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KASHMIR SABHA KOLKATA
APRIL 2019 - MARCH 2020 CALENDAR

IMPORTANT KASHMIRI PANDIT FESTIVALS CUM FUNCTIONS TO BE
CELEBRATED AT KASHMIR SABHA BHAVAN,
CK-35, SALT LAKE, KOLKATA 700 091, PHONE : (033) 23583932

:t; Montl Year | Date| Day Festival Sponsered By
1. April 2019 | 6th Saturday | Navreh & Zang Trai Kashmir Sabha
2. May 2019 | Ist | Wednesday | Swami Lakshman Joo
Jayanti Mr. & Mrs. B. M. Misri
3. June 2019 | 10th | Monday | ZeashtAshtami Mr. & Mrs.
Rajayesh Tikoo
4, July 2019 | 10th | Wednesday | Haar Navmi/Sharika
Jayanti Mrs. Niva Rani Koul
5. July 2019 | 13th | Saturday | Bhagwan Gopinath Kashmir Sabha
Jayanti
6. August | 2019 | 23rd Friday | Janmashtami Kashmir Sabha
Note : The function will
be held on 25th, August,
Sunday.
7 October | 2019 | 8th Tuesday | Dashera/Vijay Dashmi| Kashmir Sabha
8. | November| 2019 | 24th | Sunday | Cultural Programme | Kashmir Sabha
8. | November| 2019 | 17th | Sunday | Sports Day Kashmir Sabha
10. | January | 2020 | 25th | Saturday | Annual Hawan Kashmir Sabha
& &
26th | Sunday
11. | February| 2020 | 9th Sunday | Koshal Home Kashmir Sabha
12. | February| 2020 | 16th | Sunday | Picnic Kashmir Sabha
13, March 2020 | 1st Sunday | Salam Kashmir Sabha
14. March 2020 | 25th | Wednesday | Navreh/Zang Trai Kashmir Sabha

The dates and days of the above mentioned Religious functions are based on
Prem Nath Shastri's Vijayshor, Panchang of 2019-2020"

(B. M. Misri, Convenor of Cultural and Sports Activity Affairs, KSK)
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From the President’s Desk

Namaskar - It is a matter of pride, privilege
and honour for one to have been elected
unanimously and considered worthy for
the post of President of Kashmir Sabha
Kolkata, the position which I have been
holding now from April 2018.

It is an occasion of pride and great pleasure
to present the forty third Annual number
of the "Vitasta" (2018-19) the official organ
of our Kashmir Sabha, Kolkata.

This prestigious annual publication of ours
is very much loved and cherished by our
Kashmiri fraternity all over.

I thank each and every member of the
editorial team of Vitasta Annual headed
by Srimati Reena Dhar as editor, who have
selflessly worked successfully to make this
issue happen.

Our Kashmir Sabha Kolkata main focus
is essentially on local priorities, those
including holding almost every month get-
togethers on all our Kashmiri Pandit
festival days to preserve our cultural
identity, providing substantial medical
help to the deserving and needy Biradari
members followed by educational help to
a number of deserving students as per the
recommendation by Kashmiri organisation
mostly from Jammu and Delhi.

We are living in a world where survival is
common. After meeting our social and
cultural objectives, the predominant goal
of our small society is to strive for the
harmony of mankind as we have done so
in the history. This is the most creative
task before us. In this way, we could carry
forward our cultural heritage further along
new dimensions.

(ix)
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Organizing our
main creative
task, it is indeed
exciting to be
organising for a
great creative
effort and dream
of a better world
of today and
tomorrow for us.

Our links with our ancestral heritage have
to be strengthened through our cultural,
social and creative activities. By every
account it seems clear that there is a bright
future waiting for our efforts. Since
awareness has dawned on us to join
together for progress and creativity and
promote world harmony. We have sufficient
intellectuals and material resources to be
able to achieve a better world of today and
tomorrow.

Kashmir Sabha Kolkata has not limited
its role to celebrate the different festivals
only but has lent full support in different
fields whenever the community demanded
it.

I am thankful to all our executive members
of the Sabha for their best co-operation
for the betterment of Sabha in all respects
and feel proud of their team spirit always
related to Kashmir Sabha Kolkata.

Wishing you all the best.
Bina Misri




Secretary’s Report

Annual Hawan at Kashmir Sabha Kolkata

Annual Hawan was performed on January
27- 28 this year. More than 100 devotees
were present. Amongst the chanting of the
Vedic mantras all of felt really spiritually
satiated with the presence / blessing of
all the Devi and Devtas around us. Mr.
Manoj Mahata and Mrs. Suman Raina
were the Yajman, After Puran Aahuti, all
had Prasad and prayed for the peace and
happiness of Mankind. A Koshalhom was
performed the following Sunday.

Navreh and Zangiray celebration

Navreh and Zangtray was celebrated
together on March 18th with great
enthusiasm. After lunch, we had a
beautiful musical cultural programme
organized by the cultural committee
headed by Mr. B M Misri.

Janam Ashtami

It was a grand full-day event, in which we
had a wonderful performance by a
professional transgender Dance group.

Many of our kids presented dance
performances. This year we also had a quiz
program based on Indian mythology
organized and conducted by 12 year old
Abhay Mahata.

Keeping alive the tradition of Kashmir
Sabha Kolkata, we also celebrated
Mahashivratri / Salaam, Zyeshtha
Ashtami, Haar Navami, Dushera, and
Jayantis of Swami Lakshman joo and
Bhagwaan Gopinathji with full fervor.

(zJ

My sincere thanks. personally as well as
on behalf the Kashmir Sabha, to all the
sponscrs of various functions. Thank you
all for the sponsorship and also for bringing
us together on such important occasions
thereby helping us to remain in touch with
our roots. We look forward to your
continued support.

All of vou are already aware about the up-
gradation of the Bhawan and the facilities
at the Bhawan. It is a humongous task
not only in terms of the physical activities
involved but also in terms of the finances
required.

I take this opportunity to appeal to the
benevolent side of all the members to please
come forward and help us in generating
the funds by way of donations to the
Kashmir Sabha Trust. Please help.

We look forward to much more active
participation of the members and also
support in the drive to add to the existing
membership. Any and all suggestions are
welcome.

Regards,

Narendra Kaul




KSK - Media Outreach

UP CLOSE, THE HEAT OF DISTANT FIRES,
Kashmirls have forever felt al home in Caleutta, Does that remain the case after Pulwama?
By Uddalak Mukherjes In Caleutta, Published 3.03.19. The Telegraph,

"This City,” Flato had writlen
in Republic, “[s what it is because
our citizens are what they are.”
But settlers, foreed to choose a cily
as home under duress, can at
times. hold the mirror up to it ina
way original inhabilants cannot.

Days after it had been reparted that
bigoted mobs had threatened a
Kashmiti doctor based in Calewtis,
a group of Kashmiris — all of them
Pandits — wha have embraced
Calcutta after being hounded put
of the land that they once called
home, pgathered in Kashmir
Bhawan in Salt Lake (o discuss

arendra Kau

Suneel

1, Anil K. Dhar,
Suman Raina, Rajesh Tikoo and
K. Kaul. Picture by
Uddalak Mukherjee

What are some of thess markers?
In spite of fondly reminiseing about
their Muslim  friends and
neighbours in that now-distant
land, most of the speakers
complained about perceived
demegraphic changes that are
causing an Imbalance in Caleutta’s
population as well as the marked
sense of aggression in. and visibility
of, the minority community. These
transformations, they said, could
explain the backlash.

On being asked whether their
inferences were based on relizble

ISR

whether the Caloutla they knew

15, in facl, changing, Twenty cases have been lodged by
the police against miscreanls who intimidaied Kashmiris,
Forty arrests were made in Bengal alone after Pulwama,

Yet, the talk began with two women — one had left
Srinagar in the carly 1950s and the other reached
Calcutta as recently as 2013 — eagerly pointing to some
of the redeeming features of this metropolis. “Bengall
families are refreshingly gender inclusive.” sald Suman
Raina, who was born in Anantnag. Reens Dhar, elderly
and experlenced, joined in by saying, *It is still one of the
safest cities with very little explicit discrimination.” But
she added, "It always helps if one can pick up Bengall
quickly.”

Rajesh Tikoo, ancther member of the Kashmir Sabha,
olfered a polgnant example of Caleutta’s fabled apirit of
inclusion, telling the gathering how a business deal,
which ke had cxpected to come undone, had been
salvaged after the negolialor, a Bengali, came to know
that Tikoo was a displaced Pandit from Kashrnir,

Other aspects of a shared culture came to light too.
Narendra Raul is coovinced that Kashmiris can give
Bengalis a run for their money in two things: “adda” and
“an abillty to take things easy”. Sunesel K. Kaul swore
that both communitics love anbmaied conversations:
“Don't forget our common fendness for rice,” chirped Reena
Dhar. “Add to the list the shared devotion to the shakti
cult,” said Suneel. There was excited chatter over Durga
Puja, that guintessential symboel of Bengal's
accommaodation and plurallsm, even though it soon
Lecame evident that the blatant commercialisation of
the festival has nol gone unnoticed.

But none of this mutual admiration could ignore the
proverbial clephant in the room: the bullying of the
Kashmiri doctor in Caleutta or the assault of 2 Kashmirl
shawl trader in Nadia. The Pandits did come up with an
explanation for the change, but it was a rather
unexpected analysis,

“What happened in Kashunir in that fateful yvear of our
expulsion could happen in Bengal,” said Tikoo, “Bengal
is missing the markers of the change,” nodded Suneel
grimly.

(xi)

data, Akshay Moza, one of the
younger members of the sabha, conceded that the
assumplions were based on “what we hear and read”.

Could it be that their anxiety is linked to the herror and
the embedded trauma of their cruel displacement, making
them tmagine transformations in the city that the Right-
wing narrative alleges Lo be true?

The question was met by a counter query. “Why are civie
rules not equal for all? Why is it that the police turn a
blind cyc to blatant viclations by bikers who hall frem
particular areas of this city?” asked Akshay. Only Reena
Drhar said, “We do not condone the assault on Kashmiris,
But our suffering cannot be compared to what they are
enduring.” The elderly lady's decision to Insert the
metaphorical — dreaded — hyphien, indicative of a chasm
that now separates the Kashmirl Pandit from the
Kashmiri Muslim. is evidence of a change that transcends
Caleutta's geographleal boundarics.

How is a chasm erossed? By building a bridge. Caleutta’s
Hashmiri Fandits think that there are many ways of
building one. “Revive older, inclusive traditions,” chimed
Akshay; "Let influential people come forward to bridge
the gap.” argued the two Kauls; Tikoo diagnosed the
problem differently and ceme up with a solution as well.
“Rashmir and Calcutta have witnessed migration for
different reasons, political and sconomic. But the trpact
Yias bren similarly debilitaling, When the brightest minds
choose (o leave, what remains behind is a volatile residue
— people — that is particularly vulnerable to diviston.
The key 18 to invest heavily in education and economic
regeneration in both places.”

Suman, younger and unwilling to surrender to despair,
conlided that the idea of India is indestructible.

Bul as the orchestrated intimidation of Kashmiris all
over India has demonstrated, there is a diabolical method
in this madness. Would the city be able to heal itscll? Or
would It be washed away by a political tide that secks to
break and not build?

The choice is really up to Caleuttans and those who
have come to call this city their own,




SITUATION WILL EASE SOON, HOPE
KASHMIRT PANDITA.
by Subhro Niyagi| TNN | Feb. 23, 2019

Kashmiri Pandits, who were driven away from their
homeland in 1989 and have made Kolkata their home,
hope the attacks on ethnic Kashmiris i the city and
elsewhere in the country will stop soon.

“We were literally forced to give up our homes and leave
Kashmir. So, we understand the pain of getting uproated.
What happened to us sheuld not happen to anyone
anywhere. As Indian citizens, everyone has the right to
live and earn anywhere in the country. That such
incidents have happened in Bengal and Holkata is
shocking. This was never the culture here. Thers have
been killings using guns and choppers over pelitical
differences, But the common man has not been eifected,
cxcept for a day or two in 1984 when Sikhs were targeted
after Indira Gandhi's assassination,” said Narendra Kaul,
secretary of Kashmir Sabha, a forum for the 100-odd
Kashmiri Fandit families that currently reside in Kolkata.
The abuse and threats to a Kashmiri cardlologist, who
has been living in the city for two decades, has touched
a few raw nerves. "What is the scnse of targeting the
doctor? Incidents like these can alienate even those
sections of Hashmiris who are Indian at heart,” he
reasoned.

Some believe the extreme reaction against Kashrniris is
due to the unprecedented nature of the attack m which
4 local boy had become a jehadi for Lhe first time, *1t is
the government that needs to find a way to deal with the
situation, People cannot take law into their hand. Treating
every Hashmir as a potential jehadi ts unfair. If we
consider Kashmiris Indians, they should be given the
same treatment as you and me,” sald Sabha treasurer
Ratan Mata.

The problem, most felt, was the intolcrance that had
erept into all levels of society, People get easily provoked
and offended and react with venom, A Kashmirl, who
has managed to escape any unsavory incident tll now,
said it was owing to him intentionally maintaining a
low profile rather than anything elge.

“We Kashmiris should not diseuss about our vulnerahility
or anything else, We are Iiving on the sword's edge and it
Is a double-edged sword. A word or phase could easily
gel misconstrued, There are mischicl’ mongers waiting to
pounce. Keeping mum is the safcst bet,” he said.

Kashmiri Urah Butt, who lived in Keolkata for a short
while before shifting base to Bengalur, said the abuse
and attack that Kashmiris elsewhere in India had faced
following the Pulwama incident was more deep-seated
than it appears. "A question is belng asked about how
indian Kashmiris feel. Bul are, Kashmiris accepted as
Indians? In 2017, 1 was working with a human rights
organisation in Bengaluru, The day after India lost the
Champlon’s Trophy final to Pakistan, [ felt the CTEEDS
when 1went to office. [ received a very cold reception from
my colleagues who seemed to assume that 1 was a
Pakistan supporter,” she recounted,

Irthere If there is any place that she would want to settle
down in, Butt says it is Kolkata For during her brief stay
in the city, she felt a5 secire as home.
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EASHMIR ASSOCIATION ORGANISES
PRAYERS FOR TROUBLED VALLEY
Jhimll Mukherjee Pandey | TNN | Feb 189, 2014

TimgsPoints
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A yajna being performed at
Kashmir Bhawan at Salt Laje

While the rest of the city has been mourning the CRPF
Jawans and organising candle light marches in Lheir
honour, the city's Kashmiris have been organising special
prayer meets and condolences, hoping for peace to return
Lo thelr strife torn valley. Many of the city's Hashmiris
had left home many decades back, in search of safer
pastures and every time such news reaches them, they
shudder in horror as memories of another time oome
rushing back.

The past two days saw the members of the Kashmir
Association get into a huddle at the Kashmir Bhawan,
in Salt Lake, which is the place where they meet on
rellgious and social occasions, festivities and also for
mourning, A condolence meeting was organised for the
slain soldiers and a special havan-yajna was organised
for peace and prosperity of the Valley.

“It has been decades since we l=ft home...we are old TIOW
and those were the heady days for our youth when the
Valley was our home. Every time we hear of such incidents,
our hearts bleed for our motherland,” Narendra Kaul,
secretary of the Association.

Most members of the Association, have friends who are
still in the Valley, some live very close to Pulwama, “We
find ourselves automatically connecting with them, trying
to find cut about their well being, And then we call paeh
ather and thump our hreasts in despalr,” sald another
member, Sunil Kaul.

The members are still in shock and say that they never
expected a sleepy place like Pulwama to become the scene
of such an attack. "My ancestral home in Srinagar's
Banmahalla is just 30 kilometres away from the spot. 1
remember Pulwama as a slespy and green hamlet, a perfect
pleture of peace. [ saw the news on TV first and saw that
dream crashing like glass shards, Most of us wers
heartbreken as we called each other ta share the news,
Just like us, Kashmiris scattered all over the country are
praying hard for peace to return to the Valley...” Narendra
Kaul added.

The coming festivals of Shivratr and then Kashmin new
year according to the Vikrami Sanvat calendar tgon will
sce special peace prayers,

L
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HAVE WE DONE ENOUGH?

ammu and Kashmir continues to
J capture headlines for all the wrong

reasons, ever since we gained
Independence. However the turbulence
that took place in 1989, shook it to its very
core. The events since 1989 has been
written about, discussed in various fora
and remain a deep ingrained pain in every
Kashmiri's heart. That in an independent
country, the original inhabitants of the
State could be hounded out purely on the
basis of their religion, in the most brutal
manner, has few parallels. This internal
displacement has not really caused even
a ripple in the upper echelons of the ruling
authority either in the State or at the
Centre, irrespective of the party in power
or even amongst the general public who
are otherwise politically astute. Both
insignificant numbers would have been
responsible in terms of voting leverage, as
would be the lack of unity in putting our
case forward. As those affected, the moot
question is have we really done enough?
One of the most revered Kashmiri saint
Lal Ded's said:

Kyah kar dahan t kahan
Voleshun yath leji kasthi yim gay
Sariy samhan yath razi lamhan
Ad kyazi ravihey kahan gaav

Loosely translated it means in our context
that if all pulled in one direction, why
should anyone have got lost? She was of
course referring to the spiritual field but
this is the truth in the social milieu too
and is so very relevant for us today. We
have too many associations and
organizations who are all well meaning,
but need to keep their egos aside and focus
on the minimum and practical
requirement of the community so that a
single view point can emerge.. With each
passing day. the sheer enormity of the

,,_‘\_

Reena Dhar
events would fade away
as the younger generation
gets accustomed to living
away [from the Valley.
Both socially and
culturally we would be
reduced to a foot note.
Hence the necessity to
dwell upon time and
again on what we have
gone through, not to hope that the powers
that may be will give a solution, but to seek
a solution from within, to our very existence
as a community.

