
there has been a gratifying development Diaspora has spread, our members have
about the mass education of our female created a respeciful niche for themselves
members and they are doing very well in  because of their hard work and dedicated
educational and technical spheres. This has  efforts. They have accepted the challenges
been particularly remarkable for our women and carried forward our traditions and
folk, originating previously from the villages  cultural moorings with all attention to our
where education was not easily available. roots in our homeland Kashmir. We have
Now education of men and women has reasons to look forward to better times. What
become wide spread and both are working  is required as the common denominator, even
shoulder to shoulder with each other. Infact  for our identity, is to work hard innovatively
the record of our women is a shade brighter with excellence as the goal to achieve.

and they require to be further empowered .

to take sttll higher rcsponsibiliﬁgs in all 1S brings my random it.h"'"ghts o
respects. Presently our families have become  COnclusion. TI'1erwa},r fanf.rard or preserving
nuclear as compared to joint family ones ©4r identity remains achieving excellence in
that was our tradition. Under these Whatever ficld we are in. Excellence has been
circumstances of our changed times we have ©QUr identity from bygone times and
to make all efforts to retain the values that Excellence has to remain as the hall mark of
we possessed and keep pace with the our identity in times to come. We have to
challenges and pressures of changing time. Work very hard to retain our identity and that
For this our women-folk play a very is EXCELLENCE.
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The historical address of Swami jee at World parliament of Religions at Chicago on 11-09-1895.

The speech is historical because of the reference used al the beginning of the speech, "Sisters and brothers of
America” for which he received a standing ovation,

The world celebrates this day as World Brotherhood Day as a mark of respect to that speech he made:-

It fills my heart with joy unspeakable to rise in response to the warm and cordial welcorne which You have given
us. I thank you in the name of the most ancient order of morks in the world,

I thank you in the name of the mother of religion and I thank you in the name of millions and millions of Hindu
people of all classes and sects,

Speaking about Hinduism he said "I am proud to belong to a religion which has taught the world both tolerance
and universal acceptance, We believe not only in universal tolerance but we accept all religions as rue.

fie said in his speech that Hindus had received their religion through revelation, the Vedas.

During his speech Swami jee said that he was not feeling well and wished to be excused but the crowd roared "Go
on" so he continued his speech.

Praising the Parliament of Religions, he said that it had shown to the world that holiness, Purity and Charity are not
exclusive possessions of any church in the world.
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27 YEARS OF EXODUS

ACHIEVEMENTS, SHORTCOMMINGS AND A WAY FORWARD

At the very outset let me ask as to why the
Kashmiri Pandits have always emerged
victorious and come out with flying colours
whenever there were onslaughts on them
and they were subjected to sufferings and
hardships for no fault of theirs. The answer
is simple, Non violence, patience, endurance
and above all trust make this miniscule
community a harbinger of peace and
tolerance. Use of food also plays an important
role in their existence.To trust the most
untrustworthy is the hallmark of this great
civilization. The etymology of the words like
Bata and Pandit presents an ample proof of
being learned and visionary. Moreover it is
quite clear that an unblemished and
transparent entity is used to bearing the
brunt and facing challenges to sustain. Sir
Walter R Lawrence in his book “Valley of
Kashmir” writes, “It is a curious fact that
very few Pandits died in the great famine of
1877-79. Apart from the fact that Pandits
had great authority in the country and were
better off, there is another fact that the
Pandits are the more dainty feeders, and that
their religion accustoms them to abstinence
from food, and thus perhaps they were beiter
able to endure hunger.” Resilience is one
more aspect of Kashmiri Pandits, who stop
not till they reach the mile stone. Here if I
use hunger symbolically, it means a God
fearing community Pandits doesn't go in for
star wars to capture the sky and land and
wants to amass whole wealth, instead has
great contentment. Down through the ages
Kashmiri Pandits have been advocating
enrichment of our great Kashmiri
brotherhood irrespective of religious
affiliations to make the Valley of Kashap a
living paradise in its true spirit. But
unfortunately this unilateral desire could not
find any takers. The slogan of peaceful co
existence raised by the Baradari fell to deaf
ears. Jronically nothing is being learnt from

such counter productive
steps. There is no denying of
the fact that at every level our
Baradari extended the hand
of friendship to everyone
irrespective of any
discrimination. The peace
loving community got
hounded out only because of
its good nature as law abiding citizens of this
great country. This is not a new
phenomenon, that we were forced to leave
our "Vitasta Dev Bhumi” in 1990 for good or
bad and had to abandon our homes and
hearths, earlier also we had witnessed
numerous such horrific occasions when the
Valley spent its nights without its aborigines.
Be that as it may, itis a fact that every litmus
lest has been successfully passed. Beyond
the Jawahar Tunnel, whole of India was
Punjab for us and we never knew the psyche
of the people outside the valley. Yet we
continued our journey for unknown
locations only to save our honour and dignity
which we preserved and protected at any
cost. As a result of this greatest human
tragedy ever, Kashmiri Pandits continue to
be neglected, sidelined and unaccounted for
because they follow the path of
righteousness. History repeats Itself, as a
Kashmiri community we have made bridges,
homes, schools and hospitals ete for human
beings in return what we the self made
people got is not worth mentioning. How
come a small community, dictate terms and
influence people. Down the ages we have
nurtured values of universal brotherhood
and religious tolerance. Being natives and
aborigines of Kashapmar and peace loving
at heart, Pandits never ever kept any grudge
whatsoever against any other cominunity.
But ironically the trust and faith that was
reposed in got automatically shattered and
this hapless human race was shunted out.

Ravinder Ravi
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It may be recalled that a common Kashmiri
Pandit never had any problem in settling in
any neighborhood dominated by other
people. At that point of time when we were
kicked out of our beloved motherland,
nobody had thought of the prolonged ordeal
and trauma that followed the greatest
human tragedy in the nineties. Even some
forecasters had viewed this exodus as a
temporary phase. Now almost fifty years
including days and nights have elapsed, still
we are far away from our roots. Vote Banks
have played a vital role in ensuring existence
of human races but unfortunately about 7
Lac votes does not matter when politics of
such banks is played by the politicians.
There is no hue and cry on our miseries and
tribulations only a lip service when it
warrants to suit one’s interests.

Achievements:- One cannot deny the fact
that a Kashmiri Pandit can make anything
possible by virtue of his pure and perfect
knowledge. A connoisseur, he can judge
every step with sagacity and wisdom. Neither
does he deceive anybody nor gets deceived
easily. Getting accustomed to and settling
in an alien environment is not an easy task.
Moreover, adjustment in a hostile
environment is the most difficult job. Pandits
could do both these things without any
problem, It is not that how you are adjusied
but how you get adjusted. A Kashmiri
Brahman (intellectual) is a firm believer, he
does believe in God (Param Atman) and
whatever he does, dedicates and devotes the
same to the Bhagwan. He completely
surrenders before the will of God and trusts
in his destiny. Every Pandit worships daily
come what may. When you believe the Great
Almighty, you achieve what you want and
crave for. A Kashmiri Hindu is an achiever
even if he is in great trouble. [ would like to
quote Walter R Lawrence once again 1o prove
my point. He talks of Kashmiri Hindus living
in villages as well as city. “The later is a man
who works in his fields, and he is often a
simple hard working and healthy person. The
Hindus of the city are a very intelligent and
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intellectual race of men, of excellent
manners. They can undergo great strain and
fatigue when need arises, in spite of their
soft gentle appearance.” Kashmiri Pandits
have never been losers. History can bear it
out. Every time, when there was a forced
eviction, Pandits bounced back with full
vigour and wit and metamorphosised into
great achievers. During our oblivion, it was
only the Maa Jagat Amba and Bhagwan
Shankar, who protected and preserved us.
There is no denying the fact that uprooted
Kashmiri Brahmans achieved a lot, what
could not have been imagined earlier. But
this wealth in any case cannot be compared
with what we had in our Valley of
forefathers.The real peace of mind and solace
that we would enjoy in our native land
cannot be replaced with the synthetic and
pompous expression upon our faces here on
this arid surface. A Kashmiri Pandit can
canvert baron land into lush greeneries and
a hell into heaven and even can make secular
a sacred. He proved it, when he braved
hostile weather conditions under open skies,
was stung by snakes and scorpions while
pitching tents and hutments to save his life
and dignity. How come an esteemed being,
an owner of valuable movable and
immovable property living a princely life and
enjoying the comforts of mother nature could
cope up with the trying situations arising
out of our mass exodus in the 90's. But this
innocent and hapless Pandit Baradari
showed to the so called champions of Human
Rights that it can live even in an igloo like a
prince. A small four walled rented room with
no basic facilities housed every department
of life in which small children, aged and frail
parents and daughters were looked after with
no privacy. As they say, "Knowledge is
Power”. Kashmiri Bata (A learned man) never
ever compromised with the education of his
children. Giving them the best possible
education is his goal. Miseries. hardships
and sufferings teach man a lot about real
life. Street lamp posts, lanterns, candles and
batteries illuminated the minds of our




children, With no source of income, except
a meager relief amount, Baradari people
could hardly afford to send their children to
good schools. But the maxim, "Where there
Is a will there is a way” kept our spirit
high.These concentration and incarceration
camps gave birth to our brightest stars, who
now fire the imagination of knowledge
seckers in almost every part of the globe.
These one room settlements created IAS
officers, lITians, Engineers, Scientists,
Doctors, Jurists and great educationists and
others. Above all we could keep our Batil (A
way of life based on practical and deep
knowledge) alive at any cost. We can boast
of such achievements in our Wan Waas.
Apart from this we are now being roped in
for decision making process. Whether it is
USA or Europe, our voice is taken into
consideration, thanks to our energetic and
charismatic sons of the soil, who have been
on the forefront to highlight the plight of the
original inhabitants of Kaashmir. During
these last 25 years in exile, if there is one
more accomplishment that we attained is
that we did not lose our cool. Qur
consistency was like a beacon light, holding
out a hope for a bright tomorrow.

Shorticomings :- Veteran Gandhian,
Freedom Fighter, Educationist. Poet and
Author Sarwanand Kaul Premi had once
said, “For a prosperous and cohesive
community, three things are a must and
these are Courage, unity and an able
leadership.” There is a need of self
introspection and self appraisal to establish
that are we really real sentinels of our
Kashap Bhumi, culture, language and
heritage ? This is also a fact that in the past,
on several occasions Baradari stood up
against injustice and forced the system to
change its mindset. This ensured some
dividend and positive outlook. There are
glaring examples to show when minorities
like us rose to the occasion and made great
strides in almost every area of life. Some
civilizations were at the verge of extinction
but timely intervention and rejuvenation
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saved them from being extinct and these
civilizations are again flourishing. Russian,
French, German, Chinese always speak
their own languages proudly and don't give
any weightage and priority to English. First
of all we have to bear it in our mind that
Language never dies instead it is made to
die. If we take the example of Bengalis or
south Indians they always speak their
mother tongues whether they are at home
or in any developed country. They take pride
in speaking the language of their ancestors.
Being proud Kashmiris we shy to speak in
our mother tongue. For us speaking in
Kashmiri means depreciating and devaluing
our identity. Our craze for English is not
unknown. The daughter of Dev Bhasha
Sanskrit, Kashmiri epitomizes our great
civilization. Culture also never perishes
insiecad it gets renaisenced. Culture whether
overt or coverl makes a community feel
great. A bata Culture is indeed a unique
thing to have manifested. There is hue and
cry everywhere about our culture being
annihilated and language being suppressed.
Let me say with authority that come what
may our culture and language will never ever
die. For 27 years now we have been listening
that our culture and language have virtu ally
come to an end and this we say not in any
alien language but in Kashmiri itself. That
is the irony. The fact is that our culture and
Language have not ended nor are these going
to end any way. Convergence of opinion,
voicing in unison, unanimity and
accommodation are the hallmark of a united,
cohesive and a progressive society. There is
a huge communication gap between
Baradari people. Let me confess that hardly
do we meet eyeball to eyeball to share our
courtesies and pleasantries. We would
rather change the route to avoid any eye
contact. Mushroom growth of our political
and social organizations also does not augur
well because agendas are neither
unanimous nor broad based. Yes we have
leaders in numbers. If we sum up what we
achieved politically during the last 25 years
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the achievement is a big zero. Palatial houses,
flats, costly cars, smart phones and dining
in five star hotels does not make any sense
when there is no real or permanent address
to write or share.

Way forward:- Collective approach, united
stand, firm determination and vigorous
pursuance are keys to success. We have to
bear this fact in our minds once for all that
Pandits are incomplete without their birth
place, Kashmir. We have got every right to be
there and have our own houses in the same
localities where we used to live and where
from we were uprooted. It may be recalled
that taking majority community members
into confidence is of paramount importance.
Overtly we say that when Kashmir has
hounded us out, what is the fun in returning
then. But our hearts are always there and at
least a couple of trips a year arec made. Come
what may we have to ensure a regular contact
with our brethren. living there. I salute them
for braving every odd to remain rooted with
the land of their ancestors. We can't afford
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to be negligent when it is a matter of our
roots. A University in the Valley for minorities
named after Sharda, Kashap, Laltadatiya “or
Shri Bhat on the pattern of Islamic University
in Awantipura will be a goodwill gesture.
Moreover daily live telecast of morning as
well as evening puja and aarti from Mata
Kheer Bhawani and Chakreshwar Parbat
sanctum sanctorum will go a long way in
imbibing our great Kashmiri Sanskaras in
our folks especially children. A new beginning
has to be made somewhere for a bright
future. Lets believe, “An enemy of today may
turn a good friend tomorrow.” Mahatma
Gopi Nath Kaul (A great spiritual guide,
philanthropist and an academician) had said,
“We have to move forward like a swan which
pushes water back with its webbed feet and
rows ahead.” Swami Vivekanand quoted, "If
faith in ourselves had been more extensively |
taught and practiced, I am sure a very large
portion of the evils and miseries that we have
would have vanished.”

Distance never kills a relation.
Closeness never huilds a
relation...

It's the care of someone's
feelings which builds faith and
maintains relation...

p et
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CULTURAL STRENGTH OF KASHMIRI PANDITS

All the world and particularly Indians,
consider Kashmiri Pandits as a community
of Hindu Brahmins that lived in Kashmir
valley and were periodically tortured and
killed through the connivance of rulers,
because of their beliefs, and were eventually
hounded out of the valley during a
supposedly democratic government. While
this may be a realistic picture of the state
of affairs at present, it is not the whole truth.
There is a lot more to this community about
which the world at large and most Indians
are unaware. Even the community itself,
especially the younger generation is not
aware of its own cultural moorings and
reason of its strength: Most of us are
pleasantly surprised (and even proud) at the
way we managed to resurrect ourselves after
a mass exodus that left most of our
members penniless in a hostile atmosphere
with nothing to fall back upon. So like a
Phoenix we emerged from the ashes and
restored ourselves away from home and our
young boys and girls are in the forefront of
IT and digital revolution that has engulfed
the globe. How has this come about? We
believe that it is because we are more
intelligent and dynamic by nature. But are
we more intelligent than say Parsis or
Andhraites or even Tamils, Keralites and
Bengalese for that matter? We are not. Yet
as a community we are doing lot better,
keeping in mind our numbers that
constitute a minuscule as per the total
Indian populace is concerned. We need to
understand the secret of our remarkable
capacity not only to survive but to excel even
in most adverse circumstances.

Kashmiri Pandits are not the first
community that has been rendered
homeless through exigencies of historical
turmoils, Human history is full of such
instances. Even in present times exodus
and dislocation is going on in many places,
Middle East, some states in Africa, Bangla
Desh, Pakistan, Afghanistan, Mayanmar,
Mexico and elsewhere. But throughout
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history there are very few communities who
have made a mark in their dislocated state,
in spite of all the adversities. Two other
communities come to mind though there
may be a few more. The most remarkable
one is the case of the Jews. Very early the
Jews were hounded out not only from their
homeland but also in the countries where
they migrated. They bore the brunt of torture
and hatred for several centuries but made a
most convincing recovery wherever they
went. Eventually they got their homeland
and, in spite of their small size, they
constitute one of the greatest nations of the
world. The second example is that of the
Zoroasirians popularly known as Parsis in
India since they were ousted from Iran
(Persia). The persecution of Zoroasirians
started with Arab Muslim conquest of Iran
and their forcible conversion to Islam. In the
beginning of 10th century a small band of
Zoroastrians migrated to India and were
granted refuge by the Hindu ruler Jadi Rana
on the western coast of Gujarat. They
established a habitation at Sanjan which is
said to have been named after the city of
their origin (Sanjan near Merv in present-
day Turkmenistan). Many Zoroastrians
followed this first band and their numbers
increased. This was the start of the Parsis
in India. They have since lived in peace with
the Hindus and their relationship with them
is full of accord and amity. Parsis in India
have made a mark in all walks of life-
business, entrepreneurship., commerce,
science and technology, law, medicine,
education, environment and even cinema-
and they are everywhere in the forefront, in
spite of their small and declining numbers.
Surprisingly both these communities,
Zoroastrians and Jews, coexisted peacefully
for hundreds of years in pre-Islamic Iran
before the Arab invasion.

What is common between these few
communities who, in spite of adversity and
dislocation from their homeland, manage to
lead wherever they go and in the process
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enrich the society in their adopted places of
residence. The common factor which
determines their superiority Is that they are
rooted to a culture evolved through
generations in a particular locale which they
call their homeland. With it is tied their
existence and identity, and it is only because
of them this homeland exists. Without them
it becomes a cursed land and ends up into a
quagmire of disruption and disaster. That is
what happened to all those places from where
these communities were hounded out.

That leads us to a question of what is culture
after all that binds them to their roots.
Culture is like a river that has its source in
high mountains, may be from a glacier, a
mountain lake or a spring. It consists of
pristine and crystal clear water that flows
down the valley. In the process of It traverse
It may be joined by a number of tributaries.
While passing through some cities it may also
receive effluents from dirty drains and even
get marginally polluted but it continues to
flow to reach its final destination in the
ocean. But if the source is removed, will the
river remain? It will get converted into
stagnant marshland or a dry river bed. That
is exactly what happens when the
repositories of cultural roots are removed in
a society and extraneous hostile elements
talke it over like tributaries and dirty drains
in a river.

It would be out of place here to discuss this
in the light of other communities like Jews
and Parsis. It would need a full tome to do
that. We are here primarily concerned with
the uprooting of Kashmiri Pandits from their
homeland. Let us see what the cultural roots
of Kashmir are. Kashmir has been a
repository of Hindu ethos in the entire sub-
continent. The Hindu is the most
misunderstood word throughout the world.
It is bracketed with other religions, although
it is no religion. This is because all the
foreigners who ruled us for centuries had
basically a Middle East origin or religious
association. All religions of Middle Eastern
origin are what we can call as Kiiab religions.
These religions include Judaism, Christianity
and Islam. An al kitab (The Book) religion is
one where a book is the final authority and
there can be no compromise on what is
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written there. That is what a religion means.
In fact religion itself means that it is a fixed
dogma. You are supposed to believe
everything that is writl_n in the book unless
you want to be charged with heresy. If you
are charged with that you may be
excommunicated or if you are living in
Pakistan you may receive capital punishment
for blasphemy. In other words you have no
right to think beyond what is in the book.

Hindu is a word derived from river Sindhu
(Indus). It is a geographical term and it was
used by foreigners (from the west) for all the
residents who lived beyond the river Sindhu.
That makes all Indians Hindus. But
Hinduism as a religion is a misnomer. The
Hindus (by which I mean Indians according
Lo its real connotalion) were a most irreligious
community in the world because they never
had a religion in the al kitab sense. Everv |.
Hindu was supposed to have a free scope of
thought and speculation to think for himself
or hc self on what to believe or not believe.
There were no holds barred on this
speculation and there could be no social,
economic or political restriction on your
thought process. No doubt it generated all |-
philosophical ideas that gave birth to such a
wealth of intellectual and spiritual doctrines
which includes Vedas, Upanishads, Shad
Darshans (six schools of philosophy] to
mention just a few. While on one end of
spectrum it generated Charvakism, which
believed that there was no God and this life
was the be all and end all of everything, on
the other end of the spectrum there were the
believers in one God who ruled the universe
and human beings had a soul which would
transmigrate. In belween there were all
varieties of beliefs and doctrines. The funniest
and the most pleasant part of it was that all
these differences of opinion and belief were
openly debated and discussed without any
ill will or violence. It is noticeable that all the
philosophical volumes on spirituality are in
question- answer form indicating that
everything was openly discussed and
questioned. i's

This approach of Hindus was totally different
from al kitab approach of the Middle East
religions. It had one basic doctrine. “I do not
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know" .The corollary of this was “I want to
know” .That is how all the philosophies
evolved, sometimes through debate or more
often through introspection which came to
be known as tapasiya. It was in the year 1860
that the biologist Thomas Huxley talked
about the scientific approach to religious
beliefs and coined the word “agnosticism”.
By definition agnosticism implies that claims
concerning God and certain accompanying
religious or metaphysical beliefs cannot be
proven either way. Since the truth is not
known so it cannot be argued. But Hindus
were the earliest known agnostics who had
a scientific approach to human philosophy
and spirituality. They believed in evolution
in social, intellectual and spiritual aspects
in addition to biological evolution. For this
they resorted to investigation through all
possible means. They had perfected this
scientific approach millennia before the
western world, which is presently attempting
to come out of the al kitab stranglehold and
Middle East, which is still locked into it.
While there were (and still are) a large
number of avatars and gurus, onc was [ree
to follow and believe in anyone of them or
neither.

When Islam came to India, it changed the
entire picture. Here was an al kitab religion
which used force and political aggression to
convert you to the belief. Forcible conversion
and proselytization was unknown to Hindus.
It is not that the society was violence free. In
fact there was lot of violence, fighting and
tension in the society but that was all related
to personal power, politics, regional conflict,
social activity etc. but never because of your
spiritual belief and quest for the unknown.
That was always open to rational debate. So
forcing a belief through aggressive violence
completely confused the average Hindu and
that confusion continues even to this day.
In the process some of them even tried to
emulate the al kitab system, though half-
heartedly and clumsily, by projecting
Bhagwat Gita as the so called al kitab.
Bhagwat Gita is no doubt a remarxable
summary of Hindu ethos, but there is lot
more to that ethos which seers have always
been exploring. And there is no last word in
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Hindu pantheon. On the other hand the
aggressive Islam and its doctrine of violent
proselytization could never understand how
a society could exist with such a diverse
thought process. Hindu ethos was far too
advanced for their understanding and
continues to be so even now.

Kashmir has always been the fountainhead
of Hindu ethos and spirituality from early
times. While intellectual emancipation of the
society was ensured in major centres of
learning throughout the country in addition
to a large number of gurukuls, the spiritual
emancipation was considered incomplete
without pilgrimage to Kashmir. The role of
intellectual emancipation was played by
institutions (in modern terminology they
would be called universities) like Takshashila
(Pakistan), Nalanda (Bihar), Pushpagiri
(Odisha), Somapura (Bengal), Valabhi
(Suarashtra) and many others. But the role
of Spiritual emancipation was played by
Sharada in Kashmir. Therefore, pilgrimage
to Sharada was considered essential for all
those embarking on a spiritual quest. In fact
in most south Indian societies even today
on the occasion of Upanayana ceremony, the
boy is made to walk seven steps to the north
as a symbolic representation of pilgrimage
to Sharada.

Before the advent of Islam, Kashmir was
cauldron of spiritual catharsis as practically
all cults and beliefs were discussed, debated
and practiced here. It is out of place to
elaborate on these diverse philosophies and

practices. Most of us tend to believe that |

Shaivism was the only practice Kashmiris
followed. This is not true. It is a fact that
shaivism of a particular kind (Trika
philosophy) had practically its birth in
Kashmir and it was one of *he leading

spiritual philosophies for a majority of the °

populace. It happened somewhat late in the
history. But there were a host of other earlier
practices including Shakti cults and even
some animistic practices probably acquired
from the Naga aborigines that continued till
recent times. At one point of time a large
part of the populace adopted Buddhism,
when it was at its peak in whole of India. In
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fact the third conclave of Buddhism was held
In Kashmir during Kanishkas reign. A
number of Viharas were constructed during
this time. Most of the Kashimiris are aware
that many place names in Kashmir end with
war (Raniwar, Gojiwar, Sonawar). These are
derived from Vihars that existed at these
places. However, this was followed by revival
of Sanatana Dharama. All these changes
were taking place without any tension or
violence in true Hindu spirit. It was only after
the advent of Islam that this pattern changed.

An infiltration from outside may cause some
damage to a society just as effluents coming
from dirty drains pollute a river, but it cannot
change its course or pattern. It is only
because of the powerful source and the
philosophy behind it, that the society
manages Lo survive in spite of the dirt
introduced. But if you deny the source, you
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are cutting the very roots and there is no
chance of survival of such societies. Pakistan
tried it by denying their Hindu origin and
claiming their Arab ancestry (though Arabs
do not acknowledge them). The result is that
it is fast slipping as a failed society without
any raison d'etre. You cannot deny your
roots. You have to acknowledge and respect
them. You exist because of those roots.
Without them you are rootless floaters and
baseless societies doomed for an ignoble end.

That brings us back to our first question.
How is it that Kashmiri Pandits have
managed to excel in spite of all adverse
circumstances following exodus? It is only
because they are rooted to a culture that is
represented by their homeland. It is only
incidental if they live there or not. They will
always be identified by their homeland and
their Hindu ethos. They are the only people
who constitute the cultural roots.

Forgive people in your
life, even those who are
not sorry for their
actions.
Holding on to anger
only hurts you not

Kashmir is because of them. Without.
them Kashmir does not exist. It only
comprises rootless invaders and
spineless converts who are trying to
follow an al kitab dictum unsuccessfully
and hopelessly.

In the end a word about the displaced
community, especially the youth, who
are more pragmatic and do not suffer
from the nostalgic memories of
yesteryears, like their elders. You have
not lost anything and you cannot lose
anything. Never forget your roots. That
does not mean that you have to be
sticklers for some rituals as your elders
would insist. Rituals are not important.
They keep on changing according to the
time and place. Getting attached to
rituals and losing the continuum of
cultural entity is like maintaining the
letter and losing the spirit. Our Hindu
ethos is scientific, let us retain it under
all circumstances. It can lead to human
emancipation physically, mentally and
spiritually. In simple words it is: “ [ do
not know but’ want to know and I shall
spare no effort to know".
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We, the internally displaced Kashmiri
Pandits will be entering 27th year of our
exile. Neither the Central nor State
government has made any serious
contemplation about our return and
rehabilitation. Prime Minister’'s 2008
package is economic eye-wash and subtly
silent about political implications of our
return. In a handout titled PM’s Package -A
Critique., JK Nationalist Movement, a
Jammu-based organization has brought out
its glaring discrepancies. As such the less
said about it the better.

This and the saga of exodus in all its
ramifications show that ethnic cleansing of
a small religious Hindu minority in Kashmir
Valley has not hurt our policy planners in
the least. Their interpretation of secularism
is something closely connected to vote bank
politics. The vote bank politics in essence
is, the soft face of communal minority-ism.

[ would like to appreciate the attitude of our
exiled community of not depending for their
survival on the largesse ol governments or
political parties in or out of power. That
would has spelt our disaster. The community
members have withstood cataclysmic
onslaught with fortitude and endurance,
thanks to their abiding faith in their nearly
three millennia-old history and culture.

Much water has flowed down the Vitasta.
The time for lamenting and brooding over
the lost paradise is out. Let us think of today
and tomorrow. 1 do not like this community
of pragmatic and progressive ideas to waste
its precious time and energy in futile
exercises like debates on return to and
rchabilitation in its native land or security
and sustenance concerns etc. We have
travelled quite a distance from these
presumptions.

The primary concern of our community
members is the education of our progeny to
the hi%hest levels of proficiency and
accomplishment for achieving that objective
we have the caﬁ;acitv to make any sacrifice
and we have already made. Our younger
generation of boys and girls has grown up
in an atmosphere of freedom outside
Kashmir valley prison fortunately, they do
not know what psychological and
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Kashinath Pandit

environmental slavery is. That phenomenon
battered our ancestors for seven long
centuries. This younger generation may
have faced economic hardships in exile, but
they were saved the torments of tyranny of
majority.

This younger generation is the hope and
aspiration of our community in exile. We
must, therefore, talk about them and guide
them in how they are to manage their lives
as the progeny of Kashmiri Pandits.
Foremost is that they should abandon for
all times two debilitating evils, namely anger
and hatred. This means knowing the past
but not getting swayed by the atrocities
hurled on us.

The world is much wider and larger than
ust the Kashmir valley. The shackles that
ound us to slavery and subservience for

so many centuries are not for them. Like

free birds, they have to soar in the heights
over realms and climes. No door is shut on
them for all times; what is needed is
knocking and knocking incessantly on each
door that you want to open and enter. It
has to respond to your unrelenting knocks.

Our young boys and girls in colleges,
Emfessional institutes, work places or in

omes need to evolve self-imposed
discipline, Talk less and do more, Share with
your community members all that
contributes to the welfare of the community.
Diversify your professions. Aim at big
openings and don’t remain content with
small, things and small initiatives. Carve
your path on the behest of your inner voice
and urge. For career building, focus on
diversity of opportunities: defence services,
scientific and technological research and
excellence, administrative, foreign, forest
and police services and all other services
falling under UPSC, judiciary, higher
academic openings etc. Think of private
enterprise and venture. A community with

a commercial bent of mind possesses better

chances of growth and prosperity.

Most importantly, acquire the local language .

and jump into political arena, link up with
political segments mix with the teeming
humanity around you and prove your mettle
as a social and party worker, orator,




ideologue and a servant of the people. The
greatest advantage that you have is that you
are not parochial, regional or sub-regional
by dint of being people with no roots and no
moorings. Make the best of your
rootlessness. If there is any community
literally secular, non-parochial and national
at its core, it is our community. Make the
best use of this very special advantage.
Stalwarts like Nehru, Inder Kumar Gujral
and Manmohan Singh, (also refugees) rose
to eminence by adequately and wisely
exploiting this positive factor. You can also
do it.
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Our young girls need to be given right
education in their homes. Remember what
Tagore said. “Look straight into the eyes of
people you meet. Let you show that you
speak with courage, with confidence and
with purpose.” Abandon what is redundant
. dress, diet, habits, mindset, fear,
pessimism, hopelessness. Adopl modern
ways and style of life; change the dress code
that pushes you to physical slavery. Look
at the young women in China, Israel, South
East Asian countries and of course in the
western countries. They dress themselves
smartly leaving their limbs free to be used
for work. Lock up your kitchens at 8 pm
after finishing your dinner, and find time to
do what would make you a vibrant
community member; read books,
newspapers, walk the parks, play with kids,
discuss with elders, learn music, dancing,
fine arts, join language courses and learn
one or two foreign languages, go to women's
clubs for exchange of ideas and interaction
with others who are more knowledgeable
and in this way develop yourself into multi-
dimensional personal. You have the capacity
and ability to do that . We need to come out
of slavish mentality thrust on us by eight
hundred years of the history of tyranny and
persecution. Let us defy history by refusing
to be slaves of sycophants, pseudo-
secularists and political scoundrels. From
slavery we need to wriggle out and graduate
to leadership. If we have fifty IAS and fifty
I[FS young men and women from our
community , they will change the destiny of
this nation. That is the gquantum of
intellectual potential we possess. But alas
our youth are not aware of it and do not
put it to use. Cur youth need to be
innevative in every thing.
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Tape the Corporate segment of this country,
a segment of tremendous power and
influence. Make yourself indispensible not
through stratagem but through honest hard
work, dedication and purposefiilness.

Lastly abhor the habit of castigating our own
community members. Throw off what you
think is unnecessary baggage of treacherous
past and make your responsibilities light.
We are submerged under meaningless
rituals, senseless customs and superfluous
religious and social practices. Throw off what
is redundant and meaningless and adapt
life to present day requirements. Relieve our
womenfolk of the superimposed sense of
servitude and make them full and practical
partners in family, community and national
affairs. Put this power house of creativily
into use and don't allow it to rust owing to
prejudices.

I know many friends will accuse me of
discouraging the ccmmunitfy leadership in
its 27-year-long struggle for return and
rehahilitation in our place of birth in
Kashmir. They will call me a cynic. [ hiave a
plethora of arguments to repudiate their
charge but I will remain content with the
following story of great historical significance
expecting our youth to take cue from it:

In the early days of Islamic expansion, when
Tariq, the commander of the Arab naval force
was assigned the task of conquering Spain,
he arrived in Andalusia on the shores of
Spain and ordered his fleet to disembark
and shift all the stores, arms, ammunition,
ration and other stulf to the shore. Having
done that, he ordered them to set the ships
on fire. His commanders protested
vehemently arguing how they would return
to their native land if the ships were
destroyed. “Our home is the land where our
steps are planted. Every land is our land
because it is the land of our God” thundered
Tariq."

Dear community members, be firm and
strong. Our journey is through dark woods
but we have a promise to keep.

P e y
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KASHMIRI PANDITS CULTURAL - IDENTITY

As prominent in the pages of Rajtarangini,
Kashmiri Pandits have a place of pride in the
history of India. They have not only withstood
the strains and stresses of time and man,
but their lot has been somewhat like that of
the Jews. Despite several calamities they have
emerged stronger as a community. Their
courage and determination shown by them
in the face of grave odds and trying conditions
through the ages, is indeed an eloquent
commentary on their character, merit and the
intrinsic qualities of head and heart.

Their success of self preservation seems [0
be their great genius and ability to adapt to
the fast changing circumstances and
environment. They have preserved their
unique culture and philosophy on their own
to the present day. Inspite of the tyrannies
and persecutions, their high intellectual
standard and sharp intelligence has been
unimpaired and is in its pristine purity. The
fact is that the Pandits have had the courage
to stand up in adversity.

At present we Kashmiri Pandits have settled
outside our state, Kashmir Valley and are
emotionally integrated with people with whom
we live irrespective of caste, creed or
language, but our individual cultural identity
Has to be maintained and in this connection
it is very important to bear in mind that the
most important link between our past and
present is the Kashmiri language which at
any cost not to be neglected. We should make
sure, that the second and third generation of
Kashmiri Pandits who have settled in various
parts of India and abroad, religiously
encourage the use of the Kashmiri language
in their respective homes. Attempts should
be made to ensure that written materials are
available to sustain and enrich the language.

We should not make the
same mistake that the
earliest migrants and we
should take steps to
maintain the status of this
medium in our homes as a
basic factor in our cultural
package in all respects.

The old Kashmiris when

they came to India they lost in a single
generation all the contact with the valley. In
one generation they forgot their mother
tongue and learnt the language of their new
habitat.

[ Brij Mohan Misri

The older generation did not speak the
language of their ancestors. However, in
marriages they still maintained some
Kashmiri rituals due to the old women who
handed some old Kashmiri ceremonies
down from one generation to another
generation.

But the Kashmiris who have come out since
1947, still speak Kashmiri and do maintain
a link with the valley. They are still
traditional Kashmiris but, the same cannot
be said of their children, since the children
learn Hindi and English like old Kashmiris
lose their cultural moorings.

The present generation of Kashmiris in India
can still stop the errosion by talking at home
in Kashmiri with their children. Bul
unfortunately it has been noticed that many
Kashmiris converse in Hindi instead of
Kashmiri.

We invite all kinds of suggestions from all
Kashmiri Pandits who eare to think about
it. The approach should be positive, realistic
and optimistic, to maintain our individual
cultural identity




With Best Compliments From :-

TRANSTONNELSTROY - AFCONS




ey

The topic selected by K P Sabha Kolkata
invites the opinion of Kashmiri Pandits
community on return of Kashmiri Pandit
migrants to Kashmir valley is most
complicated to upon. As far as my
assessment goes, I do not expect its maturity.
In support of this view I have some hard facts
on the ground which I indicate below:

I ' would like to take you back to 1947 when
India was free from:

1. British rule/Raj. It bifurcated the country
on the basis of religion, as Muslims wanted
to live separately thus a portion was carved
out for them. This resulted in huge migration
of both Muslim and Hindu population
resulting in communal clashes on a very
large scale. Lot of people from both the
communities faced loot and killings and
other atrocities.

2. States ruled by Rajas and Nizams had the
option to decide to which part of the country
(India/Pakistan) to accede to. Its sole right
was left to the rulers. This however created
problems to two states J&K and Hyderabad.

3. The Maharaja of J&K acceded to India after
two months of hectic activities. Sh. Jawahar
Lal Nehru was the major cause of delay as
he wanted the Maharaja to hand over power
to Sheikh Abdullah simultaneously.

4. Kashmir acceded to India with power being
handed over to National Conference headed
by Sheikh Abdullah. This resulted in forcing
the Maharaja to surrender monarchy. During
that period Sheikh Abdullah’s slogan was
Hindu Muslim Sikh Etihad. Kashmiri Pandits
being in acute minority put their faith in
Sheikh Sahib. They extended full cooperation
to him and joined his movement of Naya
Kashmir vigorously. Our top leaders and
intellectuals extended full assistance in
forming National Conference government.
Kashu Bandhu was chief architect and guide

RETURN OF KASHMIRI PANDITS I

to Sheikh Abdullah.
Besides D P Dhar, Jia Lal
Kilam, Sham Lal Saraf, J
N Zutshi, S K Raina,
Sham Lal Watt Mohan
Lal Misri, Someshar,
Prof. Krishna Misri and
many more youths who
belonged to progressive
class of society were actively involved.

Sheikh Abdullah committed that Kashmir
will be incomplete without Kashmiri Pandits
which subsequently proved a hollow slogan
only. This is substantiated by the fact that
while drafting the constitution of state no
space was left for minorities. No clause is in
the J&¥K constitution about the minorities
protection and their rights by which one
could feel part of state constitutionally. It is
from this stage one could feel the feeling of
majority community towards us. More so
slogan given by Sheikh Sahib “Hindu Muslim
Sikh Etihad Zindabad® proved simply
misleading. One could foresee from that very
lime the plans of govt. to ignore minorities.
The repercussions are clearly visible now.
Another hit to Kashmiri Pandits was when
we did not find a single word of secularism
in whole of constitution governing J & K
state.

5. Slowly other situations came to light. The
land to tillers was promulgated which drew
the first nail in the coffin of Kashmiri Pandits,
Kashmiri Pandits were mostly hit. It was
their sustenance and not land lordship. Not
CVen a penny was paid as compensation to
the owner who was deprived of it. In practical
situation the tillers were not the laborers as
was the practice in rest of the country but a
shareholder as he would get a good share
from the crop. This was a hard blow from
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N.C. government to Kashmiri Pandits for
most of whom land was rozi-roti. Another
blow was in the shape of blocking govt. Jobs
for them:.

6. This resulted in first migration of K P
youths in search of their livelihood right from
year of azadi viz. 1947. Sheikh Sahib who
was lord of N.C. as well as the state govt.
proved his intentions towards Kashmiri
Pandits. These steps clearly indicated the
mind set of majority community to make
Kashmir a theocratic state with only Muslims
living in it. Inspite of all the adverse
situations created by the govt. and the party
Kashmiri Pandits managed to continue in the
valley.

7. This did not quench the thirst of leaders
in power. Many plans were thought of as to
how they could get rid of Kashmiri Pandits
from Kashmir valley. So a bigger game of the
millennium was planned which was
supported by all Muslims directly or
indirectly even threatening our survival,

~

What I could observe from the calls from
mosques and warning letters a few militants
was an excuse. In fact, whole Muslim
population was instruinental in our exodus
from Kashmir. Had they not supported the
militants we could have resisted the
onslaught with the cooperation of our
neighbors’,

Behind this all article 370 has also played a
great part in creating wedge which was and
is exploited by communal elements resulting
wedge in between Muslims and Hindus
resulting in present situation which cent
percent killed the Kashmiri Pandits of
Kashmir.

Over and Above this we are divided having
everybody his own agenda of return, which .
doesn't see eye to eye with each other, thus
made our claims very weak. This has given
the government an excuse to keep it lying.
The last hope now depends upon Mata
Sharika Bhagwati who can settle her
devotees.

Heart is a very good
fertilizer; anything
we plant - love, hate,

fear, hope, revenge,
jealousy - Surely
grows and bears fruit.
We have to decide
what to harvest.
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KASHMIR PANDITS AT CROSS - ROADS

Kashmiri Pandit, to my conception is a highly
individualized person who tries to seek a
place solely on his own effort. He is known
for his priestly vrab mentality. Every
Kashmiri Pandit activist is a self serving
ruffian who needs to be a kept -on a leash.
There is a solid reason why the community
feels betrayed and has lost trust entirely on
present leadership. There is a certain amount
of disillusionment and distrust towards all
shades of politician towards whom we see
with suspicion. Leadership has failed
because it buckled either because of some
bait or because of some pressure. The
community has seen a mushroom growth of
social organizations, competing with each
other and engaged in establishing supremacy
over the other. Even-in-exile we have divided
ourselves into all sorts of platforms. We have
been exhibiting individualistic the mentality,
expecting cadging favour. may it be at the
cost of community Interest? We are ready to
sell the community at a wholesale rate. We
never shirk to cross the contours of our limit
to please our tormentors. We never refrain
ourselves to oppose even every justified
demand. We do not allow development of
community organizations, to thrive on sound
lines. Our community, speaking in different
voices give ample chance to our tormentors
to exploit us. They are unwilling to provide
us political space and representation. We arc
unheard of, dismissed as a population of no
consequences. Between ourselves we are at
a look out to see a chance to rank up old
issues. We have lost the sense of logic and
Judgment, zeal for activism and have become
masters of mud-slinging. We have lost the
sense of discretion and have mastered the
art of abuse Proliferation. A Few are scen
busy in exchanging uncivilized war of words,
unleashed to settle their personal score,
unmindful to its multiplier effect on the
community's survival which is on the brink
of loosing identity. This attitude the debases
us collectively. No wonder we excel in surfeit
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of theories, prepositions, floating solution to
out real problems but practically we do
nothing, except tall talks.

The reason why we are ignored is very simple
and apparent. We boast of being educated
and with our Razor-sharp intelligence we are
in no mood to accept the domination/
guidance of others. By our deeds and
actions, we have turned our sympathizers,
disheartened, with our overt and covert
behaviour. We have a suspicious mind to
distrust every sympathizer. So none is ready
to help us in times of adversity. This
education, which we profess has been our
saviour has turned us egoistic, self centered
iand crazy.

The only solution lies in changing our
mindset, repose trust in our leadership and
cooperate with Govt., apply mind, sense of
understanding for our interest and towards
the interest of the community. If we do not
move ahead with changed political scenario,
and new setup, we are lost in melee.