Our strength has been that Kashmir has
given us the flexibility to withstand
onslaughts yet flourish spiritually and
intellectually. We have respected other
religions and our catholicity has made it
possible for Buddhism to not just flourish
but spread to many countries as far as,
Tibet, China, Japan, Cambodia etc. In fact
Mahayan sect of Buddhism started from
here. Islam made its entry by force but vet
over time we realized its advantages and
respected some of its tenets. While time
and again we have owned up to the Hindu
concept of ‘Vasudaiva Kutumbakam’, we
will refuse to get submerged and lose our
identity. As they say new routes are
discovered only from points at which the
caravan loses its way.

Our antiquity dates back to over 5000
years. The first recorded history in India of
a State, the ‘Rajtaringini’ was written by a
Kashmiri, Kalhana. Our Sate finds mention
in the Mahabharat. Ours is the oldest Hindu
Almanac in the country with the current
one dated year 5094 We proudly claim to
have the Sharda Peeth to which any one
aspiring to the highest level of knowledge
used to pay obesience. Traditionally even
in Kashi those getting their Diksha used
to take 4 steps towards north in veneration

A




to Sharda Desh i.e Kashmir, the highest
seat of learning. We produced poets like
Bilhana who wrote ‘Chaur Panchashika’
and ‘Vikramadev charit’; Anandavardhan
who wrote 'Dhwanilok’ on principles of
sound: Panini who was born about 100 Kms
away from Sringar in the SWAT area wrote
‘Ashtadhyayi’ a profound treatise on
grammar; Sarangdev wrote ‘Sangit
Ratnakar 'which is a reference point in
music both in the Hindustani as well as
Karnatak system. Apart from this, Acharya
Abhinav Gupt whose book ‘Tantralok’ forms
the foundation of Kashmir Shaivism, wrote
46 literary classics.There were other
famous scholars in the field of Shaivism
such as Utpaldev etc. These are only few
examples of the knowledge that emanated
from Kashmir. Sanskrit was the language
of Kashmir's court, culture and creative
writing. Even the comimon people spoke in
Sanskrit as per Bilhana. The intellect
blossomed in the pristine surrounding
provided by nature to give its people the
joys of a peaceful life.

Post the 14th Century we have been at the
recelving end of conquests whether they
were the Mongols, the Mughals or the
Afghans and with mass killing and
conversion we were reduced to being a
minority. However with the latest
development, Hindus along with all other
minorities in the Valley as per the 2011
census are reduced to less than 4%. There
is a misnomer that post 1947, there was
resentment against Hindus because they
occupied the highest places in the
administration and education as well. This
was not a favour bestowed on them buf only
because of the adaptability of the Hindus
to face up to any challenge that came their
way, time and again. This happened when
the Court language shifted from Sanskrit
to Persian and later to Urdu. Even when
the people were forced to shift outside the
State in the bygone days, as tyranny was
unleashed, they made a name for
themselves wherever they had migrated.

~

This is of course history which has to be
kept in the correcl perspective. What is
happening today is beyond the wishes of
even an average Kashmiri Muslim who are
silent spectators to the mayhem that is
going on. They unnecessarily get involved
out of necessity for sheer survival.The truth
is that we belong to the same stock,
sharing our language, culture and ethos
otherwise why would we have poems
written to our deities by Samad Mir, Ahad
Zargar or Ali Mardan, to name a few? Why
would Lal Ded and Sheikh Noor-ud-Din
Noorani keep siressing on the same
values? Why would Hindus venerate
Charar-e-Sharief or make visits to Baba
Rishi 3 kms away from Gulmarg? Both
Hindus and Muslims were secure in their
own faith so could reach out to the other
with compassion and love in their hearts
{o stress on the common culture, language,
basic unity of mankind,and common
universal truths. Unfortunately we know
that what is happening today is simply
Islamization of the State via demand for
establishing “Nizam-e-Mustafa”. Religion
is being used to misguide the gullible
people in an all together different
conceptual path to which they were not
accustomed to. Even the name of Districts
as in Anantnag, roads such as Dudganga
Road. Shankaracharya hillock, Haari
Parbat have been changed so that there
remains little connection with Hindu
lineage. Initially it was done in subtle ways
but later thanks to those who came from
across the border with both cash and
weapons, it became an all out attack.The
call for autonomy in the State is not for
the development and prosperity of the
State or its people but purely towards this
end. There is no doubt that each life lost
or maimed has a multiplier effect and
instead of recognizing, that the militant
onslaught is responsible, they shift the
blame to the immediate cause forgetling
how many young men in the army have
lost their lives in the call of duty. For the
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man on the street, his day to day life is
affected as is education and business
activities specially tourism.

What is needed is that everyone concerned
including the Dogris, the Buddhists, the
Hindus and the Muslims of the Valley sit
together and create an environment of trust
and honesily where ways are found to
develop love and pride for the State in every
aspect. A healing touch and specific plans
closely monitored for an improved
infrastructure, the reforestation efforts in
extensive areas of forests denuded both by
greed and militancy. the lakes crying for
attention, the industrialization in tune with
the ecological needs etc. Hopefully once the
people settle down to a peaceful life they
will not be swayed by those trying to exploit
them in the name of religion. While it is
true that the Centre spends more, per
capita in Kashmir than elsewhere,
rampant corruption has always been there
and has become even more now a sine qua
non. Most of the benefit does not reach
the ultimate beneficiary so these leakages
have to be plugged. Meanwhile the Hindus
have to get their demands projected in one
voice and there should be one apex
organization who will present it, so that
the government will know whom to deal
with. While the fact is, that not a single
person has been prosecuted much less
convicted for all the murders, rapes and*
looting that happened in 1989 hence the
confidence that such things will not be
repeated in future is lacking.We clearly
have not done enough, to be heard and
understood. We have to have a single
minded obsession like the Jews. Who
thought that the Berlin wall would be
brought down? All we want is that
Kashmiri Hindus who are keen, can go
back to their homes or others who cannot,
due to exigencies of work or other reasons
feel free and secure to do so and maintain
their links with the State. It is not only
essential just for the Kashmiri Hindus but
for the very foundation of the country which

R W

was formed on the basis of secularism.
Kashmiris will flourish where ever they
are, but in lesing our contact with our
State, we should not end up losing our
identity.

With the above in mind our theme this
year is as under;

Kashmiri Pandit Community: Surviving
and era of unprecedented change in
2019

For convenience we have divided the
current issue of Vitasta, in the following
groups:

1. Preserving humanist traditions in the
State.

2. Preserving our cultural identity, parti-
cularly the language.

3. Preserving and expanding social
cohesiveness through social media, global
networking, and Sabhas/Samitis.

4. Preserving our temples and religious
places in the State including formalizing
the land surrounding it.

5. Possible solutions to the Jammu &
Kashmir problem in view of the ground
realities.

While some articles may not appear to be
relevant to the theme, on closer look we
will find that all these glimpses into the
past tell us where we have erred and
therefore what should be avoided. They
form the sinews of our attempts at survival
as a communify. Unless we examine all
aspects of the problem, we will not be able
to focus on the solution direly needed.
While we hope for a better tomorrow,
simultaneously we need to learn to respect
our language, culture and our very roots,
feeling a sense of pride in it.

Editing the Vitasta is indeed an honour
particularly since the past editors have
created a special niche for it in the mind
of the readers. One cannot but be grateful




to Dr B. K. Moza who tirelessly raised it to
its present standards. It is therefore with
trepidation that I have ventured to take up
this work. My gratitude to those who have
contributed to Vitasta time and again. [ am
also grateful to those who had to be
contacted several times but finally acceded
to my request by sending their articles. 1
sincerely hope that Vitasta comes up to the
standards expected. The Hindi and
Kashmiri section have as over the years
been edited by Smt Niva Kaul to whom we
remain so grateful. The opinion expressed
by the authors cover a wide spectrum of
opinion and the Kashmir Sabha is in no
way responsible for the same. Our apologies
to those, whose articles have not found
place in the Vitasta due to wvarious

N

constraints. Last but not the least our
thanks goes to the advertisers whose
unstinting help goes far in publishing this
Annual.

Let me end by the following quote of
‘Chakbast’

Bulbul Ko gul Mubarak gul ko chaman
Mubarak

Hum bekason ko apna pyara watan
Mubaral.

Namaskar

Reena Dhar

Coll - .01 9432302449, Phone : 033 23623341,
Email : reenadhar@hotmail. com
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ashmir was once a shining example
mf the idea of India—a syncretic
ociety where different religions
coexisted harmoniously, differences were
accepted and diversity celebrated. The word
‘Kashmiriat’ was coined to sum up these
attributes. But today the landscape
has undergone a drastic change and
the word is no longer taken as a
compliment,'Kashmiriat’' is anathema in
the 'majoritarian’ discourse on Kashmir
these days. Given the major players’ desire
to emphasize a separate Kashmiri identity,
a word that emphasized it, should have
gained more usage, but it is not so. Why
has the word become suspect? What did it
stand for that is repugnant to them? Is
the acceptance of a tolerant, inclusive way
of life in which plurality and diversity
flourished and were allowed to flourish,
suddenly become unfashionable? Have
religious identities become so dominant
that they subsume ethnic, cultural or
linguistic identities? No matter how
disappointing to an older generation of
Kashmiris it might be, but this fact stares
us all in the face today and cannot be
denied. The visible faces today, whether
they are those of the aggressive disrupters
ol conferences called for dialogue outside
Kashmir or what are now known as ‘stone-
pelters’ and their leaders, seem to be
situated at opposite poles of identity. Is it
possible today for a young Kashmiri,
Muslim or Kashmiri Pandit, to believe that
the following verses could have been
written by a Muslim the great Kashmiri
Sufi poet Shah Ghafoor, leave alone make
sense of the syncreticity advocated in
them?

Brahma, Veshnu, Maheshwar gaarun
Shaf chhuy tahunday zu

Paan hay khatnay jaan hekh marun
Dharnay dharun sohamsu

| KASHMIRIAT I

Neerja Mattoo

(Search for Brahma, Vishnu and
Maheshwar,

The life that flows through you is their
boon,

Should you lose them, it is death indeed,

Meditate with faith on Suhamsu (I am
That).)

Secure and firmly anchored in their own
faith, they were not afraid of reaching out
to the other, making free use of different
communities’ myths and legends, enriching
and enhancing their mystic experience,
widening their horizon instead of shrinking
their intellectual spaces. They chose to
work on a much bigger eanvas, no
reference was taboo. But that unique
Kashmiri identity which revelled in
catholicity, whose wvocabulary was
accessible to every Kashmiri, irrespective
of religion has gone into oblivion, Today it
fills a Kashmiri Muslim teenager with
wonder and surprise to find a sari clad
woman speak Kashmiri. The taken-for-
granted difference in dress once upon a
time has developed into a major faultline.
It seems that there is a definite design at
work here to emphasize the differentness,
to make one believe that the two Kashmiri
communities never lived in harmony with
each other. Unfortunately the two have
drifted so far away from each other in
physical space during the last almost three
decades that the estrangement becomes
evident, even in the idiom they use. Not
only that, the scripts for Kashmiri used by
the Pandits and Muslims today are
different, as if to stress their different
roots—the Devnagri and the Nastalikh, i.e.,
the Persian script. Suggesting a
compromise provokes anger. That the
Kashmiri language itself which
surmounted the religious identity of the
two communities has fallen into disuse is
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another matler. In such divisive times, it
needs the slightest nudge to trigger off real
or imagined grievances and blow them up
into confrontations. Thus you have rage
on Srinagar streets and violent disruptions
of conferences outside Kashmir, while the
silent majority in both chooses to stay
silent.

The Amarnath land row in 2008 was
something waiting to happen. As the Yatra
grew in popularity and drew more and more
people from all over India to make the
annual pilgrimage, there were rumblings
in the local Kashmiri press protesting the
two month long duration of the Yatra and
about the influx of so many numbers. Even
before the order to hand over land to the
Shrine Board was passed, the popular
mood in Kashmir was against prolonging
the Yatra without really spelling out the
specific reasons for this. The objections
ranged from perhaps a genuine concern
for the environment— that the terrain
could not support too many [ootfalls and
that it would bring too much pollution in
its wake—to a hinted fear that it was an
attempt to change the demographic status
of Kashmir. As a member of the Board I
never felt that there was a hidden agenda
in demanding land to provide shelters and
other amenities in a harsh terrain and
unpredictable weather conditions,
particularly because only a few years
earlier more than a hundred pilgrims had
died in a sudden snowstorm unprotected
from the elements. There was no possibility
of anyone—whether from Kashmir or
outside the state to stay and live there
permanently on that high altitude—more
than 12,000 ft. high on an average. The
apprehension that was created through
statements by leaders that there was a
sinister design in the land allotment grew
into massive protests and marches in
Kashmir, while the order to revoke the order
was seen by the majority Hindu Jammu
as hurting Hindu religious sentiments. And
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they too came on the streets. Religious
identities had become the overarching
identities. But since the divisive time of
2008, there have been no problems with
the Amarnath Yatra, except for one incident
in 2017.

In spite of the fact that aspirations are
different, and the heroes of one community
are the villains of the other, the essential
humanism of the common Kashmiri men
and women is still alive. Here are a few
instances,

The little temple that the 17" century
mystic saint-poet Rupa Bhavani had built
in Vaskur in the Ganderbal district is
lovingly, in fact religiously, looked after by
a Muslim caretaker. The adjacent well has
crystal clear water, which he pulls up in a
scrupulously clean bucket suspended from
a pulley. The Alakh Sahiba Trust based in
Jammu relies on him to keep the premises
clean—he even, thoughtfully places some
Puja Samagri inside the temple for the
occasional worshipper, Can there be a
better example of a pluralistic culture than
this?

An itinerant folk singer from Handwara in
North Kashmir, Noor Mohammad still sings
of Akanandun and the agony of his
Brahmin mother and father (Shiva puts
them to the cruel test of demanding that
they chop up their son into pieces and
then cook them as a meal), with such
compassion and empathy as though it was
he who was having the dreadful experience.

The popular singer Gulzar Ganai still sings
the mystic poems of Prakash Ram and
others with the passion of a true believer
in Kashmir's composite culture which is
Kashmiriat.

\ Y e Y,
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An eminent academician and literary personality. Prof.
Matioo has translated Kashmiri poetry into English and
authoured some books as well. Email : nmatec@yahoo.com,
Cell : 9419003598

ool ol e e




—

N\

hen the editor asked me to write

on 'Preserving Humanist traditions

in the state’ 1 was about to ask
her whether she meant ‘'Humanitarian
Tradition' instead of ‘Humanist Traditions’.
It is because we do not have a Humanist
Tradition. We have been humani-
tarians because we are compassionate,
magnanimous, merciful, forgiving and
sympathetic people. Our humanitarian
character has emerged out of our faith in
God. Our culture, totally intertwined with
our religion, has made us humanitarian.
Humanists are also humanitarians but
they do not believe in religion or in the
existence of God. Humanism is a
philosophy. The American Humanist
Association defines “Humanism as a progre-
ssive philosophy of life that, without theism
or other supernatural beliefs, affirms our
ability and responsibility to lead ethical lives
of personal fulfillment that aspire to the
greater good”. Western New York Humanist
Society describes "Humanism as a joyous
alternative to those religions that believe
in a supernatural God ...", The International
Humanist and Ethical Union defines
“Humanism as a democratic and ethical life
stance which affirms that human beings have
the right and responsibility to give meaning
and shape to their own lives”. There are
many definitions of Humanism. Every
society or group or evemn every individual
who claims to be a humanist has his/her
own perception and definition of what
humanism means? But there is one
common feature amongst all humanists of
the world. They are humanitarians but not
by virtue of values inculcated into them
through religious preaching. They do not
believe in religion. We, on the other hand,
were humanitarian because we wcre
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religious. To preserve our humanitarian
traditions we should strengthen our faith
rather than logic. The latter is questionable
and dynamic. Faith is permanent.
(Incidentally, Humanism is a ‘Make easy
and Feel good’ version ol Hindu philosophy
of Non Duality. We will not go any further
into this aspect. That is for some other
time).

Being Humanitarian has two aspects. One
is that of being compassionate, forgiving,
merciful, magnanimous and sympathetic.
The other is that of contributing towards
humanitarian aid. We had a tradition of
charity. We used to believe charity would
improve our ‘Karma' which would, in turn,
improve our present and the next life. Our
charity was small in scale and highly
localized. We did not have a tradition of
contributing to humanitarian aid at
national or international level. The reason
was that we were relatively poor. And also
we did not know the scale and the
magnitude of devastation that major floods,
hurricanes, wars and earth guakes can
cause. We lived in our small world,
relatively secure, cut off from rest of the
world. The calamities that we used to see
and face were relatively small in scale. In
the past 20 vears we have spread all over
the world. We are now wealthier. We
contribute generously and engage regularly
in activities of humanitarian aid. We are
now as good as any other community in
India when it comes to contributing
towards humanitarian aid, In a sense we
have improved over the years. The younger
generations, who are richer and feel more
secure than their parents generation, are
better than our generation when it comes
to humanitarian aid.

While we can take pride in that we have
improved on our contribution towards
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humanitarian aid we must admit that we
have lost in our ability to forgive. We are
no longer magnanimous and compassio-
nate. Our sympathy is not unconditional,
Our mass exodus in 1989 has put our
humanitarian tradition to test and we have
not performed as well as we should have
performed in this test. The humanitarian
tragedy of 1989 has faltered our faith and
regressed our humanitarian tradition. In
television debates, community meetings
and in social media we rant revenge rather
than promote reconciliation and
forgiveness, Aggression towards those who
inflicted misery and violence on us is an
accepted normal. Most of my friends and
relatives, Kashmiri Pandits of my age and
generation who were forced to leave
Kashmir, have no sympathy for Kashmiri
Muslims who themselves suffer violence,
death and destruction on daily basis. We
say that they have brought it upon
themselves. We know that the people who
inflicted misery and violence upon us are
the same people who are now inflicting
misery and violence upon them. And vet
we are not ready to forgive the entire
community for what they have done to us.
I remember asking a Kashmiri Pandit, who
is experienced in fund raising, to help me
raise funds for a boarding school for
orphans. He was listening to me but when
[ told him that all inhabitants of the school
will be Kashmiri Muslims and many will
be children of killed terrorists he told me
that he will not be able to raise even a
single rupee for this cause. He advised me
to abandon this project and think of a
project that would aim to seek “Revenge”. 1
had suspected his response but I did not
want to believe it.

Whenever an individual in our community
used to face a tragedy our elders and
spiritual masters used to teach us to
strengthen our faith in God. We were taught
and advised to reconcile with the will of
God. Men and women of all faiths and
across all times have relied on the power
of forgiveness to heal their wounds, We were
not any different. We were taught to forgive
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for it is a powerful tool of spiritual
advancement and psychological well being.
What applies to an individual must also
apply to a community. We, as a community,
faced a massive tragedy in 1989. We, as a
community, must learn to forgive and
reconcile with the tragedy rather than
agitate our minds and relish the idea of
revenge. We must work to restore our
compassionate, sympathetic and forgiving
character to help us heal our wounds. It is
for our own good. If we continue to agitate
our minds we will do a lot of damage to
ourselves. We will stagnate spiritually and
regress further to new lows.

South Africa used forgiveness as a tool for
reconciliation between communities who
were engaged in a long and bloody conflict.
We must have our own version of the “Truth
and Reconciliation Commission”. We can
not forever stay in a state of anger and
mourning. We must come out of our
current state and engage actively in
reconstruction of our state particularly its
social fibre. We have experienced violence
30 years ago. We know how much it hurts.
We cannot claim to be humanitarian if we
do not feel the pain of those who are facing |
violence now,

It does not matter, even if, those facing
violence now are the people who have
inflicted violence upon us. Humanitarian
character is not conditional. It is absolute.
Otherwise it is just a deception. We have
to start with ourselves. We have to learn
to forgive and be unconditionally
sympathetic and then pass on the tradition
to our next generation. Only then we can
say that we have maintained the
humanitarian tradition of our ancestors.
Otherwise our generation will be seen, in
our history, as a destructive generation
that has destroyed the most valuable
inheritance , i.e., how to be human?.

Cx

The auther a technocrat by profession, and was the force
behind passing the Anti Ragging Law by the Government.
Email : kachroorai@gmail com

EE L]




-

~

The beauty of the valley of Kashmir is
well known and amply documented.
What is less known however is the
fact that it is a paradise not merely in
terms of a feast to the eyes but has also
been a cradle, an epitome of divinity, in
all its aspects unlike any other place on
earth. The shrines, temples, mosques and
tombs bear wiiness o this multicultural
amalgam of faiths and philosophies.
Kashmiri Shaivite philosophy of
monoistic idealism, representing universal
consciousness, flourished here for
centuries. Evidence of Buddhism is
apparent in many archeological sites along
the length and breadth of the region, built
during the reigns of Kanishka and
Lalitaditya. Sufi thought and culture
followed advent of Islam. Jesus is said to
have lived here after his resurrection, at
Rozabal near Srinagar- where his tomb
exists to date.' It is believed by some
authorities that, he came here in search
of the ‘lost tribe’. The sixth Sikh Guru
visited Kashmir where the Chhatti
Padshahi Gurudwara was built near Kathi
Darwaza.? That this divine land should
stand desecrated by its own people as a
result of evil influences from outside its
sacred precincts, is indeed a tragedy of
history.

The valley abounds in tombs and temples
of Hindu saints and Muslitn Sufis. Both
communities pay obeisance to them with
great reverence. One of these was Rishi
Peer’ Nooruddin, also known as Nund Rishi
and Peer Pandit Padsha. His memory is
immortalized in the Shrine at Chrart Sharif
which was desecrated by militants some
years ago.” He is said to have been nursed
as a baby by a great Hindu woman saint of
Kashmir 'Lal ded'. who influenced him
greatly. He founded the Rishi order of
saints.
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THE DIVINE VALLEY OF KASHMIR
THEN AND NOW.

Kanwar K Kaul

Jeewan Shah a saint who lived in Kashmir
in the 18th century AD is said to have
had spiritual powers. A story goes that
during the Afghan reign a Kashmiri Pandit
girl was abducted by the Governor Azad
Khan's soldiers in a boat. Jeewan Shah
having come to know of it uttered a curse;

“Agar hukme Khuda naist.
Ba hukme Jeewan Shah

Kashti garge aab khud,
Hindva azaab bala shud”

Translated it means: “Even though it he
not ordained by God, by the order of
Jeewan Shah may the boat capsize
drowning all but the Hindu girl in distress”
A storm swept across the lake, the boat
sank drowning all the soldiers but the girl
swam safely to shore!

Kashmir valley was known for saints and
seers of all shades, and with genuine
credentials, both Sufi, and Hindu. I have
had personal experiences of these as a boy,
accompanying my [ather at almost every
visit. | distinctly remember Sobur Sahib,
who lived in a secluded place near the Pari
Mahal and gave black pepper corns as
Tabarruk (prasad). Some | heard about and
some that I met include Sati ded, Sonabab,
Kashkak of Wayil, Nandbab, Gopinathiji
and Swami Laxman joo. They were well
known in the valley. Swamiji was an
intellectual and an authority on Kashmiri
Shaivism. Sonabab once asked my father
to carry firewood on his head and walk
through a busy market, apparently to
teach him the value of humility and to
shun his ego forever. This my father did
without hesitation! They were in contrast
to god men we see and hear about these
days, most of who prove as frauds sooner
or later.
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[ must narrate some of my experiences of
the “third dimension” relating to these
Saints and Sufis as a young impressionable
child. Although the events do not stand
scientific scrutiny, yet they seemed to me
as real, leaving inerasable memories, to
this day. I have not been able to brush
them aside as mere fantasy! Some of these
episodes witnessed by adults in the family
were corroborated later. I have been a
personal witness to a bizarre sight, I saw
one night when [ was a primary schoolboy.
Sona Bab, who was greatly revered by my
father, smoked a “Chillum” of charas (a
Cannabis herb), and remained in trance
for long hours. Walking into our home one
late night he ‘ordered’ my father to drive
for a visit for an audience with ‘Jwala Devi’
the fire goddess. He seemed to be in a hurry
and hurled all invectives for not hurrying
up to ‘keep the appointment’. The driver
was asked to pull out the car from the
garage and move. I, my father and a couple
of others from Sona Bab's entourage got
into the car but the driver, Kanhaiya Singh
hesitated, saying that there was no fuel in
the tank. He had measured it with his
wooden ‘gauge’ (there were no petrol gauges
in the cars then), and it showed only about
half inch of petrol. More expletives from
Bab and we had no choice but to move
whatever the consequences. My father
addressed the driver and told him go on
till we were forced to stop. Bab ordered
the driver to drive towards Bijbehara, a
village on the Srinagar-Jammu highway.
As we neared the Batra Petrol pump along
the golf club for a fill up, severer invectives
rained in on the poor driver and we were
compelled to move on. After we had driven
some miles on the road, Bab ordered a right
turn into a dry rice field where he ordered
us to get out, line up facing the north with
folded hands. As we stood in anticipation,
I witnessed a sight seen never before or
thereafter. A bright blinding light appeared
in the sky, unlike a lightening, stayed for
a few seconds and vanished! Seems
beyond any scientific reasoning and
unbelievable, but it seems to me as if it

.
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was yesterday! We returned, leaving Bab
at his home in downtown. As we stopped
back home at our garage, the car had to be
pushed in as it was out of fuel! There may
be doubts about the quantity of fuel in the
car, but the bright light thal T saw that
night is indisputable. Incidentally, the
Northern lights- Aurora Borealis- are nol
seen in this part of the globe!

One evening Sona Bab was seated on a
carpet spread out in our lawn in the house
where we were living in a rented
accommodation, behind the Nedou's hotel.
Around him were his devotees, watching
him smoking his Chillum, almost in a
trance and at which he would stay for
hours. He spent nearly three days in the
lawn rarely going into his tent nearby for
sleep, resuming his seat during the day. A
Ladakhi on horseback happened to pass
by on the road outside overlooking the lawn.
He went back and forth several times
looking intensely at the gathering.
Presuming that he was looking for
directions, our gardener went out to help
him. The Ladakhi, seemingly astonished,
asked the gardener about Sonabab, who
he was and since when had he been there.
The gardener explained that he had been
there for the last 3 days. Disbelieving him,
the horseman said he had seen the self
same person at Baltal in the morming. “How
could he be here when 1 saw him seated
on a rock at Baltal, smoking his chillum? 1 |
have been riding from there all day, faster

than any person could reach here before
me?" The gardener said he must have been
somebody else. The rider sought to see
Sonabab closer and after satisfying himself
insisted that he was the person he saw.
Swearing, he said he had offered his chillum
to him as he stopped by! This anecdote was
remembered well and as a boy of about
eight, even though I could not then
understand the mystery of the situation, I
was a witness to the scene. As I grew up, [
tried to analyze the story to offer a rational
view of the incident from my scientific
thinking as a professional, and brush it




aside, but have found difficult to do so!
Could a person be present at two different
places simultaneously? Or could one
disappear from one place to reappear at
another? Or did the horse rider have an
illusion?

Once, with the intention of having ‘deedar’
of Sobur Sahib, a Muslim Sufi saint, I
followed as usual, in tow with my father to
this visit. We drove to Gagribal point along
the Dal lake parked our car and took a
Shilcara ride across the lake. Climbing
towards Pari Mahal we reached Sobur
Sahib’s lonely abode. He welcomed us in
that lonely hideout and put a pot of water
to boil for tea. While we sat, he was at his
Tashbih for a while, praying. He pulled out
some black pepper corns as Tabarrul,
(prasad) and gave one each to us with
blessings. A moment later he looked up at
the clear sky and all of a sudden beseeched
us to leave immediately, before the water
for tea could come to boil. Fearing
something ominous, we rushed down the
slope, took the boat across the lake,
boarded our car and drove back home.
Gusts of wind overtook us and in a while
the sky was overcast, and by the time we
reached home a severe thunderstorm, with
strong winds and rain lashed the valley.
That was a storm of a magnitude the likes
of which were rarely witnessed in living
memory, uprooting the massive century
old Chinar trees, raising high waves of
water in rivers and lakes, raising buildings
to the ground, floods, power failure and
blackout. Many boats in the lake had
capsized and were it not for Sobur Sahib's
timely warning we may not have made it
to home that night.

Life in the nineteen thirties and forties was
essentially peaceful in the valley. Heinous
crimes like murders, kidnapping, and rape
were negligible. Guns were unknown to the
peace loving population. I remember an
isolated stabbing incident in the mid
nineteen thirties which shook the valley
for quite some time. Skirmishes between
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some local communities did oceur now and
then, between parties of Moulvi Farooq and
Sheikh Abdullah and later, between Sheikh
Abdullah’s party and the Maharaja's forces,
demanding adequate representation of
majority Muslims in the state government.
Relations between communities at
individual level were very cordial then.
Each respected the other's religious
sentiments and sensitivities. Eating and
dining together between Hindus and
Muslims was initially uncommon. At Hindu
marriages, for instance, a separate dinner
was arranged for Muslim friends, cooked
and served by Muslim servers. A Muslim
would not enter a Hindu's kitchen, nor
would they eat together and so on. These
deplorable practices however, disappeared
in due course. Here is a quote from a |
Kashmiri writer, Dr. Gulzar Mufti,* which
bears credence to the relations between
comnunities during the good old times:

"Having lived and shared my youth and
boyhood with them, I cherish the memories
of Pandit teachers, who taught me; I}
treasure the reminiscences of Pandit
friends who were my mates. Even though
our religions and faith were different, yet
we shared a common heritage, a common
language and a common culture. A Pandit
knew what Eid-i-Milad-ul-Nabi (birth of
Prophet Mohammed) or Eid-ul-Fitr
(celebration after the month of Ramadan)
meant for me. ] knew what Hairath
(Shivralri or great night of Lord Shiva) was
for him. My mouth waters as | remember
the taste of seasoned and osmotically
saturated walnuts that I would get as a
present from Hindu friends and neighbors,
the day after Hairath.”

With passage of time and a series of
historical events the scenario changed
entirely. Unsuccessful in its designs,
Pakistan, to date, continues its proxy war
by sending armed infiltrators, into the
valley, recruiting and indoctrinating
Kashmiri Muslim youth in terror training
camps in POK and Pakistan and sending
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them back to fight a "holy war’ in Kashmir.
In aid of these evil designs, the local
extremist leaders in the valley, under
instructions from their masters across the
border, lend a helping hand by radicalizing
Kashmiri youth seeking ‘azadt’. They
hardly understand the meaning of Azadi,
are paid for pelting stones and locally made
bombs at the cops. Hefty sums of money
trickle illegally into Kashmir through
Hawala and some personal accounts 1o
keep up the ‘Jihad. Militancy and radicalistm
reached a peak when in 1989 and 90, under
a well planned scheme, threatening
imported tape-recorded messages blared
from mosques all over asking Kashmiri
Pandits to leave their valuables and women
behind and leave the valley or face death.
Houses were burnt, the men killed and
their women raped, compelling the
community of over three hundred thousand
people to leave the valley in an almost
overnight mass exodus.

In one of his recent writings following a
visit to Srinagar, Dr Ahmad® a Kashmirl
physician settled in USA has the following
pertinent remarks that to my mind sum up
the “bitter truth”.

g o—— We claim to be the most devoutly
religious people in the world, yet we do the
mosl inhumane things for which I am
extremely ashamed. We provoke police
forces by throwing stones and hurling
obscenities at them. We burn schools,
courts, bridges, police stations and then
pray collectively at the roadside for
freedom. Where was the Huriyat when a
Muslim teacher raped an eight year old
girl? Where was Huriyat when a Muslim
Dolice officer was thrown in the river along
with his jeep? The problem with the current
state is that no one is using common Sense
or logic to deal with the situation, as anger
and hatred and fears continue to run
rampant. The silent majority finds itself
hapless in the violence scared milieun and
no one is willing to speak the truth for fear
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of being labelled a traitor. There can be no
peace without equal justice (o everyone in
Kashmir:

justice for the innocent Kashmiri youth
who have been killed and shot with pellets;

justice for the Kashmiri Pandit commmunity
to return home with dignity,

justice for the local police foree who are
being harassed and vilified,

justice for the CRPF men who were killed
in sleep in cold blood.

Are we ready for so called Azadi? Do we
have any moral or ethical conscience for
that? Corruption and looting have become
so rampant that Kashmir has received the
honor of being the most corrupt state in
India. Is this Azadi? We need Azadi from
corruption, communalism, materialism.
anarchy, agitation, hartals and stone
pelters. We may not agree but we have to
wake up to consequences of leaving this
so called freedom movement unchecked.
We know very we]l what the other side has
to offer: extremism, bigotry, religious
intolerance, kidnapping, violence and
suicide bombings......Let me make il very
clear that the current unrest in Kashmir
is neither a spontaneous outburst of anger
against the killing of Burhan Wani, nor
due to alienation of the Kashmiris because
of poor governance and human rights
4buses. It is a new phase of militancy aided
and abetted by outside powers with the
ultimate dream of turning Kashmir into
an Islamic state Let's return Kashmir 1o
an honorable home of 'Sufism’, 'Kashmiriat
and ‘Insaniyat’ by following our beloved
prophet’s (PBUH) last sermon. He says
‘Hurt no one so that no one may hurt you.
You will neither inflict nor suffer any
inequity’. History will never forgive us if
we do not act wisely at this critical
juncture”

Remedies seem obvious but are bogged
down in the mire of lacking political
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statesmanship, or call it political will and
courage, indifference over the years or, in
the words of Sudha Kaul's apt words
‘disconnected interference™. Meanwhile the
Kashmiri Pandits continue to languish in
exile in their own country, most of them
compelled to live a life of destitution and
indignity. I last visited Srinagar in
July 2016 and met some old family friends
who welcomed me cordially and we shared
memories of good old times. On the streets
however, it was different. Out of emotion I
spontaneously wrote a few couplets, two
of which 1 am sharing with my readers:

Mandir ki ghantiyaan ab na woh pehli si
paak azaanein

Khuda bhi nadarad lagta hai yeh sheher
dekh kar

Ab ek baar phir choom le is sarzameen ko
Hamdam*

Phir na kehna ghamzadaa the woh keher
dekh kar
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Who is the friend and who the foe of your native land
Let you among yourselves thoughtfully maRe out -

The race and stock of all Kashmiris is one;
Let us mingle milR and sugar once again,

Ifindus will man the helfm and Muslims ply the oars,
Let us together row (ashore) the boat of this country.

- Mahjoor
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PRESERVING OUR HUMANIST TRADITIONS

there can be no better approach than

the greal humanist approach towards
handling the situation and coping with the
burning issues confronting the world at
large. It is the human face alone which
has time and again overcome the vagaries
of nature as well as man-made tragedies.
Being human and learning to be human
rekindles a hope for a brighter tomorrow
and inculcating human values gives rise
and nourishes human rights also. A
human touch does miracles when
sincerely adopted. This humanist tradition
transcends even religious context,
Ingrained in our blood, this great
tradition has been enriched since times
immemorial. The very strong basis of our
unique culture and identity lies in our
peaceful co-existence and unity in
diversity. Humanist traditions sustains not
only moral values and ethical order but
promotes communal amity and mutual
understanding. Humanism encompasses
all that is good and genuine irrespective
of religious affiliations and other
compulsions. Religion has always played
a proactive role in shaping our humanist
psyche in a positive manner. Sanatan
Dharma believes and teaches universal
brotherhood and peaceful co-existence in
the society. Tolerance being the soul, of
this way of life, has embedded various
sections of the society in unison. The
essence of religion is to preach universal
love and compassion and reinforce the
plurality and unity in diversity. Diversity,
openness and accommodation nurtures far
sightedness and narrow down differences.
Spiritual discourses coupled with lessons
on shared values and beliefs create a
positive impact useful for human nature
and behavior. Qur collective wisdom has
proved time and again, that humanity can
do wonders and win hearts in any
situation. With humanistic approach, an
enemy today may turn a good friend
tomorrow, nobody knows? Given the fact

In this era of turmoil, discord and strife

Ravinder Ravi

our society nowadays is faced with highly
inflammable and burning issues, these
can be solved only through humane
treatment. Humanist traditions provide a
great opportunity in solving any
contentious issue. Our great philosophy
and religious texts have shown humanism
to be a great harbinger of peace and
prosperity to mankind. Moreover
humanistic approach can deepen the
connect with various communities in the
society. Great world souls, irrespective of
religious affiliations, preferred humanist
approach than any hard line in combating
day to day challenges being faced. Swami
Vivekananda,the greal monk of India
believed in universal brotherhood and
unparalleled Indian ethos and legacy. He
never got bogged down, spoke his mind
about what he thought was right. He gave
vent to his feeling solely for the
betterment of mankind. As we
commemorate the 125" anniversary of
Swami ji's famous address to the "World
Parliament of Religions' in Chicago on
September 11, 1893 the relevance of his
‘Updesh’ of humanism, tolerance, peace
and co-existence is more appropriate in
the current times. In this age of
protectionism, humanistic way of life can
enrich plural democratic societies in a big
way. Our humanistic traditions ecan play
a greal role in the society full of tension
and canard and a hostile environment can
turn into an atmosphere of love and joy.
Humanistic traditions have the power to
transform pessimistic attitude into an
optimistic behavior.