I see a ray of hope in my youth who have
been realizing the gravity of the situation and
without confrontation with elders have been
drawing out a viable midpath besides
distancing from following a confrontational
policy. They visualize well the urgency to
reconstruct themselves for the betterment
of the community in changed new political
social setup. Our youngsters have a vision
of leading a value-based life and are creating
a world of purity, peace and happiness,
forgetting past and shunning bickering,
mud-slinging and applying cheap political
tactics and gimmicks. Thanks to their
emotional intelligence.

Let us believe in their dynamic new change
of thought and pave a smooth way for their
emerging stronger and elders should act as
a guide to them, when they falter which they
will never, as they have tones of energy to
chalk down a fool proof strategy.
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What needs to be done is a question that
cannot be even raised meaningfully without
paying close attention to what has happened.
We need to ask first: in nearly 30 years since
1987, what has been lost?

The loss of Kashmiri Hindus needs to be
emphasized as it is often overlooked. An
entire community has been thrown out of

DOING WHAT IS NECESSARY
UNDERSTANDING THE KASHMIR PROBLEM

“Less tangible but
more damaging is
the change in
mentality. If the
social landscape
of the Kashmir
Valley has been
changed, the

their original
homeland and
made refugees in
their own country.
This is not to
overlook other
losses. The actual
deaths  during
the period are
likely to be less

mental landscape | than 1,00,000,
is being changed | including those of
loo” security personnel,
but the number is
certainly very large

and growing. Deaths, injuries, tortures,
abuses, rapes. missing persons - these
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human miseries
have caused havoc
for individuals and
families. Common
Kashmiri Muslims
too have suffered
much. Women bear
the brunt of such a
massive upheaval.

There have been
major economic
losses as well due
to the insurgency.
According to an
estimate, just the ongoing unrest in Kashmir
has already caused a loss of Rs 6,400 crore
to the economy of the Valley owing to curfews
and strikes. More depressing is the cost of
missed opportunities. A peaceful state of
Jammu and Kashmir could have opened up
opportunities at all levels for benefitting from
new technologies. A software and hardware
hub, pharmaceutical industry, service
industry with digital support, revitalized
traditional economic activity such as tourism
- all these come readily to mind.

Less tangible but more damaging is the
change in mentality. If the social landscape
of the Kashmir Valley has been changed, the
mental landscape is being changed too. A
key word that must be considered now is
kashmiriyat, a word that has special
reference to Kashmir.

A brief reference to the past is relevant here.
Kashmir is known to have been an abode of
rishis, the inspired saints or asceties of
ancient times who sang hymns for the
welfare of humanity. Nobody illustrates this
tradition better than Lalla, born in the first
half of the l14th century, seen as a Shaivite
as well as a Sufi mystic. Lalla influenced the
poets who followed her, notably Sheikh Nur-
ud-din, revered by Hindus and Muslims
alike, called Nunda Rishi by the Hindus,
There are many legends about these mystic

Prof. Surendra Munshi
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aspirants, notably how Lalla nursed the
infant Nur-ud-din when he refused milk
from his own mother. These were the
cxpressions of the coming together of
Shaivism and Sufism in the local context of
Kashmir. This coming together was moved
by the spirit of ‘peace with all’ which had its
influence on the social life of the common
people.

This tradition could be given the name
kashmiriyat as has been done, But,
unhappily, it is being turned into an
exclusively Muslim tradition in Kashmir,
denying Hindu connections, and is being
increasingly used to refer to the devotion of
Kashmiri Muslims to the shrines of Sufis, a
devotion that is in turn under attack from
the radical Islamic influence that has come
from outside. If it is denied that Lalla was
born in a Kashmiri Hindu family, then her
connection with Sheikh Nur-ud-din becomes
a Muslim story.

Kashmiriyat, moreover, is being seen as a
political move going back to Sheikh Abdullah
to define Kashmiri nationalism in the context
of the unique history of the Kashmiri people.
Thus, kashmirlyat gets connected with azadi,
freedom, the buzzword of Kashmiri politics,
a word which has been used in a very flexible
manner to wean many different things. From
being used as a bargaining counter by
successive governments to extract more
grants from the Central government, it has
been used to mean autonomy, independence,
independence from

India, leaving the

Thus, an attempt is
made to politicize a
plural cultural
concept and align it
with a unitary
political concept.
This goes against
the grain of
Kashmiri culture.

door open for "Kashmiriat,
jomning Pakistan, or 0 eover is being
clearly  joining  geen asa poli-tical
Pakistan. move going back to

Sheikh Abdullzh to

define Kashmiri
nationalism in the
context of the
unique history of
the Kashmiri

people.”
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Why did insurgency begin in Kashmir? What
suslains it? An attempt to answer these
questions would require the space that [ do
not have here. What can be briefly stated is
that a combination of factors have played a
role. The failure of the government of India
in developing a clear policy and the failure
of local governance that has often been seen
as the failure of the Central government must
be noted. Also, protests and measures to
control them have often formed a vicious
circle, leading to further escalation of
conflict.

The role of Pakistan cannot be denied,.
Writing in a newspaper in 1999, I had written
about the compulsion of the Pakistani
oligarchy dominated by the top brass of the
armed forces which rules in its own interest
and which has learnt to use Islam as an
Instrument of central power. It is in the
interest of this oligarchy to keep the conflict
with India alive to protect the prominence
and privileges of the armed forces.
Subsequent research publications,
especially by C. Christine Fair, Fighting to
the End: The Pakistan Army’s Way of War
(2014), shed further light on the role of the
Pakistani army. Fair has shown with much
evidence how it has sustained a Proxy war
in Kashmir since 1989 using Islamist
terrorists. The will of this oligarchy has
prevailed so far.

Pakistan has exported jihad to Kashmir and
used Kashmiris as pawns. It has sent ‘Fuest’
Mujahideen and also sent back local ones
after training them. Moreover, sustained
efforts have been made over the years to
wean Kashmiri Muslim youths off their
Rashmiri heritage and turn them into the
soldiers of an imported version of Islam.
Madrasas and mosques have been used
systematically for the purpose. The struggle
has been against the Kashmiri version of
Islam. Even Sheikh Nur-ud-din., the patron
saint of Kashmir, was not spared. His shrine
at Charar-i-Sharief was turned by
Mujahideen into a battleground in
encounters with armed forces in 1995,
causing extensive damage to the town and
the shrine.
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(2) Next there is quite a large crowd of
Government employees now camping in
Jammu, Udhampur, Delhi and in other
centres outside Jammu and Kashmir. True,
they are being allowed to draw their leave
salaries without putting in any work. The
guestion remains that, in case they are
directed to return to their erstwhile postings
in the Valley, will they be perfectly secure
where they are expected to live and work ?
Further, it is the duty of the Government to
see that they are suitably provided with jobs
even if this may mean creation of additional
vacancies in order to accommodate them.

(3) A large number of teachers and students
of the Kashmiri Pandit community, erstwhile
studying or working in government and
private institutions, as also in the
Universities and institutions of technical
education in the Valley, are now adrift away
from their moorings. It is the bounden duty
of the Government to provide these
unfortunates facilities for suitable work or
instruction.

(4) Large amounts of honestly earned savings
due to them from provident funds, insurance
policies and other similar undertakings are
now inaccessible to thousands of these
migrants, simply through delays resulting
from bureaucratic red tape and because of
their inability to visit Kashmir in the
prevailing conditions. The Government will
have to come to their rescue through
adoption of some expeditions and easy
procedures.

(5) 1 have also noted some suggestions floated
through the usual media that these migrants
should be rehabilitated, provisionally or
permanently, in some reserved areas within
or outside State of Jammu & Kashmir. I
suppose such a proposal poses some very
serious and complex problems and [ feel I
am altogether incompetent to make any
concrete suggestions on this particular
aspect of salvaging our future.

(6) As noted above, it is known through
reliable sources (both official and private)
that a very large number of the immovable
properties of the K. P. migrants have been
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destroyed by arson or taken over by illegal
occupation. It would appear to be essential
for the authorities (i) to protect whatever
portion of these properties is still intact and
(ii) to pay adequate compensation to all those
migrants whose houses & lands have been
involved in destruction and illegal
occupation, Further, easy measures should
be initiated to enable such migrants to secure
bank loans against the market value of the
properties thus destroyed or damaged or left
behind.

(7) As an aged Kashmiri migrant who has
learnt through a life-time of work as a teacher
to love Kashmir, with its distinct humanistic
culture, and all its people including those of
our misguided youth, who have been led
astray, and are being exploited by some
foreign powers for their own nefarious ends,
I feel that the best course for our migrant
community would be if they were enabled to
return to their erstwhile hearths and homes
in peace and honour. I know that by nature,
tradition and temper the Kashmiri Muslims
are not fanatical or narrow-minded. Even in
the midst of the present unprecedented
crisis, | have not heard of a Kashmiri Muslim
raising his hand against his non-Muslim ,
neighhour. That explains how quite a few
thousand of our beleagured people are still
managing to live on, in the midst of the
current prevailing turmoil, both in Srinagar
and in some isolated villages. But as for
enabling most of our people to return to their
devastated homeland, it is not possible to
achieve this miracle merely by suppressing
and eliminating the gun-wielding militants.
What is equally important in this context is
for the Government to encourage the
emergence of a new political leadership
among Kashmiri Muslims who may be
prepared to welcome back these strayed
sheep. It is my earnest view that it will not
help to depend mainly upon the traditional
leaders of the past forty years whose role is
now completely played out for any future
good. We must work earnestly for a new
beginning in the political process of restoring
the peaceful atmosphere that prevailed in the
Valley of Kashmir during the last forty three
years.
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REAL SOLUTIONS FOR REAL PROBLEMS IN EVERY SECTOR

What is education?
[s it book-learning? No.
Is it diverse Knowledge
Not even that.
The training by which the current and
expression of will are brought under
control and become fruitfil is
called education.
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So, what is to be done? We must raise this
question with knowledge of what has
happened and in the spirit of sympathy and
responsibility. The right to self-
determination in the case of Kashmir raises
the question of the rights of minority groups
as well. If a referendum is held and the most
desired wish of the separatists is fulfilled
which is in itself doubtful, it is difficult to

see how with a

referendum the
“Concern with  partition of the state
short-term selfish into at least four
gains must be parts can be
replaced by an  avoided:
s .Df re Kashmir partitioned
enormous price that fivte 9 5
is being paid

accommodate
Kashmiri Muslims
and Kashmiri
Hindus and then
the regions of
Jammu and Ladakh, each in turn with its
own minorities. Is it sustainable or even
desirable? Can we trust a leader like Syed
Ali Shah Geelani of the Hurrivat who openly
talks of his belief that Muslims constitute a
separate nation and they must aspire
wherever they live to create ‘an Islamic
dispensation so that they may live fully in
accordance with the rules of Islamm? Is this a
statement in the interests of the Kashmiri
people or just a religious statement?

Should Kashmir be partitioned on the
ground of religion, what impact will it have
on the secular fabric of the country which
is already under threat? Can such a move
be seen in isolation without considering
likely repercussions? Any secular person
must ask whether an adventure in a state
with less than 13 million total population,
not even the size of greater Calcutta where I
write this article, should be allowed to
jeopardize the future of more than 172
million Indian Muslims and with them the
future of the entire country. Indian Muslims
have shown considerable inner strength in
condemning terrorism. Which other country
has shown the way forward as shown by
nearly 70,000 Indian Muslim clerics who

because of this
unresolved
problem.”

T

signed a fatwa against the Islamic State of
Iraq and al-Sham and other terror groups
calling them “not Islamic organisations™?
Should the larger Muslim community in
India not play an active role in finding a
solution to the Kashmir problem?

Some further thoughts may be briefly
shared. It is in the interest of the right-
minded people in India to see Pakistan
prosper. In the well-being of the common
people of Pakistan lies our own well-being,.
We need to do more to promote friendship
at the people-to-people level. In saving the
people of Pakistan ffrom their oppressive
oligarchy lies the possibility of saving
Kashmir and indeed the subcontinent. We
need to remember that Bangladesh could
escape from it only by a painful separation.
Also, political leaders in- New Delhi, Jammu,
and Srinagar need to behave with greater
responsibility. Concern with short-term
selfish gains must be replaced by ar
awareness of the enormous price that is
being paid because of this unresolved
problem. Further, the state of Jammu and
Kashmir must be brought on the course of
development that benefits the common
people, not an exclusive elite. Moreover, the
vicious circle of protests, attacks, and killings
needs to be broken. Above all, there is a need
for a healing touch for all.

As far as Kashmiris them selves are
concerned, has all been lost? They, Muslims
and Hindus alike, will do well to listen to
their poet Mahjoor, who sang: Come O
Gardener get excited with the new spring/
When flowers will blossom and bulbul will
dance, create that consciousness. If not for
themselves, then at least for the sake of the
younger generation, especially the lost
Kashmiri Muslim youths, a new future and
a new consciousness need to be created,

=
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HOME - AWAY - FROM HOME

When someone askes me, “Where are you from?",
I don't have one asnswer for them but three :-

i) I was born in the city of joy, Kolkata,
ii) I have resided in Pune for 10 years,
iii) But I am a Kashmiri by birth.

1 have Kashmiri bloed flowing in my veins but Bengali on

Wy IRgRes: Gunjan Misri
I am told stories about the “heaven on earth”, my home- Student of ISER|
land, Kashmir is but I am more comfortable in my home Bolkata (W.5.)

at Pune.

I have never seen Kashmir, just heard a lot about it, |
have never walked the streets, my parents and their an-
cestors tredded upon through different ages. I have not
seen this piece of “God's fine work” or the beauty of Kash-
mir Valley my parents call home is known for.

I have not heard the Dal lake roar or the mountains of
my valley echo with my own voice. I have been living in a
home away from home, for a really long time now and I
am happy here.

But just once in this life time, I would like my parents to
walk in the house they grew up in. Open the windows of
their now burned down house, let the fresh wind take
over the old smell.

Remind them of their childhood memories. Their early
days where the hands of the clock or the light of the
setting sun didn't stop them from running free about in
their colony free and wild spirits.

Not for me but for my ancestors sake, I would like to visit
my home again.

The valley of Kashmir, a piece of God-gifted heaven on Gunjan Misri in her

earth, I get to call my home. Something I thought of writ- Research Lab.
ing for our Kashmir Sabha, Kolkata Vitasta Annual.
Namaskar!
. iy : 2 " v,
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KASHMIR AND KASHMIRI PANDITS

Our community is called Batta and Pandits,
which mean respectively, honoured and
learned. Honoured and learned indeed we
are and we are the original inhabitants of
Kashmir dating back to the time when
Kashyapa Rishi set up this pious place after
draining the waters of Sati Sar. If thereis a
single terminology that sums up the entire
gamut of our culture as Kashmiris, it is the
name "Ryeshi Vaer' given to our land.
"Ryeshi Vaer' literally means a garden of
sages. This land has produced an
innumerable number of saints and savants,
sages and Sufis, who have always stood for
the durable principles of truth, freedom,
wisdom, humility, simplicity, compassion.
contemplation, worship and the like. The
common Kashmiri has adopted these
qualities and infused them in his thinking
and actions. If | borrow the idiom of Mary
Pat Fisher I would say that the map of our
Kashmir couldn’t be colour-coded as (o its
Hindu, Muslim, Buddhist identity; each of
its parts is marbled with the colours and
textures of the whole. We have had Buddhist
view of life and cosmos thrive in this land
for many years in the past till about 8th
century. We have had a distinet non-
dualistic ideology called the' Trika’
Philosophy shape the metaphysical thinking
of this land. We have had the Vedic rituals
of the Sanatana Dharma as the basis of our
very existence. There used to be an
admixture of 'Shakta’ and ‘Tantra' in our way
of worshipping and then, with the advent of
Islam in fourteenth century we witnessed
the Sufi order in this land. All these in course
of time got merged and produced a blend of
cultures, which is humanistic, pious and
pure, yet very simple and straightforward.

It has taught us to turn from the

fragmentary to the ‘total’, from the
superficial to the profound, and from the

@
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mundane material to the spiritual. Religion
has never been an obstacle to this unique
cultural blend.

Professor Timothy Miller, a specialist in new
religious movements, has rightly observed
that, ‘Human culture is always evolving and
reinventing its own past and present.” We
call our way of life ‘Sanatana Dharma’ or the
Eternal Law of Do's and Don'ts of life. Our
belief is that God, Universe and the Vedas' -
are eternal and co-existent Strict adherence
to the prescribed norms ensures cosmic
harmony, order in the society and the welfare
of mankind. Due to this belief Hindus, the
original inhabitants of this land, were neither
interested in recording their history nor
inclined to force their way of thinking on
anyone. The only recorded History in India,
the 'Raja Taranginf has been written by a
Kashmirian, Kalhana. Yet. ironically we do
not have any record of our cultural heritage
and historical events of the prior period and,
therefore. we are unable to paint an
authentic picture of the life and faith of our
ancestors who lived in this pious land. As in
the rest of the country, we have to draw upon
legends, fables and other types of literature,
verbal or written, in order to visualize the
picture of our ancient heritage. It is very
significant that in the Indian tradition the
two great epics, ‘Ramayana’ and
‘Mahabharata' along with the Puranas form
the corpus of our history. from which we
have to figure out what our past has been
like. Kashmir also has its own ‘Purana’ called
the ‘Nilamat Purana’, which throws some
light on our heritage, This 'Purana’ vouches
for the fact that after the water was drained
from the vast area of Satf Sar, sages were
invited to settle in the valley and do their
penance in the calm and peaceful
environment of this sacred valley




surrounded by the Western Himalayan
ranges. The aborigines, Nagas, Pishachas,
Shvapakas etc. were assimilated and became
extinet as tribes in course of time. During
this period the rituals and the injunctions of
the Vedas only were followed. The inhabitants
today in effect are, therefore, the progeny of
the sages who settled in this valley for
penance and eventual emancipation with a
sprinkling of immigrant population. It is no
wonder that the basic ideology has been
twofold. One, ‘Ekam Sat Viprah bahudhah
vadanti - the Truth is one and the learned
describe it in many different ways' and the
second, ‘Aano bhadra kratavo yantu
vishvatah - let noble and beneficial thoughts
come to us from all sides of the world'. The
age-old culture of ours is said to be five
millennia old on the basis of the 'Saptarishi
Samvat' adopted by us from time
immemorial. Ours is perhaps the only
almanac in the country, that gives this
‘Samvat’ and the running year is 5093.

We celebrate various festivals in our capacity
as world citizens, as citizens of a nation, as
members of a community or a religious
group. Each such celebration has a purpose
and importance. As world citizens, we
celebrate world labour day on 1st May each
year in order to acknowledge the dignity of
labour. As Indians, we celebralte our
Independence Day and Republic Day and
other national festivals in order to rededicate
our services to our beloved country.
Similarly, we have religious festivals of Holi,
Deevali, Rama Navami, Janmashtami et al,
which are celebrated with piety and religious
fervor,

There are some festivals of regional
importance like Durga Puja in Bengal,
Ganesh Chaturthi in Maharashtra, Baisakhi
in Punjab, Shiva Ratri in Kashmir, Ayyapan
Mahotsava in the South and so on. In
addition, there arc shrine specific festivals,
when the devotees assemble at the shrine in
question, offer prayers, propitiate the deity

there and celebrate the occasion with gaiety.
In our Kashmir, we have umpteen such
shrines where festivals are held on specific
days, like Swami Amarnath, Hari Parbat,
Shankaracharya, Zeshta Devi, Khrew,
Ganapatyaar, the various Bhairav shrines
and places in the name of saints and
SAVANLS.

At Tula Mula we offer pooja on every eighth
day of the bright fortnight normally but on
Jyeshtha Ashtami there is a special
celebration. Legend has it that Rajna
Bhawani of Tula Mula was originally in Sri
Lanka. There the devotees used to offer
animal sacrifice, which the Devi did not like.
So she directed Hanuman ji to carry her to
a sacred place where she and her pet snakes
could settle down. Hanuman ji selected Tula
Mula village for her. The marshy land
accommodated the snakes and she made the
holy spring there as her abode. She desired
that she should be propitiated with milk and
flowers only and accordingly to this date we
offer milk in the spring and a variety of
flowers including green Venna. Because of
the offering of milk, the deity is called Ksheer
Bhawani (Ksheer in Sanskrit means milk).
She is called Rajna and addressed as “Shiva
Patni” the consort of Shiva.

The shrine is situated at village Tula Mula,
surrounded by mighty Chinar trees and
surrounded by Dharma’Shalas, or guest
houses. A row of shops is also there selling
eatables, Prasada and material for pooja.
People go there by bus and cars on the land
route and by boats on the river route. We
row down the Vitasta up to Shadipur and
from there enter into the Sindhu canal and
anchor the boats near the shrine. The
devotees on reaching there, first of all take
a dip in the Sindhu canal, put on new set of
clothes and then enter into the precinects of
the shrine. There is Aartiin the morning and
evening, when the multitude of devotees has
plateful of lighted lamps in hands and
all chant the shlokas in one voice.

o
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Gaurim ambam amburuh ahhim aham
eeday, 1 offer my saftitations to Mother
Goddess Gauri whose eyes are like lotus
flower. There are night-long Keertan, Bhajan
and group songs. The atmosphere is
celestial, one ol peace and tranquility.
Separate areas have been earmarked for
Homa and people perform yajnas there to
propitiate mother goddess. This is a major
collective festival for we the Kashmiri
Pandits. It is decades that most of us have
not been able to go there on the auspicious
day of Jyeshta Ashtami, but these shrill
voices still reverberate in our ears whenever
this auspicious day arrives: “"Dodahan
baeviv, taini saet praeviv - Offer milk into
the holy spring and you will achieve a lot'.
The spring, incidentally, is shaped like the
usual small bag carried by ascetics, who
place their hand into it to tell upon the beads
of the rosary tucked in it. On the bend is the
marble temple of the deity, the pooja of which
is offered on all sides around the spring. This
is the spring the water of which changes its
colour - a miracle indeed.

Now why do we celebrate these festival days
even when we are not in a position to go to
the shrine proper because of the political
turmoil there? These celebrations revive the
memory of our mother land, kindle the pride
of our rich cultural heritage in us and
reinforce the religious bent of mind that is
inherited by us from our ancestors. There is
no doubting the fact that we the Kashmiris
are basically religious minded, God-fearing
and a community that cares for ethical and
moral values. We may be non-vegetarian
otherwise but on these festival days we
refrain from non-vegelarian items and more
often keep fast on such pious days. These
holy days provide us an occasion to renew
our faith, belief and reverence to our religious
tenets, our humane behavior and the rich
spiritual philosophy, so elaborately
enunciated by the great masters from
Vasugupta and Utpala Dev down to
Abhinavgupta and Khemaraja and known as
Trika philosophy.

Post 1990 period has been a period of
turmoil, which brought shame to the
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composite culture of the valley. Religious
extremism and fundamentalism overran the
tolerant 'Rishi’ cult that had kept the two
communities together till then. The Pandits
were given three options, Raliv, Tsaliv or
Galiv meaning either get converted or run
away otherwise you will be killed. The
Hindus had to run for their life and honour.
They were hounded out and forced to
migrate to Jammu, Delhi and other parts of
the country to escape the wrath of the
foreign provoked and controlled militancy.
So many innocent men and women were
brutally killed. That has made this heaven
on earth a hell. Jehangir must have changed
his statement to Agar jahanum bar ruye
zamin asl ham in asi hamin ast - O - hamin
ast. One has only to hope that good sense
will prevail and the culture of mutual
respect and harmony, brotherhood and
acceptance of diverse faiths will once again
thrive in this lovely ‘Garden of Sages’. The
valley that is known by the name of Kashmir
has been referred to by so many names too,
one of which is Sharada-peetha., which
mean a seat of learning and a greatl centre
of learning indeed it was. It has had so many
epithets, Aden of the East, ‘Bhu-swarga’,
Paradise on Earth and so on. Just as every
mountain peak of Kashmir is a place of
pilgrimage, every spring is sacred and every
cave is a shrine, every houschold of this holy
land has produced a saint. Every village of
this pious valley can boast of a sage of
eminence. These saints and sages have
perpetuated a tradition of peace and piety,
truth and divinity that is fondly called the
'‘Rishi parampara’ ‘or the tradition of
sainthood. We all owe it to our motherland
to bring back this glory to our land, where
flowers of all hues will flourish and
enchanting fragrance will spread in every
nook and comer. Let there be peace and let
people of diverse faiths live here with dignity
and honour. When that happens, we shall
perform a grand thanks-giving yajna at Hari
Parbat, the abode of Sharika, the presiding
deity of Kashimir.




RETURN OF DISPLACED KASHMIRIS NEEDS
TO BE HANDLED CAREFULLY

The reaction in the Kashmir Valley to the
NDA government's proposed move to resettle
internally displaced Kashmiris in Composite
Townships' in Kashmir has been along
predictable lines. The secessionist
bandwagon has denounced the plan as a
sinister game to alter the demographic profile
of the Valley. It has sought to rake up raw
passions by staging protests and hartals and
coercing other segments to toe its line. The
two regional parties, National Conference and
BJP's coalition partner in state, PDP, have
come out in the open to oppose secured
rehabilitation for displaced Kashmiris.

Why has the valley reacted so stridently to
the plan of secured rehabilitation for Pandit
refugees? Is there a genuine attempt to
welcome exiles back, where the only
contentious issue is ‘secured rehabilitation™
Or does it point to a well- orchestrated
campaign to thwart Pandits' return by
counterposing those return models which
breed only insecurity and de-motivate the
displaced people to return home.

Secessionist groups targeted the Pandit
minority with an avowed objective to create
a Wahabi Islamic state in Kashmir. The
members were subjected to mass threats,
unwanton humiliations, kidnappings, brutal
killings, etc. Subsequent to forced extirpation
their property and religious places were
targetted for loot, arson and fraudulent grab.
The restoration of banished natives to their
homes doesn't constitute a demographic
change, while their banishment and stay
outside does imply it.

The other facile arguments that resettlement
of Displaced Kashmiris in townships would
reopen the “old healed wounds” and “further
polarise the society” lack logic and expose
the communal mindset of the vested interests
opposed to return of Kashmiri Pandits. It is

Dr. Ramesh Tamiri

the Salafist, communal and hate ideologies
which polarise the society.

The two regional parties, PDP and NC, never
launched any campaign to build public
opinion for the return of Kashmiri Hindus.
They have been vague on return, issuing only
proforma statements and replaying the
beaten script that Pandits will return to their
“original homes with security and dignity”.
Where do the original homes exist? How are
security and dignity to be worked out in
actual implementation? The proclivity of the
regional parties to play the game of One-
upmanship through competitive
communalism and secessionism has further
vitiated the security and social environment,
making it more difficult for the Pandits to
return.

Prior to their ethnic-cleansing Kashmiri
Hindus lived in four major towns and were
spread over 591 villages across the Kashmir
Valley. Exodus was a consequence of failures
at many levels, Since 1980 when Pakistan
began preparations to destabilise Kashmir
enough warnings were sent by nationalistic
Kashmiris and members of Pandit minority
to the Central government to take
comprehensive measures to put in place an
effective machinery to counter possible large-
scale subversion and devise well-thought out
plans to provide safety to vulnerable
nationalistic minorities. Obviously, these
were not taken seriously. Secondly, the
playing of strident religious identity politics
by regional parties over the years created a
groundswell for the rise of communalism,
radicalisation and secessionism. This
became a substrate for intense socialization
of Kashmiri society with insurgency, and the
nationalistic Pandit minority was identified
and condemned as ‘the other'. In 1989-90
when selective killings of the members of
Pandit communily started the government
was at sea to respond to the situation.
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Neither could it gauge the enormity of the
problem nor was it possible to protect a
widely dispersed minority. Post-exodus
successive governments failed to protect the
property left behind by the displaced
Kashmiris. The result was that displaced
people had to resort to distress sales to
prevent their properties from being grabbed
by unscrupulous elements.

The Congress party and BJP have displayed
insensitivity and lack of vision on the return
question. The issue of return of Pandits is
looked from symbolic perspective only. Both
parties link tokenist return to return of
peace, ‘secularism’ and restoration of
‘nationalistic presence’. These flawed
assumptions and politicking have not only
served to put the question of serious return
on backburner but also invited spate of
massacres for Kashmiri Hindus still holding
out in valley.

The issue of the return of Kashmiri Hindus
is linked with the larger questions of secular
nation-building and moral authority of the
state. It needs deft handling. There is need
for a paradigmal shift on return question.
Without bi-partisan consensus and a
national resolve the resettlement of
displaced Kashmiris can not be ensured.

The policy of enforcing a tokenist / symbolic
return needs to be given up to create durable
conditions for a holistic return of the
displaced community. The protagonists of
symbolic return claim that twenty five years
is a long-time and most of the refugees have
rebuilt their lives. This argument is stretched
to conclude that very few displaced
Kashmiris would go back. This is belied by
the ground realities. Despite all the adverse
conditions attached to Prime Minister's job
package, which militate against sustainable
return, there was tremendous response Lo
if from all sections of the displaced
community. To ask members of the
displaced community if it is interested in
return, when the government itself is
hesitant to provide a durable framework for
sustainable return, is to skirt the issue.
There is need to rebuild the confidence of

the displaced community on return, both
by involving their popular leadership as well
as incorporating all measures in return
framework to ensure non-refoulment in
future.

This would demand addressing the core
issues connected with their ethnic-
cleansing. Skirting the issues connected
with exodus and tfreating the displaced
Kashmiris as if they were victims of a natural
disaster have made all government plans
on return non-starters. The core issues are
a hostile security environment, a social
environment where forces having
communalism and radicalization as their
agenda call the shots, powerful vested
interests in the Valley who oppose the return
of the displaced Kashmiris and the scattered
nature of Kashmiri Hindus' habitation prior
to 1990, which made it difficult to ensure
their desired security, Pakistan’s continued
sponsorship of terrorism by involving
radicalized elements poses a serious
security threat to the return of a vulnerable
non-Muslim minority. The security
environment remains as fragile as ever. Over
the years forces of radicalization,
communalism and secessionism have
further entrenched themselves at different
levels in Kashmir. Sections of the civil society
continue to engage in vitriolic propaganda
against Kashmiri Hindus. The mainstream
regional parties, which revel in communal
identity politics, fear losing their vote-banks
in case they endorse realistic frameworks
for Pandits’ return. There is need to evolve
a return model which would ensure concrete
security, guarantee all freedoms enjoined
by Indian comnstitution and ensure
sustainable development to displaced
Kashmiris. There can bé no durable return
unless Kashmir policy is reshaped to deter
elements from engaging in subversion
radicalization and minority baiting.




A CASE FOR QUADRIFICATION OF JAMMU AND KASHMIR

- ONLY WAY FORWARD

“Meri Jaan, Teri Jaan, Pakistan! Pakistan™

"Jeevay Jeevay, Pakistan! Pakistan!
Pakistan!”

“Meri Jaan, Teri Jaan, Pakistan! Pakistan™

Yes, that is what is being heard these days
in Kashmir valley, just 6 weeks after PDP
and BJP formed a coalition govermment in
the state of Jammu & Kashmir. Anyone who
didn't expect this to happen must be living
in a cave without any connection to the
outside world.

Last few weeks, we have witnessed the gory
exposure of bigotry practiced by Mufti
Sayeed led government, National
Conference, Congress, terrorists, anti-
national secessionists and their local
supporters in the Kashmir valley. It all
started with the brouhaha raised by Mufti's
statement about securing lands for so-called
“composite townships” for Kashmiri Hindu
refugees. As soon as the news about the
proposal was out, all hell broke loose in the
valley and usual suspects came out on
streets showing their communal and heinous
colors, Yasin Malik, who by his own
admission has blood of innocent Indians on
his hands, led the charge and challenged
Mufti Sayeed by threatening valley-wide
strikes and protests.

Mufti, as expected, quickly crawled, did a
U-turn and validated the well-established
fact of PDP's pro-secessiomists bent of mind.
Mufti's well-orchestrated announcement and
then the quick reversal clearly revealed who
is in whose bed in Kashmir politics.

When terrorist Yasin Malik declared that he
would oppose the propeosed composite
townships ‘tooth and nail” and Mufti Sayeed
obliged by bending over backwards, it
became evidently clear who calls the shots
in the valley. It was a well laid out tactical
strategy wherein Mufti used the issue of
Kashmiri Hindus’ return as a ploy to provide

space to terrorist
outfits and allow them
a free reign in the
valley. We are already
seeing Pakistani flags
being unfurled at
rallies, led by SAS
Geelani and Masarat
Alam, and attended by
throngs of anti-India-
slogan-shouting local
Muslims.

Over the last 28 years,
we have time and again
seen successive
governments and local
Kashmiri politicians
shed crocodile tears for
Kashmiri Hindus and
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claiming Kashmir to be
incomplete without them. Each time, they
come up with some vague proposals for our

return and rehabilitation that never |

addresses the root eauses of our ethnic
cleansing. The trial balloons are set sail to
keep the ball rolling and opportunities are
provided to terrorist outfits for inciting locals
against Kashmiri Hindus' return to their
homeland.

Taj Mohi-u-Din, a minister in Mufti Sayeed's
previous J&K government, once proposed
that for Kashmiri Hindus’ return, they need
to first approach the imams of the villages
and other Muslim leaders in the valley. He
said, “Once they (imams) are motivated, they
can convince the villagers through Friday
congregations. The youth, if motivated and
mobilized, will go out of the way to make
arrangements for the safe return of Kashmiri
Pandits.”

Yasin Malik once asked Kashmiri Hindus to
stay out of the political process and threatened
by saying, “They should remain neutral in the
ongoing struggle, and lead a normal, peaceful
life, without involving themselves.”
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Independent MLA from Langate, Engineer
Rashid not only opposes Kashmiri Hindus'
return to their homeland, but also demands
unconditional apology from Kashmiri
Hindus for leaving the valley.

Everyone who is opposing our return to our
homeland should keep one fact in mind that
Kashmiri Hindus are the only original
inhabitants of the Kashmir valley and
nobody can deny them the right to their
homeland. Neither Chief Minister Mufti
Sayeed nor terrorist Yasin Malik nor any
hate-spewing Imam can dictate when and
how Kashmiri Hindus will return to their
cherished homes and hearth. Those who
engineered the exodus along with the gun
wielding terrorists certainly have no right
to dictate to us the terms and conditions of
our return.

According to reliable and informed sources,
Mutfti's latest proposal for Kashmiri Hindus’
return and rehabilitation plan called for
acquiring 50 acres of land for these so-called
“composite townships”.

Yes, 50 acres for community of 700,000+
Kashmiri Hindus i.e., 14,000 people per acre
of land. An Auschwitz camp for Kashmirl
Hindus!

Let me help you visualize 1 acre of land
1 Acre of land = 4,840 Square yards
That doesn’t help!

Let us try again. .

1 Acre of land = 16 tennis courts stacked
together.

That didn't help either!

Let us try again 1 Acre of land is
approximately equal to a parking lot that
can accommodate 150 cars.

Yes! Parking lot for 150 cars!

So 14,000 people will have to fit in a space
equivalent to 150 cars parking lot.

About 93 people in 1 (Yes! ONE) car parking
spot!

\

That sums up the PDP-BJP J&K
government's “return and rehabilitation”
policy for Kashmiri Hindu refugees.

93 Kashmiri Hindus per car parking lot!!

That too in the same hostile environment,
where our voices will be choked; religious
shrines will be desecrated; womenfolk will
be dishonored: lives will be threatened and
eventually yet another exodus engineered.
Why would anyone agree to such dreadful
plan?

In an open letter to Prime Minister Modi on
June 20, 2014, I had requested him to not
tie our return to our homeland to any
financial package and instead analyze the
root cause of our forced exodus. I had
implored upon him to address the
aspirations of folks from each region of the
state of Jammu and Kashmir by eradicating
the hegemony of Kashmiri Mushm politicians |
over the entire state. It seems his
government did listen and after 10 months
decided on a new plan. A new plan of 50
parking lots in same hostile environmernit!

When the majority Muslim community,
mainstream regional political parties, and |
secessionists in the valley are brazenly
opposing our just return to our homes,
Panun Kashmir's demand for separate Union
Territory becomes a justified demand. Union
Territory carved in state of J&K governed
completely under Indian Constitution
without any riders like Article 370 is the only
solution to give Hindus of Kashmir a
dignified return to their homes. The only
long-lasting option left for India is the
guadrification of the state of Jammu &
Kashmir and reorganize the state into two
states and two union territories: Kashmir
and Jammu as states, ladakh and Panun
Kashmir as union territories.

Quadrification:

A solution based on quadrification would
create a separate territory, Panun Kashmir,
where the ethnically cleansed and exiled
Kashmiri Hindus would be able to return in
safety and live without any fear of gun and
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prejudice. This would be a place free from
Islamic fundamentalism and terrorism. It
would be a place where everyone including
Kashmiri Hindus and other minorities can
freely practice their political, cultural,
economic, social and religious rightls as
charted in United Nations® "Universal
Declaration of Human Rights”, and as in the
rest of India. Contrary to what some vested
interests say, Panun Kashmir would be a
place for anyone (including Muslims) who
believes in the Indian constitution without
any riders like Article370. It would be a place
for anyone who believes in one nation, one
flag, and one constitution for all Indian
citizens.

The Indian government should declare the
area as a Union Territory, with strong
investment in technology and centers of
educational and medical excellence. While
Kashmiri Hindus would be accorded priority
in the territory as refugees returning from
inhumane refugee camps, other Indians
willing to invest and work in high-technology
fields would also be welcome. If India shows
the resolve and commitment to stand by
Kashmir and help it move forward, the
inevitable outcome will be the rapid
weakening of fundamentalist forces. In a
similar backdrop, Croatian Serbs, loyal only
to Milosevic-style Serb nationalism, vacated
the Krajina region and migrated to Yugoslavia
once they were convinced that Croatia would
not tolerate balkanization of the young
country .

The knee-jerk response of opponents of this
solution is that it undermines secularism.
But it is precisely the sfatus quo that has
undermined secularism in the state over the
last half century. If it were really secular, we
would not have seen the Hindu population
going down from 5% in 1947 to less than
0.5% in the entire Kashmir valley today.
700,000+ Kashmiri Hindus in the valley
reduced to mere 3000-4000 souls. That is
secularism as practiced in Kashmir today.
Creation of Panun Kashmir will allow it to
integrate culturally and economically with
secular India in a rapid manner. The same
will be true of Ladakh and Jammu. Both

@
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these regions will be able to escape the
hegemony by Kashmiri Muslims that they
have suffered for decades. People of Jammu
and Ladakh regions will be able to choose
their own leaders and have someone from
their region for once lead their own state.

Opponents of this proposal also claim that
quadrification of the state is not
constitutionally viable, The fact of the matter
is that all that is just a red herring.
Constitutions are built and amended by
people. If governments have the will,
constitutions are and can be amended for
the good of the nation. Before Bangladesh
was born, there was no Bangladesh. Before
Uttrakhand was created, there was no
Uttrakhand. Legal viability or non-viability
is just an excuse for inaction. All it needs is
political courage. If Indian government has
the political courage, it can be done. This
will indeed be one of the most difficult
decisions for the Indian government, one in
which it has to go beyond vote-bank politics,
but in the long term would be the most
effective and long-lasting sclution.

The question that remains is what happens
to the rest of the valley - the new state of
Kashmir. Quadrification plan calls for
abrogation of Article 370 from this area as
well, while steps are undertaken to ensure
that this region preserves Kashmiri Muslim
culture. This will facilitate both the
preservation of Kashmiri Muslim tradition
and a gradual economic integration with
India. Having said that, the key for
successful integration with India still lies
with local Kashmiri Muslims. At the end of
the day, they have to decide whether they
want the peaceful and prosperous future for
their children or do they want their children
to suffer at the hands of Jihad!i forces. Choice
is theirs and theirs only!

In a recent article on the subject of our return
to Kashmir, Siddharth Varadarajan, former
editor of The Hindu, commented upon the
demand of Panun Kashmir and said
“community organizations like Panun
Kashmir have built their career around the
demand for the creation of a Pandit
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‘homeland’ within the valley ." Nothing can
be farther from the truth. This line of
thinking by liberal media clearly shows its
appeasement tilt towards anti-national forces
and bias against nationalist organizations
like Panun Kashmir. Panun Kashmir
activists are not paid by anyone for fighting
for the cause. They are all working
professionals, who first lost their homeland
in 1990 and have since sacrificed everything
and invested their tears, sweat and blood for
the cause. Unlike Mr. Varadarajan, Panun
Kashmir activists do not sit in air-
conditioned homes and pass sermons from
their perches. They toil on ground zero and
make their presence felt on the streets. While
SAS Geelani and Masarat Alam'’s supporters
were waving Pakistani flags and shouting
anti-India slogans in Kashmir, Panun
Kashmir activists and Kashmiri refugees
from Jagti Township in Jammu were
protesting on the streets for their just
demand of homeland. It is ironical and tragic
that while rallies of Kashmiri Muslim
secessionists and terrorists were getting
wall-2-wall TV coverage! Kashmiri Hindu
refugee protestors in Jammu were getiing
lathi charged by local police. Mr. Varadarajan
would not know what fighting for cause
means because he has never faced a
policeman’s lathi on his back and knees. I
hope he never does.

We, Kashmiri Hindus, will surely return to
our homeland but only after:

@ An exhaustive inquiry by an SIT into the
causes behind our ethnic cleansing is
completed and made public:

~,

@ The conspirators and perpetrators of our
ethnic cleansing are held responsible for
their crimes against our community and
punished as per the laws of land:

® Our fundamental right of freedom of
expression is secured so that tomorrow
no one is able to choke our voice;

@ Our fundamental right of freedom of
religion is secured so thal tomorrow no
one is able to demolish and desecrate our
religious institutions and temples;

@ Our fundamental political righls are
secured so that we can have a polilical
role and voice in shaping and securing
our own future;

® Our fundamental right of having a
homeland is secured by carving out a
Union territory of Panun Kashmir where
India's Constitution will be fully
implemented in letter and spirit without
any local riders;

@ Our security is guaranteed in such a
manner that we will never have to [ace
another exodus in the future.

Lalleshwari, the mystic saint-poetess of
Kashmir probably had foreseen our future
when she said the immortal lines now carved
in the heart of every Hindu living in forced
exile today- ‘Zuv chum bramaan, gara
gatsahaha

‘My heart is pining, I want to go back home’.

Sister Nivedita

Mrs, Ole Bull

Three foreign holy ladies, who sacrified their lives for Hindustan and helped
Swami Vivekananda for building up of Shree Rama Krishna Mission.
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PLIGHT OF KEASHMIRI PANDIT MIGRANTS

As is now widely known that, following the
complete collapse and disruption of normal
administration in the Valley of Kashmir,
several lakhs of people have been compelled
to migrate from their homeland, seeking
shelter and security around Jammu,
Udhampur, Delhi and other stations in North
India. While these include a sizeable number
of peace-loving and politically committed
Kashmiri Muslims, Sikhs and non-Kashmiri
Hindus, the vast majority of these
unfortunate refugees comprise Kashmiri
Brahmans, a tiny minority who had been
living in comparative peace in the towns and
even remotely located villages of the valley
through several centuries of their tortuous
historical career.

There are still many people around who have
not fully understood the main causes of this
mass exodus., which was precipitated by
certain developments erupting towards the
closing days of the year 1989. As a Kashmiri
whose ancestors had been living in peace
for the past 500 years in a small town in the
District of Anantnag in South Kashmir, I had
occasion to watch with anguish, right from
March 1989 to November 1989, how from
day to day and week to week the normal
authority of the Government was getting
steadily eroded under the continual &
sporadic onslaughts of Kashmiri militant
outfits, aided, trained, armed and
brainwashed under a thoroughly planned
strategy built Up since 1985 by the Pakistani
authorities based across the Line of Control
of Jammu & Kashmir. Strangely enough, our
small minority community appealed
blissfully unaware of the obvious signals of
the storm that was brewing and continued
to celebrate joyfully their weddings and
religious festivals and even to build new
residential houses right up to the end of
November, 1989, obviously through their
great love for their homeland and deep faith
in the might and majesty of the Indian State.

()

Prof. S. L. Pandit

The closing days of December 1989 and the
early months of 1990 witnessed a number
of violent upheavals that completely
destroyed their sense of security, and it was
natural for this unarmed, traditionally most
non-violent, numerically insignificant and
woefully forsaken minority to be gripped by
panic, and fry to escape out of the turmeoil-
ridden Valley into regions beyond, without
calculating the consequences of this exodus
into unwholesome places not altogether
ready to receive them with adequate love and
compassion. [ suppose it is now time for the
highest authorities in Delhi to give serious
consideration to the pressing problems with
which these unfortunate people are faced.
They have become refugees in their own
dearly-loved country mainly for the fault of
their unstinted loyalty to the Indian Union.
Some of their problems and possibilities of
their redressal may be briefly mentioned
hereunder.

(1) First, if we assume that within a few
months the central authorities may be able
to curb and eliminate the armed insurgency
in Kashmir and restore the rule of law in
the region, will it be possible for these
migrants to refurn to their dearly loved
homeland and resume their peaceful
avocations as of yore ? At present, there are
obvious obstacles in the way of realizing this
dream, For one, thousands of residential
houses, business premises and properties
attached to the religious shrines of this
minority have been ransacked and burnt in
a calculated manner, both in the towns and
the villages by the anti-social elements now
flourishing freely under the shadow of the
anarchy let loose by the militant activity.
Even if some definite semblance of peace is
restored in the valley, where will these
unforfunate exiles live and earn their daily
bread if they are directed to return their lost
abodes?




COMMUNITY CRISIS : WHAT IS TO BE DONE?

In an article I had written for the last Annual
Number of this valuable magazine, we had
examined the lortuous course through which
our community had to pass for decades, then
get reduced to scape-goats and were
eventually forced to flee the valley. We have
since been waiting for the improbable and
watching, with half-closed eyes, darkness
descending on our future in slow motion.

We had left home in the hope that the storm
would soon pass and we would return to our
motherland of thousands of years. That has
not happened so far. Shivratris has gone by
and we are still out of our home. (May we be
there sooner than pxpected! )

For us Kashmiri Pandits, Shivratri has
always been a most sacred and auspicious
religious ceremony. The piety, the prayers
and poojas used to be brightened up by

joyous feastings and socialising, spreading '

the warmth of love and bonhomie, and
forgiving and forgetting old bitterness and
antagonisms.

The glow of Shivratri touched one and all,
friend and neighbour of any faith alike and
equally. It was a unique festival, which came
but once in a year, and then keplt everybody
looking forward to the next !

With the excitement of Shivratri still on,
Navreh would arrive to warm up the air and
the heart. Navreh meant the coming of spring,
of cozy sunny days, the gardens bursting into
blossoms of myriad colours, and sparkling
waters dancing down the cascades and in
singing little rivulets. For the children it was
the promised time for new clothes, for
vivacious excursions and playfulness and a
thousand other joys. The young would be
aflutter and the old would draw a hopeful
touch of new life from the welcome rays of a
smiling sun.

The farmerwould now be in the field, upturning
mother earth’s tresses and caressing them into
shape to obtain untold bounties.

.
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Dwarkanath Munshi

But, alas, the last 27 (Twenty Seven) years
have been the most painful and trying and
testing for our community, The harsh time
seems to be extending to eternity, While our
doleful minutes take days to pass, the years
of our lives keep falling off so rapidly,

To live away from home for long is any time
depressing and frustrating, To have been
driven out of it is infinitely more painful,
almost killing, And when the mind goes back
across the distance of time and
circumstance, Kashmir looks more beautiful:
the grass comes across as greener, the rose
more fragrant, the Hari Parvat is aflush with
almond blossom, and the mountains look a
lot more majestic and magnificent than they
ever were. And here we are, living in a torn
tent, or a pigeon-hole, in an unfamiliar
surrounding, under the dark shadow of
uncertainty and an uncaring and
irresponsible regime.

The uprooted lakhs, who had to leave
everything behind and flee their homes,
wrapped only in the hope and. promise of
the tricolour and the patriotic fervor, are
passing their time of tribulation with nothing
to look up to, nothing to bring a flicker of
hope or smile or cheer on their face.

For these unfortunates, the dawn and the
dusk have lost their meaning. They just keep
gazing on the sand and filth below, or seek
refuge from the blazing sun and the
merciless elements above. The Government
claims to be doing “everything to make their
life tolerable”. That everything is but little
more than nothing. For all these years, it
has refused to recognise their rights or
discharge its basic minimum responsibilities
to the people who have and are suffering hell,
all for the honour and integrity of the
country. The little carrot the authorities offer
so grudgingly is invariably an inch too far
from the grasp of the emaciated. And it only

s
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keeps shrinking as fast as the value of the
rupee evaporates. Yet its price soars in terms
of torn shirts and bruised dignity as one goes
to get it in hand and finds he has to split it
with the heartless behind the window.

The refugees are herded in deserts and
dispersed over forlorn areas, where there is
no work to find, no means to explore,
seemingly no escape [rom the trap.

It is thus a community whose world has been
upturned, whose lives have been broken and
emptied and torn apart, A whole generation
and more, reduced to enforced idleness, are
slowly losing their self-confidence and
esteem, and turning into a benumbed,
slouching, self-pitying lot, which takes its toll
in physical, mental, intellectual and cultural
terms. At the same time, doles and relief
assistance are only an emergency expedient,
They must be short-lived for the honour and
health of the receiver.

Only the other day, this same people were a
proud, vibrant, creative community who have
distinguished themselves in all they have
undertaken, in our motherland India and in
many countries of the world. They enrich
thern with special talents and skills and hard,
honest work. And they bring honour and
lustre to the community and the country at
large.

Numbering nearly 300.000 or more they have
been variously called “migrants”, “displaced
persons”, “refugees in their own country”.
They are none of these, but only cruelly
abandoned, forgotten children of the

motherland.

Caught in the crossfire of Islamic
fundamentalists and Pakistani guns trained
on India, the uprooted and displaced people
have not received even the minimum of the
consideration which any civilised and
responsible government would provide to its
citizens in such straits. The scourge has been
ceaseless and of, the proportion of a
holocaust for the helpless victims. The
picture of their tragedy and trauma has,
however, remained clouded and greatly
blurred because of :

!
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1. The blinding disinformation and
propaganda blasts of Pakistan aided and
funded by the inexhaustible resources of
international Islamic fundamentalist forces.

2. The Muslim-majority Kashmir State
government's open discrimination against the
minority community, and later its own total
collapse before the onslaught of the terrorist
fundamentalists set on creating chaos which
has further degenerated into a modern-day
inquisition and unchallenged banditry.

3. The successive Indian Government’'s
political and electoral calculations and
compulsions, often more imagined than real,
which made them look the other way till the
situation went out of control, and now engage
only in dilatory, diversionary and
misconceived half-moves.

4. The inexplicable total silence and
callousness of all Indian political parties on
the grim problem of the persecution of this
section of the Kashmiri people.

5. The so-called “freedom-loving” democratic
societies’ exclusive emphasis on “*human
rights” vis-a-vis governmental “violations”,
measured obsessively by the letter of the
Universal Declaration. The horrifying
violations persistently committed by a
tyrannical and fanatical religious majority
against a weak and vulnerable minority, so
obvious in the case of Kashmir's Hindus, find
no place in their reckoning. Some of the
“human rights” aclivists’ campaigns are
bizarre, implying their pleading for the
“rights” of the terrorists and marauders to
carry on their business unhindered.

6. The suffering people’s own dismal failure
to subordinate their limited individual
interests, pool their intellectual and physical
resources under a dynamic leadership and
fight for their rights as equal citizens of the
company.

The cumulative effect of all these factors is
the glaring and grave situation of today which
keeps compounding into intractable
problems. Take for example the large number

P TR J
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of our youth-say 18-35 years of age-who are
today loitering in the streets and camps,
kicking up dust and filth, looking for easy
morney and easier ways to burn it. Not a few
have made it their business to make false
claims and split the spoils with petty clerks,
and yet get the blame slapped on the entire
community. In the evenings, you find them
in sleazy joints with drugs and drinks. We
cannot indict or blame them or any others
who have not been able to hold on to the
normal culture. For they are driven to it.
They have nothing to do except to twiddle
their thumbs and sulk under utter
helplessness and frustration. Enveloped in
darkness and insecurity, they seck some
escape. At the same time, they are aflame
with their youthful zest and energy,
ambitions and aspirations and their innate
urge to be creative, useful members of the
society. For let it be understood that they
are none other than our own children.

Awvastly larger number than those living in
the so-called “Camps” are languishing
outside, dispersed widely and suffering
unspeakable tribulations, They have
exhausted all their meagre resources. Not
being directly in the public eye, they get little
notice by the authoritics and much less by
all others,

This is just one aspect of the catastrophe.
There are others which are eating into our
community’s vitals. They are at work
destroying those very attributes and
capabilities which have made us, over the
generations stand out and rise above the
others. An inevitable result is that we are
face to face with disintegration and
degeneration. In fact it might soon be that
we lose our heredity of being highly
educated, peace-loving and self-reliant, and
that our traditional, cultural and spiritual
identity disappears in time before our
realising or being able to prevent it.

We have borne the torture and indignity to
the extreme limits of patience and
forbearance all in the interests of the nation’s
honour and integrity.
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But the present tribulations of the uprooted
people bear awful implications far into the
future. Today as this twentieth century of
human advancement at lightening speed is
on the bend to yield to a more promising
21st - awhole new generation of the children
and youth of this highly civilised and talented
community is surrounded by many evil and
regressive influences. Unless protected and
helped now, they run the risk of growing into
fractured, savage people losing their roots
of a spectacular ancestry, identity, ethos and
the widely tested and recognised splendid
capabilities and achievements.

Something has, therefore, got to be done for
this generation. Or else we will never be
forgiven for having failed to prevent this
calamity to overtake us.

The time has now come when we should
strive and act to break free of the shackles
and the jinx that have dogged us for long,
take our own hands and find ourselves a
future, where there shall be no fear of
persecution, of blatant discrimination and
prejudice, of tyranny of enforced idleness and
of waiting for crumbs to fall from the
unwilling and tight fists of a merciless
Government unworthy of running the
historically great and glorious country of
India.

We may be a small community. We may be
not too affluent a community in financial and
mundane terms. We may be scattered across
the globe. But we have, from time to time
shown that, when it comes to the crunch,
we can rise out of hell-fire more burnished
and brillia and pure and courageous,

Let us then gird up our loins and move
forward with the mind set on the goal that
something has got to be done, and at once.
To my mind the only way out is to look for
their self-employment or any honourable
employment That is the way to help raise
people with dignity, self-esteem and
confidence, with a deep sense of
achievement, and the most precious feeling
of healthy creative participation in the effort,
and of returning to the community more
than they may have taken from it.
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For this, the most effective way is to build a
corpus for a Trust fund that would generate
regular income to be put into a Revolving
Fund. The proceeds would be lent to the
deserving to complete a professional course,
to set up a small business. to engage in a
hundred different avocations, As they start
earning, they will start repaying and swell
the Revolving Fund and vastly increase its
resources for rehabilitation. The grateful
hundreds thus helped will infinitely enlarge
their circle.

N

The idea of setting up the Trust is to sow a
small seed for this immense and demanding
effort, which we can no lenger delay.

If those of us who can contribute our mite
shut our eyes and minds today, we would
have to live with a burdened conscience for
the rest of our lives. We all owe it to the
luckless community of these miserable
human beings out there to stand up and
share the responsibility of helping them out
of a cruel conspiracy.,

3

a0
plains of Jammu.
of 47 Celsius from 15 Celsius.

camps and other parts of the country.

degrees to achieve his goals.

them grow in the camps.

"Blessing in disguise".

&R

My salute to the baby who was breast feeding and all of a sudden landed in a temperature
My salute to the child who started his schooling in wretched and hot conditions of jammu
My salute to the student who braved all odds and studied in a small room of 10/10 in 45

My salute to the student who lost a couple of years of education because of the turmoil
in the valley and could not find the means of continuing the education or land a job.

My salute to the parents who cut down on their meals and tried their level best to make
their son educated so that he sees the better world tomaorrow.

My salute to the mather who stood shoulder to shoulder with their children and helped

My salute to the mother who took the pain and longed for basic amenities. Carried water
from a far off place so that her children didn't stay thirsty.

My salute to the father who gave everything for our brighter tomorrow.
My salute to the people who were taken away by sun strokes, Scorpion and snake bites.
My salute to the families who stood together and worked hard to stabilize their life.

My salute to the Martyrs of Nadimarg, Wandhama, Chatissinghpora and hundreds of
people who got martyred in cold blood due to Islamic Invasion.

My salute to my Kakni who showed her reluctance to shun her Pheran till no other Kakni
was with us and all left to God having their hearts filled with fond memories of Kashmir.

My salute to my community, who rouse above the occassion and turned the migration as

Our Exodus : 1989 - Lest We Forget
My salute to the womb that carried a baby of community from the valley to the safer

&6
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Kashmiri Pandits [also
known as Saraswat
Brahmins in their
traditional dress of

yester years).

N

Exodus

of

Kashmiri

Since 1370 A Bt

A Kashmin F‘.und‘?tl'nwhﬂnr
traditional dress deferding his
Grondson from severs cold.

A Kazhmiri Pandit warman in her (raditisna doest

The Kashmiri Pandits
are a Saraswat Bra-
hmins community
from Kashmir valley,
a mountainous
region in the Indian
state of Jammu and
Kashmir. Kashmiri
Pandits are the
original inhabitants
of Kashmir valley.

Kashmiri Pandits
have history of over
5000 years. The caste
system of the
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EXODUS OF KASHMIRI PANDITS SINCE 1320 A.D.

Brief Details about forceable conversion and En Mass Mig-rations of Kashmiri Pandits from thelr Homeland

Autar Krishan Trisal

Kashmir region was influenced by the influx
of Buddhism from the time of king Ashoka
around 3rd centaury BCE and a
consequence of this was that the traditional
lines of Varna were blurred with the
exception of that for the Brahmin's, who
remained aloof from the changes, Another
notable feature of earlier Kashmiri society
was the relative high regard in which women
were held when compared to their position
in other communities of the period.

A historically contested region India was
subject to attack from Turkic and Arab
regions from the 8th century onwards but
they generally ignored the circled Kashmir




valley in favour of easier pickings clsewhere.
It was not until the 14th centaury that
Muslim rule was finally established in the
valley and when this happened it did not
occur primarily as a consequence of invasion
so much as because of internal problems
resulting from the weak rule of Lohara

dynasty.
MIGRATION-1st

ZUL QADIR KHAN@ DULUCH:- A Turkish
Tartar reigned Kashmir for eight months in
1320 AD and resorted to loot and plunder of
Hindus resulting in the death of many. He
took 20,000 Kashmiri’s (then all Hindus),
including women and children, for sale as
slaves in Turkistan but the whole lot perished
in cold snow while crossing the “Devsar pass”
a place referred to as Bata Sagan (Brahmins
death oven). Jonaraja a kashmiri historian
described the period as Pralaya wherein
rivers and streams turned red with human
blood. Later” Rinchen a Buddhist fugitive
from Ladakh seized power after deceitfully
murdering Ram Chandra, the self proclaimed
king. He was trickily converted by Bulbul
Shah, another refugee from Turkitan, who
was like Rinchen granted refugee by king
Sahdeva. The Zealot convert assumed the
name of Sadruddin and used brutal vigour
and force for mass conversion. His campaign
was incited, aided and abetted by Bulbul
Shah, who advised the king to persecute and
tyrannise the resistant Hindus with all fair
and foul means, like compulsion, Taxation,
unjust laws, use of sword and forceable
marriages. Rinchen's rule lasted for brief
period till his death in 1323 AD.

MIGRATION-2nd

During the rule of Sultan Qutub Ud-Din
(1373-89AD) about 700 Sayyids and a large
numbers of Sufi Saints and Islamic scholar,
accompanied by Ali Hamdani came to
Kashmir from Persia and Central Asia and
successfully drew wedge between the
majority Hindus and minority converts (o
Islam. He prescribed model of hatred,

~

distrust, intolerance and bigotry against
Kashmiri Hindu's. Under the dictates of
sayyids, Qutub Ud-Din converted 3700
Hindu’s to Islam. Sultan Sikander (1389-
1413 AD) notoriously known as Sikander
But Shikani spread Barbarism further on
and issued an atrocious order, under the
influence of Baihaqi Sayyids. led by
Mohammad Hamdani son of Ali Hamdani,
for bidding Hindu's from applying "Tilak”
on their forehead and launched relentless
campaign for conversation to Islam urged
the Hindu's to opt for conversation or exile
or death. The cleric urged him to wipe out
infidelity root and brand. The two reinforced
Malik Safud-din, a rabid neo-convert
originally named Suha Bhatta, who was
appointed Chief Minister, to unleash a rein
of terror against those resisting conversion.
He threw into Dal Lake all the sacred of the |
Hindu's. Seven mounds of sacred thread of
the murdered Hindu's were also burnt.
Many Hindu's migrated to various places
in India (after reaching Kishtwar and
Bhaderwar via Simthan pass through
Bhatta wath (present day of Batote), path |
of the Bhattas, which kashmiri Hindu's were
then popularly reffered to as. From this
period onwards the Predominance of
Muslim population in the Kashmir valley
began.

This was, however followed by virtual golden
period of peace, harmony and dignity during
the rule of SULTAN ZAIN-UL-ABDIN
@BADSHAH (1420-70 AD), who was most
tolerant and benevolent. Historian Srivara
described the period like the cooling sandal
paste after the heat of summer in a desert
has departed. He allowed rebuilding of
demolished temples, removed all restriction
against Hindu's. Banned COW SLAUGHTER
and killing of fish in ponds considered
sacred by Hindu's. Above all BADSHAH
recalled Hindu's who had fled the valley due
to persecution and assigned them
responsible positions on merit. He also got
Hindu shastras as also Mahabharata
translated into persian.
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MIGRATION-3rd

Chaks, with well built body and wild nature,
came to valley from Dardistan area of Gilgit-
Hunza region, and when Shahmir a refugee
forced to flee from Swal, founded his
Sultanate (1339-42 AD). He recruited chaks
in the army thus affording them a place of
prominence. Chaks were Shias by faith and
adopted policy of conversion by Coercion,
loot, plunder and butchering of kashmiri
Hindu's. When Sultan Fateh Shah I
proclaimed himself as ruler (1506-16 AD)
he became a tool in the hands of intriguing
Shamus Chak and his three friends, namely,
Nusrat Raina, Sarhang Raina, and Moosa
Raina. Later Moosa Raina took over as Chiefl
Minister from Shamus Chak, and his Shia
mentor named Shamus-ud-din Iraqgi, hailing
from Talish on the Caspian sea-an Islamic
propagator and converter of non believers
opened floodgates of repression, terror and
cruelty with demolition of Temples to erect
Mosques on their foundation. 24000
Brahmins were converted to Islam during
his period in 1517 AD, Mohammad Shah
appointed Ghazi Chak a shia, as Chief
Minister, who later founded the Chak
Dynasty rule in 15661 AD. He also gave no
quarter and no time for recovery to the
disiressed, Kashmiri Hindu's he used to get
900 Hindu's beheaded every day for not
having accepted Islam he also ordered
Slaughter of 1000 cows, whom hindu'’s held

as sacred, to wreck vengeance and shock -~

them into accepting [slam. Hindu's wearing
sacred thread had to pay annual tax to Chak
Rulers. Yagqub Chak, a rank communalist,
even got Hindu'’s hauled up in their houses
to roast them alive. Inumerable Hindu'’s left
their homes and hearths and while fleeing
Barrage of spitefull abuse was let loose to
prevent their return to the land of their
Heritage.

This was followed by another spell of respite
for Hindu's when Kashmir became a
province of Mughal Empire. Emperor AKBAR
(1556-1605 AD) visited valley thrice in 1589,

-

1598 and 1601 AD. He was admittedly
highly tolerant and refrained from following
into the net of religious Zeal. He never
resorted to the policy of persecution and
discrimination against Hindu's. Many
Hindu's who had fled to safer places outside
to save their lives, honor and dignity found
conditions in their homeland highly
conducive for honorable return, of course
shocked, to find their homes looted and
plundered during the period of their
absence.

MIGRATION-4TH

Jahangir's (1605-27 AD) sectarian pre-
dilection and prejudices were clearly
pronounced resulting in his shuffling his
stances in dealing with Kashmiri Hindu's,
who were forced to marry their daughter's
to Mughal Officers and Subedars. He
disapproved and opposed matrimonial
relations between Hindu's and Muslim's
and declared that while a Hindu was
debarred by law to marry a Muslim women,
the Muslims has all the license to marry a
Hindu women. Itquad Khan the Mughal
Sardar further sullied Jahangir's image by
forcing the Hindu's at gun point to get
converted to Islam. He also tortured them
by levying taxes. Shahjehan (1627-58 AD)
also contributed his bit by desecrating and
demo-lishing a number of temples.
Aurangeb's (1658-1707 AD), puritanical
disposition did not go well with Kashmir.
He visited the valley once in 1665 AD. He
appointed 14 atrocious Subedars who
pursued policy of Islamazation. Notable
among them was Iftekhar Khan (1671-75
AD) for his cruelty of all sorts to leave
Kashmiri Hindu's no alternative but to
embrace Islam are quit homeland. A
delegation of 500 Kashmiri Hindu's led by
Pt. Kripa Ram a learned person, called on
Sh. Guru Teg Bahadur to narrate the woeful
tales of diabolical misrule of Aurangzeb
patronized Ifiekhar Khan. The great saint
from Punjab went to Delhi for redressal of
Kashmiri Hindu’s grievances and got
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martyred by cunning Aurangzeb 1675 AD.
Hence due to continued persecution
including killings and desecration of temples,
the exodus continued unabated. Justice Jia
Lal Kilam records in "history of Kashmiri
Pandit's" (with due reference to the earlier
histories written by Muslim Historians like
Fauk, Hassan and Azim Khan- the latter
being reportedly an witness of the episode].
That Muhatta Khan (who appeared on the
sins towards the end of Mughal Rule), was
credited with the deep knowledge of Islamic
laws, somehow or other found fault with the
policy followed by the Naib Subedar Mir
Ahmed Khan towards the Hindu's and made
it plain the ascendancy of the Hindu's was
intolerable from every point of view. He laid
a prayer before the Subedar to the following
effect that no Hindu should ride a horse nor
should he wear a shoe they should not wear
Jama, an article of Mughal dress), they
should not bear arms, they should not visit
any garden, they should not have tilak mark
on their foreheads, and their children should
not receive any education. The Subedar
refuse to agree to these proposals but
Muhatia khan was of a sterner stuff could
not take this lying down and he took the law
into his own hands and established his seat
in a Mosque wherefrom he issued orders in
furtherance of his proposals. He gained huge
following and his fans were deputed to harass
and humiliate the Hindu's in general. Ie
issued an edict that whenever a Hindu is
seen riding a horse, he should be pull down,
Tilak mark should be erased from his
forehead and his turban and shoes should
be snatched away. Besides, orders were
issued that no Hindu should attend any
school or visit a garden, nor should he wear
decent dress and so on. This was a signal
for a general rising and anorgy of loot plunder
and murder was let loose. Muhatta Khan
soon over powered the 1 subedar assumed
all powers of the state. Having done so, he
ordered asystematic attack upon the Hindu
area. Hundreds of them was Kkilled and
maimed and most of them were looted and
their houses burnt.

MIGRATION 5th

The Afghan Rule (1753-1820 AD) was
ruthless and atrocious. The period under
two upstarts, namely, Lal Khan Khattak and
Fakir Ullah was extremely tyrannical.
Khattak! was given to insane rage and
sometimes got the entire family killer on
mere suspicion. He got hundreds of Hindu's
killed because he suspected his father had
been killed at the instance of Kashmiri
Hindu noble, Kailash Dhar, who was killed
in broad day light in court of Shia governor,
Amir khan Jawan Sher at the instance of
Fazal Kanth, the diabolical son of Fakir Ullah
who was then chief minister. The episode
left Hindu's alarmed, Panicked, helpless and
desperate resulting in their flight to safe
shelters in Poonch and Kabul. The misrule
touched lowest ebb under the Governorship
of Haiji Karim Dad Khan and Asad Khan for
minor offenices people were tired in pairs
and thrown into rivers. Women were sexually
abused. The despotic Asad Khan got the
belly of an outside surjeon cut for failure to
set right his eye, to verify this threat. Asad
Khan assumed the title of Nadir Shah II in
1784 AD Atta Mohd. another Afghan
Governor persecuted Hindu's relentless and
earned notoriety for his insatiable lust for
beautiful Kashmiri women. Apprehensive
Hindu parents got the good looks of their
daughter sullied to evade attention of
Governor's agents. Anand Kaul Bamazie
records in his book “the Kashmiri Pandit” ,
Jabbar Khan the last Afghan Governor who
got killed at Shopian on July I 5,1819 AD
was one told by someone that it was a
common notion among Pandit's that
snowialls invariably at the Shivratri night
(13th day of dark fort night-Phagun). To test
this, he ordered Pandit should not observe
this festival in Phagun (February-March) but
in Har ([June-July) accordingly. it had to be
observed on the corresponding night in the
later month's. It so happened that even on
that night, flakes of snow, preceded by a
heavy rainfall which had rendered the
atmosphere very cold fell. The Band then,
mocking at him sang: “WUCHTON YI
JABBAR JANDAH Haras ti karun vandah”
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(look at jabbar the wreteh, even HAR he
turned into winter).

The capture of Kashmir by Sikhs marked the
deliverance of the Kashmiri Hindu's from the
Barbarous Afgshan Governors. Pt Birbal
Dhar's political maturity paved the way for
Maharaja Ranjit Singh to established Sikh
rule (1820-46 AD) in the valley. The sounds
of the bell again stared emanating from the
temples. The Sikh rule was an era of peace
for all. Somestray instance of harshness by
Sikh ruler apart, they were not cunning,
cruel and fanatic religious zealots as their
Muslim predecessors. Young husband
British political resident in Kashmir, who had
travelled extensively in Kashmir and other
area around the Himalaya's as also Central
Asia/China observed the Sikhs were no so
barbarically cruel as the Afghan’s but they
were hard and rough masters.

MIGRATION 6TH

The last governor of the sikh rule Imam-ud-
din was made to surrender the possession
of Kashmir to Raja Gulab Singh in pursuance
of the treaty of Amritsar signed on march
16th, 1846 AD. The Dogra dynasty lasted
for little over a centaury and saw four
Maharaja's, namely Gulab Singh (1 846-57).
Ranbir Singh (1857-85), Pratap Singh 1885-
1925) and Hari Singh (1925-1952). The J&K
state acceded to India on October 29, 1947,
but the hereditary rule of the Dogra's was
abolished in 1952. In the wake of the British
Government pervasive and decisive
intervention in the affair of the state. The
period could weil be called the Dogra-British
rule rather than the Dogra rule alone. The
British pursued their known policy of divide
and rule and exploited the jealousy among
the newly educated Muslim youth against
the well educated Kashmiri Pandit’s to carve
out a situation to set stage for desperate
Muslim's youth to an act scenes of violent
political agitation. The Kashmiri Pandit’s
became a eyesore for the simple reason of
their outshining others. Sheikh Abdullah
then the most prominent leader of the
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Muslim Reading Room Group, minced no
words to voice resentment and made
provocative speeches in Mosques resulting in
Kashmiri Muslims repeating history of loot,
arson and murder on July 3, 1931, a
black day for Kashmiri pandits ironically
celebrated by the local government and the
Muslims as martyrs day even now. The
frenzied mob went berserk and the
Maharaja administration failed to protect
the terrorized Kashmiri Pandits, who were
taken unawares. Thousands of Kashmiri
Pandits had to flee the valley for life.

MIGRATION 7TH

The post independence period witnessed yet
another spell of migration by the hapless
Kashmiri Pandits from northern,
northwestern and northeastern parts of
Kashmir: to capital city of Srinagar in
the wake of Pak raiders invasion in
October, 1947 aided and abetted by the
state of Pakistan; where local zealots joined
hands with hordes of savages from NWFP,
except Srinagar and South Kashmir,
behaving worse that their Afghan
ancestors. Innumerable prominent
Kashimiri Pandits had to bid unwilling adieu
to their land of: birth due to ever dwindling
and waning chances of livelihood despite
merit, abolition of zamindari system that
reduced thousands of Kashmiri Pandit
Owners as paupers owing to lack of due
compensation as also discrimination of
Kashmiri Pandit youth in matters of
admission to higher education and
technical/professional institutions. The
process of slow exodus was further
aggravated by the events like relic agitation
(1963} and forcible abduction and
conversion of a Hindu girl (1967).

Migration 8th

When G M Shah @ Gul Shah snatched
political power from his estranged brother-
in-law in 1984 he mastermind the
construction of a Mosque within the
premises of new secretariat at Jammu and
provoked muslims in Srinagar (February 20,
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1986) to communalize the situation to rebut
the criticism of the valiant people of Jammu.
He deliberately raised the bogey of “Islam
Khatre Mein hai" that led to unleashing
spree of desecration of Hindu's places of
worship. Mufti Syed, then president of the
local congress unit, patronized a crude and
confirmed fundamentalist theologist, Kazi
Nissar of south Kashmir to spearhead a
movement that led to level raising of the
temples in the far and wide of Southern
Kashmir and the consequent fear psychosis
among Kashmiri Pandits. This episode of
1986 made two things crystal clear that
Kashmir was for Muslim's only and the
slogan of Kashmiriat (seculariam with
reference to Kashmir, was a farce. Looked
from the histoncal perspectlve these events
formed a link in the chain of persecution of
kashmiri pandits over centuries in the past
at the hands of muslims. Numerous
Kashmiri Pandit families disposed of their
immoveable properties and left the valley for
good.

MIGRATION 9TH
The Hindus of the

Kashmir Valley, a large
majority of whom were Kashmiri Pandits,
were forced to flee the [<ashmir valley as a
result of terrorism, on or after 20 January
1990. Of the approximately 160,000-
170,000 Pandits living in the Kashmir Valley
in 1990, only 4,000-5.000 remain there.

According to Indian government, more than
60,000 families are registered as Kashmiri
refugees including some Sikh and Muslim
families. Most families were reseitled in
Jammu, Natibnal Capital Region
surrounding and other neighbouring states
In 20186, only 2,764 Kashmiri Hindus were
left in Kashmir Valley.

The year of 1984 saw a pronounced rise in
militant violenee in Kashmir. When militant
of Kashmir liberation Front, Magqbool Bhat
was executed in February 1984, strikes and
protests by Kashmiri nationalists broke out
in the region, where large number of
Kashmiri youth participated in widespread
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anti-India demonstrations, which faced
heavy handed reprisals by Indian state
forces. Critics of the then Chief Minister,
Farooq Abdullah, charged that Abdullah was
losing control. His visit to Pakistan
administered Kashmir during then became
an embarrassment, where according to
Hashim Aureshi, he shared a platform with
Kashmir liberation Front. Though Abdullah
asserted that he went on behalf of Indira
Gandhi and his father, so that sentiments
there could “be known first hand”, few peoplc
believed him. There were also allegations
that he had allowed Khalistan militant
groups to train in Jammu province,
although those allegations were never
proved. On July 9, 1984, Ghulam
Mohammad Shah, who had support from
Indira Gandhi, replaced his brother-in-law
Farooq Abdullah and became the chief
minister of Jammu and Kashmir, after
Abdullah was dismissed, in what is termed
as a political “coup”. Shah's administration,
which did not have people’s mandate, turned
to Islamists and opponents of India, notably
the Molvi Iftikhar Hussain Ansari,
Mohammad Shafi Aureshi and Mohinuddin
Salati, to gain some legitimacy through
religious sentiments. This gave political
space to Islamists who previously lost
overwhelmingly in the 1983 state elections.
In 1986, Shah decided to construct a large
mosque, Shah Masjid within the premises
of an ancient Hindu temple inside the New
Civil Secretariat area in Jammu. Many
people of Jammu took to streets to protest
with large demonstrations and marches
against this decision. Gul Shah on his return
to Kashmir retaliated and incited the
Kashmiri Muslims by saying Islam Khatrey
mein hey (trans. Islam is in danger). As a
result, Kashmiri Pandits were targeted by
the Kashmiri Muslims. Many incidents were
reported in various areas, where Kashmiri
Hindus were killed and their properties and
temples damaged or destroyed. The worst
hit areas were mainly in South Kashmir and
Sopore. In Vanpoh, lukbhavan, Ananinag,
galar and Fatehpur, Muslim mobs
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plundered or destroyed the properties and
temples of Hindus. During the Ananinag riot
in February 1986, although no Hindu was
killed, many houses and other properties
belonging to Hindus were looted, burnt or
damaged. An investigation of Anantnag riots
revealed that members of the ‘secular
parties’ in the state, rather than the
Islamists, had played a key role in organising
the violence to gain political mileage through
religious sentiments. Many Hindus left the
Kashmir valley as a result due to the
prevailing situation in Kashmir. Shah called
in the army to curb the violence, but it had
little effect. His government was dismissed
on March 12, 1986, by the then Governor
Jagmohan following communal riots in
south Kashmir. Jagmohan, who began
ruling the state directly had implemented
some Hindu-nationalist policies which
gained momentum for the Islamists of the
valley who exploited those policies and
defied them. The political fight was hence
being portrayed as a conflict between
“Hindu” New Delhi (Central Government),
and its efforts to impose its will in the state,
and “Muslim” Kashmir, represented by
political Islamists and Clerics.

The Islamists had organised under a banner
named Muslim United Front, with manifesto
to work for Islamic unity and against
political interference from the centre, and
contested the 1987 state elections, in which
they lost again. However, the 1987 clections
were widely believed to be rigged so as to
bring the secular parties (NC and INC) in
Kashmir at the forefront, and this caused
the insurgency in Kashmir. The Kashmiri
militants killed anyone who openly
expressed pro-India policies. Kashmiri
Pandits were targeted specifically because
they were seen as presenting Indian
presence in Kashmir because of their faith.
Though the insurgency had been launched
by JKLF, groups rose over the next few
months advocating for establishment of
Nizam-e-Mustafa. The Islamist groups
proclaimed the Islamicisation of socio-
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political and economic set-up, merger with
Pakistan, unification of ummah and
establishment of an Islamic Caliphate.
Liquidation of central government officials,
Pandits, liberal and nationalist intellectuals,
social and cultural activists was described
as necessary to rid the valley of un-lslamic
elements. The relations among the semi-
secular and Islamists groups were generally
poor and often hostile. The JKLF had also
utilized Islamic formulations in iis
mobilization strategies and public discourse,
using Islam and independence
interchangeably. It demanded equal rights
for everyone however this had a distinct
Islamic flavor as it sought to establish an
Islamic democracy, protection of minority
rights per Quran and Sunnah and an
economy of Islamie socialism. Its politicial
practices at times deviated from its stated
secular position.

In July 1988, the Jammu Kashmir
Liberation Front began a separatist
insurgency for independence of Kashmir
from India. The group targeted a Kashmiri
Hindu for the first time on September 14,
1989, when they killed Pandit Tika Lal
Taploo, an advocate and a prominent leader
of Bharatiya Janata Party in Jammu &
Kashmir in front of several eyewitnesses. This
instilled fear in the Kashmiri Pandit
community especially as Taploo’s killers were
never caught which also emboldened the
terrorists. The Pandits felt that they weren't
safe in the valley and could be targeted any
time. The killings of Kashmiri Hindus
continued including that of many prominent
ones. On January 4, 1990, a local Urdu
newspaper, Aftab, published a press release
issued by Hizbul: Mujahideen, asking all
Pandits to leave the Valley immediately.
Another local paper, Al Safa, repeats this
expulsion order, Explosive and inflammatory
speeches being broadcast from the public
address systems of the mosques became
frequent. The sense of vulnerabity and
insecurity was excabberated by attacks on
prominent Hindu politicians, postings of hit




lists with names of specific Hindu individuals
and various violent episodes in Srinagar and
other places.

In order to undermine his political rival
Farooq Abdullah who at that time was the
Chief minister of Jammu and Kashmir, the
Minister of Home Affairs Mufti Mohammad
Sayeed convinced Prime Minister V. P. Singh
Lo appoint Jagmohan as the governor of the
slate. Abdullah resented Jagmohan who had
been appointed as the governor earlier in
April 1984 as well and had recommended
Abdullah’s dismissal to Rajiv Gandhiin July
1984. Mufti was convinced that such a move
will irritate Abdullah and make him quit.
Abdullah had earlier declared that he would
resign if Jagmohan was made the Governor.
However, the Central government went ahead
and appointed him as Governor on 19
January 1990. In response, Abdullah
resigned on the same day and Jagmohan
suggested the dissolution of the State
Assembly. On 21 January 1990, two days
after Jagmohan took over as governor, the
Gaw Kadal massacre took place in Srinagar,
in which the Indian security forces had
opened fire on protesters. leading to the death
of at least 50 people, and likely over 100.
These events led to chaos. Lawlessness took
over the valley and the crowd with slogans
and guns started roaming around the streets.
News kept coming of violent incidents and
those Hindus who survived the night saved

their lives by traveling out of the valley.

Most of the Kashmiri Hindus left Kashmir
valley and moved to other parts of country,
majorly to the refugee camps in Jammu
region of the state.

Scholar Mridu Rai says, there is no evidence
of denial of humanity by Kashmiri Muslims
to Pandits during the exodus. Several
separatist leaders, militants and Kashmiri
Muslims allege that the exodus was a willful
political decision engineered through
government support provided by Governor
Jagmohan's administration, in order to
defame the separatist movement Scholars
refute this argument, saying that it is
unsubstantiated, and that its extremely
difficult to believe, ‘political encouragement’
was the sole reason for the departure of such
large numbers, They assert that the
Kashmiri Pandits had felt a distinct threat
to their safety during exodus. However they
also state that there is the failure of
Jagmohan's administration in discouraging
or preventing the exodus, which additionally
contributed fto the Pandits' departure. The
JELF is stated to have been the main force
behind it with invelvement of many of its
cadre in killings of pandits. The Hizb-ul-
Mujahideen too is stated to have played a
vital role in the exodus,
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Section I

ARTICLES DEALING WITH
TOPICS OF GENERAL NATURE
AND IMPORTANT SUBJECTS
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Meaning:-
Why do you beat your breast for nothing? If
you pOsSsess unwavering intelligence, you
shall have to seek from within. Shiva is seated
there and searching him from outside will be
of no avail. Do believe my word, backed with

self perception.
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Kashmir is an ancient principality. In the
Puranas, it is mentioned by the name of
Gerek which means a hill. The Mahabharata
and the Buddhist literature referred it as
Kasmira. While Mulasarvastivada Vinaya
calls it Kashmira Mandala. For Greek
Astronomers it was Kaspeiria. To-yeng and
Sun-Yan in 6th A. D. termed the Kashmir as
‘Shiemi and Hieun-Tsang in 7th century A.
D. called it Kia-shih-mi-lo. Kachal and
Kashrat were the names given by Tibetans
and the Dards respectively in the past while
the ancient Kashmiris themselves called their
country as Kasmira which was later
shortened to Kashir, and is now known as
Kashmir.

Kashmir is surrounded by heaven high
mountains. The twin peak of Nun and Kun
to East and in the North West Nanga Parbat
towers above the Indus.

The mountains consist of three ranges
namely:

- Pir Panjal Range

- Jhelum Valley Range

- North Eastern Range
Pir Panjal Range :

It commences from Banihal, it is the highest
line of the mountain barrier which divides
Kashmir from the plains of North Eastern
India. All the important routes that connect
Kashmir with the plains of northern India
cut across this range. The passes through
which these routes run includes the
Tosamaiden (10,500 feet) the Panjal pass
(11,400 feet) the Budhal pass (14,120 feet)
and Banihal pass (9,200 feet),

Jhelum Valley Range:

This range consists of two small mountain
chains which branch off from the Pir Panjal
and the Kajnag ranges, starting from the
Baramulla gorge and continue along the
Jhelum river upto the confluence of the
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Jhelum and Kishan Ganga rivers at Domel.
At the end of this range lies the Uri gorge.
This route does not pass through much high
altitude as such it is the only route which is
free from snow in winter.

North Eastern Range :

This range separates Kashmir from Ladakh,
Baltistan and Dardistan on the North and
North East. This range has two important
passes, namely Burzil pass which connect
Kashmir with Dardistan or the territories of
Astore, Chilas, Buniji, Gilgit, Chitral etc. and
the second pass known as Zojila pass links
the Kashmir with Ladhakh, Balitistan and
Tibet besides the region of Badakshan,
Samargand, Bukhara etc.

Besides these mountain ranges which
represent, the masculine aspect of the
beauty of Kashmir, the Kashmir valley is
divided into two divisions, on¢ comprising
the plain formed by the alluvium of the river
Jhelum and its main tributaries and the
other, the plateaus raised above the plain.
The whole of this area is oval shaped and is
about 135 km along from North East to
South West and about 40 km broad. The
river Jhelum commonly known as Veth or
Vitasta passes through it, starting from
Verinag to the east of Annantnag. It is
navigable from Annantnag and flows North
West in lazy way for about 170 km through
Srinagar into Wular lake and beyond into
Baramulla. From Baramulla to Kohla (110
km) it rushes down a deep gorge. The valley
is also gifted with beautiful lakes and
springs. Wular lake which is at a distance
of 50 km on the North East of srinagar is
the largest fresh water lake in India. Dal lake
imparts charm to the city of Srinagar itself.
Mansbal lake is the deepest lake which is
situated at a distance of 27 km away from
Srinagar.