Our great mystic poetess, Lal Ded. the
Laleshwari of Padmanpore with her
spontaneous flow and outpouring,
bestowed upon us the pious words of
wisdom (Waakhs). These Waakhs are a
shining example of humanism and a
treasure trove of tolerance and universal
brotherhood. She did, whal she perceived,
was the best and never ever resorted to
any kind of duplicity. Never ever thought

(10)




one thing and did another thing but led by
a unique example of righteousness and
probity. We see an actual unity in
diversity while going through the Lall
Waakhs. Another great mystic poet
Sehzanand, adored as Nundreshi, also
chose the path to self realization. Oneness
and pluralist tradition remained the
hallmark of his Shlokas (Shruks). There is

a human touch prevalent everywhere in.

his discourses irrespective of religious
beliefs. Down through the ages, the
humanislic traditions have proved timeless
and very powerful to see and feel a peaceful
world. These Waakhs and Shruks reflect
the inheritance of peerless traditions of
humanism. Besides these traditions have
always proved to be a catalyst in pre-
empting any unforeseen and untoward
happening. These humanistic traditions
have outshown the myopic approach
adopted for petty gains. Mystic poets like
Ahmed Batwari, Shams Faqir, Shah
Gafoor, Samad Mir, Nand Ram Parmanand,
Krishen Jo Razdan and Master Zinda Kaul
celebrated unity in diversity. There was no
discrimination or any kind of prejudice in
their creative and aesthetic sense. All they
did was to spread the message of universal
brotherhood and communal amity.
Humanistic traditions are beyond
limits and are perennial. These ever
relevant taditions may even overshadow
religions to overcome social and
other discords faced by today's
world., Globalization, commercialization,
consumerism and protectionism etc have
made cruel inroads in our societies. The
more we engage and come closer, the more
are the chances of derailment also. Hence
sincere efforts remain the bedrock of any
confidence building measure, trust deficit
will vanish automatically. Faith moves
mountains, this epithet reiterates one's
unflinching resolve to preserve and
maintain the unique humanistic traditions.
For a peaceful, prosperous and a
progressive society a human feeling is of
paramount importance. Humanistic
attitude eclipses the shabby and ugly face
of intolerance in any form. This is an
admitted fact that humanistic way of life
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leads to peace, progress and prosperity, It
is the only potent weapon against mass
destruction and all social ills. In a
pluralistic society, humanistic traditions
have been playing a pivotal role in bringing
about a positive change and ensuring
cohesiveness. Similarly, pluralism is
unthinkable unless human values are
respected and nourished. Mutual
understanding coupled with true human
attitude gives birth to peace, tranquility
and reconciliation. [ would like to quote
his holiness Sri Sri Ravi Shankar (TOI, the
Speaking tree) to make my point, " Some
years ago. | went to Iraq to take stock of
our relief and rehabilitation work there.
We were asked to stay in the Green Zone,
the safe zone. There were 12 vehicles and
two tankers provided for our security. They
said the Red Zone was qguite risky and
there had been bomb hlasts a few weeks
baclk. Bul I insisted on going there. They
were worried but since 1 was their guest,
they could not refuse. There I went to a
village that had only Shias because all the
Sunnis had been driven away from there.
They welcomed me. I sat with them, spoke
with them and teld them I wanted to bring
a guest that evening and they agreed. So 1
brought with me a Sunni Imam who was
among those driven away from that village.
When they met and spoke to each other,
the villagers decided, " we will welcome
back the 8,000 families that were driven
away from there.” Tt is a matter of
Understanding...” Although, religion and
humanism can’t be separated and both
being inalienable to each other but
humanism transcend every boundary and
does not confine to a particular area,
thinking, belief, community, time or space.

Religion may fail to deliver but humanistic
traditions shall go on forever and shall
continue to thrive, develop and prosper in
any conflict or war as humanity promotes
mutual understanding and reinlorces and
strengthens the spirit of peaceful co-
existence.

@
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‘YOU MUST RETURN TO KASHMIR IN SPRING’

1

ne evening, in the autumn of 1989,

while returning home from school

in Karan Nagar, Srinagar, | stopped
by Bashir's hardware store some 20 paces
before Safa Kadal, the seventh and oldest
bridge over the Jhelum. Bashir had
supplied all the hardware for the
renovation of our house. My parents and
grandparents hoped to live somewhat in
style in the coming years. For years, my
father collected artwork to decorate the
house. A foreboding that the political and
law and order situation was going to take
a terrible turn kept us in a state of
dilemma.

What should we do, in case...? we
wondered.

If you ever find yourself in trouble, just
take my name,” Bashir had said to me
earlier. Besides being a storekeeper, he was
also my father's student. He was grateful
to my father for the tuitions. But studies
didn't interest Bashir. ‘Studies are useless,’
he would joke. 'Real education lies in
political struggle for our people.’

Bashir claimed to have been appointed the
area commander of the Jammu and
Kashmir Liberation Front (JKLF). ‘This part
of Downtown Srinagar,’ he said,'is under
my command.’ But Hizbul Mujahideen (HM)
lured the youth more than JKLF. It had
risen to be the most feared of the insurgent
outfits given its links with the Jamaat-e-
Islami that professed Kashmir's merger
with Pakistan. Bashir, however, dreamt of
Azadi. My heart bleeds for Pakistan, but I
shall live and die in Azad Jammu and
Kashinir,” he would say.

That evening, [ confided in Bashir about a
troublesome incident involving some
misereants near my school. I didn't tell
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him the reason for being singled out. On
the previous day, in school, I had blurted
out about being in possession of Salman
Rushdie’'s The Satanic Verses. My uncle had
got the book for us from Melbourne. Little
did I know that my foolhardy disclosure
would put me in harm's way. Some
classmates leaked the news to outsiders
and I found myself surrounded by people
who threatened to punish me for the
sacrilegious act. ‘Do you want me to show
It to you?'one man said to me, lifting the
hem of his pheran and pointing to the nozzle
of a gun. Putting his hand in the pocket of
his pheran, his partner, who, people said
was his younger brother and a ‘HM boy’,
fished out a pistol. I told the two fellows
about Bashir and I was let off with a
warning. ‘Don't ever spread such lies. And
don't brag about the blasphemous book.
You know the punishment for speaking
against our Prophet?' they wamed.

Bashir laughed and said | had committed
a blunder by lying. ‘These Hizbul bays are
dangerous,’ he said, ‘but they would not
hurt you as long as your hig brother is
around. Good you told them about me.’

Luckily, no one believed my truth about
The Satanic Verses. '

Later, Bashir came home to inspect the
progress of the renovation of our house.
The following afternocon, I stopped by at
his shop again. He spoke of his ambition.
‘1 am going to be made the Regional
Commander soon,’ he said, elatedly. ‘And,
Inshallah, if I do well, I will become the
Divisional Commander of JKLF some day'.
Heroism, idealism, utter contempt for
school education, loyalty for his teacher,
and fondness for his teacher’s son
characterized Bashir.

Bashir had said that we would have to
leave Kashmir soon. ‘But until that time,
no harm will come to Sir and you.’
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He laid out an ambitious vision for
Kashmir, ‘It is going to be a long struggle
for Azadi. It could take years, may be
decades.’

‘What if it doesn’t happen?’ [ asked,
knowing fully well that most people were
made to believe Azadi was around the
corner. Belief gave people hope. The
propagandist broadcasts from Pakistan
were encouraging. ‘We will sip kehva in
Shalimar Garden in Azad Kashmir in
March,” blared the voices on radio and TV.
Euphoria prevailed in Muslim households.
Inside the Pandit households, men, women
and children battled fear and trembling,

‘Azadi is a matter of days, vou will see,’
some of my Muslim schoolmates said. But
Bashir thought otherwise. That day when
I asked him what if Azadi didn't happen in
his lifetime, he spoke of a Second Wave.
‘Amanullah Khan has spelled it in his
vision,” said Bashir emphatically.'The
Second Wave will be more determined and
primed for action than the present one
because it will fight a battle on the soil
smeared with the blood of their elders.’

2

It's been 29 years ever since and Bashir's
prediction has come true. The Second Wave
is here. It seems more menacing than the
first, The first had battled an ill-equipped
military force. But the second is up in arms
against the best of the forces.

Kashmir is witnessing the 90s redux
minus the Azadi-seeking JKLF that stands
disbanded and defunct now. The dreaded
Jaish-e-Mohammed and Lashkar-e-Taiba
that have successfully altered the meaning
of Islamic Jihad form the core of the Second
Wave in Kashmir. If at all the Second Wave
is contained or even eliminated in the years
to come, what assurance do we have that
a Third Wave, which perhaps will inflict
damage at a catastrophice level, won't rise?
Indoctrinated by the ISIS ideology, the
present day Jaish or Lashkar militant

.
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operating in Kashmir is willing to tackle
the forces, spread havoc, put people’s lives
at grave risk, take a bullet and die for the
sake of a lost cause - Pakistan or Islamic
State or Jihad,

In the recent times, Jaish and Lashkar
militants have killed hundreds of security
forces and civilians including journalists,
politicians and bureaucrats. Hundreds of
commoners have committed suicide for
unknown reasons. Several thousands are
suffering from mental disorders. People
continue to get killed during encounters,
combing operations and crackdowns.
Children are the worst affected. People
living in the border areas of the Jammu
Province fear for their lives on account of
shelling by Pakistani forces. Infiltration
remains unabated.

The Dogras of Jammu and the Muslims and
Buddhists living in the Ladakh Province
are disenchanted because no one is
concerned about them. The Gujjars and
Bakarwals don't even care what the fuss
is all about for they are better off migrating
from one mountain range to another.

Kashmir, for the present-day militants, is
an unfinished business worth fighting and
dying. For the security forces, Kashmiris
just a posting to guard the ‘crown’. For the
ordinary folk who wake up in the morning
and leave their homes to earn a living not
even bothering if it's safe to go out or not,
Kashmir is just another hopeless day. For
those who're unable to make ends meet,
Kashmir is a lacerating wait for a better
tomorrow. For those who ean't return to
their long-lost homes even after quarter of
a century, Kashmir is a memory or a
photograph. For the political parties,
Kashmir is a scramble for power.

‘Kashmir is a blank cheque in my pocket,’
Jinnah had boasted. Clearly, the people
living in Kashmir are a dispensable lot.
But the exiled Hindus of Kashmir, the
Dogras of Jammu, and the Buddhists of
Ladakh are the real trump card in the




hands of crafty politicians and arbiters.
The Joker, as they say, in rummy. When it
comes to any talks with those advocating
separatism, the Joker will be dealt.

There are vested interests in India,
‘Pakistan and elsewhere that don't want a
solution because keeping the problem alive
has, over the years, been incredibly
profitable. A burning Kashmir generates a
lot of academic funding in India and abroad.
It keeps getting people to power. It keeps
the security apparatus well-oiled. It keeps
the coffers of zealots full. What will the
let-Kashmir-burn people do when the fire
is doused? How will they derive
sustenance?

Kashmir is not the Indian state's biggest
problem. It never was and, possibly, never
will be. It's not even a problem for Indians
whose only view into Kashmir is through
endless debates on primetime TV in which
Kashmir has been reduced to a mere
refrain.

The conflict has cost common Kashmiris a
way of life and rendered them bereft of
hope. Over the years, more people have died
in streets, in hospitals and in migrant
camps than inside their homes. Nothing
is known about thousands. The society
stands divided on religious, sectarian and
political lines. Suspicion, mistrust and
betrayals have created partitions within
the society and human relationships have
lost their meaning. No one knows who's
working for or against whom. No one knows
what to believe and what not to believe.
Daily life itself is paradoxical and full of
absurdities and contradictions. To live
there is to have your freedom snatched and
remain trapped in an intricate web of
insurgency, counter-insurgency, espionage
and counter-espionage,

Is it ever possible that the common people
of the Jammu and Kashmir state come
together and work towards reclaiming the
lost way of life notwithstanding their
dictinet identities, ideologies, perspectives,

experiences, compulsions, aspirations,
etc.? This even at the risk of continued
violence on the frontier and in the streets
of Kashmir. We should even be prepared
for a possibility of not ever finding a lasting
solution to the conflict and terrorism in
Kashmir. The recent history of the state is
nothing but an amalgamation of successive
socio-political deceptions, distortions and
blunders,

If people are able to set up violence-free
localities or zones, however small, where
they feel empowered to cultivate peace and
harmony; if people are given a sense
of ownership in matters related to
governance; if people are able to safeguard
free speech, reconcile ideological
divergences, and advocate religious and
cultural diversity; if communilies can take
up vigilance and peace building; if ordinary
masses that have suffered immensely over
the past three decades rise against violence
and terrorism, and cocoon their community
from those seeking its destruction, then
the old way of life that stood for harmonious
co-existence can be reclaimed. But such
an act should be of the commoners, by the
commoners and for the commoners.

Countless people whose voices maiter
aren't even in the frame. Nobody knows
about them and their dignified struggle for
basie. simple things of life. How they have

lived. What they have gone through. What

they have lost. The spotlight must be put
on them. They are the ones who have
experienced humanity in its purest form.
Despite having losi a lot, they have quietly
suffered and given others hope. The
humanity of such people must be placed
before the world so that the generations to
come will know the cost these people paid
to live simple lives. The humanity of these
people should not be held hostage to the
misadventures of those seeking to curb
freedom and the right to live peacefully. It
is this humanity that might restore hope
and happiness in the hearts of people, and
make Kashmir a peaceful place once again.
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It should be salvaged before it is too late to
even know that it ever existed.

3

In January this year, 1 went to Kashmir
for a day and saw our old house
undergoing renovation. Several other
houses in SafaKadal were being renovated.
‘We Downtowners have been rebuilding our
lives for years now,” quipped an elderly
woman who didn’t take even a fraction to
recognize me. ‘This is what we do. It is a
perennial process here.’ She pointed to our
old house with tears in her eyes and said,
‘that house is still yours, and will always
be.’

Swanky hardware stores dotted the road
leading to the bridge (SafaKadal). Bashir
was nowhere,

Mir Khalid, author of Jaffna Street: Tales
of Life, Death, Betrayal and Survival in
Kashmir, a haunting memoir of growing up
in Downtown Srinagar, was waiting for me
at the bridge. "What has happened to
Downtowners?' |1 asked him upon seeing
gloom and disillusionment written upon
the faces of people there. ‘Everything is
foundering here,” he said, pointing to a
row of desolate houses along Yarbal, the
embankment along Jhelum. We talked
about the irreconcilable paradoxes of
human existence in Kashmir. Khalid's book
profiles the old city and its residents with
their infallible capacity to rise from the
ashes. '

Susheel Pajnu, an old neighbour and friend
from Safa Kadal, took me to his home. His
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family is the lone Kashmiri Pandit family
living there. His father, who's well known
for having curated the only two one-day
international cricket matches ever held in
Kashmir in 1983 and 1986, is battling
dementia. The October 1983 match
between India and West Indies is still
remembered as the turning point in the
history of Kashmir. The political leanings
of the Muslims and their hatred for India
came to the fore for the first time during
that match. Every Muslim in Kashmir
cheered for West Indies, and India's loss
was celebrated for days. Cricket continues
to be Susheel's passion. He runs the Safa
Kadal Cricket Club now.

‘Dad vacillates between islands of memory
these days, but when you talk to him, he
might remember some things,” said |
Susheel about his illustrious father. His
father's memory sparkled when he saw me
after years. ‘You must return,” he said to
me looking intently into my eyes. History
flashed in his grey, misty eyes. It is that
human history of living a life in isolation
that I wish to examine.

Before bidding goodbye to him 1 expressed
hope of seeing him again next year. T have
something rare and precious to show you,’
he said enticingly, with a glint in his eyes.
You must return home in spring when
everything is bourgeoning.’

Siddhartha Gigoo is an award-winning author. He
tweets at @siddharthagigoo, He has also directed and
produced short films.

Email : sgigno@yahoo.com, Cell : 9711170711
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Magazines have a penchant for setiing

up impossible tasks for their unwary
authors, hoping that they would fall into a
trap from which there is no casy exit.
Scores of political commentators have
burmnt tons of midnight oil, which led to no
easy solution of the Kashmir problem.

When the editor Vitasia posed this
conundrum to me I was at once reminded
of what my name sake Rasgotra told me
after a long and contentious dialogue:
“M.K let me share a secret with you. The
Kashmir problem was simmering twenty
years back. The best hunch I have is that

twenty years later it will continue to
simmer.”

At that time I had thought to myself that a
senior colleague had fended me off with a
clever one-liner, just to conceal his
ignorance. Having seen since then the ups
and downs of international intrigue with
respect to the hotspols of the world, 1 bow
down today to their superior insight and
wisdom.

Intrepid editors of political News

Let us delve into history. The earliest
Kashmir problem was a matrimonial one.
The king of Ayodhya who wWas already
married twice, was looking for a younsg and
pretty bride and he chose Kaikeyl, the
princess of Kashmir. She was not only
beautiful but also a conspirator in royal
affairs. She was able to coax two open-
ended boons from the doting and decrepit
Maharaja. boons that had momentous
consequences for the Ramayana War.