The inhabitants of this beautiful region
which is called Kashmir are known as

N
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Kashmiri Brahman but the origin of
Brahminism in Kashmir is not much clear,
though ample evidences indicate that
majority of them consisted of the immigrants
from the plains of Central India, as quoted
by Dr. Bhajan Singh in his book “Aryuno Ka
Adinivas”, they were the inhabitants of
Uttranchal Pradesh.

These Brahmans when got settled in Kashmir
are known as Pandits of Kashmir, which later
in their own language were popularly known
as Bhattas which is the Prakrit form of
Sanskrit Bhariri which means Scholar,
Doctor or the same as Pandit.

These Bhattas were living peacefully and
enjoying their sacred social, culture and
religious heritage in the required manner
before the rule of Sultan Sikandar (1389-
1413) when Sultan Sikander came into power
in Kashmir, he on the instigation of one Mir
Mohmad Hamdani who was an immigrant
started reign of terror on the Kashmiri
Pandits, in way of conversion to Islam,
thousands of sacred books of their were sunk
in Dal lake and people were given three
options, Conversion, Exile and death which
in Kashmiri dialect is still remembered as
“Rilev, Chilev Ya Gelev.” As a result of these
atrocities, all the three options remained in
vogue during the tenure of Sultans in
Kashmir. The result of these atrocities also
became the cause of Sub-Division of the
community, which are detailed hereunder:-

1. Banamasi and Malmasi

As soon as the normalcy was restored and
the self exiled Pandits returned to valley
during the period of King Zain-ul-Ab-din
(1420-1470), Pandits were divided into two
groups. viz. Banamasi and Malmasi. Socially
this division was inconsequential still it was
adopted to indicate the immigrants and those
who had not left the valley during the turmoil.
Malmasi followed the lunar and Banamasi
the Solar Calendar and it is still prevailing.

2. Karkun

This is the main group of Kashmri Pandits,
which came to be known as Karkun during
the rule of king Zain-ul-ab-din (1420-1470)
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and during this period Pandits heaved a sigh
of relief. They were freed from the Shackles
of heavy taxes and all other disabilities like
mass exodus, forcible conversion, death
penalties, religious bindings, forbidding of
Tilak on their foreheads etc. etc. They started
to reorganise and rehabilitate themselves in
the valley. During this time Persian had
become the official language and for the
sustenance of their livelihood it was essential
for Pandils to share the office of the king with
others. It became obligatory for Pandits to
study the Persian (the official language). In
a short span of few years most of the Pandits
acquired the mastery over the Persian
language and managed to share the official
status. But Sanskrit learning and the
religious ceremonies were not to be forgotten,
as this was the only distinction to keep them
alive as a separate group. So the community
was divided in two groups i.e. Karkuns and
Bhasha Bhatta. The former section of
Karkuns was now those who have acquired
the knowledge of court language and handled
the job of the Government.

3. Bhasha Bhatta/Gor

When during the rule of king Zain-ul-ab-din
the community was divided into two groups
the people who took the charge of religious
affairs and of studying the Sanskrit
Scriptures were designated as Bhasha
Bhatta, It was, at that time, decided that this
job would be done by the daughters son of a
person and he should be made a Bhasha
Bhatia to administer the religious needs of
his maternal and grand fathers family, The
arrangement was simple as it did not involve
any loss to the status of the Bhasha Bhatta.
The word Bhasha Bhatta at much later stage
came to be' known as Gor. (The word Gor is
actually an abbreviated form of the word
Guru Ji, Initially Gor was designated as
Bhasha Bhatta who later came to be known
as Bramha Ji on the pretext that he keeps
all the knowledge about the Vedas and other
religious scriptures. With the passage of time
and keeping in view the performance and
guidance in conducting the Karma Kanda
and other religious rituals the Brahma Ji got
a new name of Guru Ji which later got the

J
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abbreviated form of Gor in the community
dialect. Though all other forms of word Gor
as referred above are still prevalent but are
occasionally used and the word Gor is vogue
word presently in the community) But later
on it effected in the way of two distinct classes
with a distinctive culture and mode of life
and habits, with the result that these two
classes seldom inter marry. Due to the
passage of time and change of life style
increasing number of this group of the
community opted for Government and other
secular jobs. This trend has decreased the
number of professional Gors considerably
and time {s not far away when Pandits will
have either to learn the religious scriptures
themselves or will have either to fare good-
bye to all the KARAM KANDA process for ever.

4, Buhur

Their origin is not clear, there are different
versions about their origin. About the Origin
two main evidences seem to be factual and
acceptable,

A) Some say that this class of community
used to go to plains during the Hindu rule
for trade and naturally they were used to
interdine with non-Kashmiri Hindus during
the trading period. This inter dining with non-
Kashmiri Hindus was resented by the then
orthodox Pandits and they accordingly made
a complaint about this before the then king.
The king promulgated them as a separate
community by the name of BAKSHAR which
with the passage of time took the form of
Buhur.

B) Another main evidence envisages that
during the Mohammedan rule in Valley some
Pandits were given option to either opt for
death or to take food prepared by a Musalman
(Muhamdan). Some of them opted for the
option of taking food prepared by the
Musalman, but in their anguish to reduce
the pollution to the minimum made the
Musalman cook to boil rice in a new earthen
ware which is commonly known in Kashmiri
Language as LEJH and when the rice was
ready they used to take this Lejh with their
own hands and reluctantly ate it. From here
these Pandits were named as LEJH
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BHATTAS. These Lejh Bhattas afterwards
performed the pravaschita for the forcible
pollution but the Biradari members were
punctilious as ever, ostracised them. These
Lejh Bhatlas later on gradually assimilated
with Pandit Culture. Interdining became
common feature but inter marriages were
restricted. Their traditional occupation is
trade and shopkeeping, especially they deal
in the trade of herbal produects.

5. Purbi

Another minority group ammong Brahmins of
Kashmir is known as Purbi. They are the
descendants of those immigrant Brahmins
who came from Chamba Valley (Himachal
Pradesh) several hundered years ago and
sctiled themselves in Kashmir Valley. They
are the off springs of Brahmin and Khatri
Couples and came into existence by way of
Anuloma and Pratiloma form of marriages.
They also prefix the name of Pandit to their
names as other Bhattas of Kashmir do.

Anuloma Marriage

A marriage between the Male of higher caste
with females of Lower caste. These marriages
were not un-common in the society upto 8th
century and were regarded as legal.

Pratiloma Marriage

Amarriage between the lower caste male with
upper caste females is known as Pratiloma
marriage. These marriages were being
vehemently opposed but even stiff opposition
could not stop such practices. The off spring
of these marriages are used to be called as
Chandals.

During the Sikh rule (1819- 1846) some more
division occurred among the pandits on the
professional basis and had separate
identities.

1. Pandits

During the Sikh Rule some Karkuns
rededicated themselves to the study of
Sanskrit and religion without taking up the
priestly duties. They were named as Pandits,

2. Jyotshi

Pandits who had taken mastery in astrology
and used to draw up calendars and
Almanacs got the identity of Jyotshi.
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3. Gurrins

Those who performed the job of presiding
priests of Shiva Worship came to be know as
Gurrins.

4. Panyechh

Those who adopted the profession of accepting
Alms and offerings at the funeral ceremonies
of Karkum group of the comiunity were
named as Panyechh. This group of the
community was confined only in the City of
srinagar. They were not considered socially
at par with the Karkums and as well as with
Gors.

Panda/Purohit

In addition of the above reffered groups of
the community, a group of community
members comprising of now about 450
families are also existing in the valley, who
belong to Martand Village. Though they are
commonly known as Panda’s of Mattan, but
actually they too are divided into two sub-
groups viz. PANDAS and PUROHITS.

The man who Guides for Tirtha is known as
Panda and one who administer the functions
of religious rituals ai a Tirtha is known as
Purohit.

The Martand village popularly known as
Mattan is situated about 61 Kms from
srinagar the Summer Capital of Jammu and
Kashmir State on Anantnag-Phalgam road.
It occupies a special place in Hindu
mythology. It is said that Lord Shiva blesses
the dead with peace and salavation, if
Shrada, Tarpan ete. is performed under
certain stellar position or otherwise by their
descendants in Adhik Massa, or on Vijay
Sapthami, Solar or lunar eclipse day, any
Amavasi or on Sunday.

The origin of this group of community is not
found in any documentary form however
some local evidences reveal as under:

That there in Village Mat tan initially nine
Hindu shepherd families used to reside and
they managed their livelihood by grazing of
their sheep and goats.

In 1887 when Swami Vivekananda a saint
Philosopher visited shri Amar Nath cave, the
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inhabitants of this village came into
prominence and accordingly some Brahmins
from Khrew (a village at a distance of 20 Kms.
from srinagar, where the holy seat of Mata
Jawala Jee is enshrined) and sopore (a
township 30 Kms. far away from srinagar)
came to Mattan and settled themselves
permanently, thus raising the number of
families from 9 to 28. The present population
of near about 450 families are the
descendants of these 28 families.

Time passed on, when a business man of
Jaipur (Rajasthan), namely Sh. Goenka,
founder father of Geeta Press, Gorakhpur
came to the village Mattan in search of the
route to Shree Amar Nath cave alongwith a
saint of Gorakhpur. On reaching Mattan
village he enquired all about the holy cave
and one Mohammedan commonly known as
Musalman in local dialect of Malik family
from Batakote (Village adjacent to Phalgam)
who was also a shepherd offered his services
for guiding and acquainting of the Toute to
the holy cave to Sh. Goenka. At this stage
Sh. Goenka felt the need of a Brahmin who
would perform the Pooja at the holy cave, s0
one of the Brahmins of Mattan village out of
these 28 families accompanied him. Thus a
group of 4 people viz. Sh. Goenka, Saint
accompanying from Gorakhpur, a member
of Malik family and a Brahmin from Mattan
left for the holy cave. After concluding the
Pooja Archana, Sh. Goenka offered Alms at
the holy cave which were collected by these
three people who were accompanying him
and distributed among themselves in three
equal shares.

When after performing the Yatra, Sh. Goenka
reached back to Gorakhpur, he publicised
the importance of the holly cave and of
Mattan Tirtha through the publications of
Geeta Press. People through out the country
otarted to visit the Holy cave and Maitan
Tirtha. So a procedure of an annual yaira
began. Accordingly the precedence of
collecting the Alms and Offering offered by
the Yatris at the end of the Yalra were
collected and its distribution among the
families whose members have accompanied
Sh. Goenka remained in vogue. Now, the
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state Government has constituted a trust in
the year 2001. Hence this precedence of
distribution of Alms offered at Holy cave
among these families has stopped.

From this very time a precedence of annual
Yatra to the Holy cave also came in
prominence. Though the Yatra can be
performed for the whole year, but weather
conditions on the approach road of the Holy
cave has restricted the same only for a month
from Ashada Shuku/ Pakh Poornima to
Sharawan Shuku/ Pakh Poornima. Being one
of the Guides of Shree Goenka, the Brahmin
and his descendent became to be known as
Pandas.

The other Brahmins of this Village Mattan,
used to perform the duties of Pooja at the
spring of Mattan which has a boon from Lord
Shiva that a Hindu performing Sharda of his
ancestors at the holy spring will get salvation,
became to be known as PUROHITS. Generally
all the Brahmins residing at Mattan are called
Pandas of Mattan in the Valley, but actually
their classification is as under :

They are called Purohits from Kashmir Valley
to Delhi area including Punjab and Himachal
Pradesh and for the rest of India as Pandas.

This group of community being confined to
Mattan village and other social bindings to
them, they have restricted the marriages of
their children in the past within the
community with a strict vigil on GOTRA.
However, due to the change of time and life
style this binding is now being over looked
and inter marriages among Purohits and
Pandas began to take place.

As already stated above the precedence of
annual Yatra of Shri Amar Nath and the boon
of Lord Shiva came in prominence, lakhs of
people started to come to Mattan Village
especially during the Amar Nath Yatra and
in Adhik Massa or on solar/lunar eclipse days
to perform the religious rituals. The
descendants of origional 28 families divided
the areas of the country and of foreign places
among themselves for the said job.
Accordingly they started to maintain a
register popularly known as Bahi of Panda
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of their Yezman's (family members of whom
the religious rituals have been performed
at the spring of Mat tan are called Yezman)
and incorporated the details of their
descendants in it, which later on gave birth
to the tradition in this group of community
of visiting the Yezman’'s home in winter
season for enquiring their welfare and
prosperity. The Yezman's used to give the
full honour to the visiting Prohit/Panda and
offer them the desired Dekhsna in Cash and
kind. This became the source of livelihood
for this group of community in the past. The
tradition is still prevalent but not to that
extent.

Irony is this that these Bahi's contain a
meager number of entries of Kashmiri
Pandits residing in the Kashmir Valley |
instead in these Bahi's the names of
Kashmiri Pandits who have migrated since
centuries are incorporated alongwith the
names of Hindus of different states, NRI's
and foreigners who have visited the Mattan
(the holy thirtha) either for performing the
religious rituals or research work or
otherwise. * (source:- Pt. Som Nath Mussa)

Though the Pandits of Kashmir got divided
in different identities as reffered in above
mostly due to the atrocities of Islamic
fundamentalists, who ruled Kashmir during
the medieval period of Kashmir History, but
it did not effected their individual Gotra. (The
name of the Rishi or Inspired saint who is
the founder father of a particular family is
called as Gotra. There are 199 Gotras of
Kashmiri Pandits). However, their Surnames
changed according to the prevalent
situations from time to time and place to
place during the period of turmeils.
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A NEW ‘REMEDY’ FOR UPROOTED KASHMIRI PANDITS

Mr. Philips Simpfendorfer, an Australian
researcher, has, following his study of
Kashmiri's cultural and spiritual heritage,
thrown up a new ‘remedy’ for uprooted
Kashmiri Pandits. Every Kashmiri family in
exile. he has sought to prescribe, should
possess two things a map of 'sacred’ Kashmir
and picture of 'saint of saints’ Bhagavaan
Gopinath.

Mr. Simpfendorfer's prescription is
contained in the just-released book titled
‘Bhagavaan Gopinathji: Out Spiritual
Heritage' Edited by Prof AN Dhar and Prof.
Neerja Mattoo, the book, released by
Bhagavaan Gopinathji Trust, is largely a
collection of the papers, clearly indicating
the many ways in which Srinagar born
‘superman’ influenced and motivated,
spiritually, the devotees and admirers from
different disciplines.

I his write-up, Mr Philip Simpfendorfer has,
while making a pointed reference to the
exodus of Kashmiri Hindus from the Valley
in the beginning of 1990, observed: “Because
of your exile, I feel that I too am exiled from
Kashmir. But I am not exiled from
Bhagavaan ji. In Hindu terms Gopinath is a
Bhagavaan. In more secular Western terms
he is a guide of humanity. It should be
possible for the Kashmir heritage and
Bhagavanji to be appreciated in terms of any
religion.”

Mr. Simpfendorfer has highlighted the need
for a map of 'sacred’ Kashmir. And he wants
it to be distributed on a priority basis among
the uprooted members of the Kashmiri
Hindu community. And he seems to be a bit
emotional when he wants cvery Kashmiri
family in exile to hang a map of ‘scared’
Kashmir near the picture of Bhagwaan
Gopinath.
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In his paper titled ‘Out Spiritual Heritage:
Remembering Bhagavaan Gopinath and
other saints’, Prof. S Bhatt, too, has offered
a suggestion to resolve the Kashmir crisis:
“The mystic consciousness of Bhagavaan
Gopinath can reform society in Kashmir. This
consciousness based on harmony is reflected
in the history or Kashmir, in its ethos and
culture”

Slating that recent events of history in
Kashmir have shaken the peaceful lives of
Kashmiri Pandits, Prof. Bhatt says that while
there has been an ethnic cleansing, there is
hope that the present barbaric period will
end soon. Prof. Bhatt hasn't said anything
about the basis for his “hope”. All that he
has sought to highlight: In this dark period
in the history of Kashmiri Pandits in
Kashmir, we look to the spiritual grace of
Bhagavaan Gopinath and other saints of
Kashimr for our survival and prosperity.

The write-up by HN Kaul has brought to the
fore more than one factually correct finding.
Few will contest his finding number one:
Indians seeped in deep superstition have
elevated thousands of mortals to the status
of Godhood all through the ages and this
tradition of creating a halo of Godhood
around men and women has continued to
this day. And it is the unflinching faith of
the devotees more than the miracles of these
godmen that have made them great.

Finding numbers two: While the few among
thousands of such godmen have circulated
allover the country, many more, despite
better achievements, have remained
obscure. And Pandit Gopinath Bhan, whom
his devotees identify with God, or at least
with God’s closest circle has not reached all
over the country like Satya Sai Baba or all
over the globe like the jet-age Maharishi
Mahesh Yogi, the once spiritual guru of Mia
Farrow and the Beatles.
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Finding number three: Bhagavaan Gopinath
has not been in the spotlight despite being
spiritually more robust and miracle-wise
more stunning. He churned the scriptures
and drew their gist, but showed special
preference for the Gita and the Vedas.

Mr. Kaul's finding number four Pandit
Gopinath Bhan rose so high in the estimation
of his devotees that they started calling his’
Bhagavaaniji, God. Never before in the history
of Kashmir has a portal been elevated so high.

Mr. Kaul's article summarized the strength
of Bhagavaan Gopinath in these words: “He
predicted wars with accuracy to the minute.
He healed those given up by the best brains
in medicine. He read thoughts, both wicked
and noble, like an open book. He was here
there and everywhere at the same time and
many sane people vouch for it. His
commitment was total. He gave everything
without asking anything in the return. He
shunned publicity and abhorred fame. He
carried his laurels with indifference. He was
a godman but never said so".

Yet another article titled ‘Bhagavaan
Gopinathji: The Saint Extraordinary’ written
by Mr. Tejnath Dhar has brought to the four
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reasons responsible for the paucity of
material about the ‘superman’. The reasons,
according to Mr. Dhar, lie in the very nature
of his sainthood. He had such a normal and
ordinary childhood and youth that nobody
could have thought that he would become
an eminent saint.

Mr. Dhar has laboured lo establish that
Bhagavaan Gopinath’s early life did not
provide any significant clues about the
nature of his future life, as one normally
finds in the lives of Kabir, Mirabai, or
Ramakrishna; neither struggle, nor neglect,
nor extraordinary visions and fainting spells,
in fact, his early life was too prosaic and
ordinary.

Mr. Dhar's finding: “Most of the people who
sat with him for hours together did not even
open their lips, because they always held him
in reverential awe. Obviously, Bhagavaaniji's
mode of saadhana did not make room for
discourses and he spoke no philosophical
profundities. He was more of a loner, and
complete unto himself'.

Bhagavaan Gopinath.
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MAHA SHIVRATRI (HAERATH) OF KASHMIRI PANDIT

Nilamat Purana written in 6/7th century
AD mentions Shiva Worship on Shivratri was
prevalent in Kashmir right before the arrival
of Swarsat Brahmins from Plains. One of the
conditions put forward by King NILA for
permitting these Swarsat Brahmins to settle
in the valley was to observe their festivals
which included celebration of the festival of
Shivratri. After a passage of time this festival
came to be called Haerath.

Why is Shivratri called Haerath?

Different people have given various
explanations for this:-

a) Haerath signifies emergence of Vatuk
Bhairav [in ancient past from an earth pot]
(Bhairav is one of the manifestation of
Rudra) Haerath falls on 12th or 13th day
of Phalgun Krishna Paksha and that is
why we celebrate it on this day and
explains why earthern vessels were used
Shivchuturdashi of Phalgun Krishna
Paksha is called Maha Shivratri and it is
a coincidence that two festivals are
celebrated together.

b) Another view is that Haerath is the altered
form of Hari-rat divine might or Harishrat
— the night of delight.

c¢) Another version is that it has been derived
from Hairat — a Persian word for utter
surprise. It is stated that during the
Pathan Rule. Jabar who was governor of
Kashmir, ordered that instead of Feb/
March the festival should be observed in
the month of June - July (HAR in Kashmir)
which are hottest months in Kashmir.
Kashmiri Hindus obeyed his orders and
celebrated the festival in HAR (June-July).
The forced alteration of date brought
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innumerable curses upon
the valley. There was
untimely snowfall in the
hot summer. The Pathans
expressed HAIRAT — utter
surprise at this. Since then
Shivratri came to be known
as Heyrath. There is a
Kashmiri couplet which records the
perversity of Jabar —which is as follows:

“Wuchiv Kya Gav Jabbar Jandas
Harras Ti Kuran Wandh"

(Fie on the wretched jabar for having
turned summer into winter)

For a Kashmiri Pandit this is king of festivals.
It spans over a period of 23 days starting
from 1st day of the Krishan Paksha of
Phalgun (Lunar Month) to Ashtmi (8th Day)
of Shukla Pakasha. It encompasses all social,
religious and even cultural activities.

From 1st day of the known (Hurya Okdoh)
to 6th day (Hurya Shyam) the whole house
and the household things are cleaned after
long and severe winter. Materials to be used
in Puja such as earthen ware, walnuts, grass

Mutar K. Trisal
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(for making Ari) etc. are collected 7th day
(Hurya Saptami) and 8th day (Hurya Ashtmi)
are the days for devotional prayers at home
and congregational prayers with bhajans in
temples. 10th day (Dyara Daham) is the day
when daughter in law of household who visit
their parents during these days return back
to their in- laws house along with some
Shaguns for their happiness. Such as
Kangri, salt, bread leaves (chuchas) and cash
(Haerat Bhog). 11th day (Ekadashi -Gada
Kah) and 12th day (Wagur Bah) are special
days for worship of Bhairwas. Fish in large
quantities are procured and processed but
not cooked. Wagur Bah i.e. on 12th day a
pot filled with water is installed at a place
reserved for Puja.

Wagur: - “A pot filled with Water and
decorated with flowers is called Wagur. It
represents Lord Shiva’'s messenger, who went
to Himalya King Himvat's house, with
proposal for his danghter, Parvati’s marriage
with Lord Shiva™.

The night falling between Wagur Bah and
13th day Trayodashi (Haerath Truvah] is the
main time for Shiva worship. Vatuk Puja is
a very elaborate worship where Lord Shiva,
Parvati, Bhairwa and Shiva Ganas are

worshipped in the manner as per chart
enclosed.

Some people have the tradition of offering
cooked meat and fish to Bhairwa. 14th day
(Chaterudeshi) which celebrated as Maha
Shivratri by Hindus all over India by keeping
a strict Upavas (fast) and prayers, is a day of
feasting for Kashmiri Pandits. They call it
Salam.

SALAM: - On the day of Shivratri friends and
relatives are invited for a lunch to share the
delicious fish and meat. Son-in-Laws of the
family are specially invited. People who
render services to the community such as
washerman, barbers, postman, electricity
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maintenance man and such other like
persons come to offer greetings receive gifts
of cash. The music lover bands come and
dance ( especially if there is a new born or a
new bride in the house) and receive hefty
presents of cash. Since most of those people
are Muslims who greet with “SALAM”, so the
day has come to be known as SALAM.

Children and ladies are also given gift of cash
on this day which is called Heyrat Kharach.
Children get up early in the morning and go
to elders and say Salam, Which is actually a
call for payment of gift money.

“Family daughters, son in laws and their
children are also paid this gift in terms of
cash. It is sent to them later on alongwith
Parshad ol walnuts, newly wed brides and
newly born children receive good amount of
money”.

A sect called Gurtoos are strictly vegetarian
during Shivaratri celebrations. They do not
join other groups for three days from 12th -
14th day.

In the evening brief prayers are offered to
Vatak Deity by the head of the family from
the day of Vatak Puja to Amavasi. The water
from pots is replaced with new water every
day in the morning and prayers held. On the
day of Amavasi (Dunya Mawas) the ladies of
the house carry Vatuk vessels to the river
bank in the morning and empty all water
content there. On their return back home,
they are promised due reward in the form of
blessings by house holder.

All functions of this festival come to an end
on 8th day of Shukla Pakash when all the
flowers with which Vatuk was decorated
alongwith the Aries (The grass ring on which
Vatuk vessels were kept), fire carried to river
bank in the evening for the immersion in the
river. An earthen lamp with burning oil wick
is placed on the floating grass Ari.
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The floating of lamp is reminiscent of a similar
scene at Haridwar during evening pravers.

It is a festival of great social importance to
Kashmiri Pandits, when all family members
of all ages assemble together to pray to God
and receive blessings of elders. Children have
special fun. They play a game where in
Co'wries are played in which children (boys
& girls) and elders also join. While elders
remain busy with worship, house ladies get
an opportunity to show their art of cooking.

Daughters of all ages visit their parents.
Prashad is shared with all neighbours and
relations thus strengthening social bonds.
Walnutis are distributed among Muslim
friends as well, which strengthen community
bonds. but now since Islamic fundamentalist
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have forced the K.P. Community to leave their
homes and hearths, this community bond
has been disassociated and also the
traditions have changed due to the influence
of locality where the Kashmiri Pandit families
are residing in exile due to the militancy since
90's.

Esoterically the night of Chaturdasih/
Amavash (darkest in Phalgun Krishna
Paksha Amavasa) is ideal time for the union
of Jiva (man) and Parmatman (Lord Shiva)
the supreme sources of perennial joy and
eternal beauty. It is a dawn of knowledge of
the supreme self. At the mundane level this
festival symbolizes the union of Goddess
PARVATI or DURGA, the Divine, Shakti that
stands with Shiva who is all pervading but
static.




DEATH, THE FACT OF LIFE

'OUR SCRIPTURES SAY THAT HUMAN ENDEAVOUR IS IN FOUR
SPHERES OF, 'DHARMA. ARTHA, KAAMA, MOKSHA - DUTY.
WEALTH, DESIRE AND LIBERATION'. THE ACTIVITIES RELATING TO
FIRST THREE SPHERES ARE TO BE CARRIED OUT WITH TRUTH.
HONESTY, SINCERITY AND RIGHTEQUSNESS. THEN ONLY ONE CAN

EMBARK ON THE ACTIVITY LEADING TO LIBERATION. "

We all know that death is inevitable for it is
the fact of every life on this planet earth.
Shri Gita also says, ‘Jatasya hi dhruvo
mrityuh - One who is born must surely die’.
We also know that we all want to live: none
wants to die. Sometimes we hear people
praising someone for having died for his
country or for a cause that was so dear to
him. It is ironic that someone should have
to die for a cause. One can understand that
someone has died while defending his
country as a true soldier. Other than that
every one of us should live for our country,
to make it progress and prosper. We should
likewise live and'not die for a cause so that
we carry forward the movement. Of course
there could be a cause that is not favoured
by vested interests. In that case they should
be won over and convinced of the utility of
the movement and the importance of the
cause instead of having to sacrifice our life,
because that will not serve the cause and
may hamper if not kill the movement all
together. Two very pertinent questions arise
in respect of death, The first question is
what this death in reality is and what dies.
It is said that only that dies which is born.
It follows therefore that a thing or an entity
that was not born will never die. Therefore
this question as to who or what dies is very
pertinent and worth analyzing. The second
question is what our life should be in
essence in the face of this inevitability of
death. Let us take these questions one by
one. Death in reality is change of the body
or change of the form. Shri Gita says the
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death is like discarding worn

out clothes and putting on the

new ones, ‘Vasansifeernani yatha vihaya
navani grihnaati naroparani, tatha
shareerani vihaya jeernan anyani samyati
navani defii.’ Now who changes the clothes?
Bhagavad Gita says, Dehi, the indweller of
the body. Who is this indweller of the body?
The indweller is the soul, the individual soul
or the ‘Jeevaatma'. The monist school of
philosophy believes that the individual soul,
‘Jeevaatma’ and the Universal soul,
‘Parainaatma’ are one and the same. H is,
therefore, without a beginning and without
an end. When the body dies it does not die.
If a body is slain it does not get slain, ‘Na
hanyate hanyamane sharire’. The same is
true of animal world, birds, insects and the
vegetable world. Take the case of a seed. It
is sown in the soil. It grows first into a
sapling, then a tree. Leaves, flowers, blossom
and fruits grow on it. Fruits produce sceds,
which again go into the same cycle. The tree
is cut. Branches are burnt and they turn
into ashes. The trunk is sawn into logs,
planks and made into furniture, joinery and
multiple other wooden artifacts. Thus the
tree does not die but changes its form
multiple times. This essence indweller of the
body is immortal. It is the seer not something
seen.

So the life may be described as a span of
time lived by this individual soul in a
particular form or a body between the birth
and death of that form. This is the life we
live. This is the time we spend in one form
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and this determines our future forms under
the theory of ‘Karma’ or action and the
transmigration of soul. As humans we live
this life in four stages of celibacy, household,
seclusion and renunciation, ‘Brahmacharya,
Grihastha, Baan-parasta, Sanyasa'. These
periods are earmarked for learning and
study, raising a family and looking after
them, meditation for spiritual uplift and
guiding and educating others in a detached
way, respectively. We learn from scriptures
and books, at the feet of masters and
knowledgeable teachers as also from
practical experiences. We gain knowledge
from different sources and are well advised
to impart this knowledge to others for their
benefit and progress. Thus we engage in sclf-
elevation first and then in service unto
humanity. This service can be physical or
verbal. The latter again could be oral orin a
written way. The saints and sages of yore
have done both these. In their times they
have taken many pupils under their tutelage
and guided them. Then they have left behind
valuable treatises, books of knowledge and
literature for our enlightenment. Seeking
enlightenment should be our motto
throughout our life. In olden days at the time
of the convocation called ‘Deekshanta’ a
student was advised not to shirk from self-
study and educating others, ‘Swadhyaya-
pravachanabhyam na pramavadilavyan?.

People generally view life in two phases,
mundane and spiritual. Actually these are
the two sides of the same coin. What we call
T' does not constitute only the gross physical
body. After all when we refer to this body or
its constituents we say my body, my eyes,
my mouth, my mind etc. That means all this
is our possession, not us. The body, mind,
intellect and heart are the instruments
through which we think, act and speak. Body
is the vehicle for action, mind is the store
house of thought, intellect is there for
judgment and discrimination and heart
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takes care of compassion, feeling and
kindness. All these activities are to be carried
with purity, piety and in the spirit of
righteousness. Our scriptures say that
human endeavour is in four spheres of,
‘Dharma, artha, kaama, moksha' - duty,
wealth, desire and liberation’. The activities
relating to first three spheres are to be carried
out with truth, honesty, sincerily and
righteousness. Then only one can embark
on the activity leading to liberation.
Liberation is the final goal to be achieved and
this takes us to the subtle spiritual aspect
of human life. This term liberation has been
defined in various ways. It means
emancipation from the actions and fruits of
action. It means break in the cycle of birth
and rebirth. It means merger of the individual
soul with the universal soul. It means
realization of the truth. It means attainment
of universal consciousness. It means being
not becoming and recognizing that entity
called being. It means breaking all the
barriers of limitations of time, place and
quantum and being able to know, act, desire
without any limitation. It means enjoying the
bliss, nay becoming the bliss personified. In
the realm of spirituality we may take any of
the four paths of Jnana, knowledge,
Nishkaama karma, detached action, Dhyana,
contemplation and meditation or Bhakti,
devotion, the goal is the same. We can take
recourse to logic, reasoning, scientific
analysis, debate and discussion but these
carry us up to a point beyond which we have
to go by belief and faith. We start with the
dictum, 'I know and therefore I believe’ and
then come to the stage where we have to
confess, ‘I believe and therefore I know'. In
the Shri Gita too we observe that initially
Shri Krishna says to Arjuna, '‘Shrevaan
swadharmo vigunah paradharmat
swanishthitat - carrying out your own dutly,
even virtueless is better than virtuous duties
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belonging to others. At the end, however,
He says, 'Sarva dharmaan parityaje maam
ekam sharnam vraja - give up all the duties
and surrender unto Me alone’. This
surrender is possible only by having faith
and belief. This unflinching faith resulting
in surrender to the Divine brings instant
liberation.

We have to understand that our life in a
particular body or form is limited between
birth and death of that form. Death of the
form is inevitable and unpredictable. So we
do not know when the end to this body is
going to come. We may be immortal but the
body, which is the tool and means for all
our actions and thoughts, is perishable. The
indweller is deathless but the dwelling is
transient. So we have to make the best use
of the time span of the life at our disposal
in the present form. We have three
attributes of light Sattva, passion Rajas and
darkness Tamas in us in varying
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proportions. We have some amount of
animality along with divinity. We have to
eliminate animality, darkness and
ignorance, control and overpower passion
and strengthen the element of truth and light
in our thought, word and deed. We have to
raise ourselves to the level of divinity so that
we have not to seek happiness but have to
become happiness personified. Being is the
bottom line and not becoming, It is divine to
be truth, benevolence and beauty - (Satyam,
Shivam, Sundaram) personified than to be
true, benevolent and beautiful. It is divine
{o be existence, consciousness and bliss (Sat,
Chit, Ananda) personified than to exist, be
conscious and blissful. Let us be beauty and
radiate beauty. Let us be love and radiate
love. Let us be bliss and radiate bliss. Then
and then alone shall our life be meaningful
and purposeful whatever the life span in this
body form may be. Then and then alone shall
we be able to conquer death, which is the
fact of life.

What is Life
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Life isa Challenge - Meet it
Life is a Gift - Acceptit
Life is an Adventure - Dare it

Life is a Sorrow - Overcome it
Life is a Tragedy Face it

Life is a Duty - Perform it
Life iz a Game - Playit

Life is a Mystery - Unfeld it
Life is 4 Song = Sumgit

Life 18 o Oppartunity - Take it
Life is o Journey Complete it
Life is a Promize Fulfili it
Life is a Love Enjoy it
LifeisaBeasty -  Praise it
Life i< & Spirit Realize it
Life is o Struggle Fight it "
Life is a Puzzle Solve it
Life is a Goal Achieve it




SUFFEREINGS IN THE JAMMU AND KASHMIR STATE

Kashmir existed as Kashmir even before 1947
- as was mentioned in the Nilamata Purana.
Sharda Peeth in Kashmir was the seat of
learning visited by Adi Shankrachrya.
Abhinavgupt the greatest philosopher, mystic
and aesthetician of the 2" millennium was
born in Kashmir and lived his life in the
Valley. Mahayana Buddhism was born in
Kashmir and taken to Tibet, China, Korea,
Japan and other places. So when we talk of
Kashmir we do not talk of a piece of Real
Estate but a Source of Indian Culture,
Identity, Tradition and Heritage of several
millennia.

The recorded history of Kashmir shows that
there was no shadow of Islam in the valley
till Sultan Mehmood of Ghazani made an
unsuccessful attempt in 11™ century AD to
conquer this Hindu inhabited area. A literary
Sanskrit book — "Rajtarangini” written by
Kalhan in between the period 1147-50 AD
and history of most celebrated Hindu kings
namely Lalitaditya of 7" century AD as well
as Avantivarman of 11™ century AD are
enough proofs that this state had a Hindu
origin, which was gradually Islamized by
foreign invaders after 13" century AD mostly
by force, threat, and killing and some by the
missionery as mentioned in Baharistan-i-
Shahi.

Inspite of the conversion much of Kashmiri
Islam came from the influence of Sufism and
Hindu Vedanta. The Kashmiri Rishis were
originally Hindus and they preached a
peaceful Islam in the valley until 1947.

What really happened post 1947.

Jinnah, the creator of the Two Nation Theory,
which gave birth to Pakistan, was extremely
confident that the majority Muslim State of
Jammu & Kashmir would automatically
accede to Pakistan. But based on the India
Independence Act 1947 Maharaja Hari Singh
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the ruler of J&K State decided to accede to
India on 26" Oct 1947. Pakistan since then
has not given up its effort to disrupt the
peace of this State.

The Valley politicians since 1947-from
Sheikh Abdullah to Farooq to Omar
Abdullah and all others took advantage of
Article 370. These valley politicians have
always had double speech one when they
are in Delhi and other when in the Valley
thus manipulating both the Central Govt
and at the same time exploiting the valley
people for their own selfish lust for power
and money and treating the J&K State as
their Jagir. There has been undue political
weightage and manipulation in favoring
politicians from the Kashmir valley since
1951 itself and the valley politicians do not
want to loose it. The political weightage
favoring the Valley Muslim always ensures
that the Chief Minister is from the Kashmir
division. Even a Muslim from Jammu region
has not been allowed a right to this position
of State politics. Thus the Valley centric
State Govt. always enjoys unquestioned
power over the people of the J&K State in
favoring or denying them their Fundamental
Rights under the garb of Article 370.

The Central Government in the past
preferred to look the other way, giving a
confused signal to people of valley, rest of
India and the world too about the status of
J&Kwhich in clear terms is an integral part
of India and has no Special Status which
Omar and other valley politicians claim.
Confusion on this important issue further
multiplied with occasional statements of
political leaders including those holding the
highest political office describing the
accession as “conditional” while others seck
resolution of Kashmir “dispute”, meaning
that J&K's accession is yet to be settled.
The paid media and the cultivated
intelligentsia of India added to the chaos.




During the latest J&K assembly session of
Feb 2017, the leader of oppossition Omar
Abdullah warned CM Mehbooba Mufti in the
House that the BJP might use the judiciary
to scrap Article 370 as it has understood it
cant use the Legislation for the same. To this
the present J&K CM Mehbooba Mufti said
any move to change J&Ks special status
would be Anti National ... Mehbooba Muftis
responding statement is a standing joke
because the valley politicians of J&K do not
give the Constitutional right to equality to
all J&K State subjects and make anti
national statements when it suits their
political agenda but start reciting
Nationalism and the Indian Constitution as
soon as their own interest are hampered.
Someone has to remind the valley politicians
that you either live or die by the Constitution
or reject it completely as the Indian
Constitution has a sanctity and you cannot
pick and choose whenever and whatever
suits you .

The result of all the misinformation in the
valley, lack of information in rest of India,
dirty local politics, propaganda by paid
media, negligence of senior leaders /
politicians of the Central Govt led to the
suffering of all the people of the Jammu &
Kashmir State i.e. the locals of the Valley,
West Pakistani refugees, POJK refugees ,
Safai Karamcharis, Women, Kashmiri Hindu
Pandits and the Border displaced refugees.

Valley Environment

The people of the Valley ( 99% Muslims after
the cleansing of all Hindus from the valley )
had started with Sufi Islam are now being
radicalized by foreign mercenaries. The
existing patriotic moderate Kashmiri
Muslims voices get gunned down by the
militants and terrorist who are armed with
AK 47 and other weapons.

The youth of the valley is being radicalised
because they have been fed on lies, money
and untruth and are exploited by their own
valley based politicians. What is further
scary is that a large part of the population
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in Kashmir is becoming a victim of drug
abuse. (Acc to Inspector General of Police,
Abdul Gani Mir) He said in year 2014, a
total of 282 persons were arrested under
Narcotic Drugs and Psychotropic Substance
Act, 1985. And more than 8000 people have
been treated at the police's drug de-
addiction centers in Anantnag and
Baramulla districts and the one in Srinagar.
But the Valley politicians are not concerned
with the coming destruction of the next
generation in the valley.

Lets look at the chants of AZAADI and let
us question what AZAADI means to the
valley youth. Is Azaadi going to madrassas
or militancy or being forced to wear abayas
or stone pelting and killing of people of other
religion or not letting a young Girls Music
Band perform and enjoy music? Is Azaadi
shouting from the mosque roof tops
‘Kashmir mein agar rehna hai, Allah hoo
Akbar kehna haf

What further surprises all is that these same
militants shouting for Azaadi have not given
their own kids the azaadi to educate and
think for themselves. There are videos going
viral of 3 to 4 yrs old todlers dancing on the
tune of resentment and hatred of their
parents and indoctrinated to kill, mmaim and
destroy at such a young age. These children
who should have been in schools studying
science maths and arts etc are trained to
hate other communities What kind of Azaadi
is this? Is it Azaadi when you use a young
gullible child for stone pelting and as a
shield (for INR 200/-) so that the terrorist
could fight or kill the army or police
personnel. Waving black ISIS flags after
Friday prayers... is that the future Azaadi
you aspire for your young kids or is
Islamisation of the Valley Azaadi?

The J&K State has been mismanaged or
looted by the State Political Parties. Today
Jammu city is known as a City of Refugees
as there are 20 to 25 lakh refugees/
displaced people living in camps in Jammu.
The refugees include Kashmiri Pandits, West
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Pakistani Refugees, POJK Refugees, Border
Displaced people etc. and none of the valley
politicians are interested in their
rehabilitation.

Suffering of Kashmiri Hindu (Pandits)

They were diseriminated since 1947. With
more then 80 to 90% literacy, KP should have
been ruling the roost in absence of any
competition worth the name but the
community even at the best times did not
fill up more than 4% posts in the State
services as everything from admission to
State professional Colleges to State jobs were
manipulated for the valley Muslims. Finally
in 1989-90 more than 350,000 to 400,000
Kashmiri Hindu (pandits) were thrown out
of the land of their ancestors, culture and
livelihoods because ‘Yahan Kya Chalega,
Nizam-e-Mustafa’.

The atrocities pre and during 1989-90 on
Kashmiri Hindu Pandits is absolute act of
cruelty and barbaric behavior. Imagine a
Kashmiri Hindu kid called out by his muslim
brother on the pretext of playing cricket and
being shot dead. Or when a militant /terrorist
raped a nurse, cut her breasts and sawed
her on a saw machine. Or when a scared
Kashmiri Hindu was shot at when he was
hiding from the militants inside a rice drum
in his attic. Take the case of Dr. Prof. Warriku
of the University Mathematics department
who on his exodus filed a writ in High Court
for his salary and the reply from the VC and
Registrar in affidavit accused him of taking
the whole library along with him during his
exodus so they cut INR 2.5 lakhs from his
salary. The list of atrocities commited on
Kashmiri Hindus ( Pandits) is unending with
Nandigram, Sangrampura , Wandhama and
othermassacres .

Fraternity between Kashmiri Hindus and
Kashmiri Muslims was lost when thousands
of men marched up the streets in 1989-90
shouting ‘we want Pakistan without the
Pandit men but with their women’.

Inspite of all atrocities every Kashmiri Hindu
(Pandit) today holds his head high with pride
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as nota single Kashmiri Hindu child has
become a stone pelter, militant, terrorist or
separatist inspite of 27yrs of sufferings.

The West Pakistan refugees,

Following India’s partition in 1947,
according to official figures, 5,764 Hindu
families, most of them belonging to
Scheduled Castes migrated from outside of
then undivided Jammu & Kashmir and
settled in areas along the international
border, they have now grown to nearly
20,000 families (about 250,000 in nos) and
spread out in Jammu, Samba and Kathua
districts. Of these only 20 families are
Muslims, according to West Pakistani
refugees leader Labha Ram Gandhi.

All the West Pakistani refugees are deprived
of their right to education, State jobs,
employment and owning homes in the State
of J&K since they are not considered as
Permanent Residents of Jammu and
Kashmir as per the definition of Permanent
Resident in section 6 of the J&K
Constitution. They can't avail of any benefits
that acerue to the citizens of the State nor
can they vote for the J&K State Assembly
elections. But then the Valley based
politicians did not apply the same reason,
logic or law when the Kashinir Resettlement
Act, 1982 was introduced for the
resettlement of people of J&K who had left
India in 1947 to go to Pakistan. According
to this Act people who had willfully gone to
Pakistan in 1947 could come back and claim
their rightful State Subjectship (PRC) in J&K
State whenever they wanted. Fearing the
consequences, then Governor B.K. Nehru
referred it to the President of India. The
President of India referred it to the Supreme
Court for legal advice. The apex court
returned the reference without any comment
in 2001. On 6 November 2001, the State
Government of Jammu and Kashmir decided
lo implement the controversial law. In 2002,
the Supreme Court, however, stayed its
implementation on a petition filed by Jammu
and Kashmir Panther's Party president Shri
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Bhim Singh and another person. Why did
the valley based politicians of J&K State not
extend the same concern and sympathy to
the West Pakistani refugees (Hindus) after
seventy vears of living in the J&K state?

The Government of India in the past
miserably failed to protect the rights of the
West Pakistani refugees and the State
Political parties whether the National
Conference (NC), the People's Democratic
Party (PDP) or the Congress played their vote
bank politics. In 2007, then Chief Minister
Ghulam Navi Azad constituted a high level
political committee and held an all parties
meeting for two days to evolve consensus
on the issue of the refugees, including the
grant of status of Permanent Residents to
the refugees from West Pakistan. However,
no consensus could be evolved. PDPs
Mehbooba Mufti even refused to participate
in meetings of the high level committee while
the National Conference leadership shied
away from adopting a clear-cut policy on
the issue, —

The valley politicians who quote the UN Laws
and Resolutions when it suits them but don't
give a thought to the International Human
Rights Law which is unambiguous about the
prohibition of citizenship based on “jus
sanguine” i.e. based on the nationality of
their parents instead of where they are born.
The valley politicians claim it will change
the demography of the Muslim State of J&K.
The grant of permanent Residentship to
about 250,000/- victims of partition cannot
change the demographic character of the
Kashmir valley (where Muslims are in a
majority) but the truth is West Pakistan
Refugees are deprived of their rights because
they are Hindus - Don’t the majority Valley
Kashmiris have a case of discrimination to
answer?

The valley politicians while refusing West
Pakistani (Hindu) refugees the status of
Permanent Residents are very keen to
accept the Rohingya muslims of Myammar
and Bangladeshi Muslims who have settled
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in Bhathindi area of Jammu which is
protected /prohibited forest land and the
irony is that recently the PDP wanted to
regularize these colonies on forest land just
to change the demography of Jammu region
where PDP and NC lost 25 assembly seats
to BJP. The Rohingya muslim Maulana
Shafiq. now runs a madarssa or Islamic
school for Rohingya children in Narwal Bala,
where a sizeable number of these stateless
people live. The J&K Statle has several
charities that help the Rohingya migrants.
However, security forces see this Rohingya
population as a potential threat in the
militanicy-hit state after one of the two foreign
militants killed in a shootout in south
Kashmir last October turned out to be a
native of Myanmar, A military official called
them a ticking time bomb. But the valley
politicians want to regularise these colonies’
. Why? Is it to surround the Hindus of
Jammu and slowly ethinically clean the place
like they did in the Valley with the Kashmiri
Hindus in 1989-90.

Pakistani Occupied Jammu & Kashmir_
Refugees

There are 1.2 million wounded souls of
POJK, who were subjected to genocide by
the tribes backed by Pakistan during Oct-
Nov of 1947. These raids destroyed not only
the life and property of lakhs of people but
also the very fabric of human society and
relationships. These refugees belong to
Mirpur, Poonch and Muzaffarabad districts
of J&K. All these POJK refugees are Hindus
and Sikhs and non-Kashmiri Muslimsand
were therefore not allowed by Sheikh
Abdullah to settle in the Valley even though
Muzaffarabad district was part of Kashmir
province before 1947 in the name of retaining
‘Kashmiriyat' i.e. Muslim Majority. The
estimated population of these refugees
presently settled in Jammu provinee is about
10 to 12 lakhs. They have 24 seats reserved
but vacant in the J&K assembly because of
which they have no political status in the
J&K assembly. These POJK refugees are still
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living in camps in Jammu. They have still
not got the compensation for resettlement
but the J&K government in 1982 enacted
the Resettlement Act to permit any of the
Pakistani citizens to stake their claim on the
property that they or their ancestors have
left behind in J&K State. The Supreme
Court however stayed the implementation
of the act in 2002. Such is the biased
treatment meted out to the helpless refugees
by the Valley based Jcontrolled J&KState
Govts.

Border Displaced People

The plight of Chhamb refugees and other
displaced persons during wars with Pakistan
is largely self-inflicted. Nearly 5000 families
were displaced in 1971 from Chhamb under
Shimla Agreement as under this agreement
most of the area of Chhamb was given (o
Pakistan. Along with them a large number

of people have migrated from villages on
the border and Line of Control during wars
in 1965 and 1971. Many of them were
advised to vacate their lands by the army
to enable it to lay mines on the border.
According to a statement of the Divisional
Commissioner, Jammu, their number
totaled 1.5 lakhs. Even if they go back, they
cannot enter mined areas and an area of
16,000 acres of land occupied by the army.

The valley based politicians are all over on
the electronic media fighting for mercies
and assistance for stone pelters and
militants but are not remotely concerned
about the condition and suffering of these
Border Displaced people.

This is just the tip of the iceberg of the
wrongs happening in the J&K State, which
if not corrected now can have disastrous
consequences on the future of INDIA.
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Ramakrishna : Birth and Childhood :
Ramakrishna was born on 18th february 1836, in
the village of Kamarpukur, in the Hooghly district
of West Bengal, into a very poor, pious and orthodox
brahmin family. Kamarpukur was untouched by the
glamour of the city and contained rice fields, tall
palms, royal banyans, a few lakes and two cremation
grounds. His parents were Khudiram
Chattopadhyay and Chandramani Devi. According
to his followers, Ramakrishna's parents experienced
supernatural incidents and visions before his birth.
In Gaya his father Khudiram had a dream in which
Lord Gadadhara (a form of Vishnu), said that he
would be born as his son. Chandramani Devi is said
to have had a vision of light entering her womb from
Shiva's temple.
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Mohammad Ali Jinnah

Lohana's are an urban ethenic group and
Hindu Mercantile community in India. They
mainly reside in Gujrat and areas around
Mumbai. Originally Lohanas were a part of
Kshatriya caste of Punjab later migrated to
Sind and Gujrat around 800 years ago. As
administrators and rulers these Kshatriyas
were assigned the task of protection. In
course of time as a result of economic and
political exigencies the Lohana's got engaged
in mercantile occupation and some of the
Lohana's also converted to Islam. Lohana's
are still found in Afghanistan and Pakistan.
In Afghanistan they still maintain their
religious identity and are known as
LOEHATHRA.

The Lohanas who kept their Hindu identity
in Sind are known as Sindhi Lohanas and
those Lohana’s who were converted to Islam
are known as MEMONS. Those who
converted to Shiit Islam are known as
KHOJAS. Khojas are Muslims and this
community is mainly settled in South Africa
but due to migration over centuries they
spread to many parts of the globe.

(Actually word KHOJA is phonetic corruption
of Khawajah an Arabic/Persian title). The
rest of the population out of the above
referred Lohana's retained their Hindu
Identity and among this was a family of one

MOHAMMAD ALI JINNAH WAS A BORN HINDU I

Poonjabhai Thakkar and
this family of Poonajabhai
along with his three sons
namely Viljibhai; Nathubhai;
Jenabhai and a daughter
namely Maanbhai lived in
Paneli. (Panecli is a village
situated about 50 miles away
from Rajkot. It was in 1870 a small Kathiwari
principality by the name Gondal). Poonjabhai
earned his living working handlooms.
Poonjabhai youngest son Jenabhai risk and
left Paneli to Gondal and later in 1875, sailed
for Karachi where he ventured into trade and
prospered. In Karachi then like other ports
British firms then have established their
trading posts and here in Karachi Jenabhai
came in contact with Frederick Leigh Croft
which proved to be a turning point in
Jenabhai's fortunes and an immense
advantages to his entire family and of course
to himself in several ways.

In Karachi on 25th Oct, or Dec, 1876 (Exact
date of Birth remained controversial) was
born a son to Mithibhai and Jenabhai. As
was customary father decided to name the
son to which mother also agreed and it was
decided that QAZI will perform the necessary
rituals, because in the past male members
of Poonajbhai family had names similar to
those of Hindus, but in Karachi it was
different because it had significant Muslim
presence besides as all other children in the
neighbourhood had regular Muslim names,
a strange sounding one would place the new
born at a clear disadvantage, so it was
considered appropriate to name the first born
as Mohammad Alli Jenabhai the last a
customary suffix being really the
PATRONYM.

Accordingly for AQIQAH ceremony the new
born was taken to Dargah of Hasanpir at
Gondal a few-miles away-from village Paneli.

W
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(Agigah ceremony in its origin is a name for
custom among the Arabs in the time of the
prophet. In this custom an animal is
sacrificed and its blood poured on the child
so that child remained prone to calamites
and sufferings).

MOHAMMAD ALI'S Primary education was
not formal, when he was nine he was put in
a primary school from where a year later he
was shifted to Sind Madrassahtul Islam - A
high school founded by Khan Bhadhur
Hasanali Effendi, a pioneer Educationist
among the Muslims of Sindh. Here he spent
3!/, years and after that he joined Church
Mission School of Karachi. After passing time
in the Mission School he on the advice of
Frederick Leigh Croft left for London on an
assured apprenticeship in Nov, 1892. Before
leaving for London as per custom he was
married to Emi Bai at the age of 16 while
Emi Bai was 11 years of age.

There in London he was on a paid
assignment at Graham's Head Office working
as business apprentice. As knowledge of Law
helped in this business, so Mohammad Alli
Jenabhai developed an interest in law and
in 1893 he joined to Lincoln’s Inn to study
the law. An apoecryphal story informs that
he chose this particular Inn because on one
of the new Halls main entrances he saw a
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fresco depicting the image of prophet
Mohammad among the group of Law givers
of the world.

Alfter completing the studies in England he
returned to India in 1896, while he was in
England his child bride and mother had
expired.

During studying the law in England and
when he cleared the examination, the first
tentative step taken by him was by changing
the superfluous and curious sounding suffix
to his name for the reason that what he was
to remain for the rest of his life i.e.
Mohammad Alli Jinnah, There was also a
transition in the way that Jinnah had not
just changed his name but also kept altering
the spelling of big name. It travelled from
being MOHOMED ALLI JENNAHBHAI to a
jettisoning of Jennabhai and adopting to
Jinnah then on to Mohomed Alli Jinnah and
yet again then dropping of the second ‘L’ of
Alli and later adopting an additional ‘M’ in
to Mohamad leading finally to the version.
MOHAMMED ALI JINNAH.

Shri Ramakrishna Paramhansa has said

"Only two kinds of people can attain self-knowledge:
those who are not encumbered at all with learning,
that is to say, whose minds are not over-crowded
with thoughts borrowed from others; and those who.
after studying all the scriptures, have come to realise

that they know nothing."
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Man is unaware of his hidden power vested
in him by God. It is only his mundane desire
for materialistic achievement, giving weight-
age lo money matters, at the cost of realizing
selll. All of us are in the race to accumulate
wealth superseding others. It also speaks of
his inability to control his unbridled mind.
God has gifted a man with a wonderful
“Brain Box" well protected to explore, search
and draw out what is the best. The old
proverb goes as under "know thy-self and
you will master the supreme power to follow
Him like a good servant”. It is the powerful
brain box and mind that resides in us. Both
these two vital organs can work wonders, if
you have the ability and capability to arrest
their malicious design and application of
mind and intellectual brain can play havoe
in restoring the bonhomie of the gay days
when we experienced peace, tranquility and
solace.

Mind is our confidential adviser, a trust-
worthy friend, who often betrays. A sound-
value system is needed for the mind to full-
fill its role as a friend. In the present world
our mind usually indulges in weak traits,
such as selfishness, greed, anger, jealousy,
ego etc. A powerful mind rules over weak
traits not letting them to come into action.
A defective mind gradually pollutes and kills
the spirit. When a mind is pure, it attracts
only what is good and healthy. A corrupt
mind or unhealthy mind drains away all vital
energy and resources, ruins the health of
the body, spoils relation and fritters away
all resources. It leads to wrong functioning
and creates imbalances. It traps a person,
in a vicious cycle of temptation and suffering.
His moral mornings are weakened. His
power to judge correctly is totally destroyed.
We are mesmerized by the outer world - the
drama of life. Seldom do we spend time to
think about the glory and the potential of
the mind, and the universe within. No chain
can fetter the mind. In order to control the
functioning of mind, people adopt various
ways to control it. Just as for concentration

.

ADORE THE SUPREME POWER THAT RESIDES IN YOU I

Prof. J. L. Sher

of mind, they resort to "Idol Worship”. An
idol is a representation of the devine. We
have to seek Him in the inner most core of
our heart. For non-believers, a God with in,
is perhaps a perpetual nuisance for one
whose intentions are not genuine, whose
aspiration is not so good and whose practices
are not so ethical. He does not want a
permarnent witness. In idol-worship what is
done during transmission, is to put divinity
into the hearts of the individual where it
belongs. In meditation, the idol worship is,
therefore, directed to ones own heart to the
divinity present therein. By this act of
worship, the divinization of human being is
more possible to culminate in the ultimate
achievement of total divinization of the
individual.

Let us adorn the supreme power that resides
in ones mind. Purity of his soul, purity of
the heart is the greatest shield of protection,
because pure heart derives out of mind, the
key to God’s blessing and the blessings are
the greatest protection. The mind is
passionate, prejudicial, fearful and jealous,
culminate a new outlook. The mind is a wide
panorama; its expense is infinite as its power.
Do not get bound by negative thoughts, shift
from negativism to positivism from self
condemnation to self elevation.

Let us understand that the mind is capable
of spinning and weaving enormous
confidence ereating incalculable loftiness, in
penctrable depth and immense magnitude.
When we start dwelling upon these positive
pleasant and benevolent feature of the mind
our fear about the negative vision will
disappear. We see in its pristine, original
state, the mind has the natural qualities of
love, peace happiness and bliss.

(Let us try to adorn the supreme power in
its original form to distance ourselves from
the present crisis of turmoil and move
towards a contented heart, which is the only
solace for a Wiseman?)

LR



The ancient and glorious temple of Sun God
popularly known as Martand Tirath is
situated at pilgrim village Mattan on
Pahlagam road at a distance of 6 kms from
District Hq Anantnag and 65 kms from
Srinagar, the summer capital of J&K State.
Before the mass migration of Purohit
community during 1990 turmoil from the
village Mattan, lakhs of pilgrims used to visit
this holy shrine after performing
Sh. Amaranth ji yatra. It is believed that
Amarnath Yatra is complete in all respects
only when on way back the pilgrims feed
the holy fishes present in the holy springs
of the Martand Tirath. Due to the opening
of Yatra from BALTAAL thousand of pilgrims
are lacking the darshan of this pious place.
The place is very famous as a very old Hindu
pilgrimage place in the valley and enjoyed
prominence at par with Haridwar among the
Hindus of all our the country. Many
religious festivals are celebrated through
out the year at Martand but the main
celebration is Birthday of Martand ji (Sun
GOD) which falls every year on Magh Shukla
Paksh Saptami i.e the 7th day of the bright
fortnight of Magh (February) as per the
Hindu calendar. The name Martanda means
“Sun God". The village was earlier name as
Machh (fish) Bhawan too. There are two
main springs in the premises of the tirath
known as Vimal and Kamal Kund. A
beautiful Shiva temple is constructed in the
center of the Kamala Kund giving a
unforgettable and adorable look to Tirath.
During the early morning hours pilgrims are
allowed to have a holy dip in this spring.
Those who know swimming are allowed to
offer water over the Shiva linga in the temple
and after that they proceed to have darshan
of Sun god and other temples constructed
in the premises of the Tirath.

Different stories exists in our religious
documents which tells us about the detail
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MARTAND ALIAS MATTAN TIRATHA - KASHMIR
RELIGIOUS PLACE OF SALVATION AND PEACE FOR DEPARTED SOULS.

Autar Krishan Trisal

of the Sun god and its abode at
Mattan. According to ‘Markand Katha’,
Markandyapuran’ and other texts, the
Martand (Sun God) was born from Aditi, the
wife of Kashyap Rishi. Earlier Aditi had given
birth to 12 off springs in the form of eggs
which later produce 12 sons known as Data,
Arima, Mitra, Varun, Inder Vivaswan,
Pushpa, Parjiney, Anshuman, Bug, Trusht
and Vishnu. Aditi gave birth to 13th son
before time in a fit of anger after an argument
with her husband Kashyapa she abandoned
him into waters of Satisar. The 13th Sun in
the form of lifeless egg remained in satisar
for a long time. To kill a demon called
jalobhava who was living under the water.
Kashyapa with the blessings of Brahma,
Vishnu and Mahesh made a cut in the
mountains and drained off the waters from
satisar. Thereafter he found an egg in deep
waters that he recalled as his 13th Son
Martanda dropped by her wife Aditi. As soon
as he tried to hold on him, he was warned
by his son of dire consequences. Kashyapa
visualized the situation and prayed the gods
Brahma, Vishnu, Mahesh and goddess
Parvati to do the needful. Then, Mata parvati
asked lord Vishnu to cut this egg into two
parts with his Sudarshan Chakra. These two
parts transformed into springs known as
Vimal and kamal Kund. In this process a
mysterious glowing and flames beamed from
the broken egg. The light came to known as
Martanda where as the flames hit four places
are known as Four great Shaktis viz.
Bhargshikha, Bheema Devi, Baswati and
Shree Bhawani in the shape of springs.
Sacred fishes are found in these springs.
Water of the springs is sacred enough to take
it home in bottles. The water of the springs
flow down from higher level to lower through
a channel made up of stones. The main and
ancient site of Martand lies beneath the
mountain called Devi Bal where temple of
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Goddess Bhargahshikha the great power is
in the form of a holy rock (Shila) is situated
on the top of the hill. Local and other Hindus
from nearby villages worship this goddess
during Navratras and assembled there and
have pooja archna.

Another spot is Sangam in the village
Mattan which is considered very pious for
Hindus as it is place where the SHRADS of
departed souls arc performed. The rituals
like Pind daan, Pitre Shrad, Tarpan etc.
performed at this Sangam in particular area
regarded as highly auspicious. However the
rituals carried out in the month of Malmass
and on Vijay Saptami, Sankarati, Solar and
lunar eclipse days, Amavaysa etc. and
specially on Sundays leads towards
salvation and peace of deceased ancestors
and same is blessed by Lord Shiva too. The
most sacred and well known religious
festival ‘Malmass’ is held at Mattan after
every two and half years where pilgrims
from all over the country assemble here and
perform religious rituals along the Chaka
nadi.

Here for the information of the community
youth, it becomes obligatory to make them
aware what Adhik Massal Malmassa is?

The lunar calendar adds one extra month
every third year. This extra month is known
by various names: Adhik Maas, Mal Maas,
Purushottam Maas, Malimmacha. This is
the thirteenth month of the lunar calendar.
Just as there is the lunar year with the extra
month (Adhik Maas), so is there a lunar year
with a diminished or reduced month, with
only eleven months in the year. The lunar
year comprising of eleven months only is
very rarc indeed. It occurs once in 140 years
or once in 190 years. But the extra month
or Adhik Maas comes every third year. Adhik
Maas adopts the name of the month that
follows adhik Maas.

Whenever Sankranti does not fall within one
| month then Adhik Maas occurs. When there
are two Sankrantis within one month then
it becomes the lunar year with one reduced
month (11 months in the year).

~

Vasishtha Siddhanta (the treatise of
Vasishtha) mentions that Adhik Maas or the
extra lunar month occurs after every 32
months, 16 days and 8 Ghadis (a Ghadiis a
period of 24 minutes and 60 Ghadis equal
24 hours).

It is a fact that the solar year is made up of
365 days and about 06 minules and the
lunar year is made up of 354 days. Thus both
the solar and the lunar years have gaps of
11 days, 1 hour, 31-minutes and 12 seconds.
As this gap-increases -each year, it
approximates in three years to one month.

[Note: The moon takes about 27.3 dlays to
make one complete orbit around the earth.
The earth orbits around the sun once every
365.2422 days (= earth’s orbital speed of
29.79 km per second). The earth and the
moon in 27.3 days have moved as a system
about 112 of the ways around the sun. This
means that from one full moon to the next
full moon, the moon must travel 2.2 extra
days before it appears full. This is due to the
curve of the earth’s orbit around the sun.
The moon is still making ene complete orbit
(circle) in 27.3 days. But to line up with the
earth and sun to become a full moon again
it takes 29.531 days.

29.531 day Lunar months = 354.372 days
per lunar year. Thus we arrive at a difference
of 10.87 days a year between a lunar year
and a solar year of 365.2422 days per year.]

The Puranas also sing high praises about
Adhik Maas and indicate Puja, readings of
scriptures etc. during Adhik Maas. Selfless
actions, without the expectations of results,
are to be performed during Adhik Maas. Mal
Maas (Adhik Maas) is the montirfor Vishnu
puja. The recitation of Srimad Bhagavat |
Purana and of the Bhagavad Gita during this
month produce top meritorious results. In
addition to singing and listening to the
praises of the Lord (Vishnu), undertake Adhik
Maas Vrat also. This Vral is to begin [rom
the first day and ends on the last day of Adhik
Maas. Waking up during the hours of
Brahma Muhurta (between 4 am and 6 am},




after ablutions, place a murti of Radha-
Krisha or Lakshmi-Narayana and perform
Sodashopachara puja. If there is a temple
nearby then perform puja of whatever deities
are usually worshipped therein. During the
entire month of Mal Maas Vrat eat Sattvie
food (vegetarian meals, milk, fruits, nuts,
grains, vegetables). One meal at night is
recommended,

=

ILis written in the Bhavishyottar Purana that
Sri Krishna Himself has said regarding Adhik
Maas Vrat that by carrying out the Vrat with
the sole aim of worshipping God, through
fasting, cleanliness, charity, puja etc. merits
are acquired which produce unfailing results
and all sorts of calamities are overcome.
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THE MEMORABLE VISIT TO EANGDA (HIMACHAL PRADESH])

Mystic are mysterious. What they say or what
they do is beyond the understanding of
ordinary men like us. We the devotees of
Bhagavaan Ji have for long wanted to spread
his word far and wide. Physically also we
felt the existing accommodation at Uttam
Nagar was insufficient and we desperately
prayed often for some more space to pray at
the feet of Bhagavaan Ji. It is said that when
we desire something good with all our heart,
the entire universe conspires to achieve it
similarly Bhagavaan Ji manifested this
desire of his devotees by having his seat
extended from Uttam Nagar to hundreds of
kilometers away in Kangra (Himachal
Pradesh). Bhagavaan Ji wanted to bless the
people of Samloti. block Nagrota-Bhagavaan,
Kangra. Unknowingly these village people
follow the principles of “sezzar” “pazzzar” and
“shuzzar” in both sprits and deed.
Bhagavaan Ji who is always in the company
of Divine Mother arranged a seat next to
Mother Sharika (Divine Mother with eighteen
arms) on a beautiful hill top. Here natural
beauty is at its prime. The entire area is
teaming with all kinds of species of animals,
birds, trees and flowers. There are terraced
fields and flowing streams a sight to behold.

Historically, most of the inhabitants of this
village are Kashmiri migrants who escaped
from kashmir about 400 years back during
the tyrant Mougal rule of Aurangzeb. Under
the threat of conversion to Islam or death
these Kashmiri pandits crossed into
Himachal through the tough mountainous
terrain and settled there. These people belong
to Dhar clan of Kashmiri Pandits.
Traditionally education has been the
- strength of Kashmiri Pandits and so was it
with them. Hence they were well respected
in their new land and given elevated posts
by the then Raja of Kangra. In time they
prospered and acquired big plots of land for
their use. They also earned good reputation
in the court of Raja of Kangra due to their
intelligence and hard work. Over the years

they continued with
whatever little Kashmiryat
they could carry forward,
but with the time and new
traditions of the new land
they lost most of the
Kashmiri ways of lives.
However one thing they
never forget was their
roots they remembered.
They are Shakhatik, the followers of Mata
Sharika who is seated at Praduman Peeth
of Hari Parbat in Srinagar (Kashmir). There
was a certain eagerness to go back to their
origins and il is the quest which led Mr Arun
Dhar to Bhagavaan Ji's Ashram.

Mr. Arun Dhar a respected citizen of village
Samloti and his wife Mrs. Ranjana both are
well educated and live in Delhi. With the
support of other senior villagers like Hony.
Lieut. B.D.Sharma, Shri Navendu Shekar,
Shri V.P.Dhar, Shri Ram Praksh, Shri Hans
Raj, Shri Satish Kumar Sharma, Shri Ajay
Sharma and Shri Shyam Prakash Sharma,
they constructed a beautiful temple on a
hillock which is now named as Preduman
Peeth Mata Sharika temple. They also
procured a “Murty” of Divine Mother Mata
Sharika to install in the temple. For this they
needed guidance and approached many
Kashmiries and Non-Kashimiries. Finally
with the grace of Bhagvaan Gopinath Ji
Maharaj they met Dr. Ashwani Bazaz who
introduced them to Shri T.N. Raina, Prof M.
L. Kokiloo and Dr. C.L.Raina (now in U.S.A).
All the three are Sanskrit scholars and are
well-versed in Kashmir Shavism. They
advised Mr. and Mrs Dhar to install
Bhagavaan Gopinath Ji (Dhyan) photograph
along with Mother Sharika and hold religious
rituals like Pran-Pratishta and a
Mahayagna. For this Mr. and Mrs. Arun
Dhar sought our help and co-operation. And
this is how a delegation of 15 members from
Jagat Guru Bhagavaan Gopinath Ji
Charitable Cultural and Research




Foundation led by Dr. Ashwani Bazaz (Vice-
President) and B.L. Bhan (Secretary) along
with Shri B.L, Chandra (Chief Purohit) left
for Samloti Kangra on 21/7/2015.

All of us reached there late in the evening.
The village people received us with warm
affection and happiness. Over the next day
brief discussions about the future of temple
were held with the village elders and senior
members of the Dhar Parivar. Along with the
enthusiastic residents we held a Prabhat
Pheri which although delayed by a heavy
downpour was still energetic and enjoyable
the Prabhat Pheri went uphill till the temple
and placed Mata Sharika's ‘Murtly’ at the
right place. Then two life size photographs
of Bhagavaan Ji were also fixed adjacent to
Divine Mother. Purchit Shri B.L. Chandra
recited Vedic mantras. Along with us the
entire village chanted Jai Mata Di and Om
Namoh Bhagwate Gopinathaye. It was a
memorable scene to remember. The Divine
Mother was clothed with new robes, malas.
The same was done with Bhagavaan Ji's life
size photos. All this while the whole Mandli
of villagers kept singing bajans continuously.

In the evening on July 22-2015 the
Mahayagna started. Kalash pooja and other
rituals were observed by Mr. and Mrs. Arun
Dhar and the other senior village elders. The
Mahayagna was participated by foundation
delegation and village people jointly.
Sahakars were performed throughout the
night in the honour of Maha Ganesha Nav-
Grah (Nine Planets and Sun God) Shiva,
Vishnu, Mother Divine and Bhagavaan
Gopinath ji Maharaj who is our guide, our
Master and Guru. Puran Aahuti took place
at 1.30 pm next day on 23rd July Meanwhile
an exhibition cum sale was also held in
which Hindi biography Ek-Villakshan Sant
and our quarterly multilingual magazine
Prakash Bhagavaan Gopinath Ji was in great
demand. Amazingly the entire stock of Ek
Villakshan Sant was sold and new orders
were booked.

Thereafter a huge bandara was held in the
village, in which about 1200 to 1500 people
took Navid (lunch). The beauty of this
Bandara was that all the food and local
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delicacies were cooked by village youth.
These youth are well educated and well
versed in community service. Rice, vegetable
dal was served to the ccvotees in the leafy
plates (Patals). It was an amazing and heart
rendering view to see how swiftly and lovingly
they were serving the foods, vegetable and
drinking water to the devotees. We were
continuously looked after by the villagers.
After the Bandara they took us to a local
fish temple named after the famous Sanskrit
scholar Machank Reshi. He has written
many Stotras in Sanskrit and was the Guru
of famous Reshi Gorak Nath. After this we
visited the famous Chamunda Devi temple
and attended the evening prayers (Aarti) at
8 pm. It was a blissful day for each one of
us. Next day early morning Mr. Ashwani
Bazaz and Shri Rohit Hashia along with Mr.
& Mrs. Arun Dhar and a couple of
responsible village elders visited the Mata
Sharika temple and held a brief morming
pooja (Aarti) with a heavy heart. We left for
Delhi at 6.30 AM. Our group was seen off by
the ladies and gents of the village. The
meeting at the beginning of the Journey was
a happy event, on the other hand the
departure was a sad and emotional affair.
Ladies from both sides hugged each other
and tears were seen trickling dovmn from both
sides, Alter our departure Mr. Arun Dhar and
Mrs Ranjana Dhar visited the temple and
performed a Kanjak Pooja and Kaushal Hom
(a concluding rituals).

On our way back to Delhi we stopped at
Gurudwara shri Anandpur Sahib where all
of us listened to soul-ful shabad Kirtan and
ate the Langar. It was interesting to see how
volunteers distribute volumes of food among
the devotees, how organized and scientific
they are. We reached back at Uttam Nagar
Ashram at 10 PM in the night We bowed
before Bhagavaan Ji, thanked him for the |
joyful experiene and left for our homes. It
was an extra ordinary event to remember for
the rest of our lives.

Jai Shaike Mata.
Jai Bhagavaan ji.
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LALLESHWARI
(THE PHILOSOPHER - LITTERATEUR)

Saint-poets have influenced the course of
spiritual and cultural history of this ancient
land of India.

Saint-poets have appeared in different ages
and at different places, but they have left
their imprint much beyond the confines of
time and place.

B. M. Misri

search for the ultimate truth. Her Vakyas
have left such an impression on the Kashmiri
language that most of its proverbs,
aphorisms and idioms are derived {rom
them.

Lalleshwari did not preach any hard and fast
religion. She even disdained ritual. She
projected a way of life

Kashmir has mnot
lagged behind in
contributing to the
spiritual and cultural
attainments of the
country. But few could
combine in themselves

"R a1 SRl a1 B
IRl AR T N I PIRAA

quite in harmony with
our cultural traditions
in which a happy
amalgam was made of
what was good in
Buddhism, Hinduism

the spirituality of the

highest order and unmatched poetic
excellence as did the great Lalleshwari, who
had arrived on the scene at a crucial period
of Kashmir's history. When the Muslim
influence was getting fused with the local
Hindu traditions to emerge into the
composite culture.

Lalleshwari was effectionately called lal Ded
or Lalamoj by Hindus and Muslims alike,
was a great philosopher of the 14th century
who left a lasting impact on the culture,
liturature and every day life of Kashmir. She
was a proponent of Shaivism but her
phiolosophy encompassed Upanishadic
wisdom along with Sufism and the teachings
of the Buddha.

Lalleswari preached through her Vakhyas
(saying mostly in verse) love, equality of all
human beings, irrespective of social status
or religious belief, tolerance of other people's
views, non-violence and above all relentless
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and Islam.

The transcendental self
may assume the names of Shiva, Vishnu,
Buddha or Brahma. She was a lady, only
concerned with their efficacy in cutting
asunder my worldly affections. It might be
accomplished by any one of these. She
welcomed the healthy wafts of wind coming
from any direction annointing her body and
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soul with chaste divinity. She always kept
the windows of her mind open, rejecting what
was mundane and assimilating the sublime.

Lalleshwari teaches freedom from desire. She
says knowledge of the self gives ultimate
release, whether a man leads the life of a
householder or a hermit. Man's aim should
be to gain release from rebirth. For this she
should realise that the individual self is one
with the universal self. She relates her
spiritual experience in these lines:-
"Passionate, with longing in my eyes.
searching wide and seeking night & day.
Lo I behold the Truthful one, the wise,
Here in my own house to fill my gaze

That was my day of Luck Star.

Breathless, I held him my guide to be

So my lamp of knowledge blazed far.
Dilating again as her experiences, she says

Why art thou feeling with my hands
like a blind person,
if thou art wise get inside
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Siva is there; do not go anywhere,
friend, put thy trust in my word.
To reach the goal of self-realisation, She
said.
Every moment I taught Omkar to the mind
I was myself reading and myself hearing
again.
“Lord 1 have not known myself

other than myself
Continually have 1 mortified -

- this Vile body.
That thou art I, That I am, Thou,
That these are joined in one
I Know not

Lalleshwari found religious practices of no
use and called them futile as an untwisted
rope for towing a ship. Lalleshwari reiterated
what had been said in the Upanishads and
separating the fruit of work from the duty
to work, to save oneself from
dissappointment and delusion.
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JAGAT GURU GOPINATH J1 CHARITABLE, CULTURAL AND RESEARCH
FOUNDATION (REGD.) - PROPOSAL FOR A MULTI-ACTIVITY CENTRE IN DELHI

Kashmir has been the cradle of ‘Shaivism’
and ‘Sufism'. The beautiful and cool
environs of this blissful valley provided
suitable atmosphere for various spiritual
and intellectual activities which crystallized
in the form of philosophies which were
essentially based on peaceful co- existence.
These thoughts and philosophies preached
by ‘Rishis’, ‘Sufis’ and saints from centuries
synthesised into a unique composite
Kashmiri culture. The cardinal principle of
this philosophical tradition is to assimilate
the richness of each religion and work for
the welfare and well being of the people. Lal
Ded and Sheikh Noor-ud-din were the
pillars of this composite culture. The
subsequent poets, writers and saints further
enriched this thought. The contribution
made later by Bhagavaan Gopinath Ji in
strengthening and spiritualising Kashmiri
philosophy has been invaluable. All through
in his life Bhagavaan Ji practiced and
preached high ideals of life like right
conduct, truth and purity. For him religious
identity had no meaning and Muslims and
Hindus were treated alike. His universal
contribution in preaching human values
and raising the spiritual level of an
individual was acknowledged by the
Government of India by issuing a postal
stamp in his honour on 3rd July, 1998 on
his birth centenary by the then Post and
Telecommunication Minister Smit. Sushma
Swaraj.

Economically, Kashinir may have been poor,
but it was rich and prosperous in its
thought, culture and human values. It was
the direct result of this lofty culture and the
presence of saints and ‘Rishis’ and their
influence that people of Kashmir were drawn
mare towards spirituality than materialism.

This culture has now been threatened with
the eruption of terrorism in the valley.
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Fundamentalism has overtaken tolerance
and mutual respect which formed the
foundation of the composite culture of
Kashmir. Spiritual values which flourished
earlier in the valley have been engulfed by
materialism, greed and lust. Intolerance,
violence and bloodshed are emerging as the
new identification marks of Kashmir valley.
Threat, coercion and extorfion have become
the rule of the day. Smiling, pleasant and
innocent faces have grown grim and
despondent over the years. ‘Mother Kashmir’,
its culture, its environment, its flora and
fauna, its people and its philosophy are
threatened both from within and outside.

It is the duty of every well wisher of Kashmir
to strive for the survival of Kashmir, its
history and composite culture, which is on
the verge of extinction. It is only the revival
of the culture and its age-old human values
of love, tolerance and spirituality that can
save Kashmir from its ongoing destruction.
These thoughts and values have to be
imbibed in the younger generation, if this
culture has to survive. The future of Kashmir
and its rich culture depends on these youth,
their mental attitude and their
understanding of the high ideals as preached
by Lal Ded, Nund Resh and later by
Bhagavaan Gopinath Ji.

The role of voluntary organisations like ‘Jagat
Guru Bhagavaan Gopinath Ji Charitable,
Cultural and Research Foundation’ can be
important in this context to stem the tide of
social and cultural degeneration. Recently,
the honourable Minister for Human Resource
Development has rightly drawn attention to
what is called ‘Spiritual Quotient’ (SQ) of a
Knowledge seeker, over and above his IQ.
The role of government agencies in preserving
and propagating our cultural ethos has
always been there. However, we draw
attention to broader dimensions of cultural




relations, spiritual awareness and basic
human values which result in what we can
call as integrated learning. It is this
integrated learning that is missing in our
educational institutions. In its absence, it
is not possible to have full flowering of
the human personality and we lament with
T. 5. Eliot, “where is the wisdom we have
lost in the knowledge where is the knowledge
we have lost in information.” It is in this
context that 'Jagat Guru Bhagavaan
Gopinath Ji Charitable, Cultural and
Research Foundation’ proposes to initiate
efforts towards building a complex in Delhi.
In this complex we would have a spiritual-
cum-cultural centre. The aim of the centre
would be to preserve for posterity the
priceless traditions of Kashrniri art,
spiritualism, poetry, music etc.. A library
would be integral part of this eultural centre.
Books and manuscripts related to Kashmir
Shaivism and other religious philosophy
would be preserved in this library .

To achieve this objective, a beginning has to
be made by starting a Foundation in Delhi
where all the facts of Kashrnir's rich culture,
its ethos, its history and its socio-religious
and linguistic legacies are researched upon,
analysed and imparied to the Kashmiri
youth. This Foundation has to be a high seat
of intellectual and cultural activities based
on secular and democratic traditions and
create conducive conditions for free and
fearless interaction of youth of Kashrnir. This
Foundation has to be a multi-activity centre
where documentation, research, publication
and educational classes have to be carried
on side by side. Once the Foundation begins
to work and people start working for it
sincerely, it will go a long way in reviving
human values which are fast eroding. Being
the capital of the country and next home to
thousands of Kashrniri youth who fled from
the valley, Delhi is the most suitable place
for such a Foundation. ‘Jagat Guru
Bhagavaan Gopinath Ji Charitable, Cultural
and Research Foundation' established in
Delhi last year with identical aims of

spreading the message of love and peaceful
co-existence, can be the most appropriate
institution for taking up this challenge.
However, its existing infrastructure, which
is not adequate enough for the purpose, has
to be augmented to make it suitable for
taking up this challenge. In order to
accomplish this noble aim and revive
traditional culture and high ideals of life, the
Foundation requires liberal financial and
other aid from the government. What we
request from the authorities initially is grant
of land for the proposed complex in west
Delhi, preferably in Dwarka area. It is hoped
that with due encouragement and help from
both the central and state level authorities,
it can blossom into a multi-activity centre
for the benefit of the younger generation.

For the welfare of the Kashrniri community
in and around Delhi, the Foundation
proposes to initiate efforts at three levels :-
a) philanthropy b) service and community
work; and ¢} spiritual activity. It may be
mentioned here that ‘Jagat Guru Bhagavaan
Gopinath Ji Charitable, Cultural and
Research Foundation' is a registered society
with Registrar of Society, Government of |
Delhi with registration number S/36804
under S. R. Act 1860. Quoting from the
‘Memorandum of Association’, following are
the aims and objects of the Society :-

i. To provide relief and Succor to the indigent,
destitute, orphans, widows and disabled -
physically or mentally, through financial
assistance, educational and medical aid and
also through social counselling.

ii. To spread Bhagavaan Ji's message of love,
peace, purity of life, fellow feeling and
universal brotherhood and to disseminate his
teachings, ideals and philosophy through
publications and audio-visual media which
will help the mankind in the moral uplifiment
and spiritual growth.

iii. To undertake projects for research work
in the history and cultural heritage of
Kashmir.

iv. To, establish centres of activity at various
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places which may act as branches of the
Foundation for achieving the above aims and
objects as may be decided upon by the
members of the Foundation from time to
time.

v. To mobilise the collection of funds by
cash/kind from any rightful person(s),
association(s) and trust(s) or trustee(s)
against proper receipts.

vi. To undertake activities of a charitable
nature like opening educational institutions,
vocational centres, hospitals/dispensaries
etc. which may further the aims and objects
detailed in the preceding clauses and to do
all such activities as are necessary for or
incidental to the fulfilling of the
aforementioned aims and objects.

It is worth emphasising that the Foundation
has taken up the job of fulfilling its aims
and objectives very earnestly. For providing
succour and relief to the destitute, a token
amount is already being given to the most
deserving persons. Collections and
contributions are voluntary and the
allocations are made in the mode of '‘Gupt
Daan’ which is in line with the highest
traditions of Indian culture.

In order to spread the message of love, peace
and universal brotherhood, a quarterly
journal ‘Prakash -Bhagavaan Gopinath’ is
being published and the third issue of the
journal is being released shortly.

In fulfillment of its other aims and objectives,
the Foundation proposes to initiate efforts
for the following. For fulfilling the
educational, philanthropic and community
service objectives, the Foundation has

N

proposals for establishing a multi-activity
centre, This centre would have:-

i. an auditorium-cum-prayer hall which can
be used for conducting community level
‘Homa’ and ‘Yagnopavit' ceremonies and can
also be used for seminars on spiritual and
socio-cultural issues.

ii. a library-cum-documentation centre for
preserving ancient works of art, culture,
paintings, monographs and related work on
‘Shaivism', ‘Shakti’ worship and ‘Sufism’ in
Kashmir,

iil. a charitable dispensary and

iv. A school imparting quality education with
emphasis on human values. The
Foundation would solicit funds for
scholarships for the needy and meritorious
students.

The Foundation would take up research
projects on the following themes.

1. A comprehensive biography of Bhagavaan
Gopinath Ji,

ii. Chronological and philosophical sayings
and discourses of Bhagavaan Ji.

iii. The institutions of sainthood in Indian
and Kashmiri culture.

iv. Bhagavaan Gopinath Ji's miracles - a
philosophical study of mystifying -
experiences of devotees,

It is a known fact that our community has
the necessary talent for undertaking these
projects. The Foundation would be looking
forward to institutions from public and
private sectors in India and abroad which
would sponsor these projects,




LIVING INSIDE OUT AND NOT OUTSIDE IN

Introduction

The title of this write up says that a human
being who is potentially divine has a wealth
of values and beauties inside him which give
him strength. Therefore he should live in this
world as per his inner strength which should
influence the outer world. And at the same
time man should be so strong internally that
nothing from outer world should influence
him which is not in line with his belief
system. When I say man is potentially divine
it means that the soul or Atma is a ray of
God Almighty, the one without a second, and
the Atma has all the Divine virtues which
need to be manifested to their pristine glory
by human effort by yoga and by thinking
about them and by imbibing them.