[mportance of Kashmir at the National
level was again highlighted, when the
Moguls decided to annex Kashmir to the
empire. Very soon the valley became the

THE KASHMIR PROBELEM

M. K. Kaw

back drop to the amatory enterprises of
the virile conquerors of Mongolian origin.

Kashmir became a football in the political
sports of North West India between the
Moguls, Afghans, Sikhs, Dogras and the
British. When the British decided to leave
India they permitted the 538 princely
states to choose their future destiny. They
could either merge in India or in Pakistan
or retain their independence as a separate
country. They hoped that this would
convert India into a political anarchy.

But this was not to be. Between Sardar
Patel. Jinnah, Mountbatten and Nehru, the
political future of all the states was soon
settled. Kashmir became a problem
because both India and Pakistan wanted
it. The British wanted it to be an
independent Nation and conspired with
Sheikh Abudulla to create a Sultanate. The
Maharaja had similar ambitions for himself
and did not sign the instrument of
Accession till the Pakistani army, disguised
as tribal raiders, was actually knocking at
the gates of Srinagar.

A war between India and Pakistan now
became inevitable and India pushed the.
pakistanis back in order to retrieve its lost
territory. At this stage Nehru intervened
and referred the dispute to the United
Nations. There the matter rests at this
stage.

Many suggestions have been made for a
solution of the Kashmir problem. The
Military on both sides of the border would
like to go for a military solution. In the
process both the countries have acquired
4 tremendous stockpile of sophisticated
equipment. They have flouted all the
conventions on nuclear non-proliferation
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and threatened the world with the perils
of a nuclear war.

Pending the actualisation of such a
perilous denouement, the two countries
have engaged in major conflicts of the
conventional kind with no definitive
results. The nearest they came to a
military solution was in 1971 when India
scored a major victory. The lwo couniries
were a whisper away from a resolution of
the Kashmir problem with the conversion
of the Line of Actual Control into the
international border between Lhe two
countries.

However the Shimla summit ended in a
fiasco. Zulfigar Ali Bhutto prostrated
himself at the feet of Indira Gandhi and
promised to have the solution accepted by
the Pakistani Nation. Shortly thereafter,
he was sentenced to death and became
another victim of the attempt to resolve
the Kashmir problem.

But the political resolution of the Kashmir
problem is only one part of the story. Many
observers would like to believe that the
Kashmir problem is not a local issue
between India and Pakistan. They see it
as a small part of the larger attempt 1o
forge a Nizam-e-Mustafa, the story of
whose dominalion over the mind of the
North-Western region of India, which
started in the eight century with the Arab
invasion of Sind, is an important chapter
in the clash between civilisations so
graphically described by Samuel
Huntington.

There are other models developed over time
whiech represent attempts to describe
alternative methods of bringing about
change.

The most commonly used method could be
called the bureaucratic solution. In this
method, things are allowed to change from
day to day, without taking any steps to
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alter reality. Various actors in the drama
play their roles without let or hindrance.
The primary actors are the Secretaries in
charge of Home and Defence, They have
no idea what the Government policy is or
should be. They can at best surmise what
various political leaders have said al
different points of time. They can make wild
guesses as to why a particular stand was
politically convenient at that point of time.
They cannot judge the correctness of the
stand from the point of view of any laid
down parameters

The bureaucratic mode is effective in
maintaining the status quo. It cannot alter
reality or offer solutions. It creales the
mythological impression that things are
under contrel and that the immediate
problems of the system are being taken care
of. One can remain in the bureaucratic
mode for eternity.

At the other end of the spectrum is the
demographic or the final solution. This can
work in autocratic societies. Members of
the occupation army are encouraged to
mate with native females and create a
population with mixed genes. Tibet is a live
example of such a racial absorption.

Then you have the stipulation of ruthless
suppression in which the society with
superior fire-power attacks the weaker
society through overt and covert means and
drubs them into submission, India has
half-heartedly tried this solution in
Kashmir, but succeeded only partially
because our heart is not in it. Hindus have
by centuries of lraining convineced
themselves that the entire world is one
family and we must live together —-in peace
and harmony. This places certain limits
on the ruthlessness that can be visited on
the local population, however anti national
it may seem to be.

Pakistan has launched very inhuman
covert operations over the last 70 years of
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its existence. They have no qualms about
cruelty and ruthlessness, but most of it
hurts the Muslim segment of the
population, which is their client
population.

To sum up, the present status of the
Kashmir problem is:

The military solution has been tried on
both sides but the intervention of big powers
and other players in the region do not
permit an all-out confrontation. Even so,
India's record on the military side is quite
creditable. India is already flexing its
muscles. None of the big powers wishes
India to wrest Kashmir by force from
Pakistan.

\

The demographic solution is out, because
it does not suit our temperament.

What is left is the bureaucratic approach,
which is already being tried out. We
appointed an interlocutor some time baclk.
Recently the BJP broke off its alliance with
the PDP and appeinted a new Governor.
But such cosmetic changes do not solve
international problems of the Kashmir
variety.

So. as of now, Kashmir is likely to simmer
and to simmer continuously.

A former bureauecrat, Mr. Kaw has written a number of
books. Email : mkkawb75@gmail . com
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'God is one but is Rnown by many names,
There is none who doesn't seeR Jim;

Realize the shortness of this life,

There is none whom He doesn't give"

- Sheikh Noor-ud-Din
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ATTAINING HINDU-MUSLIM BROTHERLY TIES A DISTANT TASK
BUT THERE IS NO SUBSTITUTE

he Kashmir issue can be solved in

I one day if the residents of the valley
succeed in reviving the old baradari
spiril. The task is difficult but there is no
other way out. It requires a change of heart.

That change takes a long time to fructify.

Governments can't do that; nor can
politicians. Socially-minded people can, if
they intend to do so. They have to follow
the old saying: Vaishnava janato teney
kahiya jey peer parayi jani ray. Only that
person is the lrue devotee of God who can
ernpathize with the other’s pains. Kashrniri
Muslims have to understand Hindu's pain.
They have been driven away from their
hearths and homes. Hindus have to
appreciate Muslim's problem, Their religion
is being misinterpreted. In their places of
prayer Muslim gatherings are told that
featirs deserve to be hated.

The anti-kafir hatred has been assuming
different forms at different times. It entered
the governance system too. Kafirs, if they
wanted to live peacefully in countries, with
a majority of Muslim population, were
required to pay punishment money. named
jazia. The jazia system attained so much
importance that in some countries the
Muslim rulers did not allow the kafirs to
change religion and become Muslims
because, then, the stale would not receive
the jazia. And the jazia funds were a big
source of income for the Muslim rulers.

The Kashmir issue is not political. It is
religious — nay, communal. The two major
communities of that forest-locked state
have just to recollect the sayings of their
saints ol all times. When Islam started
blossoming in Kashmir, Lall Ded could
conjecture that there could arise
differences between the two communities.
She cautioned: Shiv chhui thali thali rozaan.
Tsi mo zaan Hyond ti Musalman. Shiv

Jagannath Dhar

pervades everywhere.
Don't discriminate bet-
ween a Hindu and a
Muslim,

Lall, a Hindu, criticized
many Hindu practices.
She did not ecriticise
Islamic ones. She told a
Hindu, who was carrying
a sheep to be sacrificed at a temple: “The
sheep is providing you wool, which saves
you from cold and is supplying you cloth
which helps shield your shaming body
parts. Why are you carrying a living animal
to be sacrificed for an idol, which is an
inanimate stone? Lall was ahead of her
time. At that juncture, Hindus were not
taking meals prepared by Muslims, but
Lall did take. She, also, said: Meals are
sacred, by whomever these are prepared.

Hazrat Noor-ud-din accorded the highest
respect to Lall. In his words: Ami Padman
Poarichi Lalle, yem amreth gali, gali, chow,
Shiv chhondun thaley, thaley. Sui me war
ditto dayo. This Lall of Padmanpora
[present FPampore), who gulps nectar
incessantly. She searched for Shiv
everywhere. Oh God grant to me, also, a
similar, boon. Noor-ud- Deen never worried
for Lall searching for Shiv and not Allah.
Like .all, he criticised the customs
practiced by only the followers of his own
religion. In his words: Peerah veuchhmai
tasbihi phiraan. Morshid wuchhethi dyutnai
kkham, She chini kheyan hisham hishai. Chai
peer; telli tsoor kam? | saw a Muslim peer
counting beads. As soon as he found one
ol his followers coming that side, he
exhaled a hard voice from his throat. After
that, he consumed six plates of food - all
of them full. If he be a spiritual guide,
whom would you name a thief?

In Kashmir, batred against Hindus began

"
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in August, 1931, when the security forces,
under the command of a Dogra maharaja,
fired at an unruly mob. As a reaction to
that, Kashmiri Muslims attacked Hindu
houses and business establishments. The
law-breaking mobs resorted to loot,
violence and killing. The movement, then
named, agitation, was spearheaded by
Muslim Conference, headed by Sheikh
Abdullah. Four years after these violent
acts, the Sheikh happened to go to
Gandhiji's ashram. There, he sat in a back
row. Gandhiji had not seen the Sheikh,
earlier, but the Mahatma was such a keen
observer that he could recognize the
Sheikh from the photographs that had
appeared in newspapers in connection
with the Sheikh spearheading the
movement. Gandhi ji told the Sheikh to
sit in the front row, Then, he asked him:
How many Hindus were killed in the
movement? The Sheikh replied: “Three,
Sir.” The Mahatma continued: That is too
small a number when compared to the bad
name your organisation attained. The
sentence went deep into the Sheikh's
psyche. He returned to Kashmir and told
his comrades in the Muslim Conference
that they could not attain success in the
fight against the Dogra rule unless other
religionists too were brought into their
political set up. This led to the changing
the name of the earlier Muslim Conference
into National Conference. The new
political set up look into its lap many
thinking-type persons [rom Kashmiri
Pandits, Jammu Dogras and Sikhs of both
the divisions of the state. It had in it a
good number of Communism-loving public
men, writers, artists, artistes and poets.
The logo of plough for the party was
designed by Prem Nath Dhar. The party
utilized the services of the socialist-
minded progressive Hindus in the
formation of its political bible — Naya
Kashmir - and laws for providing land to
the tiller without any compensation to the
owner. That piece of legislation was
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implemented only in Jammu and Kashmir
and nowhere else in India or Pakistan. It
carried a clause that the owner could
retain his land if it was being cultivated
by his kin. Kashmiri Hindus were mostly
in the professions. Not many of them were
land cultivators. So. their land was gone,
without any compensation. Muslim land
owners declared (in some cases falsely) that
their land cultivators were their relatives.
That helped them keep the land with them.

The National Conference aligned itself with
the Indian National Conference. This
generated an idea that both the parties
were equally secular. That was not a fact.
It was well explained by Dr. Rajendra
Prasad in December, 1947. At that time
that futnre President was a minister in
the Nehru's cabinet. Addressing a huge
public meeting, near Turkman Gate, Delhi,
(a Muslim-majority area), he said: “When
a Hindu joins the Congress Party, he
forgets his religion. Congress appears 10
have become his religion. When a Muslim
joins Congress, he is first a Muslim, then
a Congressman.” This idea proved a once-
and-for-all dictum. As a minister in the
Union Cabinet, Mr. Omer Abdulla said that
he is a Muslim Indian. No Hindu says that
he is a Hindu Indian. A Hindu is, simply.
an Indian. If he is forced to divulge his
religion, he will call himself an Indian
Hindu. No Briton calls himself a Christian,
or Jew Briton. He is, simply, a Briton or,
in old times, a Britisher. No American says
that he is a Jewish American. If he is forced
to talk about his faith, he says he is an
American Jew.

At the time when India attained
independence, Nehru could not properly
comprehend what the National Conierence
and the Sheikh wanted. He got swayed
when in a huge public meeting, in Lal
Chowk, Srinagar, the Sheikh told him:
“Man tuw shudam, tuu man shudee. Man
tan shudam, tuu jaan shudi. Har kas no
goyad bad azeen, tuu deegaram, man
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deegaree.” 1 become you. You become me.
I become the body. You become the soul.
Let not others say later that you and [ are
different entities. Nehru had a weakness
of not going deeper into details. That
quality lay with the Mahaima.

Gandhi ji sent Dr. Ram Manohar Lal Lohia
to Kashmir to ascertain what Sheikh
Abdullah wanted. When Lohia returned he
told Gandhiji that the Sheikh wanted J &
K to be as much a part of India, as any
other state was. Gandhiji asked him: For
how many days were you In Kashmir?
Lohia replied: For two days. The Mahalma
added: Go again and stay there for a week.
Lohia did accordingly. When he came back,
second time, and informed Gandhiji, about
the aspirations of the Sheikh, Lohia said:
“Sir the Sheikh wants independence for
his state.”

Different religionists have different
weaknesses. A Hindu would like to show
that he is a top-class intellectual. A Muslim
would like to specialize in double-speaking.
This double-speech system flourished with
the passage of time. Leaders of the ruling
party of Jammu and Kashmir would speak
in three languages. In the country, outside
J & K, they became nationalists, in the
Jammu division, lovers of the state and in
Kashmir communalists. That is the
trouble why we cannot attain brotherly
relations between different religious
communities soo01l.

The religious dichotomy has been
ingrained in the Kashmiri youngsters. It
is mostly done in the premises that were
raised for offering prayers to our creator.
Clearing the minds of the communal
hatred will take a long time. It could be of
a generation. That is 35 ycars. It needs to
be explained Lo the people that no religion
is perfect, nor complete. Some statements,
made in religious texts, have lost their
value. We have to accept Harold Laski's
idea, which he explained in Grammar af
Politics, that the dead have no right to guide
the living. For example Hindu shastras say
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that if we do a good turn to some one, he,
too, will do a good turn to us. This theory
is unscientific. He will not return our
action, or our favour, but what is in his
nature. We may feed a snake for ten years,
but it is in his nature that when he gets a
chance he will bite us. Similarly, Judaism,
Islam and Christianity are opposed to
homosexuality. At places this sexual
relationship is described as a disease; at
others a crime. Some religious texts
prescribe that homos deserve to be killed
by stoning. However, scientific research
shows that it is neither a isease, nor a
crime. It is, something, natural and seven
per cent of the human beings are homos.
This scientific theory has been accepted
by most of the progressive countries of the
world. The Supreme Court of India, too,
has declared that consensual sex between
two adulls of the same sex i8 not a crime.
A tragedy. in this regard, is thal while
citizens of all the Indian states will benefit
from this Supreme Court ruling, but people
of J & K will not. The ruling does not apply
to that state although Jammu and Kashimir
has as many as 8,40,000 homos.

Religion is losing its grip in the world; but |.
communalism is prospering. One third
countries of the world are experiencing
religious hatred. Social leaders of different
faiths have to take pains to explain to the
masses, more so to the youngsters, that
religious hatred doesn't pay much, but
harms a lot. Political leaders cannot do
that. They have to seek votes. Secking voles
and speaking truth cannot, always, go
together.

Change of heart will take time; may be a
generation’s. That is 35 years; but there is
no substitute, if we seek peace and
progress for followers of all faiths.

@

(The writer has been working as a newsmar ared
development analyst in Pakistan, Jammu, Kashmir,
Ladelch and Washington). He is presently the Editor of
Koshur Samachar, Dethi. Email : jndhar48@gmail.com
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1. Context:

he State of Jammu and Kashmir

(J&K) is one of the most beautiful

and abundantly endowed places on
earth. The people of J&K are extremely
gracious, compassionate, hospitable and
loving. They are also intrinsically peace
loving and non-violent. Despite the recent
troubles, most people yearn for peace and
prosperity. There is a deep yearning for
reclaiming the values of Kashmiriyat/
Humanism for restoring the state to its
pristine glory.

The glory of Jammu and Kashmir is
currently overshadowed. To use a
metaphor, we visualize all the qualities
that Kashmir stands for as the sun.
Currently, this sun of ease, grace,
abundance and immense natural beauty
has been overshadowed by the clouds of
corruption, apathy, depression, drug
addiction and a widespread feeling of
helplessness and hopelessness amongst
the adult population. Despite the turmoil,
it is a joy to see the innocent smiles and
cheerfulness of most children. The
enthusiasm and liveliness of children
perhaps points to possible pathways to
healing Kashmir.

2. Humanism

Before we discuss how to reclaim the
humanistic values of Kashmir, let's spend
a few moments of what Humanism is.

Humanism is a philosophical and ethical
stance that emphasizes the value and
agency of human beings, individually and
collectively, and generally prefers critical
thinking and evidence (rationalism and
empiricism) over acceptance of dogma
or superstition.

In modern times, humanist movements
were typically non-religious movements
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| RECLAIMING THE HUMANISTIC VALUES OF KASHMIR I

aligned with secula-
rism. Today., humanism ¥
typically refers to
a nontheistic life
stance centred on human
agency and looking

to science rather than
revelation from a
supernatural source to understand the
world. Humanism aims at free inquiry,
separation of religion and state, the ideal
of freedom, ethics based on critical
intelligence, religious scepticism, the use
of reason, science and technology for
evolulion and education.

In the pursuit of this kind of lop sided
humanism, there is the danger of denying
the emotional and spiritual core of life.
How would humanists describe the beauty
of a rose? How would they create the
fragrance and silence of a pine forest, or
the miraculous process that makes a llower
bloom?

In missing these elements out, Humanism
does not seem Lo recognise the one life force
that unifies everyone and everything in
sacred wholeness. Our current obsession
with secularism seems to have only led to
a jousting and uneasy lruce between
different religions. This is hardly conducive
to a stable and thriving harmony. There is
a need for a fresh perspective.

All religions can be seen like windows in a
house opening out onto the same sky. This
is the common sky of unity, freedom,
integrity, compassion, gratitude, service,
love, appreciation, peace and the well-
being of all. It is only when our humanism
recognises and owns the transcendental
unity of a spiritual perspective that it can
become a force of healing and glorious
thriving. When the pecople of Kashmir begin
to live out these values of spiritual




—

humanism, Kashmir can reclaim its lost
glory. Another name for Spiritual
Humanism is Kashmiriyat. It is our firm
belief that in reclaiming our spiritual
humanism / Kashmiriyat, Jammu and
Kashmir ean once again become a light
house for the whole world.