Belief System

Belief system means what we believe in
certain thing based on which our thought
process takes shape. Our thoughts define
and promote our feelings, attitude and
actions. Our repeated actions have a direct
bearing on our character and fate. When we
are young we adopt a belief system for
ourselves as per the advice of our parents.
But when we grow up we create our own
belief system. Since our belief system has a
complete hold on our character we must
adopt a spiritually oriented and a very
positive belief system. By doing sowe develop
a strong value system which creates virtues
and beauties inside us and we learn the art
of living inside out and not outside in. Some
examples of spiritually oriented belief system
are I am soul, a fraction of God and have the
innate qualities of SAT-CHIT ANAND or
Truth - Knowledge Bliss, I am capable of
strengthening the virtues and values inside
me which | manifest in my character and
conduct, 1 will think positively and do all
work with Love and positive frame of mind
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without bothering about the resulis of my
action, Reading spiritual books on self Help
is a moral act. | believe that my inner
growth will give me interest and newness
in life as I am totally responsible for my
life. Self evolution is the goal of my life. I
will ever live in present with no regrets of
the past and without worrying about the
future.

Spiritually enriched life

When we start living a spiritually enriched
life, it is a win-win situation. We get inclined
to catch higher values of life and practice
them in day to day living. The influence of
our lower self which have a direct bearing
on us gets washed away automatically. In
spiritual life we experience oneness with
others where there is no separateness or
otherness. The oneness with others enables
us to see ourselves in all and all in our -
own self, Living in a higher state of
consciousness, our desires get sublimated
and we get noble desires to live a life of
helpfulness, blissfulness, with an aim to
do something whole heartedly for the higher
cause. We start living a life of moderation.
We understand that we have come into life
to give and help and not hurt and harm.
Our personal desires convert into universal
desires. Our selfish desires drop off and
desires to do good to others take the top
seat of our mind. Such is the attitude of a
real successful person. It is said that
Excellence sits high amidst rocks, remote
and inaccessible. Man must wear his heart
out to reach it. To imbibe higher value of
life within us requires consisiency,
concentration, commitment and regular
practice which is almost equivalent to
wearing your heart out. All divine qualities
are within (soul being a fraction of God)
which we are required to manifest with our
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own effort. The beauties inside us include
all Divine qualities which are listed in
chapter 16 of Bhagavad Gita.

Going with in

Going within is the start point of living inside
out. Going within means self observation, self
introspection or self dwareness to have a
correct assessment of your own self.
Generally people have good knowledge about
others but they do not know themselves -
their weaknesses, temptations, their
negativity and their good qualities. After
knowing our strength and short comings, our
next step is to concentrate on our self
development. Self development means living
a healthy and value based life. It emphasizes
on development of mind, intellect and our
consciousness. Looking inwards helps us to
recognize and clean the dirt within which
all of us have in some proportion. Our biggest
impurity in the present world of today is our
self centeredness. Due to this we do not get
concerned to do something for the good of
the society. Bhagavad Gita says that those
who cook for their own sake are sinful so we
must learn to share and care with others
and for others. We can remove sell
centeredness by selfless work which the Gita
calls Karmayoga. Self development or
individual development is the foundation for
the development of the society. When we say
that society is lacking in moral values, it is
because we as individuals are imperfect. So
instead of blaming the society it is far better
that we lean towards self perfection. The
golden rule is that we must get rid of all the
ills of the society from within our own self
first before we set out to help others. We have
to become an embodiment of values
ourselves to become self governed. When we
are in such a state we do everything whole
heartedly with full enthusiasm.

Feeling of completeness and fullness

When the divine virtues inside you occupy
every space in your mind, then you get a
feeling of completeness and fullness. When
you live in one hundred percent in God
consciousness, there remains no vacuum
inside you. It is the vacuum inside you which
gives you a feeling of incompleteness and
which permits the outer conditions to settle
inside you which makes you live outside in.
Then you may get hurt sometimes by what
others tell you. With vacuum inside, you have
expectations from others, you expect from
others that they should talk good things
about you. The reason is that the vacuum
inside you create loneliness which you want
to be removed by outer conditions. When our
stomach is totally full, we shall not be
tempted by good food any more, similarly
when we have completeness and fullness
inside us, nothing from outside can penetrate
into us to cause any hurt. The love, peace
and goodness inside you will be over flowing
and would affect all those who come into your
contact. Then you are giving to others
without making any effort. Then our life
becomes meaningful.

Conclusion

Living inside out means tremendous effort
in the beginning but when you have become
a master of your mind and then you live
effortlessly. Then you become very sensitive
to the problems of others and your aim is to
be of some use to them. You understand the
true meaning of Divine life. Your life becomes
an open book with an open mind which
catches and appreciates only goodness of
others. Not only that the bad in others does
not catch your attention because there is
nothing bad in you. Living inside out makes
you a potential Role model for others.




BLESSINGS OF BHAGAVAAN JI

We all desire that we get Bhagavaan Ji's
lessings but desiring is not enough; We have
to deserve these. The question is how do we
deserve his blessings and the answer is
simple by treading on the path shown by
him and following the principles prescribed
by him. Let us discuss these principles in
order to understand what our duties and
responsibilities are in order to be the proud
recipients of his blessings, ‘Anugraha’.

‘Charitra’: The first and foremost lesson
given by our Bab Ji is that we should have
good moral character. Cleanliness of body,
mind and intellect are preconditions of
having a good moral character. Purity is one
of the three main traits emphasized by him
for all of us to be adopted in our day to day
life. When we are cautious to ensure that
we are not only bodily clean and pure but
also make sure that no bad idea is there in
our mind and no bad thought erupts in our
intellect, will our character be unblemished.
In one of the Vedic prayers we say, ‘Tan me
manah Shiva sankalpam-astu. May my mind
be full of noble resolves.” It follows that when
our mind and intellect are pure our deeds
will definitely be noble and we shall have a
high moral character. During his life time,
we have been told, if anyone of immoral
character ventured to come near him or enter
the room, he would chase him away often
wielding the tong in his hand. He was so
very particular that all of us should bear a
good character that would endear us to him

‘Guna’: The next lesson that he has given to
us is that we should have virtues. He has
placed three virtues on the top of the list
and these are truth, straightforward attitude
and purity. Truth is universally accepted as
a trait of a good and noble person. Truth
gives us boldness, courage and fearlessness.
Simplicity and siraight forward attitude
endear us to everyone that we come across
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and purity gives us character. In olden days
a student, after successfully completing his
course of education, was given the first
lesson at the ‘Dikshanta’ or convocation as
‘Sat yam vada always speak the truth.' The
second lesson, ‘Dharmam chara - do your
duty” would only follow. Such was the
Importance given to the virtue of truth. In
fact if one goes by the Srimad Bhagavad Gita.
twenty-six different virtues have been
prescribed in Chapters XIII and XVI as ‘Daivi
sampada’ or divine qualities. These include
truth, fearlessness, altruism, non-violence,
straightforwardness, simplicity, purity et al.
Bhagavaan ji, in his wisdom, has picked up
only three of these virtues and enjoined upon
us to imbibe them. Actually if we imbibe
these three qualities the remaining virtues
will naturally follow.

‘Seva’: Service unto mankind is yet
another trait that will endear us to our
Bab Bhagavaan. Selfish living is an animal
life. If we have to justify our position as the
supreme creation of God Almighty, we have
to live for others. Relieving people of their
grief, helping them in their need, distributing
love and compassion are the traits that help
us elevate ourselves both in the worldly
manner as also spiritually our ancestors
used to say that one can serve others in three
ways, by speech in the form of good advice,
by money in the form of financial help and
physically by rendering support and co-
operation. We have created organizations
in the name all our beloved Bhagavaan Ji.
These are right forums where we can enlist
our support and through their programmes
we can serve the needy.

‘Sadhana’: we must always remember that
this body alone is not what constitutes our-
selves. There is something beyond this bodily
structure that is the vital part of our
existence. This is the real self and we have
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to endeavour to realize it, know its essence
and then rise to a level where we will get
merged with the universal entity called
Brahman. This is the real ‘Sadhana’ and
there are various paths of this spiritual
exercise. We can take any path suitable to
our acumen and in tune with our capacity
and inclination. The path can be of
knowledge, Jnana’, of action and deeds,

‘Karma', of devotion and surrender, ‘Bhakti’

or it can be ‘Dhyana’or contemplation. But
all these paths lead to the same goal. It has
been said in ‘Shiva Mahimnastotra’ by
Pushpadanta in very clear terms, ‘Riju kutila
nana pathajusham nrinam eko gamyah
twam asi payasam arnava iva - For different
people taking different routes direct or
indirect, you (Shiva) alone are the
destination like the ocean is for different
rivers.” So the route can be anyone but
‘sadhana’ is important.

To sum up, once we have good moral
character, qualities of virtue, a sense of
service with compassion and we tread on
the path of spirituality, the blessings or
‘Anugraha’ of Bab Ji Maharaj will
automatically be showered on us. In fact we
have not to ask for it. He is omnipresent
and once he makes sure that we are
deserving devotees he will shower his grace
without our asking. He has made it clear

that when the effort of a person and the
divine blessings combine success follows
naturally. These two together gdive us
mundane happiness and spiritual bliss
both. More often than not we ask for worldly
facilities. There is nothing wrong in asking
for these things but these are to be utilized
for good and noble cause and not wasted
away in transient pleasure secking. There
is a Sanskrit ‘shloka’, which says it all.
‘Vidya vivadaya dhanam madaya shakti
pareshan paripeedanaya. Khalasya sadhor
vipareetam - etal jnanaya, danaya cha
rakhshanaya. A bad person utilizes his
education in argument, his wealth for pride
and arrogance and his strength in troubling
others. A good person does opposite of it.
He utilizes his education for knowledge,
wealth for giving alms and helping others
and his strength in protecting the week.’ So
it is for us to decide how we should utilize
whatever we get and achieve with the
blessings of our Bhagavaan Ji.

Let us deserve what we desire. Let us strive
to achieve good qualities, high moral
character and compassionate mind set.
Bab Ji is there to shower his grace
‘Anugraha’ on us so that we can proudly
proclaim that we belong to the extended
family of Bhagavaan Ji, the saint of all times,
our guide and savior.




Family history :- Kashyap Rishi, an ancient
Sage was one of the saptarishis, and a mind
borne son of Lord Brahma. The six others
Atreya, Vasishta, Gautama, Vishwamitra,
Jamdagnia and Bharadwaja. According to
another mythological view, Kashyap Rishi
was the son of Brahmrishi Marichi, a Mind
borne son of Brahma. Being a grandson of
Lord Brahma, Kashyap received a thorough
knowledge of the Vedas, Tantras and the
other scriptures. He performed a deep
penance along with the other saptrishis, in
the Himalayas. He was the author of the
treatise, Kashyap Samhita regarded as a
classical work on Ayurveda. Kashyap
married 13 daughters of Daksha Prajapati,
namely Aditi, Diti, Vinta, Kadru, Danu,
Arishta, Surasa, Surabhi, Tamra,
Krodhavasa, Ida, Khasa and Muni. Later, he
decided to settle in Kashmir that was then
known as Satidesa, as mentioned in the
Nilamatapuran. It was later named as
Kashyapmaer that gradually changed to
Kashmir, in due course of time.

Satisar and the Jalodbhava :- Kashyap
Rishi was the chief proginator of various
clans and early tribes in Satidesa, that was
occupied by a huge lake called Satisar, from
the Pleistocene period. A dreadful demon
Jalodbhava lived in this lake. He threatened
the people that moved around the lake, and
he could not be easily destroyed by any
means. Also, there were numerous ice bergs
floating about in the lake, that made life very
tough and miserable in the icy-cold
conditions. The survival was very difficult
in such climatic conditions, especially in the
winter months.

Draining of Satisar:- The Kashyap’'s
descendants from his 13 wives, produced
various clans like Devas, Rakshasas,
Manavas, Nagas, Vana-Naras (Forest
People), Apsaras, Danavas, Pisachas,
Yachas, Ghandervas etc. They occupied the
natural caves and protected arcas around
the springs and settled on the higher reaches

KASHYAP RISHI AND THE VITASTA (VETH)

around the Satisar, The
demon Jalabhava and the
ice-bergs threatened the
people who tried to move
about on rafts or tree
stumps in the lake, to
reach other areas for their
requirements and made
their life very tough.

So they requested
Kashyap Rishi to do
something about this problem. He began a
deep penance. His son Nila (Neela) became
the first Naga King and head of the clan,
that stayed near Verinag, that was Lhen
known as Neelkund or Neelnag. Kashyap
prayed to various Gods like Brahma, Vishnu,
Mahesh and other Gods and Goddesses who
arrived at a place called Vishnupad, to
witness the draining process of the Satisar,
They directed Balaram (Vishu's brother) to
cut the mountain at Khadanyar near
Varahamulla(Varamul) so that water from
the lake got drained out and jalodbhava's
head was decapitated by Vishnu's Chakra
(Disk) and the demon got killed.

However, the geologists believe that there
occurred severe earthquake and upheavals
in this area that resulted in break of the
mountains, and the Satisar got drained. It
helped in appearance of new fertile land on
which the Kashyaps communes settled,
especially along the river banks, streams and
several natural springs or on the mountain
slopes. Some smaller tribes stayed in pits,
caves or protected areas in the boulders,
nearly 10,000 years B.C. The head of each
commune was regarded as a divine person,
a king, whose orders and advice was obeyed
by all in the commune. Some animal symbols
were also used to mark the areas that were
shown much respect by the clan members,
who began to worship these and became their
‘Kuldevtas’. In this manner, the different
communes managed to live amicably in the
closer areas without any dispute.

Dr. B. L. Bradoo
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Inspite of draining most of the water from
Satisar, the valley siill has about 55 lakes,
71 springs, 26 rivers, numerous streams and
many water collections, that have
mythological significance and ancient
names, based on Gods and Goddesses
(Encyclopedia by C.L.Kaul). However, an
attempt has been made by the locals to
change these ancient names according to
Muslim nomenclature, that distoris the
ancient history of these religious places ete.
Thus names like Islamabad to Anantnag,
Takt Suleman to Shankaracharya hill, Kohi
Maran to Hariparvat, Daryai Neelam to
Kishan Ganga river, ete. has been coined by
the Muslims,. to destroy the sanctity of these
places.

Although Neelmatpuran lists about 60
sacred rivers in whole of Kashmir, but the
most important is the River Vitasta that is
also mentioned in the oldest religious text
the Rigveda, and in Mahabharat and also in
Kalhan's Rajtarangni, and many other
ancient Sanskril manuscripts.

Kashyap's descendents :- As the Kashyaps
descendents settled in the Satidesa, their
number began to increase slowly. The
marriage within the same commune, having
same Gotra, was not encouraged and
marriage between different Gotras was
preferred. Also marriage between Rakshasas
and Manavas (Manush Jatis]) was not
approved. In each commune, animals like
cows and Horses were also looked after.
Kashyaps sons from Aditi were Adityas called
Devas (Surs). They took much interest in
religious activities, Vedas, homas and
Ayurveda and took part in simple
Agricultural activities. They faced severe
competition from the sons of Diti called
Daitias or Asuras. Two of them, namely,
Hiranyaksha and Hiranyakashipu, became
the chief and powerful Asur Kings due to
their knowledge of ‘Sanjivini Vidya' the ability
to rejuvenate or revive the dead or dying
persons, as taught by their Guru
Shukracharya (Asuracharya). They also
worshiped Brahma and Shiva, who gave
them certain boons. They started troubling
the Devas and confronted them with fights
between them. However, they were later
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killed by Varaha Avtar and Narsimha Avatar
of Lord Vishnu.

Kashyap's third wife Vinta produced two
pious Sons Aruna and Garuda. They
performed a very long penance; so that
Aruna became the charioteer of Surya Dev,
while Garuda became the “Vahan’ for Lord
Vishnu. Garud'’s two sons were Jatayu and
Sampati, who played their role as revealed
in the Epic Ramayana.

The Kashyaps wife Kadru produced the
Naga tribes who preferred to worship the
snakes and lived near the springs (Nags).
They used to change their appearance and
wore long dresses like ‘Pheran’ and would
carry snakes with them. They had very
unique customs and killed animals and fish
for their sustenance. Neela was their king
who seltled near Neelnag (Verinag) and was
the first Naga King and son of Kashyap. The
other Naga kings include Vasuki, Takshak,
Kambla, Mahapadma, Ashvathar and
Karkota. It was king Takshak who blessed
a Pandit Hakim of Pampore with the original
sceds of the Kesar Plant to be used as
medicine. Another wife Danu produced the
Danavas, Surbhi Badras, Khasa Yachas,
Krodhavasa produced 10 daughters, Surasa
produced Gandharvas and Arishtla
Pisachas. Muni produced the beautiful
Apsaras and musicians called Gandharvas.
The ‘Vana-Naras' were less intelligent and
primitive tribe that stayed in the interior of
dense forests.

The confederation of two communes were
generally represented by their deities, such
as Shiva and the bull Nandi, Vishnu and
the Garuda, Ganesh and the mouse etc. The
deities of the defeated tribe or commune was
shown smaller and placed at a lower
position. This way, they lived peacefully and
more amicably. It mmay be mentioned here
that not only Kashyap but later many other
Rishis like Atri, Dattetreya, Durvasa,
Bharadwaja, Shandliya, Gautam a
Shankaracharya, Vedvyasa, Vasishta and
also Vivekananda came to Kashmir. Most
of these rishis became the “Gotra-pravartas”
for the Kashmiri Pandits in the valley.
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Saraswati-Sindhu Civilization :- When
Satisar was drained, the water rushed out
fast and furiously, so that the ancient
Saraswali river got flooded through its
tributaries and began to change its course.
The geological upheavels and earthquakes
changed the course of this river, that in
course of time disappeared completely. The
Sarasawhi Sindhu Civilization that thrived
on its banks got much affected. These people
started migrating eastward and northward,
many of them entered the Kashmir valley,
first on temporary basis for only a few
summer months. But, later they were
permitted to settle down permanently by the
local Naga chiefs and other communes.
These migrating populations of the Saraswat
Brahmin Aryans, slowly, imbibed many local
Naga traditions and customs, to adapt and
adjust to the new environs in Kashmir. It is
interesting to note that many of these
traditions and ancient Naga rituals are still
observed to this day by the Kashmiri Pandits,
who represent the survivors of this ancient-
Saraswati Sindhu Aryan race.

Now as the Pandits got displaced from the
Valley due to Muslim Militancy, such ancient
rituals and cultural festivities are now much
simplified and observed in a very simple
manner for the last 27 years of forcible
departure from the valley. Some important
traditions that are celebrated include "Kichdi
Amavas' ‘Gada-Bata’ for Gardevta, 'Jatotaeo’
at the end of winter-season, offering
“Taharcharvan’ and Sheshnoor to birds on
the roof tops or at Hari Parbat; Puja offered
at many natural springs (Nags) and sacred
rivers, that have much ancient mythological
sigilificance. Worshiping of rocks, snakes
and elephant and making their holly
sketches (Kreelpach) also points to these
ancient customs, They represent the relics
of our ancient cultural traditions. The
birthday puja also mentions the names of
important snakes included in such worship.

Formation of the Vitasta and its
Branches:- Initially the River Vitasta (Veth
in Kashmiri) appeared and disappeared a
number of times. For this Kashyap Rishi
prayed to Shiva and Goddess Uma, who
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appeared in the form of a small stream at
Village Panzhast(Panzath) and next time at
Chakra, and then at the hermitage of
Narsimha and again disappeared due to the
defilement and desecration of the sacred
waters by some undesirable people,
‘Kashyap and his son king Neela, prayed to
Lord Shiva once again, who came and struck
with his trident at the Vitastastrota, now
called as “Vetheb Vatur” where the Goddess
Uma came ot in the form of a spring whose
water flowed beneath a small hut (Ashram)
and a temple was later constructed for her
worship. Kashyap also prayed to other
Goddesses who appeared as additional
streams, that joined the Vitasta. The Vetheli
Vaturis regarded as the actual source of the
Vitasta. Its birthday is celebrated here on
Vitasta Tryodashi’ with great devotion and
faith every year. The Sapt-Rishi Nag that is
located near the main spring, is now used |
by the local Muslims, as per orders of the

local officials.

Vetheh Vatur is just 2 km. away from
Verinag (Neelnag) located at the foot of Peer
Pancharange. There is a shivlinga and some
stone-slabs engraved with figures of Vitasta
and some deities located on the side of this |
spring. The Banihal tunnel is only 3 km.
away from this spot. The water of Neelnag
and the Sandran Nala below the Chingund
Village forms the Vitasta. Goddess Laxmi
appeared at the foot of Kram-sara
(Vishnupaad) which has the shape of the
foot, believed {o be an impression of Lord
Vishnu, when he sat on his Garud. Hence,
this kund has been named as the
Vishnupaad. It receives water from the seven
springs called ‘Sat-Nag', located 6 miles away
from here. Some call Vishnupaad by the
name of Konsarnag. The river from here
becomes the Vishoka or Vishav, that receives
a big stream called Ramb Aara [rom
Nandansar from the Lar area. The Rambaara
or Rambya is regarded as the sister of
Sheshram Nag (Sheshnag) located on the
Amarnath route in the higher altitudes. The
Vishav River and the Rambya finally join at
Tokna and meet the river Vitasta at
Ghambheera also called Sangam near
Bijbehara.
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It may be mentioned here that above the
Vishnupaad, the three mountains namely
Brahmbal, Shivbal and Vishnubal has a
unique place called ‘Navband’ (Navkrend),
a huge stone with a central hole. It was here
that the boat was fixed by various Gods and
Goddesses who came here at the time when
Jalodbava had to be killed. The Navband
area provided a clear view of the Satisar lake,
and is an important place mythologically.
Such a Navkrend is also located on the
Kamlabal, near Tral.

The ice-cold water from the holy Sheshnag
comes into the lamboodhari River (Lidder)
at Pahalgaum that joins the Vitasta between
Khanabal and Bijebehara. Aditi the mother
of Devas appeared in Brang Paragana that
joins Vitasta at Aarapatha. Water from
Achabal spring reaches Harshapatha that
represents the Goddess Shachi the wife of
Lord Indra. It joins the Vitasta at Aarapatha
and then it becomes a very big river called
‘Veth' in Kashmiri.

In conclusion, water from Vethehvatur,
Panzath, Chakra, Narsimha, Neelnag
(Verinag), Trikoti, Brangi, Aarapath and
Harshpatha, Sandran Nala etc. meet to form
Vitasta that then snakes down the Srinagar
city from Khanabal to Khadanyar near
Baramulla.

As Vitasta reaches Shadipur (Prayag), It
receives the Ganga in the form of ‘Sindiz Nala’
that gets water from Sonamarg and the
glaciers of Amarnath area. Prior to
millitancy, the Pandits used to immerse
ashes of their dead and departed souls, and
used to perform shrad ete. at Prayag that
had a deep emotional attachment for them.

The Sindh Nala receives water from a Pear-
shaped spring, the Sodhar Nag where a
Bhairva temple existed and water from
Naran Nag near, Buteswara and Jashtrudra
temples existed that forms the famous
‘Kanak Vahini Nadi" commonly called
Krenknadi. It also receives water {rom
Gangabal and Nandkol and then reaches the
wangath village and joins the Sindh Nala,
regarded as Ganga in Kashmir. It joins the
Vitasta at Prayag(shadipur) near Hajan
village in Sonawari Tehsil of Kashmir.

e
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After leaving shadipur, the Vitasta reaches
Suyapur (Sopore}. Here a Chandra Nag is
found in the middle of the veth and where
the local bridegrooms offer flowers and milk
while sitting in a boat for this purpose. The
Vitasta then reaches the largest fresh water
lake in Asia called Mahapadamsaror Wular
lake. The Wular lake has been encroached.
upon over the past centuary reducing it
from 217 Sq, km. to just 125 Sq. km. The
central Govt. has started a Rs. 398 crore
project for its conservation. After reaching
Baramulla, The veth crosses the L.O.C. and
enters P.O.K. It receives the Karishi - the
famous Kishan Ganga river at a place called
Jhelum in Pakistan and gives name Jhelum
to this river. The Kishan Ganga is formed
by two rivers Madhumati and the Sharda,
also called Sarsawatti by its local name. On
the left bank of this high altitude river is
located the ancient Sharda temple
described in many of the texts and
Neelmatpuran, Rajatarangni and several
Sanskrit manuscripts. This temple is now
in ruins. It was an important center for
Scholars in Sharda and Sanskrit ianguages,
who came from many countries for study.
The Sharda river is now called Neelam in
Pakistan.

The Jhelum finally flows along the
international border and receives other
rivers, like Chenab (Chanderbagha or
Asikni), Ravi (Purusni), Beas, Satlug
(Sutudri) and then Indus (Sindhu or
Susoma) and finally it opens into the
Arabian Sea, near Karachi coast as shown
in the diagram.

Conclusion :- Kashyap a famous Saptarishi
and a grandson of Lord Brahma, was a
highly learned sage, well versed in religious
lore, Vedic studies and also Ayurveda. He
performed a deep penance in the Himalaya
along with the other Saptarishis. He settled
in the Satidesa (Kashmir) along with his 13
wives. His descendants formed the various
clans, communes and tribes. They used to
worship various deities, Gods and animals
in their respective clans.

Kashyaps son, King Neela, ruled a large
commune at Neelnag (Verinag) area. The




other communes settled in safer areas
around springs, caves or on fertile land that
got exposed after draining the Satisar lake.

This helped to eliminate the demon
Jalodbhava and destroyed the dangerous
ice-bergs, that used to threaten the people
around the lake, so that they could go to
other areas for their daily needs, with ease.

The draining of the lake displaced the
Saraswati-Sindhu Aryans and they were
forced to migrate to the safer areas. Some of
these Sarsawat Brahmins entered the
Satidesa, first as seasonal summer migrants,
but later they requested the Naga Kings and
the local tribes to allow them to settle
permanently in the valley. They adjusted and
picked up many Naga traditions and lived
peacefully in the valley permanently.

Kashyap also played his role in the formation
and appearance of the river Vitasta called
‘Veth' in the local language. The Vitasta
became an important life-line and a much
sacred river for worship. Later numerous
temples were constructed on its banks by
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the Hindu rulers from time to time. Ghats
for bathing and for Puja of the Vitasta, were
constructed for the people who were
emotionally attached to the river Vitasta and
the temples that are now empty or
desecrated.
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KASHMIR IS PARVATI: KNOW THAT ITS
KING IS A PORTION OF SHIVA (NILMAT PURANA)

The whole of Kashmir is sacred land. Every
mountain peak and every water body here is
associated with Divinity. To the east there is
Harmukh (16903 feet) with Gangbal Lake in
its lap. Mahadev peak overlooks Srinagar
city. Amarnath (17321 feet) guards its South-
ern borders and yet beyond the Shamsabri
ranges Sharada Mata, so sacred every Hindu
keeps a watch on its Northern borders.
Bringisha Samhita written by Rishi Brinish
states that the ICY-Shivlingam in the cave
at Amarnath was revealed to him by Lord
Shiva himself upon intense meditation.
Moved by the prayers of his devotees to show
them the path of salvation, he revealed the
location of the Shrine to his devotees. There
is a mention of this cave in Kaihana's
Rajtaringni. Jonarsaja who wrote later edi-
tion of Rajtaringni has described the visit of
king Zaiunlabiden a Muslim ruler of Kash-
mir (1420-1470) to the shrine. A Persian His-
torian who visited Kashmir during 1586-
1627 has also given description of the cave.
It is said Lord Shiva was implored by his wife
Parvati to tell her about the secrets of
AMARKATHA (The tale of Eternity). Lord
chose this spot by hitting the mountain with
his Trishul which carved a cave in this moun-
tain and this spot was selected by the Lord
for narrating the Amar Katha to Parvati. This
date happened to be the full moon day of
Shravana month, Two pigeons which some
believed appear on this day at the cave are
believed to be SHIVA and PARVATI

A. K. Trishul

who riding on a bull. He waited for his ar-
rival and when he came again, Sodhawani
recognised him as Lord Shiva and followed
him upto the cave, when he later told about
his adventure to people they also went to
the cave to have Darshana of Lord but they
instead found an ice Shivlingam and prayed
there and since then the practice of pilgrim-
age started. Another variant of the legend is
that Sidhawani's one cow made it to cover
daily to provide milk to Lord Shiva and once,
when Sodhawani followed her, he saw Lord
Shiva face to face and received his bless-
ings. The pilgrimage to Amarnath cave
stopped during 18th century as Muslim rul-
ers of the period made it difficult for Hindus
to carry on their religious duties and with
the passage of the time people forgot about
the route to reach to the cave. Gradually
the importance of this pilgrimage was lost.
However with the change of rulers in 19th
centuary when Muslim rule was replaced
with Sikh and later by Dogra rulers, things
started to change. It was in the new politi-
cal environment Hindus sought to rediscover
the route to the cave, which was discovered
again by a Muslim Shepherded of Malik fam-
ily. It is said that a businessman of Jaipur
(Rajasthan) namely Sh. Goneka founder fa-
ther of Geeta Press Gorakhpur came to vil-
lage Mattan in search of the route to Shree
Amar Nath cave alongwith a Saint of
Gorakhpur. On reaching Mattan village he

enquired all about the holy cave.

to bless the faithful on this day.
Some believe that these two Pi-
geons represent too beings who at-
tained Nirvana by overhearing the
dialogue between Shiva and
Parvati. A legend reveals that a vil-
lage grocer namely Sodhawani
was told by children about the
presence of a person, amidst them

One Muslim member of malik
family from Batakote (Village
adjacent to Phalagam) who was
a Shepherded offered his service
for guiding and acquainting of
the route to the holy cave and
accordingly a Brahmin of Mattan
also accompanied for offering
prayers at holy cave. Hence a




team of four members viz. Sh. Goenka, Saint
of Gorakhpur, Shepherded of Malik family
and Brahmin of Mattan left for the holy cave.
After concluding the Pooja Archana
Sh, Goneka offered Alms at the holy cave
which were collected by these three people
who were accompanying Shree Goneka and
distributed among themselves in three equal
shares. When after performing the yatra
Sh. Goneka reached back to Gorakhpur he
publicized the importance of the holy cave,
through the publication of Geeta Press. So
people started to visit the Holy Cave on
shravan full moon fortnight Poorinarnashi
every year and accordingly the yatra which
was ceased during Muslim rule in 18th cen-
taury started again.

The traditional yatra starts from Srinagar
Dashnami Akhara located near Budshah
Bridge around 6th of Sharwana Shulk
Paksha. A prayer is held in this temple
amidst large devotees and Sadhus, where a
silver mace about 10 feet long, known as
Chari Mubarak is propitiated. Mahants
carry this silver mace in their hand right
upto the cave through various halls enroute.
The first part of the yatra is from Srinagar
to Phalagam with subsequent halts at
pampore, Avantinpura, Bijbehara, Thujwara
and Ganeshbal. The second part of yatra is
a mountainous track covered by foot or
horse or on Dhandis. This is done in four
days with three night halts at Chandan Wari,
Wavjan and Panchtarni. On the morning of
Poorinamashi Chari Mubarak along with
yatri leave for final journey from Panchtarni
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which goes on gradual ascent by the side of
a hill then it turns by 180 degree into the
valley while there is a large cave at 3880
metres high above main sea level. This cave
is 15 metres long, 17 metres wide, 14 meters
high and about 70 meters above valley floor
and this is the ultimate destination of the
yatra. In this cave one finds stalagmite of
the ice Shivalingam formed by trickling wa-
ter drops from the ceiling of the cave. This
Shivlinga at its largest has been found of
14 feet height and about 5 meters in diam-
eter at base. Before entering the cave the
devout take a bath in the Amaravati Nalla
which remove all the fatigue and prepares
one mentally to have a darashan of Shiva in
His Linga. After praying before Lord in tra-
ditional way yatri smears their bodies with
white chalk powder scooped out from the
walls of the cave. Just by the side of main
Linga in the Cave are two more Lingas, small
in size which is worshipped as Parvati and
Ganesh. It i§ also said that this ice
Shivalinga wanes and waxes alongwith the
phases of the moon. On Amavasya it is not
visible but on Poornamashi it is at the maxi-
mum. There is an alternate route also to
reach the holy cave. It starts from Baltal on
Srinagar Leh highway, the cave is only 15
Kms. journey from this side though diffi-
cult but take less time. This route has been
converted into the Pony track by Army. The
to and fro journey is covered in one day on
horseback. Now helicopter service has also
been introduced from this side.




My mind becomes sad when 1 come to the
hard reality - Mrs Kiran Dar aunty is no
more with us. I first talked with her on phone
in January 2001. She also made me had a
phone talk with her mother Smt. Subhadra
Prabha Haksar dadima. For the first time, I
came to know her in 2001 during the time
of Durga Puja when I went to her flat in
Mayfair Road to meet her and her mother
late Smt. Subhadra Prabha Haksar dadima.
It was a very nice moment for me.

A dedicated Ramakrishna Missionite, a soft
spoken lady with blue-blooded aristocracy,
she once wrote a beautiful poem on Maa
Durga in Vitasta magazine. She also had
high regards for Ananda Moyee Maa. She
introduced me to her mother in Oct. 2001
during Durga Puja. She once told me -
“Dipankar, my mother had seen dignitaries
like Mrs. Lado Rani Zutshi. You can know
many things from her. My Bengali is
horrible. My mother can speak Bengali
fluently”. She came to know that I am
interested about old Kashmiri Pandit
families; she gave me a book to read for the
time being - Dr. B.N. Sharga’s “Kashmiri
Panditu ki Anmol Rattan” - Volume 3. She
made me had a talk with dadi ma for the
first time. Subhadra dadima presented a
book to my mother with her signature. The
eldest daughter of late Mr. Prakash Narain
Haksar and late Mrs Subhadra Prabha
Haksar, Mrs Kiran Dar (nee Haksar] was
born on 17th August, 1935.
She was the second child in
a family of two sons and three
daughters. She was the wife
of Mr. Swaroop Krishna Dar
(April 30, 1924 to February
11 , 1972) of Agra (the
youngest child of lawyer Shri
Brij Krishna Dar and Smt.
Lasso Dar) and mother of two
sons - Mr. Hari Dar, Mr.
Madhav Krishna Dar and one

daughter - Miss
Aparna Dar. Her
sons are successiul
professionals, her
daughter is a
professor in LLT.,
Kanpur.

Mr. Madhav Krishna
Dar is an economisi
who aspires to be an
antitrust practitioner.
He is an avid skier,
swimmer and would like to play excellent
football. Some times Kiran used to attend
the Kashmir Bhavan programmes in
Kolkata. She was an affectionate grand
mother to her two grand daughters-
Annapurna Dar and Adrita Dar.

She helped me a lot like a true guide in my
research work on old Kashmiri Pandit
families, by giving me valuable informations
time to time. She often used to say -
‘Dipankar, you know many things’. She used
to give me advice like a true elder aunt. For
example, once she told me that Late Mrs.
Prabha Tankha Masi belonged to the
illustrious Kunzru family of Agra. Mrs
Prabha Tankha Masi once told me that the
old Kashmiri Pandit families used to write
‘Dar’: the new Kashmiris write ‘Dhar’. Kiran
auntie's actual surname was ‘Dar’, but she
used to write Dhar as surname. Auntie also
told me that most of the old non-Kashmiri
speaking Kashmiri Hindu families are
interrelated. Around 2004, she gave me a
very valuable information - all the four
daughters of Mrs Lado
Rani Zutshi were M.A.s
from Lahore in the 1920s
and the 1930s. The four
Zutshi sisters were
among the first girls in
the Kashmiri Brahmin
community to complete
their B.A. and M.A.

Dipankar Sengupta
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Her Nanima

Smil Lakshmi Rani Katju
[Roopan}

Her Nanaji
Pi. Kailash Nath Katju

degrees from Lahaore. | also came to know
from Kiran auntie that Smt. Lado Rani
Zutshi was the doyen of women’s movement
in prepartitioned Punjab. She once told me
that her youngest pufi was Mrs Rajan Nchru
of Allahabad. Her maternal grand father was
the noted scholar, freedom fighter, politician
and former governor of West Bengal-Pt.
Kailash Nath Katju.

She had good relations with her siblings,
cousins and friends. After her husband
passed in 1972 at an early age of 47 years,
she used to stay with her mother and sister
- Miss Chandra Reshmi Haksar auntie most
of the time in their huge Mayfair Road Flat
in Kolkata. She completed her 78th
birthday in her son's house in Pune on
17th August, 2013. In the same evening she
passed away into the far beyond. This
photograph of Kiran Auntie was taken by
me on 2011 in Kashmir Bhavan during the
Condolence meeting of Mrs. Prabha Tankha
Masi. I saw her for the last time hardly two
months before her demise in Kolkata in

2013. I wish that may the departed soul of
Kiran auntie rest in peace in the hands of
Eternal One and Maa Bhagwati give her
family members the strength to recover from
the loss. Her role as a true guide in my
rescarch work will remain evergreen in my
memory. Today Kiran Auntie has passed
away into the pages of history. ‘Kiran auntie,
take my pranam!’

Her Hosband
Mr. Swaroop Krishng Dar

Kiran Auntie
Photegraph taken by me at
Condolence meeting of
Mrs. Prabhs Tankha Masi




BABU BIHARI LAL PANDIT

Sometimes in this mad world strange things
happen which one cannot imagine in his life.
The British came to India as traders during the
reign of the Mughal emperor Jehangir, but after
the battle of Plassey which took place in 1757
in which Nawab Siraj-ud-Dula of Bengal was
defeated by the British they became a major
palitical player in the country land gradually our
masters by adopting their well known policy of
divide and rule. Thus, Robert Clive Who was
Charge-de-Affairs of the East India Company at
that time declared himsell to be the first British
Governor of Bengal.

Bihari Lal Pandit

British then in order to govern the Country
effectively formed three important Presidencies
at the three major port cities of India - Calcutta,
Madras and Bombay. The Bengal Presidency was
having a very big territory under its control
touching its border in the east with Burma, in
the north with China and in the west with
Awadh. The British for the proper and effective
control of this vast territory and for its better
administration separated Assam and Syllhet

* Since Deceased
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BADBU BIHARI LAL PANDIT
THE FIRST KASHMIRI ORIYA SCHOLAR

*Dr. B.N.Sharga

from it in 1874. Lord Curzon in 1905 further
divided Bengal into East Bengal and West Bengal
with the aim to have an effective control over this
area. But this step of the British was very strongly
resented by the Bengali people so much so that
in 1911 the British had to annul this partition of
Bengal. The British instead created a new state
known as Bihar in 1911. On 1st April, 1936
another new state known as Orissa was carved
out from this territory for the benefit of Oriya
speaking people which was the first linguistic
state to be formed in the country on the basis of
any language. Babu Ganeshi Lal Pandit who was
honourable member of the joint Legislative
Council of Bihar and Orissa played an important
role in the creation of this new state, His father
Babu Bihari Lal Pandit by that time had already
became a household name for the Oriya speaking
people because of his profound knowledge of the
Oriya language and his monumenial work of
translating Hindu religious texts and scriptures
in the Oriya language for the benefit of Oriya
speaking people of the area specially the
translation of Karma Kand which became
extremely popular.

The ancestors of Babu Behari Lal Pandit were
criginally Tikkus and residents of Tikku Mohaila
of Srinagar disirict in Kashmir. His immediate
ancestor Gulab Rai Tikku a merchant by
profession used to live in Purushiyar locality of
Srinagar. He was a highly orthodox and
superstitious person. His house was located on
the bank of the Jhelum river. Being a god fearing
person he used to go every morning to Hari
Parbat for his prayers and other religious rituals
with great sincerity and devotion to have the
blessings of the divine power. Every year during
the rainy season his house used to become
inaccessible due to flood waters of the Jhelum
river making the lives of its inhabitants quite
miserable. One night while he was having a sound
sleep he saw goddess Ragya in his dream who
instructed him to construct an earthen
embankment on the bank of Jhelum river to
protect his house from floods. The very next day
being an ardent disciple of the goddess he started
the construction of the carthen embankment as




per the wishes of the goddess to protect his
house [rom the fury of the floods in the Jhelum
river. He became so much fascinated with this
divine phenomenon of goddess Ragya Bhagwati
appearing in his dream that he changed his
original surname Tikku and in its place adopted
a new surname Sutthoo which means an
embankment in the Kashmiri language.

The private boat of the Pandit family in the
Bay of Bengal

Gulab Rai Sutthoo had four sons who were
Mehtab Rai, Aftab Ram, Daya Ram and Sahib
Ram. His two sons Mehtab Rai who was born
around 1784 and Aftab Ram who was born
around 1786 then came out from the Kashmir
valley on the pilgrimage in the beginning of the
19th century. After covering the troublesome
journey through thick forest and rough
mountainous terrain they finally landed in the
imperial capital Delhi around 1804 during the
rule of Mughal emperor Shah Alam-II (1759-
1806) and started living with their other family
members in Bazaar Sita Ram which was a centre
of Kashmiri Pandits' population in Delhi then.

After sometime finding the conditions in Delhi
not to their liking as the city was facing regular
attacks and invasions by the Islamic forces both
Mehtab Rai and Aftab Ram then starled their
onward journey and went to Mathura a big
centre for Hindu pilgrimage.

They paid their obeisance at different temples
in that city and fully enjoyed its religious
ambience and fervour. They wholeheartedly
participated in the various religious festivals and
congregations for which the city is famous all
over the country.

From Mathura, both these brothers then

proceeded to ancother important city Haridwar
totake a holy dip in the river Ganges there which
is considered {o be a must for every devout
Hindu to attain salvation. Both Mehtab Rai and
Aftab Ram stayed in Haridwar for couple of years
and paid a visit to different places ol religious
importance around this city. From Haridwar they
went to Faizabad to pay a visit to Ram Janam
Bhoomi site at Ayodhya. They stayed there at
Faizabad for sometime and visited different
shrines of historical and religious importance
like Hanuman Garhi, Chandra Hari Mahadev
temple, Sankat Mochan, Swarg Dwar, Janki

Mahal, and Sita Rasoi, etc. Mehtab Rai and Aftab
Ram then came to Lucknow from Faizabad
around 1810 during the rule of nawab Sadat-
Ali-Khan (1798-1814) in Oudh and started living
with their family in Kashmiri Mohalla which was
the biggest centre of the Kashmiri Pandits
population in northern India at that time in that
period Lucknow was quite peaceful and fast
growing city with affluence everywhere as nawab
Asaf-ud-Daula who was a liberal ruler was
spending lavishly on its reconstruction as the
capital city and the charm of Delhi was
decreasing fast due to regular invasions and
bloodshed. Lucknow being located far away from
the borders of the country never faced such
major invasions in its long history. So, it was
never a walled city. So, Kashmiri Mohalla which
came into existence between 1775 and 1778 on
a high mound of land surrounded by beautiful
gardens and water bodies became the most
favourite destination for Kashmiri Pandits -
outside the Kashmir Valley where the Kashmiri
Pandits employed in the Awadh court on high
posts built big alry havelis based on Indo-Persian
architecture for the lavish living of their family
members.