Spiritual Humanism
...Reclaiming our Oneness

.. Different Religions

il g
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Secular Humanism
~..AN uneasy truce

3. What's happening in Kashmir?

Before we lock at how Kashmiriyat can be
reclaimed, let's see what is actually
happening on the ground (as in 2018). What
1 will share below is based on over 30 years
of observation of the situation. It draws
upon detailed conversations with a whole
cross-section of people: common men and
women, children, shopkeepers, taxi drivers,
autorickhaw drivers, shikara boatmen,
students, activists in NGOs, people in
Pakistan, former militants, politicians,
police constables and current and former
ministers, Here are some insights gleaned
from the above conversations:

There is a strong yearning in the people of
Kashmir for freedom. They want the
freedom to speak up freely with total safety
and security, to tell the truth as it is, to
walk freely without being harassed and
seen as a terrorist. They want the freedom
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to be treated with dignity and not to be
lumped together with trouble makers, the
freedom to receive excellent, responsible
and ethical governance.

Kashmiris want the freedom to express
themselves aesthetically and artistically,
to wear what they like without anyone
coercing them to wear something else, the
freedom to pursue studies peacefully, the
freedom to think rationally without being
brainwashed, the freedom to debate and
dialogue on contentious issues (like why
men also should not wear the Hijab or
equivalent for the very reasons that women
are asked to wear them) and the freedom
to keep shops open and earn a decent
livelihood. They crave for the freedom from
stink and garbage in the streets, freedom
from drugs being plied to unwitting youth
and the freedom to get good health care
without paying through the nose. This is
the real Azadi that people are really
looking for.

It is clear thatl the turmoil in Kashmir has
its roots in the absence of ethical and
compassionate thinking and action
amongst a large majority of the
populations including those who govern
the state. A culture of corruption,
selfishness and half-truths abound. This
is made worse by the absence of
democratic spaces for open, heartfelt and
honest conversations which could mitigate
the falsehoods and lies that have
infiltrated the minds of many people.

Alexander Solzhenitsyn has remarked that
all violence is born from untruths and lies.
He also said of violence:

“Violence, less and less embarrassed by the
limits imposed by centuries of lawfulness,
is brazenly and victoriously stricling across
the whole world, unconcerned that its
infertility has been demonstrated and
proved many times in history.”

Lies, doctored news, rumours, brain-
washing and deliberately planted
distortions feed into a growing vicious circle




of violence. Virulent distortions and
propaganda feed into inflaming passions,
the spilling out of children, women and
youth on to the streets, protection of
criminals from the army, death of innocent
people in cross-fire, more hartals (forced
shutdowns of business) and emotionally
charged funerals, more rage, more loss of
business, and growing hatred. The vicious
circle of lies, violence and suffering
continues in this way.

Adding to this tragic drama is the negative
role of the media. An appreciative look at
Jammu and Kashmir shows that many
good things are happening in the stae. In
two workshops on “Collabeorating for
Compassion” facilitated for hundred
Leaders, Educators, NGO Activists,
Students, Teachers, Media People and
Govt. Officials in Srinagar on the 5th and
6th of October 2018, we found a huge out
pouring of appreciation and gratitude.
All felt that the People of Jammu and
Kashmir are kind, generous, talented,
creative, hospitable, spiritual, loving
and intrinsically compassionate. Seeing
Jammu and Kashmir with eyes of Appre-
ciation and Gratitude, we were all
overwhelmed by how much the Almighty
has bestowed on the state. | have met many
tourists travelling to J&K who come back
extremely happy and surprised to find that
things are different from what the media
focusses on. The media often revels in
pointing their camera on “what is going
wrong in the valley”. Fake NGOs and
manipulative politicians add to this
situation by selective reporting and
distortions. The National Media sces only
the dark side of what is happening in
Kashmir - thanks to the focus of media
channels on the sensational and negative.
The impression gained in the rest of the
world is the untruth that "Kashmir is
burning”. This suits all those who would
like to see the violence and corruption
continuing. Manipulating negative and
powerless people who bave lost a sense of
hope, pride and dignity is easy. That's why
all manipulators and vested interests

would like to see people cut off from the
roots of Positivity and Hope.

The illusion of powerlessness is another
strong unconscious conditioning. While
there has been widespread suffering all
around, a large part of the population in
Kashmir is caught up in blaming and
whining. This is the classic “victim stance”
based on the narrative that it is the
“others™ who are doing things to us. By
the same token it is always someone else,
who has Lo save us.

While there has been immense suflfering
on all side, holding onto a Victim Mindset,
and holding onto hatred and resentment
is like nursing a burning piece of coal in
your hands so that you can throw it on
the “enemy”. The levels of depression,
psychosomatic disorders and stress related
diseases have shot up in the past 30 years.
And all that most leaders are doing is
blaming someone!

Take a look at the table below. It looks at
two dimensions of action (Passive and
Active) and two of thinking (Positive and
Negative). The four combinations that arise
are 1) Passive Positive, 2) Active Positive,
3) Passive Negative and 4] Active Negative.
If the whole population of J&K is divided
into these four quadrants, we will find that
the active negative elements are
miniscule.(Probably 1-2%). The problem is
that around 85% of the population is well
meaning but Passive. Which quadrant
would you put yourself in?

Passive Active

Inertia, Taking Joyiul

No Action Action Now
h Good, Well- | Compassionate and
_Pos:tive meaning people, | Active people who
(Life affirming | who don't do | collaborate and act to

Compassionate] | gnuthing, make a difference.

1 2
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Blaming,
Moamning and

A small percentage of
active evil doers: selfish

Negative Wailing people | people who arc out of
(Life destroying| paught up in | touch with their own
Violent)

hopeless-
ness and help-
lessness.

3 4

goodness, the well being
of others and with Life as
awhole.
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In exactly the same way, between India and
Pakistan - it is only a small percentage of
people that are perpetuating the hatred and
violence. From personal experience and
based on my conversations, 1 can
confidently say that the majority of the
populations on both sides would like Peace
and Security for their children and
friendship between the two nations. Again
the reason why nothing is happening is
because 85% of the well-meaning
population on both sides is passive and
not taking any positive actions.

4. What steps can we take to reclaim
our lost glory?

It is now time for the People of Jammu and
Kashmir to rise together 1o end the years
of tragic suffering and reclaim our Joy,
Peace and Abundance. For this we will
need to be guided by the values of Spiritual
Humanism,fKashmiriyat which is our
greatest strength.

Below, a few steps have been listed which
point towards how we can reclaim the glory
that is Kashmir;

Awakening to Oneness:

A tiny light, when switched on, can dispel
years of darkness in a room. Our limited
minds, caught up with the past and worried
about the future, have not been able to
give us any fresh new ideas when it comes
to healing Kashmir. The creative impulses
of the Allmighty can, however, show the
way, provided we listen! When we listen to
the Guidance of Love, Compassion, Allah,
Shiva, our Inner Voice, in the silence of
our Hearts, we will be guided on the right
path. We will know what is good for us,
good for others and also good for the future
of our children and grandchildren. It is time
for us to all remember what Ma Lalleshwari
has said:

Shiv chuy thalithalirozan,

Mo zanHyond tai Musalman;

Truk ay chuk pan panunprazanao.
Soy chaysahibaszaniyzan.
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(Shiv lives everywhere and in eEveryone;
Drop the illusion of “Hindu” and
“Musalman”,

If you are clever, discover who you really
are;

That is knowing Shiv intimately as your
own Self)

God is neither Hindu, nor Muslim, nor Jew,
nor Buddhist, nor, Christian, nor Jain. nor
Zoroastrian. The Infinite, Eternal Spirit of
Love defies any classification that man's
petty mind can come up with. The Infinite
Silent Witnessing Awareness that created
you and me as living, breathing, creative
beings that we are, cannot be reduced to
doctrines, dogmas, rituals and ceremonies.
We can be guided towards creative and
collaborative action if we listen {o the love
in our hearis.

The Silent Witnessing Awareness is the
same as Shiva, Wahe Guru and Allah. There
1s no difference. It is who you are now,
your inner most I Am (SWA). The funny
thing is that you do not have to do anylhing
to Be it. You already are (hat Infinite Peace
and Love. You just need to remember it
(Ziker. Sumiran). A good way to do that is to
be quite and abide in the Silence of your
Heart. If you still need a method, just
witness your breath. With the in breath
remember So, and the out breath Hum. Or
with the in breath All, and the out breath.
Ah. Similarly, you could use the words Je
Sus, or Gu Ru. This is the Sahaz Wath
(Effortless Path) of Ma Lalleshwari and
Sant Kabir.

Choosing Positive and Creative Action:

Inspired by a remembrance of who we
really are, the next step is Creative Action.
An ounce of creative action is better than
mountains of rhetoric and blaming. We
have to drop the blame game and act
together. It is time for all of us to introspect,
see where we have gone wrong, and make
amends. As Ghalib has said very
eloquently:




“Umar bhar Ghalib yahi bhool karta raha:

Dhool chehre pe thi, aur aina saaf karta
raha”

(My whole life I kept making the same
mistake Ghalib,

the dust was on my face and [ kept
polishing the mirror)

Focusing on inspired and collective action
is better than cursing the darkness.

Shikwa-e-zulmat-e-shab se to behtar tha:
Apne hisse ki koi shama jalate jaate

(How much better it would have been if,
instead of going on cursing the dark of the
evening,

we had lit the candle that was within our
hands to light...)

An important area of choice and freedom
that we all have, is the freedom to choose
our thoughts: Thoughts that bring hope,
strength, appreciation, gratitude and a
vision of a bright future for all. We can all
choose to acknowledge the past, forgive and
forge a new story. If we listen to our heart,
we will know what creative and positive
actions to take.

Compassionate Conversations:

There is a dire need for spaces for people
to talk to each other freely. When safe
spaces for open, heartfelt conversations are
created. and we are free to discuss things
that we truly care about, the collective
genius of people for positive action is
liberated. Untruths, based on partially
presented data or biased perspectives are
guelled, lies dismantled and the truth of
understanding the whole situation
emerges. Spaces for us to listen
empathetically to each other, to understand
the grief and impact of violence with
compassion, and to set the tone for healing
and forgivness between different comm-
unities affected by the turmoil are needed.
This is the first step for building trust.
Holding on to hatred, fear, misperceptions
and untruths will only aggravate the
viscious circles of violence referred to

\,

Coe )

26

-

earlier in this article. It is possible to also
hold conversations between the army,
police, concerned citizens and leaders who
care about the well-being of all, Again,
mutual trust and understanding will pave
the way for positive actions.

Conversational tools and processes like
Appreciative Inquiry, Open Space
Technology and Word Café are available to
create such space for such compassionate
conversations. Good leaders/facilitators
would also have to be developed to make
this happen.

Collective Leadership

A transformation of the situation will eall
for Leaders inspired by the Almighty to
stand up and make a difference. These
leaders would be the Jugnus(Fireflies who
keep their lights shining despiie the
surrounding darkness) equipped with a
strong faith in God they would be people
choosing to walk the universal path of
Syezar, Pazar and Shwogjar (Simplicity,
Honesty and Purity, as laid out by the sage
BhagwanGopinath). They would have
compassion for the suffering of people, be
skilled in the tools of Participatory
Leadership and collaborate with other
Jugnus to take the work of transformation
further.

All Jugnus will need to connect with
each other, have heartfelt and open
conversations and co-create ways forward.
The ensuing gradual transformation of the
situation and healing of the social fabric
affected by the Jugnus can be likened to
two metaphors:

1. A little bit of yogurt culture being put
into a pot of milk to transform the whole
pot into yogurt; and

2. Imaginal cells in a butterfly who clump

together within the caterpillar to slowly
metamorphose it into a butterfly.

Such Jugnus would have to be deeply
centred in their inner most essence, have
faith in the almighty, A recent special issue
of the travel magazine Condé Nast,
focussing on Jammu and Kashmir listed
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out many voung, educated and talented
young people from J&K who are making a
positive difference. These are all examples
of Jugnus who can provide the collective
leadership we need.

As we become more whole, a natural sense
of responsibility born out of compassion and
love arises in us.

As His Holiness the Dalai Lama puts it:

“To meet the challenges of our times, [
believe that humanity must develop a
greater sense ol universal responsibility.
Each of us must learn to work not just for
our own individual self, family or nation,
but for the benefit of all mankind.”

Today all of us are so interdependent, so
closely interconnected with each other, that
with a sense of universal responsibility, a
feeling of universal brotherhood and
sisterhood, and an understanding and belief
that we really are a part of one big human
family, we can hope to overcome the
downward spiral — and together take
actions to bring about peace and prosperity
in Jammu and Kashmir,

As more of us awaken to the infinite love
and compassion that abounds at our core,
we will consciously choose thoughts, words
and action that inspire and initiale positive
and creative actions. Art from the Heart
will emerge as a spontaneous expression
of our deep longing for peace and true Azadi.
As awakened Jugnus and Artists start
connecting, conversing and co-creating,
healing and fresh solutions will emerge
from a foundation for free thought and
dialogue.

Given the intrinsic goodness of the people
of Kashmir, our ingrained wvalues of
Kashmiriyat, we can become a lighthouse
for the world.
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THE AGONY OF ARTICLE 370

F"] '\ he notoriety of Article 370, the legal
framework that connects India with
Jammu and Kashmir State (J&K) as

a nation, has grown to a mythic level for

its political implications both among its
vested playvers and its casual observers.

This article attempts to demythologize
Article 370 and bring it down to its
functional basis, which was the original
intent of its framers. But to do that one
has to go to the birth and evolution of the
Kashmir Problem, to engage in its details,
as the devil lies there.

When Britain decided in June, 1947 to
leave India the problem of the latier's
effective survival after its exit from the
scene became a gnawing anxiety for it, as
India had remained a fragmented fabric
throughout its deep history. But the lines
of the pattern of new India were already
inscrutably crystallizing. A lot of Indian
Muslims had already decided to have their
own space as far back as early twentieth
century. The ongoing acecelerating Indian
freedom movement, comprising both
Hindus and Muslims, to free India from
the yoke of Britain, did not bring the two
closer, but put them on divergent goals of
achieving separate nationalities, Indian
and Pakistani. Following historical outline
aims at providing an experience of the
evolution of Article 370, which Is more
meaningful than just learning its dry final
facts.

Instrument of Accession

Instrument of Accession (IOA) was a legal
instrument which Britain first created in
Government of India Act 1935 for precisely
establishing its relationship with the
Princely States, But when Britain decided
to leave India in June 1947 (Indian
Independence Act 1947), it was decided by
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Britain, Indian National Congress, and
Muslim League that IOA should be used to
facilitate the incorporation of the Princely
States in the new nations of India and
Pakistan, which were called dominions at
the point of their independences in 1947,
before they made their constitutions and
fully became republics, breaking
completely free of the British yoke.

By 1947 India under Britain was divided
into British India and Princely States.
While the former was directly under the
British government the latter were 578
states, basically ruled by either their
princes or their controllers, but having a
subsidiary alliance relationship of
suzerainty or paramountcy with Britain.
Typically, Britain controlled their defense,
foreign affairs, and communications.
British India had 54% of India’'s area and
77% of its population. The territories under
British India were called provinces but
those under the princes were called states.

By early 1947 it was well established which
provinces of British India will the new
dominions of India and Pakistan
incorporate. Although almost all the
princely states had also decided which new
dominions they will join but at the time of
the independence of India and Pakistan,
August 15 and 14, 1947 respectively, a few
states’ incorporation took up to several
years.

The significant situations were that of
Hyderabad, Junagarh, and Jammu and
Kashmir. While the Instrument of
Accession for the Princely States was set
up for the princes to decide which new
dominion they wanted to join but the
reality of the religious composition of the
three mentioned states, where the
religious orientations of the princes and
their subjects differed, forced a change in




it. The amendment, accepted by all the
three parties, Britain, Indian National
Congress, and Muslim League, spelled that
in case of differing religious orientations
between a prince and his subjects, the will
of the subjects would prevail in choosing
which of the two dominions they would join.
In case of Junagarh, where the prince
created a lot of difficulty in following the
amendment, India prevailed in letting its
Hindu majority to join it. In case of
Hyderabad the situation was more
complicated as Nizam wanted Hyderabad
to be an independent nation, though his
Hindu-majority subjects wanted to join
India. India did not want to have a foreign
nation in its middle, so it forced Hyderabad
to join it.

Since Maharaja Hari Singh of J&K
harbored a deep ambition to make his state
an independent nation, a Switzerland of
the East, he would not choose one of the
two dominions he would like to join even
after their formation on August 14 and
August 15, 1947. He asked for a Standstill
Agreement to have more time to decide from
the two entities, which Pakistan granted
but India did not respond to. As India did
not have any cards to play with, as
Maharaja leaned for independence and the
majority of his subjects were Muslims, it
did not do anything to capture J&K. As lime
ticked on Pakistan's greed to acquire J&K
swelled, seeing Maharaja’s indecisiveness
and India’s lack of hunger to get it. On
October 22, 1947 it attacked J&K, its army
camouflaged by a tribal militia, giving an
appearance of their revolt against
Maharaja’s government over some
grievances. Maharaja had a miniscule
army which evaporated momentarily. As
the invaders came closer to Srinagar,
Maharaja panicked. He sent an SOS to
Governor General of India, Mountbatten,
on October 25, 1947 to help him save his
countrymen and himself. Mountbatten
recommended to the newly founded Indian
government that Maharaja should be
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helped, but only after he accepted the IOA.
Indian government accepted his advice and
Maharaja signed the I0A on October 26,
in Jammu, where he had run after invaders
closed on him in Srinagar. The following
day, October 27, Mountbatten, on behalf
of India, accepted it. But it is one of the
errors of history that Kashmir's accession
to India is celebrated on October 26, while
it was consummated on October 27, when
Mountbatten signed it into law.

But one item in the approval of the IOA,
not mentioned above, influenced the
subsequent history of J&K-India
relationship. While India accepted
Maharaja’s 10A, it added a rider condition
to it, which was conveyed in the approval
letter Mountbatten attached to it. That
condition is the following:

“....it is my Government's wish that, as
soon as law and order have been restored
in Kashmir and her soiled cleared of the
invader, the question of the State's
accession should be settled by reference
to the people.”

What it meant was that the accession of
J&K to India would only be completed after
the will of its people about the accession
is determined. India did this to be
consistent with the principle it used in
incorporating Junagarh and Hyderabad.
Also, because J&K was under an invasion,
people’s will could only be properly known
when it was cleared. It did not specify how
that will could be determined. Bul il is
well known that there are a few ways to
do that: plebiscite, elections, through an
empowered panel. But popular notion
among the people, politicians, and the
press was that it would be done through a
plebiscite.

There was a second element in 10A that
was also significant, though not as much
as the first one. It was the Clause 7
Maharaja added to the standard 10A:

“Nothing in this Instrument shall be
deemed fo commit me in any way Lo
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acceptance of any future constitution of
India or to fetter my discretion to enter
into arrangements with the Government
of India under any such future
constitution.”

It meant that Maharaja was not obligated
to accept any future changes in the
constitution of India which it might think
applicable to his state. Only foreign affairs,
defense, and communications were under
the union government but all other matters
were under the state government.

India's war with Pakistan in defense of
Kashmir went on through 1948, but on
January 1, 1948, India went to U.N. to plead
for forcing out of the invader, a ceasefire,
and a plebiscite. Pakistan accepted the
ceasefire, which took effect on January 1,
1949, But it took U.N. sometime to
investigate the Pakistani attack. Then on
April 21, 1948, under U.N. Security Council
Resolution 47, in Chapter VI jurisdiction,
it asked both the countries to accept
certain conditions before a plebiscite was
conducted. Because Pakistan would not
fulfill U.N. conditions, therefore, the
plebiscite was never conducted. U.N. could
not enforce its resolution because its
Chapter VI status was non-binding. Later,
U.N. declared that since the demographics
in J&K had changed significantly since the
Pakistani attack in 1947, it was unfeasible
to conduct the plebiscite. In 2003, President
Musharraf of Pakistan announced that
Pakistan will drop the demand of a U.N.
resolution on Kashmir Problem. In
November, 2010, U.N. announced that it
had dropped J&K among the disputed
territories in the world.

1. Outside the U.N. Nehru twice offered
Jinnah a plebiscite bui he declined it,
because he believed Pakistan would
lose it. One of the things Pakistan relied
on in its attack on Kashmir was the
support of Kashmiri Muslims (KMs}.
But it never received that support.
Mounthatten, in 1948, at the end of
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his term as the Governor General ol
India, with the agreement of India,
offered Pakistan a division of Kashmir,
which it rejected. Then in 1954, during
Pakistan's Prime Minister Mohammed
Ali’s visit to India, Nehru offered him a
plebiscite. Ali rejected it because he
insisted that General Nimitz, then U.5.
representative to U.N., be the plebiscite
in-charge, which Nehru did not agree
to, as he wanted someonc from a
smaller nation for that job. This was
the last time India offered Pakistan a
plebiscite. But plebiscite in J&K was
put to death by its Constitution when
it declared in Article 3(Parl [):J&K is
and shall be an integral part of the Union
of India. Since Musharraf’s time
Pakistan has given up on the plebiscite
to solve its claim on Kashmir, Its new
thinking is that since Kashmir has
Muslims as its majority, it ought to be
with it. In the last decade majority of
Kashmiri Muslims, about 95%, have
moved away from joining Pakistan,
instead they want to be an independent
natiorn.

Constitution of India

There was a significant shortcoming in the
newly formed dominions on account of a
lack of a constitution to govern by. It was
decided by all parties that India Act of 1935
would serve as a temporary constitution
until new constitutions were framed. But
it was done after some revisions to it, and
served uader Indian Independence Act of
1947, as a temporary constitution of India
until Jan. 25, 1950, when on the following
day, Jan. 26, India became a republic
under its own constitution.

In India the work on the framing of a
new constitution started right at its
independernice. The constitution had to
incorporate in its framework broadly two
areas: Union government and the Princely
States. Since the latter were incorporated
in the Union on a voluntary basis, it was
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Union’s obligation to ask them if they would
accept the union constitution fully or of if
they would like some amendments to be
made to it. If they wanted the latter, they
were asked to send their representatives
fo the Indian Constitution Assembly or to
make their own constitution assemblies to
create the amendments. Most of them were
unable to make the assemblies in time.
But a few of them did: Saurashtra Union,
Travancore-Cochin, and Mysore. All the
suggested amendments were accepted by
the Union. Eventually, all the States
accepted the Union constitution, except
J&K, which wanted to have its own
constitution. India had no choice but to
accept it,

Article 370

In May 1949, the rulers of all the states
agreed to accept the finalized Union
constitution, with the exception of J&R,
which fell in a separate category
altogether.

J&K negotiated its constitutional
relationship with the Union from May
through October, 1949, It was agreed upon
that it would set up its own constitutional
assembly to frame its constitution. While
it would take time to get that done,
meanwhile, a temporary framework was
created. That was called Article 370, which
during its drafling was called Article 306A.
It is Part XXl of the Indian Constitution,
under Temporary, Transitional, and Special
Provisions.

Nehru appointed a minister in his cabinet,
without portfolio, Gopalaswami Iyyangar,
especially to frame Article 370. Iyyangar
had been a Prime Minister of J&K for six
years and, also, a Dewan. So, he was
considered eminently qualified for the job.

Article 370 was debated in the Indian
Constitutional Assembly in the presence
of the five representatives from J&K:
Sheikh Abdullah, Mirza Afzal Beg, Maulana
Massoodi, and Moti Ram Baigra. Some of
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them had some disagreements initially
with it but eventually they were taken care
of. On October 17, 1949, Article 370
was unanimously approved by the Consti-
tutional Assembly of India. On November
25, 1949, Karan Singh, acting as the Regent
of J&K signed it. And on January 26, 1950
President of India, Rajendar Prasad, signed
it infto law.

Salient Points of Article 370

L. It fully incorporates I.O.A., notably its
clause of J&K's accession to India.
(Article 1.,b.,1)

2. Union Parliament can only make laws
for J&K which fall within the three
spheres of Foreign Affairs, Defense, and
Communications, as stipulated by IOA.
(Article 1, b, i)

3. But because IOA did not give details of
which items in the Union and
Concurrent List covered the three
spheres, a mechanism of establishing
them was set up. President of India in
consultation with the J&K Government
can do it. (Article 1, b, i)

4. Also, the same mechanism will deal
with matters beyond the three spheres,
if India thought that they were needed
for good governance, with concurrence
of J&K Government. (Article 1, b, ii)

5. Sinece J&K Government was not fully
developed by January 26, 1950,
Maharaja of J&K, in consultation with
its Council of Ministers, for the time
being, was considered the Government
of the State. There were no Legislative
Assembly and Council of Ministers
at that time, only thing there was
Maharaja's Proclamation of March 5,
1948 to form a constitutional
government. It was expected that when
they were formed, along with the J&K
Constitution, then the final Government
of the State would be established. This
clause was put as Explanation in Article
370, which made Sheikh Abdullah




unhappy, and has figured in Supreme
Court's deliberation on Article 370.
(Explanation)

6. If laws outside the three spheres of IOA
are created, as indicated in Item 4
above, before the Constitutional
Assembly is commissioned. then they
will be subjected to its review before
they are considered final. J&K
Legislative Assembly could only give a
provisional approval to them
meanwhile. (Article 2)

7. President may declare Article 370 void,
modify it, may make exceptions to it,
or change dates of its or its clauses’
applicability, if recommended by the
J&K Constitution Assembly. (Article 3)

J&K Constitution

Maharaja’s Proclamation of March 5, 1948
declared that J&K would have a
constitutional government. Which implied
that a new constitution would be created.
The extant laws were not set up in a
constitutional framework to meet the
situation flowing from 10A.

But Maharaja by his proclamation on
June 9, 1949, transferred all his powers
over the government to his son, Karan
Singh, because of his stated reason of
health. He left J&K soon after, never to
return.

Karan Singh made a proclamation on May 1,
1951 to convene J&K Constitutional
Assembly. In it he also cited some items
in the original proclamation by his father
on the subject to be not able to mect the
present situation.

J&K Constitution Assembly was set up on
October 31, 1951 by J&K Legislative
Assembly, It went through rigorous steps
of establishing the basic principles of the
future constitution and covered significant
matters affecting its citizens and its
relationship with India.

The correspondence on the negotiations on
the constitution’s framework and some of
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its significant items among Nehru,
Abdullah, Ayyangar, Patel, and other
national and state leaders is imbued with
passion and a sense of high purpose.
Especially. passionate and poignant are
letters between Abdullah and Nehru. The
former was a nitpicker but latter wanted
the integration of J&K and India to be
consummated fast, leaving the details to
be settled later. Abdullah had come Lo
believe by his arrest on Aug. 9, 1953 that
Indian government was not going to be
honest in giving J&K the full extent
of autonomy it owed to it by virtue of
Article 370. Though he trusted Nehru but
he was not sure about other Indian leaders.
By his exit from the Constitutional
Assembly it lost its most demanding leader.
These negotiations between Indian and
J&K leaders over the content of J&K's
constitution were called Delhi Agreement.
They were just negotiations, they lacked
legal authority.

J&K Constitutional Assembly was
dispersed on November 17, 1956 and was
dissolved on January 25, 1957. President
of India. by his Order on January 26, 1957,
made it effective.

Salient Point of J&K's Constitution

Note: There have been 29 amendments
made to J&K Constitution since its
inception on Jan. 26, 1857,

9. Preamble: J&K has acceded to India
on Oct. 26, 1947,

3. Article 3(Part ): J&K is and shall be
an integral part of the Union of India.

4. Article 4(Part I1): J&K territories are
those which were under the Ruler of
the State on Aug. 15, 1947.

5. Article 5(Part II): The executive and
legislative power of the State to extends
to all matters except those with respect
to which Parliament has powers 1o
make laws for the State under
provisions of the Constitution of India.

6. Article 147(Part 12): No bill shall be
introduced or moved in Stale




Legislative assembly to amend or
change the above indicated Articles 3
and 5, which relate to J&K's
relationship with India.

7. Also, if J&K Assembly wants to make
changes to some aspects of the
institutions of Governor and Election
Commission, then it needs President's
assent for them to come into effect.

8. J&K has its own flag but it can only be
flown with deference to the Indian
national flag.

9. Article 48(Part VI): Defines Pakistan
administered Kashmir as “Pakistan
Occupied Territory” and reserves 24
Assembly seats for it, which remain
inoperative till the territory is handed
over to J&K.

India has no power to declare financial
emergency under Article 360 in the
State. Only the State can initiate such
an emergency.

10.

11. India can declare security emergency
in the State only in case of war or
external threat, but not on account of
State’s internal disturbance, unless
State asks for it. Under certain

conditions, India can impose
Governor's rule.

12. Matters related to Defense,
Foreign Relations, Finance, and

Communications are directly under the
jurisdiction of India.

13. Head of State is the Governor, who is
appointed by President, for five years
at a time, and serves under his
pleasure.

14. Citizens of India who do not qualify to
be Permanent Residents of the State
do not have a right acquire property
there.

Article 3bA

This article was made part of Indian
Constitution by a Presidential Order in
1954. It protects J&K's Permanent
Resident and other state laws above those
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of the rights of any other citizen of India.
Like an Indian citizens outside J&K cannot
own property there and cannot claim state
government jobs and other protections
meant solely for J&K citizens. This article
was incorporated in the Indian Constitution
without a debate. Because of these matters
it is considered to be a dark spot in India's
Constitution and is being challenged in the
Supreme Court. It was a gift given by India
to J&K to make its accession to India strong.

Life after Article 370 and J&K
Constitution

Article 370 stipulated that J&K
Constitutional Assembly could declare it to
be inoperative or be operative with such
exceptions and modifications and from such
date as it may specify. But it did not. So, it
became permanent. But why is it still called
“temporary, transitional, and special” under
Part XXI of Indian Constitution? It is
because it helps India to impose new
legislation for J&K through Article 370,
giving an appearance that the integration
between India and J&K is still incomplete
due to the history of latter's accession to
India.

Ninety-four of the ninety-seven entries in
the Union List were extended to J&K. as
were 260 of the 395 Articles of the Indian
Constitution from 1954 to 1994 by
Presidential Orders made under article 370.
The validity of these orders have been
upheld by the Supreme Court of India. Its
rationale has been that even though the
J&K Constitutional Assembly was dissolved
on Jan. 25, 1957, India could make new
laws for the State with the concurrence of
its government. This defies in the face of
Article 370, which mandates that new laws
have to be concurred by the Constitutional
Assembly. So, logically speaking if the
Assembly ceases to exist, then no new laws
can be made for J&K. But who are we to
challenge the Supreme Court, it makes the
laws of the land.




—

J&K's Constitution was overridden by
India in the following matters:

1. J&K had the Head of State, Sadar-i-
Riyvast, elected by its Legislative
Assembly. Karan Singh became the
first such head in 1952. But India got
it changed to Governor, appointed by
President, on November 24, 1966, after
the State Constitution was amended
on April 10, 1965, by the use of the
Sixth Amendment, in viclation of the
Section 147 of the State Constitution.

2. India amended State's constitution
debarring the state legislature from
amending matters with respect to
Governor, Election Commission, and
the composition of the State Upper
House (Legislative Council).

J&K’s political leaders and people believe
that India has committed a fraud by passing
laws beyond the dissolution date of its
Constitutional Assembly but latter believes
that it has done so by the permission of
Article 370, which has been upheld by the
Supreme Court. So this erosion of Article
370 is very much affecting the relationship
between the two. The former is calling for
going back to pre-1853 level of J&K's
autonomy.

Concluding Thoughts on Article 370

Article 370 is not the devil behind Kashmiri
Muslims' political insurgency in Kashmir
but it is a catalyst for that. If it were not
there the place would have been quieter
and more cooperative with the center.
Engendering more private businesses in
J&K and, therefore, more jobs for the
unemployed youth. The supreme irony is
that Kashmiri Muslims do not know the
extent of harm they are doing to
themselves, By living in a permanent state
of anarchy, Kashmiri Muslims are
destroying their economic growth and
peace of mind.

Kashmiri Muslims by nature are slothful.
Their only expression of energy is in
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talking, and there are no facts so sacred
for them that they cannot twist them into
figments of their imagination to protect
their ego, past inhuman actions, and Islam.
They hounded out innocent Kashmiri
Pandits in 1990, who were miniscule and
a harmless community living with them
ever since the advent of Islam in Kashmir
in 1339. The original inhabitants of
Kashmir were Pandits, dating back to 5.20C
years.

The concept of plebiscite to determine the
political status of J&K, which originated
in India asking for it in IOA in 1947, was
put to death when J&K settled the matter
by providing in its constitution, in Article 3,
in 1957, that it was an integral part of India.
Also, the constitution forbids Article 3 to be
amended.

Article 370 stands like a sword of Damocles
for the center, for its autonomy privileges
to Kashmiri Muslims is potent with
separatism, alliance with Pakistan, and
turning Kashmir into a Middle East-like
Islamic state, discouraging Hindus fo travel
there, let alone living there. This is all the
more painful because India is the largest
democratically secular nation in the world.

The supreme irony is that Kashmir cannot
be independent as it does not have the
economic and military resources for that.
Within weeks after the hypothetical
independence of Kashmir, Pakistan will
capture it, and Kashmiri Muslims will be
rendered second-class citizens. Even
independence overseen by U.N. will not
prevent Pakistan infiltrating to control
reins in Kashmir. Sensible Muslims know
that but they want to keep the anarchy
alive in Kashmir as it helps them maintain
their political power, financial resources,
and ego.

India cannot let go of Kashmir because first
of all it has done nothing illegal and
immoral in holding on to it. It was not India
that captured Kashmir but it was Kashmir
that asked for its help when Pakistan
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attacked it in 1947. Ceding Kashmir to its
arch enemy will invite huge security
problem for India. It means Pakistan will
be nearer to New Delhi by about 500 miles
in north. Indian military will strongly
advise against it and Indian Parliament will
never approve il

What Should India Do About Article 3707

What should we do about Article 3707 First
of all, it was a necessary legal instrument
to let India and J&K live together. A lot of
effort and cool thinking went into its
formulation. Why it failed was because J&K
political leaders promoted a lot of distrust
between India and J&K, which they
attributed to Indian manipulation to
undercut it. This lead to a permanent state
of anarchy in J&K, which has suffocated
its political, economiec, and cultural
progress.

Although India can keep on effecting legal
changes in J&K through the mechanism
embedded in Article 370, as it has done
since January 26, 1950, when it was born,
but that cannot give it a peace of mind, as
the continuous political turbulence in
Kashmir is politically unsettling to India.
Kashmir is a bomb waiting to explode, with
the connivance of India's arch enemy,
Pakistan. This foreign policy Implication
of Kashmir Problem is not something India
can throw under its rug. Let us see if it is
feasible to jettison Article 370.

]

But India has mnever asked for the
abrogation of Article 370. Recently
B.P.Yadav, a lawyer based in Andhra
Pradesh, petitioned before the Supreme
Court ol India, that it be abolished and that
all laws of India be applicable to J&K. The
Chief Justice of Supreme Court of India,
H.L. Datiu, on October 30, 2015, decided
that “We can strike down a provision if it is
unconstitutional but we cannot be asking
Parliament a provision. It has to be done
by them.” That meant that Article 370 has
been in Indian Constitution for 66 years
and, therefore, Supreme Court cannot
remove it, so it is [ndian Parliament which
has to come up with a new law that
abolishes it.

If Modi is strong on changing J&K political
nightmare, he must pass a new bill in
Parliament rescinding Article 370.
Certainly, J&K will contest that in Supreme
Court. We do not know what will be its
verdict. It could well be that it will consider
the new bill unconstitutional. So what, at
least an effort was made to make sense of
the center's relationship with J&K.

®

The author is a prolille writer. He is based in Sulfern,
New York. Email : maharaj kaul@yahoo.com,
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DISCOVER IT

The Sun has set,

On shore, 1 sit alone,
deep in my thoughts,
silence around.

Someone shouted,
"Why sitting on shore, wasting time,

gﬂl
discover the world around”.