The mansion of the Pandit family at Chandni _
Chowk, Cuttack

Both Mehtab Rai and his brother Aftab Rai fully
enjoyed the hospitality extended to Lhem by their
community members during their stay at
Kashmiri Mohalla in Lucknow. They also took
part in some religious congregations before
leaving for Allahabad to have a holy dip there in
the confluence of Ganges and Yamuna rivers.
They liked the ambience of the locality very much
as it had a considerable population of Kashmiri
Pandit Purohits and cooks as well and the
pattern of living was almost similar to that of
Habba Kadal in Kashmir. The local residents
had their close relatives in Kashmir and so they
used to maintain a very close link with their
motherland through regular visits from both the
sides.

Kashi is being regarded as the most pious and
holy city by the Hindus. Ii is believed that it is
resting on the trident of Lord Shiva. The
Kashmiri Pandits are basically Shaivites. So,
both Mehtab Rai and his brother Aftab Ram went
from Aliahabad to Benares (Varanasi) to pay their
obeisance at the historic Vishwanath temple.




They stayed with their relatives at Ramnagar who
were enjoying the patronage of Kashi Naresh at
that time. From Benares they proceeded to
Calcutta which was the capital of East India
Company at that time. They paid a visit to
Sunderbans where they met with their
acquaintances and enjoyed the hospitality
extended to them. From Calcutta they took a boat
for Orissa which was a part of Bengal Presidency
as railway line was not developed by that time.
Both these brothers landed at a marshy land
known as Bara peda and took a bullock cart for
their onward journey to Puri as it was the only
transport available to cover that distance. They
somehow completed this arduous journey facing
a lot of trouble and finally reached the temple
town of Puri and paid their obeisance to Lord
Jagannath. They became so much impressed by
the religious ambience of the place that they
dropped the idea of going back to their land of
birth and instead decided to setile down
permanently at this place with their family
members.

Both Mehtab Rai and his brother Aftab Ram had
a good knowledge of Sanskrit and Persian
language. So, to earn their livelihood they started
writing the petitions of the general public in the
lower Diwani Adalat which was a sort of
subordinate court of the higher court at Fort
Williams in Calcutta and was established at Puri
to decide petty erimes and small land disputes.
Through this profession of writing petitions, both
of them earned a good amount of money which
they invested in purchasing landed properties
for their better living. The local Oriya people
gradually started respecting them for their
various philanthropic acts. They purchased a big
plot of land of about 20,000 square feet carpet
area in Chandni Chowk, Cuttack on which they
built a huge palatial mansion consisting of
20 rooms and a big courtyard. Aftab Ram had a
son Durga Prasad who was born in 1810 and
died in 1841 at the young age of about 31 years.
Mehtab Rai died around 1842 at the age of about
56 years.

It is interesting to note here that the ruler of the
princely estate of Kila Darpan in Orissa somehow
became a pauper due to which he could not pay
his share of the land revenue as per agreed terms
and conditions to the British who then
confiscated his entire estate and put it on auction
to realize the pending debt. Both Mehtab Rai and
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Aftab Ram then paid the pending dues to the
British and purchased the entire estate and thus
became a ruler far away from the land of their
birth.

Durga Prasad Sutthoo had a son Kanhaiyya Lal
Sulthoo who was born at Chandni Chowk in
Cuttack around 1830. He was a pragmatic and
farsighted person. He further consolidated the
family fortunes. Kanihaiyya Lal Sutthoo had a
son Babu Bihari Lal Pandit who was born around
1850. Babu Bihari Lal Pandit was a highly
religious and orthodox person. He never believed
in idle gossiping. He had his education in the
prestigious The Presidency College of Calcutta,
He had equal command on Sanskrit and Oriya
language. Being the devout and religious person
he read all the Hindu scriptures very thorou ghly.
As he was a wealthy person and a big landlord
so he employed a dozen script writers to take
his dictations in translating the original Sanskrit
text into the Oriya language for the benefit of
local Oriya speaking people. He used to sit in
his baithak after taking the breakfast to dictate
the translations of various Hindu religious texts.
It was actually a monumental work on which he
spent a big amount of money to get all these
translations printed in the form of books which
he used to distribute free of cost to the local
people. His various such philanthropic acts
made him very popular among the local people.
Due to his profound knowledge about the Hindu
religion the local residents started calling him
as Panditji out of sheer respect. He then adopted
Panditji as his new surname in place of the
original surname Sutthoo.

Babu Bihari Lal Pandit being a big landlord had
to maintain a big army of servants to look after
his various landed properties. He had a big
collection of antique armoury like bows and
arrows, daggers, swords, spears, foreign made
pistols, revolvers and guns besides various other
antique articles. He was also maintaining a
private boat in Bay of Bengal, was a great lover
of sports and a very strict disciplinarian. Simple
living and high thinking was the main motto of
his life. He never tolerated loose talks. He was
always taken in high esteem by the local people.
He played an important role in restoring the
lands which were mortgaged by the Trust of
Jagannath Temple of Puri.




Babu Bihari Lal Pandit was a man of many
dimensional personalities. He was a keen
observer, a meticulous planner and above all a
very hard task master. He was a voracious reader
and had a big collection of books on different
subjects in his personal library. The ruler of Puri
used to give him a great respect for his profound
knowledge about the Hindu religion and
philesophy. His wife Manorama was very
supportive in his various pursuits due to which
he could pursue all his ventures with great ease
without any mental blockade. Though he was a
sort of feudal lord of that era yet he always
recognized the dignity of labour and duly
rewarded all those who were of laborious nature,
Many youngsters of that period used to take him
as their role model. He was very fond of
organizing religious congregations and festivals
on which he used to spend quite lavishly. He
authored many books mostly on Hindu religion
and philosophy. He always gave due importance
to time management as work was worship for
him.

Babu Bihari Lal Pandit unfortunately had no son.
He had only three daughters: Mohan Rani, Beno
Rani and Munni Rani. In that era the daughters
had no right of inheritance in the ancestral
property. So, te look after his vast landed
properties he went to his native place Kashmir
to adopt a son from one of his relatives family.
Thus, in 1891 Babu Bihari Lal Pandit adopted
Ganeshi Lal who was hardly 2 years old at that
time. Ganeshi Lal Pandit was brought up at
Chandni Chowk, Cuttack and also had schooling
in the same city. Ganeshi Lal Pandit had
apolitical bent of mind. He became an honourable
member of the joint Legislative Couneil of Sihar
and Orissa and played a key role in the creation
of the state of Orissa in 1936. Sabu Sihari Lal
Pandil died in 1911 after living a king size life.
Ganeshi Lal Pandit had two sons: Moti Lal and
Heera Lal who died quite young besides 3
daughters Swaroop Kumari married with Mohan
Kishen Zutshi of Kashmiri Mohalla Lucknow,
Jagat Kumari married with Raj Nath Ganjoor of
Rani Katra Lucknow and Roop Kumari married
with Sishen Narain Channa of Delhi.

Vinayak Damodar Shave who was born in 1895
at Colaba Bombay became popularly known as
Acharya Vinoba Shave. He was considered as
the spiritual heir of Mahatma Gandhi. He started
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the famous Shoodan Movement in 1951 for which
he travelled throughout the lengih and breadth
of the country on foot asking people to donate
their extra land to him fur a noble cause. Vedre
Ram Chandra Reddy of the village Pochampally
in Andhra Pradesh was the first wealthy landlord
of that state who donated his village to Acharya
Vinoba Shave. Moti Lal Pandit also came into
magical spell of Acharya Vinoba Shave and
donated his village to him in Orissa. Thus, he
became the second person to do the same.

Ganeshi Lal Pandit was married with Girija Rani
Mushran who was the maternal granddaughter
of Raja Dina Nath Madan of Lahore now in
Pakistan. He alongwith Utkalmani Madhusudan
Das played an important role for the betterment
and development of the newly created Orissa
state. Moti Lal Pandit had his early schooling in
the mission school Cuttack.

He graduated with Honours in Sanskrit from the
Raven Shaw College, Cuttack, He also did his
graduation in Law but his father did not allow
him to do legal practice so that he may not neglect
his zamindari obligations. He was a keen
sportsperson during his college days. He was a
champion of tennis. The college has instituted
Moti Cup for tennis in his honour. He was a true |-
Gandhian in letter and spirit, He was elected as
a Rajya Sabha member from Cuttack in 1952.
Later on he became the chairman of the Orissa
Public Service Commission. He had two sons:
Ashok Pandit and Arvind Pandit besides two
daughters Ansuiyya married with Deepak
Mushran of Lucknow and Annapurna married
with Suman Chak the grandson of barrister Jag
Mohan Nath Chak of Lucknow. Ashok Pandilt was
employed with the TATAs at Jamshedpur and is
married with Neelima the daughter of barrister
Suresh Narain Mulla of Allahabad. Arvind Pandit
qualified the IAS examination and became a
bureaucrat. He was married with Niti the
daughter of bureaucral Sunder Prakash Walal
of Lucknow. Great men leave behind their
footprints on the sands of time.
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Sage Kashyap made the land of Kashmir
habitable. His son Neel became the first ruler of
Kashmir. (This must have cccured sometime
around the time of king Barhi, long before 10,000
BC.) Detail records of his rule are available in
Neelmat Purana.

Gonand Dynasty

Gonand-1 (king of Kashmir) fought for Jarasandh
against Krishna. Krishna killed Jarasandh, and
Balaram killed Gonand-I. His son Damodar
attacked Krishna, to avenge his father’s death.
Damodar was killed by Krishna in the battle.
Krishna installed Damodar’s wife Yashowati on
the throne of Kashmir. Queen Yashowati gave
birth to Gonand-II a few months after the death
of Damodar. 35 Gonand kings ruled Kashmir
after Gonand-IL

Pandava Dynasty

23 kings of Pandava dynasty also ruled Kashmir.
During the rule of Pandava king Bhimsen, the
Kashmir border extended from Kanyakubja
(Kanauj) to Gandhar (Afghanistan). A later King
Ashoka (not to be confused with Maurya Ashoka)
built the city of Srinagari (Srinagar). Jalok the
son of king Ashok proved to be a very brave
genral and an able administrator. The
administrative set-up made by him continued
for the next 300 years without an able king.

100 AD:

Kashmir came under the rule of Kushan king
Kanishka. Kanishka became a Buddhist and
under him Buddhism spread to Afghanistan and
Turkey.

Early 600s:

After the attack of Huns, Mehrkul became the
ruler of Kashmir. He was a very cruel king. But
the teachings of Shaiva Pandits made him
calmer. Mehrkul became a worshipper of Shiva,
A Shiva temple built by him Mehrashwar
(Mamleshwar) stands in Pahalgam. Years afler
his death, Vikramaditya (of Ujjain) sent his
minister Pratapaditya to head the state of
Kashmir.

Karkota Dynasty ruled Kashmir for 254 years,
Durlabhvardhan is a famous king of this

dynasty.
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Duririg Harshavardhan's rule, Eashmir was a
tributary state. King Chandradeep of this
dynasty defeated the Arabs in 113 AD.

Other notable kings of Kashmir during this
period were: Meghawan (fought against animal
sacrifice), Lalitaditya (who extended the
boundries of Kashmir] and the father-son-
grandson trio: A vantivarman, Shankarvarman
and Gopalvarman.

950 AD, Queen Didda:

Didda was gueen of the Kashmir king
Khemgupta. She ruled Kashmir as a queen,
guardian and ruler for 54 years {950-1003 AD).
She crowned her nephew Sangramraj as the
king of Kashmir. Sangramraj defeated Mohd,
Gazanavi in 1015 AD. Mohd. Gazanavi was
defeated again in 1021 AD by joint efforts of
Trilochanpal (the last Hindu rmler of Kabul) and
Sangramraj.

Kota Rani

Rinchan a Buddhist fugitive from Tibet was
given shelter and a key administrative post by
the king Sahadev, Afler a revolt Sahadev fled
to Tibet. Rinchan killed the Army chief
Ramchandra, and became the king of Kashmir,

Rinchan converted to Islam and adopted the
name Malik Sadruddin, After him his queen
Kotarani (daughter of Ramachandra) became
the queen of Kashmir. Sahadev's brother
Udayandev returned to Kashmir with an army.
Kotarani offered to marry him and make him
the king of Kashmir. Though Udayandev
became the king, Kotarani conducted all the
administration. She later defeated the Persian
Sardar Tatar when he attacked Kashmir.

In 1343 Shahmir (a Muslim religions preacher)
killed this brave queen Kotarani and became
the king of Kashmir,

1343 -1819 AD: The Islamic Tranny During the
rule of Shahmir, Islamic people started pouring
into Kashmir. Among him and the later muslim
rulers like Sikander, Saifuddin, Fateh Shah,
Moosa Raina, Sultan Hassan Khan, Hyder
Shah, Iftihar Khan, Azad Khan, Mir Hajjar
Khan, Subedar Assad Khan it would be difficult
to name the worst.




They started the conversion of Hindus to Muslim,
Islamic foundation was laid by hundreds of
Muslim preachers who were invited from central
Asia. Later force was used for conversion.
Kashmir had many Hindu temples; which were
wonders of architecture. Filled with jealousy and
hatred Sikander destroyed about 300 Hindu
temples. Sanskrit books and schools were burnt.
Hindus were given only 2 options: either accept
Islam or die. Villages were converted to Islam by
force. Kashmiri women were sold as slaves in
Arabia. Thousands committed sucide. Hundreds
of thousands migrated.

1819-1947 AD:

Pt. Birbal joined Maharaja Ranjit Singh. Ranjit
Singh defeated Ajim Khan, then the ruler of
Kashmir. Ranjit singh appointed Gulab Singh as
the head of Kashmir. Gulab Singh united the
state of Kashmir. After him his son Ranbir Singh

became the king of Kashmir. He opened many
centres for the teaching and study of Sanskrit,
built libraries and made efforts for re-
establishing the values .f Hindu life. The next
king Pratap singh was succeded by Maharaja
Hari Singh. When India gained freedom, Hari
Singh opted to remain independant.

3 Mistakes commited by Kashmiri Pandits

1. Kashmiri Pandits declined to convert Buddhist
Rinchan to Hinduism. Enraged he converted to
Islam. And a seed of 500 year tryannical Islamic
rule was sowm.

2. When Hindus assumed the power in Kashmir,
the king Ranbir Singh, asked Kashmiri Pandits
to allow those (who were earlier converted to
Islam by force) to join Hinduism. Narrow minded,
short sighted, and not having learnt anything
{rom the 500 years expirience, Kashmiri Pandits
declined to do so.

“

"You see many stars in the sky at night, but not
when the sun rises. Can you therefore say that there
are no stars in the heavens during the day? Because
you cannot find God in the days of your ignorance,
say not that there is no God."

"You speak of doing good to the world. Is the world
such a small thing? And who are you, pray to do
good to the world? First realise God, see Him by
means of spiritual discipline. If He imparts power
you can do good to others; otherwise not."

Sree Sree Ramakrishna




INTRODUCTION (PART 1)

There are many Gitas in Vedic literature or songs
associated with spiritual teachings, mainly
guiding to Self-Realization. All of these Gitas
have one thing in common they are either songs
of the Lord Himself, or of His devotees, In either
case, the purpose of these songs is Lo invoke
eternal loving relationship with the Supreme
Lord. Some of the ancient wisdom texis—Gitas
are described as under:

These are:

Anu Gita; After the war, when Arjuna’s brothers,
the Pandavas, have firmly established their rule
after defeating, the Kauravas. Then at
Indraprastha, Arjuna asked Sri Krishna: O
Krishna, I have forgotten most of Bhagawad Gita
discourse You gave me in the battlefield. Please
narrate it to me again.” Sri Krishna said; "Arjuna,
you should not have forgotten it so scon. But,
fortunately, Sanjay has remembered it, and he
will repeat it all to Vyasa who will record it for
posterity. I shall not repeat it to you now. But [
shall give a supplemental discourse between the
Self and the mind. You may call it Anu Gita.”

Ashtavakra Gita; is a dialogue between Sage
Ashtavakra and King Janaka father of Sita, on
the nature of soul, reality and bondage. It offers
a radical version of non-dualistic philosophy.
The Ashtavakra Gita insists on complete
unreality of external world and absolute oneness
of existence.

Avadhuta Gita; is attributed to Sage Dattatreya
with 271 verses is divided into eight chapters.
The first chapter deals with the nature of Atman,
the second deals with need for a Guru, the third
and fourth deal with inner nature of Atman, the
fifth deals with the universal presence of Alman
in all beings, the sixth negates all kinds of
distinctions when Atman is realized, the seventh
deseribes the state of the Avadhuta and the eight
chapter defines the Avadhuta.

Bikshu Gita; 1t is in Shrimad Bhagvatam
Purana, chapter 5 of Skanda 12. It is in the form
of a dialogue hetween King Parikshit and Sage
Suka and is a brief exposition of the Vedanta
philosophy, Brahman and the Atma.
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Bhramara-Gita; The Song of the Bee, Srimad
Bhagavatam-10.47.12- 21. Bodhya Gila; It is
from Mahabharata, Book Moksha Parva which
is a part of the Book Shanti Parva. It is a
conversation between Rishi Bodhya and King
Yayati.

Brahma Gita;: It is from the Skanda Purana,
4th Adhyaya of Sutha Samhita and first twelve
chapters of Yagya Vaibhava Khanda,
Devi Gita; It is parl of the Devi Bhagavatham
written by the great sage Vyasa, seventh Skandha
from 31 to 40 Adhyaya. It tells us about an
incarnation of the Devi wherein she describes her
own nature, nature of her worship with
meditation, yogic practices, rituals and other
austerities.

Ganesh Gita; The Gita which is part of Ganesha
Purana, where Ganesha as Gajanana explains
to king Varenya the truth about the world.

Gita-Govinda; Song of Govinda is a work
composed by the 12th-century poet, Jayadeva.
The Gita Govinda is organized into twelve
chapters, Each chapteris further sub-divided into
twenty four divisions called Prabandhas. The
Prabandhas contain couplets grouped into eights,
called Ashtapadis and describes Radha is greater
than Lord Krishna.

Gopi-Gita; The Gopi's Songs of Separation,
Bhagavatam, 10.31.1-19.

Guru Gita; from the Skanda Purana, in which
Shiva sings in response to a query by his consort,
Shakti, about the meaning of one who facilitates
spiritual growth or Guru tattwa.

Hanumad Gita; It is discourse that was given
by Sita to Hanuman after their return back to
Ayodhya after the defeat of Ravana and the
coronation of Rama.

Hari Gita; The Gita was the name given by Sage
Narada to the Bhagawad Gita in the
Mahabharata, Book Shanti Parva, Verse 10,
Chapter 346,

Haritha Gita; It is from Mahabharata, Moksha
Parva as a part of Shanti Parva. It speaks of non
violence in association with Sanyasa Ashram. [t
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contains twenty verses attributed to Haritha
Muni. :

Parasara Gita: Il is from Mahabharata, Moksha
Parva as a part of Shanti Parva and is longest of
all the Gitas of the Shantf Parva. It consists nine
chapters,

dialogue beiween Sage Parasara, the father of
Sage Vyasa and king Janka.

Praecaya-Gita: Sri Khrishna and the Gopis Meet
for the Rasa Lila — Srimad Bhagavatam-
10.29.31-41

Ram Gita; Rama Gita: Once when Lord Rama
was alone and at ease, Lakshmana approached
Him in all humility and reverence and asked this
question: O Lord, | desire to know from You the
sure path to final liberation Moksha. O Lotus-
eyed, please instruct me about it briefly.

Ribhu Gita; Ribhu Gita forms the sixth part of
the Shiva Rahasya Purana and it is dialogue
between Sage Ribhu and Sage Nidagha in about
two thousand verses on the Self and Brahman.

Shiva Gita; It is from Patala Khanda of Padma
Purana and it is made up of 16 Chapters. In this
Gita, Sage Agastya consoles Rama when Ravana
takes away Sita and advises him to pray to lord
Shiva. Lord Shiva appears before Lord Rama and
his teachings to Lord Rama forms the Shiva Gita.

Surya Gita; Surya Gita is found in Guru Gyana
Vasishta in Tattva Sarayana. There are three
Khandas in the text namely Gyana Khanda,
(Knowledge), Upasana Khanda (Spiritual
practice), and Karma Khanda (actions). The Surya
Gita is in first five Adhyayas in the third Pada of
Harm Kanda of Vasishia Advaita.

Uttara Gita; Utfara Gita is a dialogue between
Arjuna and Lord Krishna about the knowledge of
Brahman. It consists of three chapters wherein
Sri Krishna gives answers of Arjuna’s questions.

Venu-Gita; The Venu Gita is Gopis Glorify the
Song of Krishna’s Flute — Srimad Bhagavatam-
10.21.1-20. That Krishna who is playing on His
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flute. To have a Darsana of that Krishna, Gopies
are Murmuri

Vibhisana Gita; The Vibisana Gita is spiritual
sermons by Lord Sri Rama io Vibhishana in
Lanka Kanda, of Ramacaritamansa, composed
by Goswami Tulsidas, in Avadhi dialect of
Ayodhya This Gila is taught by Lord Rama to
Vibhishana on the battlefield of Lanka and
advises Vibhishana on the virtues of devotion,
faith and right values.

Vasishta Gita or Yoga Vasishta; It is a discourse
given by Maharishi Vasishta to Prince Rama
when Rama is said to be in a dejected state. It
consists of 32000 Shlokas and is associated with
the principles of non duality and Advaita
Vedanta.

Vidura Gita: Vidura Gita is a dialogue between
Vidura and king Dhritarashira wherein he
advises him on science of politics, values of right
conduct and truthfulness.

Vvadha Gita: Vyadha Gita is from the
Mahabharata, in which the butcher sings a song
to explain to an arrogant hermit that being a
householder, performing one's duties, and
serving others, is perhaps as important
spiritually, if not more, than renouncing the |
world and serving only oneself.

Vyasa Gita: Vyasa Gita is from Kurma Purana
from 12" Adhyaya onwards of Uttara Vibhaga
and Sage Vyasa leaches the highest path to Sell
Knowledge.

Yama Gita; Yama Gita is of three types: 1. In
Vishnu Purana 3% Ansh upto7® chapter. 2. In
Agni Purana, 3 Khanda Adhyaya 381
3.Narasimha Purana 8" Adhyaya.

Yugala-Gita; The Yugala Gita is the Gopis Sing
of Krishna as He Wanders in the Forest — Srimad
Bhagavatam-10.35.2-25.
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A FACT SHEET FROM KASHMIR

Special Ops of J &K police inspecting guard post
of Justice MuzzafarAtar

Source: PTI

After spending a week in the pleasant weather
of my birth place, Kashmir, I returned to the
scorching heat in Kolkata and straightaway
attended an international seminar on "Jammu
& Kashmir - Way Forward” at the Tollygunj Club
recently. Most speakers presented a grim picture
of the situation in valley while emphasising that
the sovereignty of India over Kashmir is non-
negotiable. A good take away was the recognition
amongst panellists with the background in
defence services that the Kashmir problem is of
a political nature and security forces can only
have a limited role.

Let me present here a fact file of what is
happening in Kashmir now, much much
different from the earlier days of militancy. These
facts were gathered during my stay in a tense
Srinagar, and following interactions with
different sections of the society — friends who
have held senior positions in the Government
and a mix of educated youth who have acquired
professional degrees from universities outside
Kashmir in India and abroad, common people
like Taxi drivers, Boatmen, shop keepers and
also a couple of visiting journalists.

I think it may serve us well if we look at the
situation as follows !

First, the current unrest is in South Kashmir,
unlike North Kashmir during the earlier phase
of militancy.

@y

Ashok Dhar

Second, unlike in the past when uneducated
youth crossed over to Pak-occupied Kashmir
to get training to steer militancy, the current
phase ol dissent is led mostly by educated
youth.

Third, there is a clear rural urban divide
emerging in the current phase. Itislargely rural
led which is affecting the income of people
engaged in tourism in urban areas and centres
of tourist attraction.

Fourth, youth who have floated startup
enterprises in the valley, after returning with
their professional degrees, are affected due to
severe cash flow problems of their units as
production has been hit during the past one
year. Those who started restaurants and other
allied service sector enterprises are also affected
due to severe drop in tourists.

Fifth, the public perception of following
transparency and meritocracy in employment
and award of contracts is lacking, as in the
past. Governanct is at very low ebb which can
be gauged from the fact that no Chairman of
River Water Authority has been appointed since
2015, thereby alfecting the dredging work
necessary to prepare the valley against threat
of flood in future. A Division Bench headed by
the Chiel Justice has now directed the
authorities to submit a report and complete the
Phase I by September this year. The High Court
further directed the State Government to
establish a three-member J&K Water
Regulatory Authority within twe weeks. It is
because of the inefficiency and negligence of
the department that the flood in 2014 caused
havoc in Kashmir, the court observed.

Sixth, despite the turmoil in the valley, 14
Kashmiris achieved selection to the prestigious
[AS. It is a matter of rejoice that Bilal
Mohiuddin Bhat secured the 10™ position in
the IAS and details are pouring in of more people
making it to the IAS. It seems number may
cross twenty. This is a clear expression of the
faith and belief of educaled youth in
transparency and meritocracy followed by
UPSC.
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Seventh, many epilogues have been written
about the demise of composite culture in the
valley. While there is no denying the fact that
radical Islam is being supported and financed
in a structured way and the counter narrative of
Kashmiriyat has weakened, there is enough
evidence to support that Kashmiriyat is dormant
but not dead. It will take commitment of the
people wedded to the cause of Kashmiriyat to
launch a sustained structured intervention for
its revival.

Eighth, the high decibel debates on various
television channels and divergent versions of
Major Gagoi’'s actions have affected the liberal
secular educated people who are already living
in insecure environment. Regrettably, the
political leadership channels of communication
with the masses are absent. Under such
conditions, lowering of rhetoric could help. The
ruling PDP seems to have badly dented its
credibility due to its alliance with the BJP. It is
really missing the towering presence of Mufti
Mohamed Sayeed and the Hurriyat has acquired
role of local opposition.

Ninth, Kashmir is a complex problem with COPRI
(Country, Province, Religion, Identity) dimension
which operates at three and twe levels. The J&K
has border with Pakistan and China (C3].

Between India and Pakistan, there are issues of
Sir Creek, Siachen, MFN Status and Indus Water
etc., in addition to Kashmir (C2). Three
provinces, Ladakh, Jammu and Kashmir, are
involved (P3). There are issues beltween Pak-
occupied Kashmir and Indian Kashmir (P2).

There is a mix of three religions, Hinduism,

Buddhism and Islam (R3). Post exodus of
Pandits, a new angle has arisen between
Kashmiri Muslims and Kashmiri Hindus (R2)
and the underlying driver is the I-identity of
Kashmiris which is distinet from other regions.

Tenth, most debates focus on the legality of the
accession of Jammu & Kashmir with India. If
one digs deeper, it would appear as the tip of an
iceberg. A permanent resolution of Kashmir
requires an in-depth understanding of
LeLaMOKSHI, that is the vital elements of
Legality (Le). Land (La), Morality (M),
Operationality (O), Kashmiriyat (K], Sufism (S),
Historicity (H) and Identity (I). Each element
has to be understood and analysed individually
and in conjunction with each other to find the
contours of possible solution in the context of
ancient, medieval and modern history of
Kashmir,

Till we find a permanent solution of all issues.

we can at best endeavour to manage the present
for the well-being of ordinary Kashmiris living
in the valley and outside, who are caught
between masked men. unformed men and
vagaries of politicians,
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MY FIRST DAY IN KOLKATA —WAH!

More than six decades have passed and I am
recollecting my first day in Kolkata. Yes, it was
in 1954 and the day was probably second of
February. A historical day in my life when I
reached Caleutta. Never in my dreams | would
have thought I would spend my rest of life, till
present times herein the city of my choice,
Caleutta as it was called then from the time of
British colonial rule.

Returning to my topic, it was a struggle to come
out of the Railway compartment with an attache
case and a large “Holdall", because of the crush
of humanity. The site of the station was an
overwhelming and a, frightening experience for
a twenty one year old small town boy, | was born
in Kashmir, had lived there till I finished two
years of college. 1 then went to Amritsar and
obtained a Bachelor's in Pharmaceutical Science
from Punjab University. ] was now coming fo
Calcutta for research training. Growing up in
Kashmir I had never seen a train. I had started
this maiden train journey from Delhi. On
reaching Howrah, all could see was immensc
throngs of people, a cacophony of noises and
immense heat and humidity. It was a very
disheartening experience for a small town boy
raised in the cool climes of Kashmir, That first
day’s impression of the crowds, yelling, chaotic
traffic and the heat is forever etched in my mind.
A look around revealed the grandness and
vastness of the Howrah station, with countless
platforms almost fully occupied by passengers:
some rushing in or out of train coaches others
standing around aimlessly, while, some others
were racing with luggage in full sprit, running
roughshod over anything or anyone in their
path. And, of course, red-shirted coolies carrying
enormous mounds of luggage on their heads
yelling “hosh, hoshr. Before carrying the luggage
of a new passenger there would be loud and
animated bargaining - about the Annas and
Paisas the coolle was demanding. In all this
tumult 1 was a confused passenger on the
platform, not knowing what to do. I was
supposed to report to the Office Superintendent
of Bengal Immunity Co.. for further directions.
But this being a holiday on aceount of "Saraswati
Puja”, the office was closed and 1 didn't know

DR. B. K. MOZA

what to do. | was a twenty one years lad, totally
inexperienced, taking my [irsi steps on a career
path that would last the rest of my life. | was
thus very cautious not to put a wrong foot
forward. What added to stress level was the
advice of my brother prior to my departure for
Calcutta. He had impressed on me that Calcutta
was the intellectual hub of our country having
produced great luminaries of literatures, leaders
of political movements, icons of religious
philosophy and great comrades of communist
movement. He ardently believed that
Communism would solve all our problems,
though he lived to see the collapse of the USSR
and Communism in general. As a "believer” he
thought that Bengal was the cradle of the
oncoming revolution and, so, he wanied me to
be very respectful to ever body in my dealings in
Calcutta. Now coming back to my predicament
at Howrah station, a coolie was kind enough to
realize my indecisiveness and advised me to keep
my luggage in the cloak room, where passengers
could keep the luggage for some time safely,
getting a metallic token for the safe delivery of
the same till one had ascertained his
whereabouts. I gave a pause, considered his
advice valuable and directed him to lead me to
cloak room. He explained to the in-charge of the
cloak room that [ was, presumably a new comer
to Calcutta and required to keep my luggage
safely till  had ascertained my whereabouts. The
supervisor advised me something in Bengali and
on realizing that I did not understand Bengali,
he continued his query in broken Hindustani.
He looked at my luggage and remarked that I
could not keep the luggage as my holdall, having
my bedding was not locked. He enqaired if I had
a spare lock and 1 replied with visible
embarrassment that | had none. He gave a
thoupght, and looking at my helplessness, advised
me to keep the luggage there and hasten out to
purchase one lock and return immediately
within ten minutes to complete the process
required for keeping my luggage there. It was a
huge crowd outside and practically got lost in
the crowd, not knowing what to do ahead and
how to reach to the required shop where I could




purchase my precious lock. To my great
pleasure, I found the coolie who had carried my
luggage, enquiring whether I was Iooking for a
shop for the lock. He advised me to cross the
road ahead and then find the desired shop. 1
thanked him but seeing my hesitance to cross
the road, full of traffic of all sorts and shouts,
he volunteered to give me his hand and reach
me to the shop. | had no words to thank him:
more in my heart and with my heart. Gave him
a coin which he thankfully accepted
accompanying me out of the maddening traffic
to the Cloak-room. locked my holdall containing
my bedding and handed over the lot to the man
in-charge. This time he was satisfied and happily
gave me the metallic token. He advised me to
preserve the token carefully to ensure safe return
of the luggage back when I came there to take
the delivery.

Ileft the cloak room and moved forward, now to
some extent confident and thought to take so,
my food and then, search the office where 1 had
to proceed for further direction. I enquired as to
where I could take the food? He gave a pause
and took me forward and crossed the bridge-
towards which he had peinted the finger with
directional acumen- and then ahead was a busy
road, called “Bara Bazar”, where I could find good
restaurants for my meals. He added 1 could as
well take the tram which could be aveided as it
was just nearby. I followed his advice and went
forward as directed. In front I found the base of
the bridge, a huge cantilever one, a gigantic type
which I had never seen earlier. Moving a little
further I found the police stopping the vehicular
traffic, saying some police” bandobast” was
ahead as some accident had taken place. I was
lost in the crowd and wished to be more familiar.
Accordingly, I went on the left foot path of the
bridge and saw the huge river below with boats,
ferries and even small ships floating. The site
was somewhat exotic to me which I had never
seen before. Walking a little ahead I found to my
astonishment that this huge bridge had no pillars
to stand in the river. I understood that this was
the reason it was called a cantilever bridge - an
unimaginable creation of British technology and
this was the only one of its type and size in the
country then I walked further on the footpath,
unimaginably crowded to the extent that it was
difficult to put a step forward. The road by the
side was full of cars, yellow and black taxis and
carriages of trams all stalled, bumper to bumper.

The police had arrived, so had the fire brigade
experts who were investigating the beams of the
bridge on the top and plotting the further line of
action. It was again a dil.crently attired police,
well-built individuals with pistols in the uniform
pocket. I had heard of Scotland yard police of
England and Calcutta police was a prototype. |
no longer felt hungry and wished to remain static
holding the support that was on the river side
and watch the police operation that was going
on. | took care of the token and the purse so
that these didn't become the victim of the pick
pockets. I remembered our Professor had
cautioned us of pick-pockets in Calcutta. It was
interesting to recollect the incident at Howrah
station when we had visited Calcutta for a
“factory-visit” program, two years back along |
with our Professor. He caulioned us at the
platiorm to take care of the pick-pockets and
demonstrated how he was keeping his purse in
the inner pocket of his coat and buttoning it
securely so as not to allow pick-pocket to operate
on it. And to our surprise when we reached our
halting place in the evening we learnt that our
professor, Dr. Gaind Sahab's purse was gone, it
was pick-pocketed perhaps at the same platform
where he had lectured us how to safeguard the
purse at Howrah station and in Calcutta.

In the meantime the bridge became a huge mass
of human heads; all watching the police
operations. What became known was that a mad
beggar had climbed the huge structure of
Howrah bridge and was running on the top shaft
of the bridge in high speed, fearlessly yet very
dangerously. He became a connoisseur of all
eyes, The police men were utilizing all their
tactics to catch hold of him safely but he was a
dare-devil to hood-wink them. Anyway the
operation, “catching the madman” was on and
now the Fire-brigade was in command, Their
operation was a model of creativity to me:
something to be seen to be believed. They put
temporary shafts on the side of the bridge the
mad was running above on the beam. On the
shaft they spread a tarpoline canvass. Below on
the river were a number of police boats just below
the canvass. Now both personnel of police force
and Fire-Brigade crawled up on the beams of
two sides of the bridge canvass towards the mad
man. Slowly they climbed the ladder spread by
the Fire-brigade personnel on both sides of the
target spot and they made their elimb up to the
beam the mad person was running in between.




The mad person linally gave in without jumping
and was brought down safely. In no time the
crowd melted, and the traffic started rolling on. I
was surprised to see the crowd having melted in
no time and normalcy returning as usual. I
remembered I was hungry. So, I paced fast to
reach the other end of bridge. On further enquiry,
I came to know that Badha-Bazar was just across
on the other side. Within a jiffy I made my way
across and entered a restaurant and asked for
the menu. Only vegetarian food was available,
rather to my surprise. [ was under the impression
that fish was the staple food of all and a must
but realized that all varieties were available; only
one had to search for one’s choice. | had a meal
to belly’'s full and then I paid of the bill. | enquired
of the cashier as to how far Dharamtala Street
was. He explained that it was a big street
extending up to Circular Road and wanted to 1
know where [ wanted to go. I took out the letter
out of my pocket and showed him the address.
He advised me to go back to the crossing and
take a tram and get down at the place 1 wanted
to go. There were no moebiles and phone call was
kept for emergencies. I thought for a moment of
my luggage in the cloak-room but not knowing
where I was to stay for the night, | decided to
first reach the office and know the details and
then take care of the luggage. | ensured the token
was in my safe custody. As directed 1 took the
tram and reached my office. The gate-keeper was
on duty and advised me that it was a holiday
and should report tomorrow. The conversation
was being followed by a young gentleman who
came forward and heard me. He asked the
Darwan to allow me to get in. He called few more
companions, dressed in snow-white” dhotis”;
presumably, they were the clerks working in that
office. They discussed amongst them and advised
me to talk to the office-Superintendent, Shri
Gadadhar Babu for further direction. Hesitatingly
I took the receiver in my hand and conveyed my
credentials. He I did not take any time or make
further enquiries. He explained that he was
concerned about me and knew all the details.
He enquired if I had some relations where | could
stay for the night as it was a holiday. I confirmed
I had none and so he advised I stay in the office
along with some employees over there. He told
me to give the receiver te the person who had
approached him on phone. Accordingly this
gentleman first introduced himself to me as Ravi
babu and then introduced me to other
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companions. One of them hastened to enquire
if I had seen their Puja and accordingly they
accompanied me to the other side of the office
where there was placed a "murty” of Goddess
Saraswati, so nice to look at on a temporarily
built platform. They started to talk about the
details and in the meantime, one of them brought
me a cup of tea to take. I was overwhelmed to
see this immediate camaraderie. They explained
to me thal they are the Babus in that office and
were living in the same place. So, they advised
me to go to the railway cloak-room and bring
my luggage to the office and stay with them for
the night as one of them. I was further advised
to take the tram plying on the other side of the
road which would take me to Howrah station
and then come in a taxi with my luggage. They
advised me to be careful of the taxi-driver lest
he brings me back through a longer route. One
of them accompanied me to the other side of the
road and made me seated in the first class
compartment of the tram, instructing the
conductor to drop me at Howrah station. Within
twenty minutes [ was at the station. | hastened
to the cloak room without any difficulty, handed
over the token to the "Cloak-room In-charge™ and
took the delivery of my luggage. I engaged a coolie
and reached the taxi stand and hired a taxd in
gueue and-directed the driver to take me to
Dharamtalla office of Bengal Immunity at
56 Dharamtalla Road. He asked where was. that?
I asked him to take Dharamtalla Road from
Esplanade and then proceed on the left end of
the road till T located my office which was
situated just on the road. The driver took a
longish route which later 1 came to know was
Red road and via Chouringhee came to
Esplanade end of Dharamtalla. Further route
was clear to me and I reached my destination.
While making him payment I told him "Array”
tum ney mujhe lambey rasttey se laya to meter
charge ziada hua” The driver got angry on my
calling him “array” and expressed his anguish
and anger. However, he took the charges as
recorded on the meter and muttering some words
in Bengali, he turned back and started the taxi
out of the premises on the road. I remembered
my brother’'s advice that I should be very
cautious in my choice of words during
conversation, even with an ordinary person. |
realized that, perhaps I had used a wrong word
and was sorry for the same. In the meantime
some of my acquaintances, the clerks whom 1
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had already met few hours earlier greeted me
took me inside and made me keep the luggage
in a room and asked me to join them for praying
to Saraswati murty placed on a decorated pandal
just behind the office building. The drums were
beating and the "dholaks" were in their
exuberant mood dancing up to the ritual: the
“purrohit” holding a bell in his hand and
worshiping the Goddess with "mantras" specified
for the occasion, It was a very sacred and
peaceful site for me to see and experience the
vibrations of emotions it created in me making
me forget that [ was a stranger and very much
tired. Shoritly thereafter the office
Superintendent, Shri Gadadhar Babu, rang up
and inquired if I had reached office with luggage
safely. He also talked to me and expressed his
feelings that he could not see me because of Puja
at home and assured me that my colleagues in
the office would take care of me. He further added
that he would attend the office on the following
day and have detailed chat with me. He had
already reported to the Director of Bengal
Immunity Research Institute, a separate
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establishment situated nearby at Lower Circular
Road, as it was called then. Presently it is called
Acharya Jagdish Bose Road. He explained to me
that I would be working under their Research
Director, Dr. U. P. Basu and that he would advise
me further line of action. I heaved a sigh of relief
as till then I was not sure whether I would he
posted at the factory or at the Research Institute
which 1 would cherish as it was the only Research
Institute of its kind in the country. It was my
cherished desire to work in this Institute. I
thanked God for fulfilling my dream and looked
forward Lo a research career throughout my life,
developing and discovering new drugs and
remedies for the suffering patients. With this
dream fulfilled, I have passed further sixty one
years of active life, moving from one milestone to
another with the hope of a brighter tomorrow. |
am hopeful and rather certain tomorrow will be
brighter: much more bright in all respects. I close
this piece with prayers to Goddess Durga that
temorrow is brighter and the world is rid of dark
spots of poverty, backwardness, illiteracy and ill
health. Amin !

¥ GF £F [F 128 ¥ 5 8 R (0 (8 O O (00 [CT 8 0 6% 00 0 0 T 0 I R R 1 0 00 S T YT T
T B = 0 |70 R |+ AR

b g A

il

Al

N i

hwﬁﬁmuémrm

nnnnhnbhnnUBBAREEhRaRRRRREEG

LFLTERERERLY H.ﬂllﬂl’#’ﬂ'ﬂﬂ#ﬂﬂ##ﬂﬂﬂﬂﬂﬂﬂﬂ#ﬂﬂ#ﬂﬂﬂﬂfﬂﬂ

natzaannaERRREERRRRRuRRuanY




Dr. Chaman Kashkari, fondly
called by Biradari as "Chamaniji”,
during his days at Jadvapur
| University, Editor of Vitasta and
a pillar of Kashmir Sabha, Kolkata
where he lived before moving to
USA, died peacefully at his home
on March 23, 2017 in USA. He is
survived by his wife, Dr. Sheila
Kashkari; son, Neel; daughter, Dr.
Meera; and grandchildren.

Dr. Kashkari was born in Kashmir

for a message for annual number
dedicated to National integration.

Quote :

“I have received your letter of 4th
July while [ am stay in Pahalgaon
in Kashmir.

For any attempl Lo encourage
literacy and cultural activities, you
have my good wishes. But [ must
confess that such activities
confined to separate states or

in 1933 to Mr. Sudarshan and
Mrs. Sidhilakshmi Kashkari. He
left Kolkata for America in 1963

1933 - 2017

community groups, tend to keep
our divisions and are, perhaps, a

and completed his Ph.D in electrical engineering
at the University of Michigan in 1969. He taught
at the University of Akron until 1994 when he
retired as Emeritus Associate Professor. Dr.
Kashkari devoted his research career to using
technology to provide electricity and water 1o
villages in Alfrica, India and Nepal. In recognition
of his leadership in working to end world hunger,
in 1990 he received the Presidential End Hunger
Award at the White House from President George
H. W. Bush.

During his distinguished career, Dr. Kashkari was
continually impressed by the talent and
intelligence of many of his students, particularly
female students, who often were most
accustomed to juggling the demands of family
and work with life as a university student. He
was constanily inspired by their intellectual
brilliance, their devotion to learning difficult
engineering concepts, and their capacity to work
as team members and prepare oulstanding
laboratory reports.

It is hence highly appropriate that a scholarship
for girls studying electrical engineering at the
University of Akron has been instituted as “The
Drs. Chaman N and Sheila Kashkari family
Seholarship”.

Pt. Jawahar Lal Nehru wrote to Dr. C. N. Kashkari
from Pahalgam on 7th July. 1962 in his letter

slight barrier towards the
integration of all peoples in India.
Kashmir undoubtedly has something to give to
India in the way of culture and literature. While
this should be encouraged, I hope that any
narrowness of approach will not take place. Our
principal aim must be to develop a common
culture all over India which will include the
separate state cultures and will thus help in
the process of integration”.

Unquote.

At a personal level, 1 have benefited a lot from
Dr. Chamanii by sharing his knowledge and
guidance freely. I also have fond memories of
visit of our family to Niagara Falls with Dr.
Kashkari and Sheilaji in USA in 1995.

He shall be greatly missed by Biradri in India
and abroad. In reorganization of his
contribution of Kashmir Sabha, Kolkata, hewas
recognized with Life Time Contribution award
by the Sabha last year. Heartfelt condolence to
Dr. Sheilaji and family from Biradri in Kolkata.

Ashok Dhar




Smt. Khema Shari Kachroo
1938 - 2017

OBITUARY

With profound grief and sorrow, the Kashmir Sabha
Kolkata inform the sad demise of Smt. Khema Shari
Kachroo, w/o late Soom Nath Kachroo and mother of
Dr. Rajender Kachroo, at 19 Salkia School Road, Salkia,
Howrah-711106 on 3rd July 2017 at her residence.

We pay our respectfull homage to her everlasting memory
and pray to the Almighty to bestow eternal peace to her
soul.

Deeply remembered with reverence and love.

Kashmir Sabha Kolkata

(118)—




SHOW ‘I'IIIS AD CUTITING AT
ENQUIRY / CASH COUNTER
10 AV‘AI L4007 BES&WNI‘

1II'I| |




Section il




LAL VAAKH

= dNT WH 19 g
<1 sfhd ofs Iu= ao
ghH- 96 4 e WA
"i{ 3| $eRY qws!

Meaning:-

The steed of mind gallops through the sky;
encompassing this whole universe. During the
twinkling of an eye it can traverse millions of miles.
He who is proficient enough to control its reins, check
its wayward demeanour by clipping its wings in the
shape of mastering his own inhalation and exhalation
can attain the stage of self-cognition.




TS BT B T 9 & =W H Frewive g8 §,
il SR werevr, fleeor, Toe, awnE, seads
o9 AT @ a2 oEf S Teaw oF
evies widal A o= o ¥, Wl @ srenfore R
Tevadl AN F<HM & Thvavare ¥ fifaw siv wsfa
gon ¥ oHf @unifE weed! & eew 9o & Rl
3 4N Sl 3 @ 99 ¥ vl gy ofiee 9§ o
Y2 gl il @1 98 g% anfons vd omiife =i i
R 9 Wi @l site e ¥ adam waey dern, O,
TE TE4 AN G B 99 T w® T B -]
& AT BRER VIS, SY-GO W SaT 9, A9
il o = 9 Ty B o oI ¥ aveER AW
ERIRm & U] a9 fwwie 9 o9 23w wE ¥ e
WX # wilgw B oiien & TAW Tem @ forer w89 5o
W ASU-TEUBN, IMTA-ATHR BIHT Tad B I,
FHE, U AN fe1 S F o orrER 9
el gew AN IR W e g Rafd ¥ wwy
o gor & & w0 ouil 9t o ofla 71, s
sfaem & vl &1 e o 3R sfem & e
A TH 98 ¥ ¥ v 3N &9 A vas ol T8 9
T IS g8 ¢, Wl o = ol & 39 gem w an
s gu El

ST B WA, wfadl & g % wovl e g |
# al 79 gon ¥ AN & & wgl § odl wrer aedl
Ts ©l 1 w9 &l wifa ¥ g0 4w SR W wER @,
g™ & 59 g /i & @, afem R wad
Fl, W waY v affaw & g o 58 g
Webdl| SR 3 W & w1 & ¥ 9 F 79wk
ar anfeR mfe F 9 W s v o9 o R
W Bl wgE W w9E an T B e afeRl 9
e ¥ fon ovdif wEl e o o #, o Wile e
#l @ sk gk @ o s @y @ R e §
i G ¥ dEvora oUW BRI # die wow € S
W e S & o W Y ww we #l el O
Y& O B e o @R 9w a9 W e A,
TE UM &l gw ® iR o 3 99, 99 w1 a8 avw
S B
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PEAGHR I

A P 9 AM HEH T S TR A e | ad
9y  FerRTen ERRE & AR B S e A e
g fegwm oir nfdwm & 9 98w W
T g D B A Fa1 AT A AR B Hens @
AN 1l I IgReRiar g sfvfa 4 § g
TN SFRE @18 Weeded @) Fedid S o A
B siv wrf sgo @1 vAea &1 die faa e @
& e TE de Sfoa 2 W T8 WEw 3 gl @
Al TG WIE B US A WS IE | FIR F
UHl @l wiewer A 4 98 ARG F aft= o 97
a B 59 PIs TR 9w UY WY ao Ui Wi
TE? ARG WU W W deaA TR g3l
Toreent Hifg e N waEa & el v
T, g 2000 ¥ T Rared @B ey wa 3
Hea wa A e &, g o g F o e ¥
SIS I Hagell A A AT 2o
Tt VI8 I w@rafae e oW ven @ wifaw @
Al 29 & e A few wy, g tw e @
TRM §9 AeudEds wifa B S A sfde w8 g
fem? o 7w ifew o d v e, 99 W A Al
qrEY WM & WA T8 9, A S A 9 | e
® e & #R T AR Al e A 7 Ry w
sfaer el 1 gEear B O ¥ ageme ORdR
U F T YF PA A A0 g4 ol wivar @) @rniae
dil 3= & & var 4 ful & ol ga 06
W AR TSI weres (uifde) o ¥ 9 O avE
S Hel el 9% fZa Ram | Rgwm & o
g & 1 9 7 gl e s 6 wsan s
e WG D WEEE: dld AN FEEER] § R0
Tt W serTEardl 9@ ifda g @ fm
DER W A N TER F e AN, 9W I W@y
JUH gl AR BNU GiEen 99 7ol FeTe
agaEsl g dNdR 3 aenies it R R,
g w9 seodme v A wfEe =8 ) e
T WEH 3R WA Suld "ad fewm o a1l wwef @ W
N & AgHI, TeRl # @ N sfafla @ weo @l
SEHED] W T8 ghEondl o g weE B gd W

| HheTge HIHR (TH THRA1) i
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werRI sk fagel | A ufdfta gen, g ol B
¥ wuel wie Swen | fieg w0 wd A T W
iz e i G wee w1 O 5 g2 &, afae &
IvA ster @ gl ¢ ' 7 s aReR .
Bis dtd 7@ B - 92 =W 0 8§, 98 d e
% foras fag sard @t 96 o o ww T SEn
B AE W UHA O 99 4o &1, e e wa
¥, 9SS T ot dad, fAwfRe e wwa e

wrd g€ wnfa & witw o 2 afteRi S waE |
& tw A o Gid g Sy § @ | ™ FEr F
fore we a% =9 AFfNE w9 W wgd T8 B §, T
TF B ACH CEUR' B AE W AES # B S
3 e o aftw e ow RAles o 2701
0 3™ B el of) wea R e @ Pofa o e
T A EER Sl A 4 AT @ g8 e
woer sk afer ¥ fog wfda S @l

wftre aredia weitd wael o de oW wngRl, s
Tear AR ARG @E @ EEl @ 98 ol
favae ¢ 2| sRaa o TR @S W Aad B @ 2
T8 W W9F § "hit the iron when itis hot" | WY U¥ HHA
34 guu™ ™ a0 w¥ @ fRaiefa 2 g # - feg
48 g9 auw WA, A ReRl $ B S0 @
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With best compliments from ....

Nicco Engineering Services Limited

“NICCO HOUSE”
1B & 2, HARE STREET
KOLKATA - 700 001

We specialise in ...

O
u

ON-LINE LEAK SEALING SERVICE

BELZONA INDUSTRIAL PROTECTIVE COATINGS & POLYMER
REPAIR COMPOSITES

ON-LINE SAFETY VALVE SET PRESSURE SETTING
ON-SITE MACHINING

‘HELIFUSION’ LOW HEAT INPUT SPIRAL WELDING
TECHNOLOGY

PUMP EFFICIENCY TESTING BY RIVENTA TECHNOLOGY

SOLARTECH U. V. CURED LAMINATES FOR PROTECTION
AGAINST CORROSION, ABRASION, IMPACT AND CHEMICAL
ATTACK

NTZ OIL FILTRATION SYSTEM

METAL STITCHING OF CRACKED OR BROKEN CAST IRON
EQUIPMENT
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"You have to grow from the inside out.
None can teach you, none can make you spiritual.

There is no other teacher but your own soul.”

Smami Vivekananda
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Sanjay Kumar Dhar
(With Love known as RAJU darling)
(1865 - 20186)

With profound grief and sorrow, we regret to share the tragic
news to all our Kashmir Sabha Kolkata members that our
Sanjay Kumar Dhar known as "Raju" was untimely snatched
away from us by the cruel hands of destiny, for his heavenly
abode on 14/09/2016 at his home Puncheula, Chandigarh,
U.P. Sanjay (Raju) was brought up with great care and
caution, hope and expectation by his parents, Avtar Krishen
and Sarla ji Dhar. His sudden untimely passing away has
created a deep void in the Dhar family which cannot be filled.
His absence will always be felt by all of us.

He was a graduate engineer from Regional Engineering
College, Srinagar, Kashmir and was looking after his family
business. He was a very gentle and sober, smiling, handsome
personality and was married having a cute baby son. No
words can describe the grave and irreparable loss that has
ocurred with the untimely sudden loss of this gem of a youth.
His cheerfull, smiling and handsome face ever obeying
personality will always be remembered. His passing away into
eternity has not only left a void in his family members but also
in the hearts of all those who knew him.

The Executive Committee members of Kashmir Sabha,
Kolkata conveys heartfelt sympathies and condolences to the
bereaved family members and pray for all their strength of
mind to bear this unimaginable loss.

Kashmir Sabha Kolkata
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LLAL VAAKH

Ty fa a9 gy w=!”

Meaning:-
Some may heap cavil on me, even some may
curse me; they may say whatever they like
to say. some may worship me with the
flowers of inherent cognition yet I do not feel
ruffled with this kind of impeachment or
praise since I am concerned with my own

self and do not grudge what others have to
say about me.




NAMES AND ADDRESSES OF PERMANENT MEMBERS RESIDING IN

EASTERN INDIA

f
i | SECTION-IV I
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Atal Deepak

8-B, Golf Towers,

9, Prince Gulam Md. Shah Road
Kolkata - 700 025

Residence : 24224939, 24224949
Mobile : 9831011767

Email : deepak.atal1948@gmail.com

Atal Vivek

Flat 2C, 7/1, Queens Park
Kolkata-700019
Residence : 24615545
Mobile : 9830047709

Bakshi, Col. Sushil

5B8/11, JSA Enclave

Fort William

Kolkata - 700 021

Mabile : 8051802666

Email : sushilbakshi08@gmail.com

BhanCP

Res. :3253 8895

34 - C, Satyam Shivam Sundaram Complex,
1530 Garia Main Road,

Kolkata - 700 084

Mobile : 9674528322

Email :
chakrapani.kakabhan.bhan@gmail.com
Bhan P. K.

Flat No. D3, 164/78, Sand Head Cooperative
Society, Lake Gardens

Kolkata - 700 045

Mobile : 8334900955

Bhan Ratan

Sherwood Estate, Block - D,
Flat - 3F, 169 N S C Bose Road,
MNarendrapur, Kolkata - 700103
Mobile : 9830133028

Email : ratanbhan12@gmail.com

(163)

Bhan, Sam

C/O Rinku Mahapatra

2nd Floor, 1736, Lasharhat, Picnic Garden
Kolkata - 700 039

Mobile : 9830200741

Email : sbhan892003@yahoo.co.in
sambhan@gmail.com

Bhan Sanjeev
307 Shanti Pally
Kolkata - 700 107

Bhat R. K. / Rohit

Flat No. 22Bl, Peak Tower
High Land Park

1925 Chak Garia

EM Bye Pass

Kolkata - 700 094
Residence : 40087304
Mobile : 9831138457

Email : rbhat5@hotmail.com

Biswas Sammar/ Nancy

58 Deshbandhu Road New Barrackpur
Opp Jagriti Sangha Club

Kolkata 700131

Res. : 033 25277932

Mobile : 9903270197

Biswas Pammi

CJ 146, Salt Lake City
Sector |l

Kolkata - 700 091
Residence : 23584102
Mobile ; 9830157733

Chaku Dr. Usha

Flat No. 17C, Tower 3,

South City Apartments

375, Prince Anwar Shah Road
Kolkata - 700 068

Mobile : 98310 02667 / 8447716759
Email : drushachaku@gmail.com

!




Chowdhury Bharati Smt.

Udayan, The Condoville,

UD 020105 (ii)

1050/1, Surney Park,

Kolkata - 700 075

Residence : 24188038

Mobile : 9051162951, 8420771692
Email : bharati.chowdhury@gmail.com

Dar, Gopal / Madhu
Flat A1, Balaji Appts.,
65, Kalitala Road,
Kolkata - 700078
Residence : 24840297
Mobile : 9831384320

Dhar Anil
Queen - 2B, Duke Garden, RB-29,

Raghunathpur, VIP Road, Kolkata - 700 059

Office : 2289 3122

Residence : 2500 6763
Mobile : 9831955311

Email : anildhar@hotmail.com

Dhar Ashok

Flat No. 3D, 9/3A, Gariahat Road
(Singhee Park), Kolkata - 700 019
Residence : 24606721

Mobile : 9967017146

Email : dhar_ashok@yahoo.com

Dhar Reena Smt.

311 CITRoad, SchVIM,
Kolkata - 700 054

Residence : 2362 8341

Mobile : 9432302449

Email : reenadhar@hotmail.com

Dhar Shruti

Natural Height, BL-7,

FL-2A,Phase | 137 VIP Road,
Koikhali, Kolkata - 700052

Mobile : 9831205271

Email : navsandhyai01@gmail.com

Dar Chitranjan

34, Woodlands Syndicate
8/7, Alipore Road

Kolkata - 700 027

Mobile : 9008003388

Email : chitranjan.dar@itc.in

<>

Dhar Ramesh
BL-239, Sector 2
Salt Lake

Pin : 700 091

Dhar A. K.

Archis Panel Products Pvt. Ltd.,
SA & B, Chowringhee Lane
Kolkata- 700016

Office : 22524266

Mobile : 9815075841 , 6590901427
(Singapur) : 006590901427

Email : akdhars@gmail.com

Dhar Shashank

Office of the GM, ECL,

Bankola Area

PO. UKRA

West Bengal 713363

Mobile : 8434796278

Email : coalindiasd@gmail.com

Ganju Ravi

R-402, DC Block, City Cente, Salt Lake,
Kolkata - 700 064

Off. : 32933156

Resedence : 23581750

Mobile : 9836490222 9338568290
Email : rkganju@yhaoo.com

Ganju Mrs. R. N.
57/1B, Ekdalia Road
Kolkata-700019
Residence : 24405405

Ganjoo Jitendra

Flat no 301 Dhakuria 7 Gariahat Road
Kolkata 700031

Mobile : 9007713419

Ghosh Krishna Smt.

Flat 15, Vivekananda Housing Society,
202 Maniktala Main Road,

Kolkata - 700 054

Residence : 2355 7709

Mobile ; 9830699335

Grover, Sunita Smt.

595, Block ‘O’, New Alipore
Kolkata - 700 053
Residence : 23557709
Mobile : 9830699335




Gurtu Dr. J N

Sunny Park Apartments, Flat 9/ 3,

Block B, 6 - Sunny Park, Kolkata - 700 019
Office ; 2461 8252

Mobile : 9831018089

Email : jngurtu@hotmail.com

Haksar Kumari Reshmi Chandra
Flat 71, 8 Mayfair Road,

Kolkata - 700 019

Residence ; 2287 8723

Mobile : 8331025742

Jalali Upendra
67 Tripura Rai Lane, Salkia,
Howrah- 711 106

Jalali Amol

Mobile : 8336010821

Hiland Park Flat No. 5A 1,

Tower Loch, 1925 Chak Gariya
Post Office Panchasayar

Kolkata 700094

Mobile : 9831239078, 8336010821

Jinsi Deepak

Flat 1B, 246/4 Rishi Bankim Chandra Road
Kolkata - 700 028

Residence : 25518902

Kachroo Akshay

Flat No. 303, Block B,

34 Chander Mohan Roy Lane,
Serampore (Hoogly),

West Bengal - 712 201

Mobile : 8582907123, 98304 34329

Kachroo Dr. Rajender

18 Salkia School Road, Salkia,
Howrah, 711 106

Office : 2665 2068

Residence : 2675 5349

Mobile : 88311 03022

Email : dr.rajenderk@yahoo.com

Kalla T. N.

A-10/8, Phase ||

(E. M. Bye pass) EKTP

Kolkata - 700 107

Residence 24422363

Mobile : 9681318373

Email : pamposhprojects@yahoo.com

{165)

Kak Ashok

Flat No 2A, 33South End Park,
Kolkata - 700 029

Mabile : 9836701623

Email : ashok_kak2@yahoo.co.in i

Kapoor Nirmal Smt.

2nd Floor, 42 Ballygunge Place,
Kolkata - 700 019

Residence : 2440 5899

Kaul Akhant

Clo Kashi Nath & Sons
Rishi Road, Kalimpong
Dist. Darjeeling - 734 301

Kaul G L / Bharti

3 G, Rajsree Building,

6 Hastings Park Road,

31 Judges Court, Kolkata - 700 027
Residence : 2479 1997 / 4403
Mobile : 9906205610

Kaul Jolly Mohan

G-7, Government Housing Estate,
98 Karaya Road, Kolkata - 700 019
Res. : 2290 7934

Mobile : 98319 55490

Kaul, Kadambari

8F, Neelkanth Apts.,

26B, Camac Street

Kolkata- 700016

Mobile : 9830331222

Email : kadambarikaul@yahoo.co.in

Kaul L N

CJ 182, Sector 2, Salt Lake,
Kolkata - 700 091
Residence : 2334 0837,
Mobile : 98312 57436

Kaul Mukesh

10/5, Anupama Hsg Complex

VIP Road, Mondalgonthi

Kolkata - 700 052

Mobile : 9830018062

Email : mukesh_kaul@supreme.co.in

Kaul M. K.

Flat F 1 A, Block FA
Purbabbasan,

1582/3 Raj Danga Main Road
Kolkata - 700 107

Residence : 24416954
Mobile : 8335056693




Kaul Manish

#1801, Horizon Tower 4,

Uniworld City

Rajarhat Action Area lll,

Kolkata 700 160

Mobile : 8830690071

Email : manishkaul@hotmail.com

Kaul Narender

B/4 Cluster 'IX' Purbachal,
Sector lll, Salt Lake,

Kolkata - 700 091

Residence ; 40038887
Moabile : 99034 78588

Email : nerand5@gmail.com

Kaul Niva Smt.

B/4 Cluster 'IX' Purbachal,
Sector lll, Salt Lake,
Kolkata - 700 091
Residence : 40038887

Kaul Rajesh

Chandrani Appartments

Flat No. C 1, 3rd Floor,

92 Bama Charan Roy Road

Behala, Kolkata 700034

Mobile : 9830536127, 9836246335

Email : rajesh70.indianarmy@gmail.com

Kaul Rajiv

14/1 Burdwan Road,
Kolkata - 700 027

Office : 2248 5102 / 8220,
Residence : 2479 1670

Kaul Rakesh

B/4 Cluster ‘IX’ Purbachal,

Sector I1I, Salt Lake,

Kolkata - 700 091

Residence : 40038887

Mobile : 90070 39276

Email : rakeshkaul1958@gmail.com

Kaul Reena Smt.

Sports Psychologist SAl,

C 10, Jal Vaya Vihar, LB - Block,
Sector 3, Salt Lake,

Kolkata - 700 098

Off. : 23352715

Mobile : 98313 67358

(166)

Kaul Roop

CJ 182, Sector 2,

Salt Lake,

Kolkata - 700 091

Residence : 2334 3952
Mobile : 8830376171

Email : roopnkaul@gmail.com

Kaul S K

B-64, Tivoli Court,

1 C, Ballygunge Circular Road,
Kolkata-700 019

Office : 3058 7832

Residence : 2287 4039

Mobile ;: 98309 65969, 98307 659569
Email : skkaul@eveready.co.in

Kaul Shiv Kumar
13 /A, Bansdroni,
New Govt. Colony,
P C Bansdroni,
Kolkata - 700 041

Kaul Sudesh
11 Khelat Ghosh Lane,
Kolkata - 700 006

Kaul Sudha

Flat 6, 3rd Floor

373/1 Block G,

New Alipore

Residence : 23967990

Mobile ; 9831887990

Email : sudha.kaul@gmail.com

Kaul Vivek

P - 311, CIT Road, Sch VI M,
Kolkata - 700 054

Res. : 23628647

Mobile : 8038845000

Email : cryptictruth@rediffmail.com

Kaul Virinder

Clo Mr. Ajeet Kumar Pugalia
Fiat No. 3B, 3rd Floor

3C, National Library Avenue

PS Alipore

Kolkata - 700 027

Mobile : 9704854909

Email ; vifinder.kaui@gmail.com

o en——————— =



Khar Arvind

2 Cental Base P.O., Military Camp,
Teghoria, A.P.O. - 56

Mobile : 8820312111, 8100024365

Kher Chitra

57, Rishi Aurobindo Sarani,
Kolkata - 700090

Mobile : 9163011233

Kitchlu V K

National Tower, 13 Louden Street,
Kolkata- 700 017

Res. : 2281 5544 / 2280 4904

Kitchlu Veena Smt.

105B, Block 'F' New Alipore
Kolkata - 700 053

Res. ;. 2287 2544

Mobile : 98300 60024

Lahori Anil
Mobile : 5898480215
Email . alahori@yahoo.com

Mahata, Manoj/Suman

BD 75, 1st Floor,

Near Tank No. 3

Salt Lake Sec. 1

Kolkata

Mobile : 8335036403, 8420906100

Matoo Parvesh

~ Panchvati Complex

Gangotri Apartments
4A, VIP Road, Kaikhali
PO Airport,

Kolkata - 700 052

‘Residence ; 25730099

MisriB M
Matr Smiriti, /8 C,

Jyctsna Apartments, Moore Avenue,

Kolkata - 700 040
Residence : 2411 2919
Mobile : 9830204063, 9073374758

Moza Akshay

T8/F9/Q/2,

Eastern High, Action Area |,
Newtown, Kolkata - 700 156
Mobile : 9582040213

Email : akshaimoza@gmail.co

(167)

Moza B K

LX2 1302, UTSA, Luxury,

New Town, Rajarhat,

Kolkata - 700156

Residence : 2324 1014 / 3294 6111
Mobile : 9831551319

Moza Nikhil

Flat No. 3,

11A, Alipore Avenue,
Alipore, Kolkata - 700 027
Office ; 22889900

Mobile : 9831055457
Email : nikhil. moza@itc.in

Moza V., R.

LX2 1302, UTSA, Luxury,

New Town, Rajarhat,

Kolkata - 700158

Residence : 2324 1014 / 3294 6111
Mobile : 8420893072
vrmoza@niccocable.com

Mukherjee Saroj Smt.

57 /14, Ballygunge Circular Road,
Kolkata - 700019

Residence : 2475 5394

Munshi Sunil

Email : munshianju@gmail.com
9-B, Minto Park Syndicate,

13, D.L. Khan Road, Kolkata-27
Residence : 2223 3662

Mabile : 88300 19050

Email : smunshi@yuletea.in
munshianju@gmail.com

Munshi Surendra

Fiat 1D, Siddhashree,

16 Udai Shanker Sarini,

Golf Club Road, Kolkata - 700 033
Mobile : 82316 82964

Email :surmunshi@yahoo.co.in

Ogra M K

9 Mayfair Road,

Kolkata - 700 019

Residence : 2287 0146 / 2280 8752
Maobile : 98312 57402




Pandit Wg.

Cdr. Asheesh Pandit
Commanding officer 4 ASC,
Barrackpore, Near Palta Gate,
Air Force Station,

Barrackpore - 743122

Mabile : 9007270007

Email ; asheesh256@gmail.com

Pandit Capt. AK

Golpark Co-operative Society,

11 - 4 - A, 49 B Govindpur Road,

Lake Gardens, Kolkata - 700 045
Residence : 2417 5004

Mobile ; 8583918405

Email : panditajaykumar@rediffmail.com

Pularu Gyani

C/o Pfizer Ltd.,

Vasundhara, Sarat Bose Road
Kolkata - 700 020

Mobile : 9784280004

Email ; gyani.pularu@pfizer.com

Raina P.K.

4th Floor, 54/DD/16, Phase 2
Anupama Appartments

VIP Road (Near Haldiram)
Kolkata - 700 052

Mobile 9830170815

Raina Roopa Smt.

672, 'O’ Block, New Alipore,
Kolkata - 700 053
Residence : 2400 3215

Razdan Ashok Kumar

82/1 Masunda Marwari Bagan New Barrackpur
Kolkata 700131

Mobile : 9874054625, 9903464514

Email : mailarazdan@gmail.com

Razdan Naveen

Jamuna-14,

Ballygunge Military Camp
Ballygunge

Kolkata - 700019

Mobile : 9051208008

Email : navraz@rediffmail.com

Razdan Ranijit

1716 Sunny Park Apartments,
6 Sunny Park,

Kolkata - 700 019

Residence : 2461 5894
Mobile ; 9331842159

Razdan Vikas

Flat No 7G Maple |l

Highland Woods, Rajarhat,
Kolkata 700157

Mobile 9007092323, 9831092532
Email : mailvrazdan@gmail.com

Roy Phoola Kumari Smt.

5/1A Govind Roy Lane

Kolkata 700029

Residence : 24553089

Mobile ; 9432260082

Email : phool.roy27 @gmail.com

Roy (Kaul) Sunita / Rakesh

86 C, Harsh Chatteree Street,
Kolkata - 700 025

Residence : 3205 8256

Mobile : 97487 31540, 98319 90517
Email : saibonku@yahoo.co.in

Sapru Mrs. Kanta

Flat 77, Kusum Apartments,

11 Gurusaday Road,

Kolkata - 700 019

Office : 2287 2497,

Residence :2287 4415, 3052 5544

Sapru Rajiv

Flat 18/8 Sunny Park Apartments
6, Sunny Park

Kolkata - 700019

Residence ; 4068-3183

Mobile : 9830289100

Seth Mrs. Reena Nee Mattoo
157 Jodhpur Park, 4th Floor,
Kolkata - 700 068

Residence : 2473 9821




Sharma Krishna Smt.
6 Amar Basu Sarini,
(Near Ram Mandir),
Kolkata - 700 Q07
Residence : 2241 6515
Mobile : 9830200887

Sumbaly BN

57, Rishi Aurobinde Sarani,
Kolkata - 7000380
Residence : 25312629
Mobile ; 9883514741

Shunglu Anil

1565/1, Block ‘G’ New Alipore
Kolkata - 700 053
Residence : 24789608
Mobile : 9830033616

Tankha V K

5 Wellesly Mansions,

44 A Rafi Ahmed Kidwai Road,
Kolkata - 700 016

Residence : 2229 3623/ 7989
Mobile : 9830187033

Email : vijaydenise2@yahoo.co.in

Thassu Avdesh

Neelachal Apt Society, 98 Rajadanga Road,
C-3, Swati, Kolkata 700 107

Residence : 64557894

Mobile : 8830305199

Email: athassu@hotmail.com

Tickoo Rajesh

DC 9/3, Shastri Bagan,

P.O Deshbandhu Nagar, Jora Mandir,
Kolkata - 700 059

Office : 3294 6711

Residence : 3296 4958

Mobile : 88041 86331

Email : rajeshrikooB32@gmail.com

Tikku Ashok

3rd Floor, Ratnagiri
153, Dum Dum Park
Kolkata - 700 055
Residence : 25493500

Tikku, Raj Dulari
118, Block 05

UTSA Comfort

New Town

Residence ; 65015055
Mobile : 7044634909

Wanchoo Dr.R N

Radhika Apartments,

Flat No. 12 Radhika Appartments,
412, Moti Lal Gupta Road,
Haridevpur Kolkata - 700 082
Mobile : 8830745676

Email : ravilchu@yahoo.com

Zutshi M N

22A, Mandevilla Gardens,
Mukut 7E, Kolkata - 700019
Mobile : 9830107490

Email : mnzutshi@gmail.com

ZutshiN K
CK 190 Salt Lake,
Kolkata - 700 091

®
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NAMES AND ADDRESSES OF PERMANENT MEMBERS RESIDING
OUTSIDE EASTERN INDIA

Bhat Ashuni Dhar Sanjay
RSM Wipro Networks Pvt. Ltd. 42, Sector VI, Panchkula,
51 ground Floor Haryana - 134 109

Okhla Industrial Estate Phase I

New Delhi 110020

Mobile : 9711104005

Email Email : ashuni.bhat@wipro.com,
bhatashuni@gmail.com

Bhat Jayant

3A Cornwell Classic

13 Cornwell Cross Road
Langford Gardens
Bangalore 560025

Bhat Renu Kaul

M/3075, Devendra Vihar

Sector 56, Gurgaon - 122 011
Mobile : 9971009119

Email : renukaulbhat@gmail.com

Bhat Dr. Rajiv Kr.

12B, Deamland Apt. 1A
Trikutnagar, Jammu
Residence : 0191 2472090

Residence : 2586 500/ 2586 118

Dhar Dr. Aparna
Deptt. Of Mathematics,
IIT, Kanpur - 208016

Dhar P. L

A-34, 1st Floor

East of kailash

New Delhi - 110 065
Residence : 011 41623553
Mobile : 9810188453

Email : pldhar38@gmail.com

Dhar Revati Raman
Flat No. 7, 2nd Floor,
Anukool Bldg., 7 Bunlow
Warsova, Andheri (W)
Mumbai - 400 061
Mobile : 9833876316

Mabile : 9797458888 Dhar Utpal
. B-9, New Delhi
Bhat Shambu Nath Halim St A

I -1, Kashmiri Apartment,
Pitampora, Delhi - 110034

New Delhi - 110 049
Office ;: 011 55308375

Bhan Kapil Residence : 011 55697071
Royal Kashmiri Zaika Mabile : 09818649612
Highway Complex

Saheed Bhagat Singh Showk
Near Gandhi Udyan

Raipur Chattisgarh - 492 001
Mobile : 9831059318
kapil3112@gmail.com

Dhar Vijay

B4 Suraj CHS, NIBM ROAD,
Kondhwa, Pune

Mobile : 9766631763

Email : vijay_dhar21@yahoo.co.in




Dhar Vinod

F23, Sector 46

Greenwood City

Gurgaon

haryana 122003

Mobile : 8716158059

Email : vinod.dhar@gmail.com

Dhar Sudhir

Pocket C-68C, Gangotri Enclave
Alaknanda, New Delhi- 110019
Office : 1204221287

Residence : 011 42143711
Mobile : 9711115834, 9811115384
Email : sudhirdar50@gmail.com

Hangloo T N

‘Lasun Basun',

23 Chatur Singh Gardens,
Govindpura,

Jammu Cantt. - 180 003
Mobile : 0191 2262 108

Jalla Upendra

P-3/05, Silver Estate

F-29 Sector 50
Noida - 201301

Email : u.k jalla@gmail.com

Kak Ashok

66, Siddharth Enclave,
Ashram Chowk, Ring Road,
Delhi- 110014

Residence : 011 6844 719

Kaul Ashok

Flat No. 28C MIG Pocket 1
Mixed Housing Mayur
Vihar Phase 3 N Delhi 96
Mabile : 9910373805

Kaul Ajay

1481 (Penthouse)

ATS Greens Village

Sec 93A, Noida - 201 304 (UP)
Mobile : 9871554040

Email ; ajay_kaul_@hotmail.com

Kaul Bhavnesh
2219 Vasanth D Il Kunj,
New Delhi - 110 070

KaulC L

D 22, Shivicke Saociety
Sector 6, Plot 6, Dwarka
New Delhi 1100075
Mobile : 9810514292
chunia_kaul@yahoo.co.uk

Kaul Jogindra ! Mohit

M. F. 21/12, Canara Bank Appts,
B. T. M. Layout,

Mamnerghara Road,

Bangalore - 560 076

Residence . 080678 6965

Kaul M L

Flat No. 303, 3rd Floor,
National Park, View I,

Wing - A, Raheja Estate,
Borivili (E), Mumbai - 400 066
Residence : 022 884 4625

Kaul M N

A - 18, Pamposh Enclave,
New Delhi - 110 048
Residence : 011 623 1084 /641 4975
Email : mnkaul@iclou.com /
mnkaul@yahoo.co.in

Kaul M N Smt.

138 Model Colony,
Arhagarh,

Dehradun - 248 00
Residence : 0135 267 1879

Kaul Maj. Gen. Rattan

DCCI, ASC Centre & College,
Bangalore - 560 007

Email : rattan-kaul@rediffmail.com

Kaul Makhan Lal
House No. 100,
Sector 21 - C,
Faridabad,

Haryana 222 3443
Residence : 222 3443

Kaul Ravi
Mobile 0172 270 940 0 94172 59899
Email : khaskarv01@gmail.com

Kaul Ramesh
Email ; kaularyan1960@gmail.com

Koul Ravinder

SKE 908,

Shipra Krishna Vista Ahinsakhand
Indirapuram, Ghaziabad

UP 201014

Email : ravinder.koul124@gmail.com




KaulS N
SOHOM, F 2,

Raj Kunj Society,
Chembur,
Mumbai - 400 074

Kaul Sanjay

Flat No. 1402

Building 6B Sapphire Heights
Lokhandwala Complex

Mumbai 400101

Mcbile : 0 89670 65546 / 9930832232

Kaul, Vijay (HL)

C22, Divyajyoti Appartments

Sec 19, Rohini

New Delhi 100089

Mobile : 9831072446, 9899114210
Email : vijaykaul@unilever.com

Kachru K. K.
Noida
Mobile : 9868702802, 9899376686

Labroo Wg. Cdr. M K
P-531,

Sector 21,

Noida - 201 301

Madan A K

78 Modern Complex,
Bhuwana, N. H. 8,
Udaipur - 313 004

Residence : 0294 224 0269, 098284 26432

Matto V J

920, Sector 9, Panchkula
Office : : 70 9678
Residence : 58 4600

Mattoo Gopal Krishan
Pyroceramics

P.O. Maithan Dam

Dist. : Dhanbad

Jharkhand - 828207

Office 6.54E+09, 6.54E+09
Residence : 6540274193

Mobile : 9431125107, 9.199E+09
Email : pyroceramic@hotmail.com

Monga K N

Sagar Cooperative Society,

F 11, Flat No. 1, Sector 29,

Vashi, Navi Mumbai, Maharashtra

Moza K L

B - 14, Sector 19,

Noida - 201 301

Residence : 0120432 4506

Misri Sanjay

Element -5, Flat No. D-401

18/8, Rahatani

Aund, Pune - 411 017

Mabile : 9823355547

Email : sanjay.misri@thermaxplobal.com

Nadir Amit

Flat No. 101, Royal Regency,
33/3RPP SRoad,

Surendra Nagar,

Nagpur - 440 015

Office : 0712 222,

Residence : 0712 329 9346, 0773,
Mobile : 0 98603524286, 8800777300
Email : amitnadir@yahoo.com

Nagu Prabhakar
C - 58, Sector E,
Aliganj,

Lucknow - 226 024

OgraDr.GL

House No. 46,

Sector IV, Pamposh Colony,
Janipura, Jammu Tawi - 180 007
Mobile : 0191 253 1193

Pajan Kishen Maharaj

692, Sector 14,

Faridabad - 121 007

Mobile : 9910166993

Email ; raj_692@hotmail.com

Raina Bushen

Bunglow Plot 37

Vijaya Garden, Baridih,
Jamshedpur 831017

Residence : 0657-2344013
Mobile : +91 8086606955

sEmail ; bushen2000@hotmail.com
kanialkadal@gmail.com

Raina Dr. M K

§525 G K. I,

New Delhi - 110 048
Residence : 0112921 2576




Raina Susheel Razdan J. L. Mrs.
GH-13/119 Paschim Vihar

ay, Cusheel Kay'wa New Delhi- 110 087
B-1S0h Residence : 011 25284685

- kAKAD PARADISE Rawal R. K.
020886263 F!?NER#QPADA.’ Qtr No. 1355 Sec 12

o PP. N (2 R KPuram
Raina Upendra M ,ﬁﬂ Eéfﬁrégfn} New Delhi 110022

Flat G & H Raheja Terrace Mobile : 9810328490
AghadbbasAll Sead Ulsacr) T ANE - 481187

Email : rawal_kaul@yahoo.com

Bangalore 560008 MAHARASHTRR ———

flia s Pk. 992 0986262 | Trisal Vikesh
P‘Eﬂrzl;]lﬁ ﬁ?}ii5d1r:2|'2igr?a@tatatea co.in Flastie 201 ~ies Blog,

: : e GH 9 J & K Bank Employes

Raina P. K. Co-Operative Group Housing Society,
FlatNo. G&H Sector 8A, Gurgaon - 122001
Raheja Terrace Aga Abbas Off. : +91 124 420 6016,
Ali Road, Visoor Res. : +91 124 420 80186,
Bangalore 560008 Mobile : +91 9999033518
Raina Vipin +91 9650691514

Email : vikesh_trisal@yahoo.com

AB03, Tower 1

“_-h"_——-__
Adarsh Palm Retreat Tickoo P. N.
Devrabishanhalli 1487, Sector C, Paket 1,
Near Intel Vasant Kunj,
Bangalore 560 103 New Delhi 100070
Maohile : 08874210076 Office : 011 26124718
Email : vipinraina@gmail.com Mobile : 9868885059, 9868063639,

Razdan Sumant/Anjali Email : pn_tickoo@yahoo.com

702 Building No. 16 Tikku Dr. V. K.

Rain Tree park T-078, Ashiana Utsav
Malayasian Township Bhiwadi

Hyderabad - 500 085 Dist. Alwar Pin 301019
Mobile : 9866556109, 9701671672 Mobile : 09929607550

Email : sumantrazdan@hotmail.com

©)
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NAMES AND ADDRESSES OF MEMBERS RESIDING ABROAD

Cherwoo Sharda
61, Summer Road
Greenwich CT-06831
USA

Dafiary Dr. Inder

228 Pintail Place, Davis,
Claifornia- 915616

USA 001530756 4875
Residence : 001 916 756 4875

Dhar Ajay

Eastern Mansion, Meyer Road,
Singapore 0065 2440 6641
Residence : 0065 90901427

Dhar Omkar Nath

17 Lockhern Drive, Livingstone,
N. J. 07039

USA 0019739928820
Residence : 001 97399 28820

Fotedar Dr. Akhilesh

526, River Hill Blvd.,
Nikayauna, N. Y. 12309
Residence : 001 518308 35744

Gharyali Veena

321 Thompson Shore Road
Man Hassat

New York - 11030

Kachroo Braj B
Pl. D. 2016 Cureton Drive,
Urbana, lllincis - 61801 USA

Kachroo Girdhari Lal
17 Pleasant Village Drive,
Succasuna,

N. J. 07876 USA

Kashkari Dr. Chaman
1358 Berkshire Road,
Stow, Ohio - 4422 USA
Residence : 13306886914

Email : globalharmony@neo.rr.com

Khashu Dr. Bhushan L
3 Sherwood Gate, Oyster,
N. Y. 11771 - 3805 USA

Mattoo Dr. Nirmal
K 25 Hill House

L N Old Broake Ville,
N.Y. 11545 USA

Mattoo Sunil
20 Rolling Hill Road, Ridgefield,
CJ-08877, USA

Mitra Dr. Nirmala
120 New York Avenue,
Hutington, N. Y. 11753 USA

Munshi Meena
13504 Gum Spring Drive,
Rockville, M. D. USA - 20850

Raina Lalit

7366, Mont Calm Drive,
Mc Clean VA -22102,
USA

Raina Supriya
3679 Cabernet,
Vine Yard Circle,
San Jose,

Cal. 95117 USA

Saraf Brij Krishen
9 Fairfields Crescent,
Kingsberry,

London NW 9 OPR

Sultan Ashok
11 Fass Court,
West Crange,
N J 07053 USA

Tankha Anil

Apt. 208, 1380 S. Eluhurst Road
Mt. Prospect IL-6005, USA
Residence : 001 847 228 5457

~
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Tankha Sunil Wali Vijay

784 Main St. No. 1 2050E Pioneer Blvd,
Cambridge MA-02138 USA Fullerton,
Residence : 001 617 492 5922 CA92831,
Wali Dr. Avtar K LISA
1206 Miramar Drive, Zutshi Surendra
Fullerton, CA 92831, 26 Nive Brook Road,
USA Apt. No. 40 B,

; Edison
Wali Neelam ;
505 Middlese TPKE No. 8, N.J, -08820 USA
Billerica,
MA 01821, USA

Composing, Designing, Layout & Printing Jobs undertaken by Apolio DTP & Printing Centre, 30A, Sankaritola
Street, Kolkata - 700 014, Mobiles ; 8017812785, 8017812674
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Late Shanta Kaul (Surmali)

~ All that we are or hope to be, we owe to You.

Words will never be enough to Thank You.

=




The view of Kashmiri pandit houses on the banks of river Vitasta (Jhelum)
from old Habakadal bridge, including famous shiv temple ‘Purshyar’ and
‘Ragunath’ temple of Ram

view of ‘Katlishwar Temple’, Srinagar, Kashmir
on the banks of river Vitasta (Jhelum)