“Discover Sun. sunset, sunshine
watch the river flow, rise & fall,
search for peak, search for ice,
don't return early, go & try."

“Grip the wind, hold the fire,
embrace cascade, blow in air,
why sit idle, discovel your fruit.,
see the bird, try to fly.”

“Bathe with sand, burn in Sun,
freeze with cold, don't cry,

why wasting time,

go discover the world around.”

Anshul Aima Koul

Its easy, easy to,

discover the world around,
[ am not sitting idle,

[ am discovering a thing,
very complex,

‘Discovering myself,’
Searching for sun in me,
the river in me,

bird in me that wants to fly,
child in me that wants to cry,
the hist for fruit, i
the dust that ruins.

Now go & be silent.

I am sitting on shore,

not wasting time,

[ have to discover ‘the world Inside'.

®







Section I

Preserving Our
Cultural Identity,
Particularly the Language




PRESERVING MOTHER TONGUE - 2019 CHALLENGE FOR

f]:‘\ hirty years have passed by that
Kashmiri Hindu community
(Kashmiri Pandits) have got
internally displaced from their thousands
of years old motherland, the beautiful vale
of Kashmir. Historically, they have suffered
nine exoduses from their homeland and
that in the year 1999 was the last one with
a difference. It happened at a time when
the country was an independent nation [ree
from the foreign rulers and was a well-
established democratic country of the
world. In the year 1947 the Indian
subcontinent was partitioned as India and
Pakistan-based essentially on the Hindu
populated, and Muslim dominated areas.
J&K state became a border state with
majority of Muslim inhabitants who
preferred to get aligned to India with a
special status. [ would not like to go into
the details of this alignment but it requires
to be mentioned that with the special
status that J&K state received, the
Kashmiri Pandit community got into a
peculiar political anomaly; being Hindu
they became a minority in a Muslim
majority state of a Hindu majority country,
India; therefore, a reverse minority. That
is to say that in their motherland, the state
of J&K, they are an infinitesimal minority
and in the country as a whole, they are
amongst the majority community. But they
never got recognized as a reverse minority,
entitled to the rights that they are
constitutionally entitled to. It is high time
that this injustice meted to them is
judicially corrected before their
resettlement. if at all, in their homeland.
The J&K state with a majority of Muslim
inhabitants is an integral part of a Hindu
majority India, but in the valley, the
Kashmiri Hindus (Pandits) are an
infinitesimally sinali minority. They are
comparatively well « lucated community

KASHMIRI PANDITS

\ D :

Dr. B. K. Moza

and before exodus they
were duly settled in their
motherland in all walks of :
administration, education, %wﬁg
T

health-care and trade etc.
But, after partition the
State became a self-ruled
people’'s Government and
Kashmiri Pandits, being a
minority in the State. got very much
discriminated in education opportunities,
job avenues and other matters related to
land ownership arising out of the then
implemented Zamindari regulations. As
such, realistically they had no alternative
but to get gradually migrated for livelihood
opportunities to the rest of the country;
particularly, the younger generation,
leaving behind the elderly parents and their
properties there in the vale. It was a
temporary migration for better livelihood;
they used to visit their parents in
homeland on vacation or celebration of
festivities, marriages, incidents of deaths
and/or other family get-togethers as and
when these took place. Essentially they
retained the tradition and cultural roots
they had inherited specially the mother
tongue.

But the displacement in 1989-90, which
had shown its casting shadows in 1986
communal disturbances in Anant Nag
district, was different; it took place causing
murders of minorities, arson of their
houses and announcements from mosques
that Kashmiri Pandits should leave their
homes and hearth or face terrorism and
the atrocities of all sorts. It was a well-
planned strategy of vested interests in
terrorizing Kashmiri Pandit community out
of Kashmir, lock stock and barrel
throughout the vale. Murders of Kashimiri
Pandit individuals of significant positions




created a panic and this was followed by a
mayhem resulting reportedly in the murder
of around seven hundred Pandits. As such,
to save their lives and honor the Pandits
moved out of their homeland presuming
that within few months the political
atmosphere would improve and they would
return back after a temporary dislocation.
But conditions continued to be hostile thus,
discouraging their imminent return to their
homeland. They had to continue
languishing in camps at Udhampur,
Jammu district and Delhi etc. They got
internally displaced, dispersed and
scatlered throughout the country and in
course of time to foreign lands also, in
search of avenues of survival.

They became factually victims of a
genocide but there was no judicial enquiry
to confirm this fact of life; the politics of
the day ignored them saying that they had
fled their centuries old homeland in search
of greener pastures. Jag Mohan, the then
Governor of Kashmir reportedly played a
role in facilitating the temporary
dislocation of Kashmiri Pandits on the
presumption that within few months the
emerging terrorism would be brought
under control and they would return to
their hearth and homes accordingly. They
were provided shelter in barren lands of
Jammu district and nearby places in
camps under very inhuman conditions. As
a result many died of sun strokes,
dehydration and related ailments, some
died of snake bites and starvation that
internally displaced people face; dependent
on meager doles they received in relief
camps. The pain was severe arising out of
changed circumstances resulting in
besides distress and dislocation to other
expected social. cultural and behavioral
changes. The youngsters, boys and girls
left the camps and went to cities in search
of livelihood and improved conditions and
opportunities. This changed, to a great
extent, the social fabric of the community;
many boys and girls, in the process,
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undertook inter-caste marriages with
consequent social changes; the language
which was a great cultural bond for the
small community, in the vale of Kashmir,
naturally, received a jolt.

During these thirty years, this community
has got scattered far and wide under most
painful circumstances of losing their
hearth and home in their homeland yet
they have shown strength and resilience
in maintaining the essentials of their
cultural heritage as far as possible. They
got settled, generally speaking, in places
where their safety was not in danger and
where there were avenues to make use of
their knowledgeable and academic careers
and have, in a way, withstood the tests of
time and circumstances. Everywhere, in
general, they have formed their Samities,
Sabhas, Samaj, Associations ete, and,
Kashmir Bhawans to facilitate their get-
togethers, enabling cultural preservation
and social bonding.

They have tried, as far as possible to
preserve Kashmiri language, which is their
mother tongue. With time, however, this
cultural heritage is showing denudation as
the generations which have got born
subsequent to their exodus from their
homeland, have lesser avenues to interact
in their mother tongue; they are also
scattered throughout globe. Kashmiri
language has not any official, commercial
or intellectual privilege, a mother tongue
deserves. Even in their homeland the
official language was Urdu; English, Hindi
ete., were also used for day to day use as
and when required. The mother tongue was
used in the households only. There was a
handicap that their mother tongue had no
funectional script for day to day use
conveniently. Its original Sharda script has
got in disuse for obvious reasons for day to
day usage. The "nastalik " Urdu script was
the language for administration in their
homeland; also Devanagari script was
practiced by Kashmiri Pandits for some
special occasions. But both these scripts
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had short comings. Kashmiri language has
some special phonetic peculiarities in
respect of some vowels for which there were
no equivalent fonts available. As such,
there was a practical handicap in
reproducing the language phonetically for
regular use.

One of the favorable trends, the exodus
offered was that it aroused the need for
making our mother tongue a phonetic one;
our Kashmiri language linguists made the
desired effort to identify the handicaps in
this respect and find their desired
remedies. As became evident, Kashmiri
language has six expressions peculiar to
it which required finding appropriate fonts
to make this language satisfactorily
phonetic. Thanks to our professional
linguists who identified these vowels and
appropriated fonts to these six vowels with
the help of digital experts and the language
became satisfactorily phonetic and thus
perfect for all intents and purposes. There
are now available readers and primers of
our mother tongue and a significant
literature is now becoming available both
in Nastaliq as also Devanagari scripts. The
former is being used in Kashmir and the
latter in journals that are being published
by Kashmiri Pandit Associations or
Institutions outside Kashmir. Thanks to
our specialists we have a Kashmiri literary
journal, of repute, *Vaakh”, regularly
getting published in Devanagari script and
circulated amongst the concerned Biradari
members regularly in our country and
abroad. Even books are being published
by Kashmiri litterateur using phonetic
Devanagari script.

Kashmiri lyrics and their tune are
reasonably popular in the country and are
being reproduced by film industry both in
‘Hindi and other language films and these
have gained considerable popularity in the
country and abroad. With Devanagari
phonetic script there will be further
considerable ease in their usage.
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The purpose of mentioning all these details
is that now it is conveniently and
systematically possible to use Devanagari
script, with which almost every educated
person in India is vocable, for
communicating in Kashmiri language
without any difficulty. Earlier, one could
say that our Kashmiri language had not
an appropriate font but now that handicap
is no longer there and one can conveniently
communicate even digitally in this
language through mobile phones etc. What
is, therefore, required is effort and concern
to preserve our mother tongue which is

otherwise in a melting pot. Our
Constitution recognizes Kashmiri
languages as one of the national

languages, as is evident from the currency
notes in circulation. But the recognized
script for Kashmiri language is Nastalik,
the Urdu script. It is also appealed that in
our Indian Constitution the Devanagari
script be also recognized as an additional
script for Kashmiri language as in Sindhi
for which both Nastalik and Devanagari
scripts are recognized. Kashmiri Pandits
Diaspora is scattered globally and
Devanagari script will facilitate their
preserving mother tongue to a great extent.

This is, therefore, the present challenge
for our community who are presently
desirous of preserving Kashmiri culture.
Year 2019 is the thirtieth year of our latest
exodus and internal displacement from our
motherland. With all assumed complaints
of disunity, the community has withstood
the pressures for preserving our cultural
heritage in our scatiered Diaspora. Now a
special effort is desirable as also essential
to preserve our mother tongue. Certainly
for us this is the “Challenge 2019", to make
use of recently developed systematic,
scientific and well cultured font for our
mother tongue to preserve our Kashmiri
identity. Language and specially mother
tongue is considered as the essential
ingredient of preserving cultural identity.
If we look at Europe, all countries or
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communities use their mother tongue.
Wars have been fought for preserving this
cultural identity. Even in our subcontinent
Bangladesh, the original East Pakistan, got
carved out by war essentially for
preserving the Bengali language in this
country. We have to take a leaf from these
experiences whether of Indian or
International origin and preserve our
mother tongue. Now we have the technology
to interact with our brethren in our mother
tongue digitally using mobile phones etc.,
for this purpose. Even if we are scattered,
we can communicate with one another,
continents apart, using the modern
technology. Our Sabhas have thus a special
objective to ensure that we make use of
the present systematic and phonetic font
for communicating in our mother tongue.
Kashmiri Pandit Association, Mumbai has

\

already taken a lead by introducing the
Project Zaan for enabling interested people
to learn our mother tongue using the
modern digital technology. The other
Sabhas can take a leafl and serve the
desired purpose.

Let this be the Challenge 2019 for the
community to make special efforts to
preserve our Kashmiri mother tongue and
bow down sincerely before the alter of
cultural preservalion in surviving the
present era of unprecedented change.

The author has been the backbone of Vitasta with his
single minded devotion lo raising the standards higher
with every issue. Email : moza@calZ.vsnl.net.in,
Cell : 9831551319,
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"Asseh maa Rudd Huondh teh Muslim
beun beun asseh maa Run loluk soudaa Chhun”

(We have not segregated Hindu from a Muslim,
nor is predudiced our deal in love)

-Abdul Ahad Azad




4 2

| IMPORTANCE OF OUR MOTHER-TONGUE IN OUR SURVIVAL I

he big question for the Kashmiri

Pandit community after 1990 exodus

has been 'Will we survive? This
question is both significant as well as a
very serious one. We may survive and
perhaps be better than what we were in
Kashmir, individually, but as a community,
we are not so sure. In the three decades of
our exodus, we have somehow been able
to carve out pockets throughout the country
in general and Delhi and Jammu in
particular, where a good number of KPs
have constructed houses and tried to
create sort of mini Kashmirs. But what is
our future, future of our Kashmiriat? And
above all, will the year 2019 make any big
difference?

Leaving our motherland in the worst
conditions and due to threat to our lives
has not been new for Kashmiri Pandits.
The community has, over the centuries,
always suffered the brunt of exoduses,
latest that in 1990. During Afghan rule,
things were seemingly worse but if we
compare the situation prevailing at that
time with the present one, the present one
proves to be far more disastrous. The
reason is, during Afghan rule, local
populace, who were themselves Pandits
once upon a time and had converted due
to one or the other reason. were not
themselves against the Pandits. Pandits
suffered at the hands of rulers and not at
the hands of local populace. This was the
reason, Pandits after every exodus, strived
to return back to their motherland. A time
came when they were brutally murdered
en masse, those who escaped death
migrated to other places and finally, it is
said, only eleven KP homes were left in
Kashmir. This was most probably in the
times of Malik Musa Raina. But every time,
those who had left, returned back after the
change of rulers and became part of the
populace again.

M.K.Raina

What does the exodus of
1990 mean to us? When
we talk of survival, we
mean survival of the
community as a distinct
ethnic group, survival of
our centuries old culture,
customs, rites and rituals,
and survival of our mother-tongue, the
Kashmiri language which is at the verge
of extinction. Do we need to preserve our
cultural heritage if we have to live like a
distinct ethnic group? Do we need to
preserve our language, our mother-tongue
to keep Kashmiriat in us alive? A section
of the society is of the view that language
is not an important issue for survival. They
say, we can live as Kashmiris even without
speaking Kashmiri language. Do they have
a point? May be, but I would like to differ
from them.

We are fast losing our culture, in the sense
that our younger generations do not know
much or do not care to know much, about
our rites and rituals. In due course, they
may not even know what Yarbal meant to
their parents. They may not know about
Yachh who we desperately wanted to have
a glimpse of, during the harsh snowy
winter nights. They may not know how
valuable an old Kangdi used to be on Tela
Ashtami and what it was like to move the
burning Kangdi over our heads. They may
not know what saying Namaskar with
folded hands meant to their ancestors. They
may not know that their parents and their
ancestors used to accord respect not only
to their own elders but also to elders in
their mohallas and villages. They may not
know what it meant to have darshan of
Sonth Thaal or why so many things were
kept on that Thaal. They may not know
many things but can we really blame them
for their lack of connectivity with our very
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ethos? Some of us did not tell them stories
of such rituals back home. Many rituals
got lost or will get lost because the avenues
were not and are not readily available to
perform those rituals like Yarbal, Kangdi,
Snow, River, Courtyard etc. But yes, we
can definitely preserve the stories of our
rituals by making them knowledgeable. As
far as our language is concerned, we don't
need to tell them stories nor do we need
any particular geographical area to
preserve it. We just need people who we
can speak to, in our language. And this Is
where our own family comes first.

As we know, Kashmiri is spoken by the
people only in the Valley of Kashmir. It is
not even spoken in other part of Kashmir,
now under occupation of Pakistan. This
makes it more important to save a language
which is not spoken by many around the
world and which, if not given due
attention, would die its own (=ath in some
decades. Kashmiri Pandits, oul of Kashmir
since 1990 are settling down in other parts
of India, mingling with other communities
to survive in an alien atmosphere and to
achieve a respectable status. Here they are
hound to learn other languages especially
the State’s official language and that of the
local populace if different from the State
language, in addition to Hindi and English
taught in schools, Nobody teaches
Kashmiri here. Nobody speaks Kashmiri
around. But the saddest part is that we
have abandoned our sweet language cven
in our homes, not because of any legal or
local requirements but because of our
disinterest in our mother-tongue. There are
numerous instances showing that even
parents do not speak Kashmiri between
themselves in their homes, not to speak of
teaching this language to their younger
ones.

It is generally believed that the language
and culture are inseparably related,
therefore, language is considered as the
verbal expression of cultural heritage,
values and customs. If language is lost,
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our identity is lost. When 1 ask a Kashmiri,
a Muslim or a Pandit, as to why they doni
speak in Kashmiri with their children, the
answer is simple. one line ‘Voni kus mahra
PhD chhulkch karun Kaashiris manz’. 1 may
not react. but do remember Amin Kamil's
words ‘Kaashiri sueti Kaashir saari, Nata
Vaaraan Baalaki Haaraan EKaw'

Kashmiri Pandits were massacred brutally
or driven out of the valley by the rulers
like Sultan Sikandar (1393-1414 AD), Malik
Musa Raina (1501-1510 AD) and Malik
Qazi Chak (1518). As said earlier, this was
perhaps the time when only 11 Pandit
families remained in Kashmir to live.
History is silent about when they retumed
back but returned they must have, as
always, may be after 20 or 30 or 50 years
at the change of rulers. Did they forget their
culture and language while in alien lands?
Answer is definitely ‘No', because had it
happened, we would have been speaking
additional languages as our mather tongue,
language of the lands where our ancestors
had migrated to.

During Sultan Sikandar’'s time {1389- '

1413 AD), Hindus in thousands were put
to the sword and history tells us that major
portion of the Brahmin population migrated
to the southern part of the country (PNK
Bamzai). Their descendants may still be
living there by another name but nobody
calls them Kashmiris because they don't
speak Kashmiri.

But there is a silver lining as well. Our
scholars, writers, authors and also
thousands of those who were not celebrated
writers, started writing in Kashmiri,
publishing books and filling columns and
columns of our community magazines
immediately after our exodus. Presently,
our community journals are full of their
writings, be it prose, poeiry, essays, views
and reviews. And let us admit it with pride,
that the introduction of Standardised
Devanagari Kashmiri script, which the
government of the day is still avoiding to
declare as an alternative script for
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Kashmiri language, has done miracles. The
script, which was updated and modified
after the introduction of 6 diacritical marks
to represent some peculiar Kashmiri
sounds, has provided a real platform to
authors who now have a streamlined script
to write with uniformity. Previously every
writer used to have his or her own
diacritical marks which others would find
difficult to understand and which resulted
in total confusion and discouraged writers
to write. Thanks to the committee headed
by Dr. Roop Krishen Bhat who toiled hard
and finalised the script for writing
Kashmiri in Devanagari. Availabilty of
software for the PCs has also made things
much more easier.

Coming back to the importance of our
language in our lives, I must relate here a
small episode of 1990s. After exodus, I lived
at the Bohri area of Talab Tille in Jammu.
A local Dogri boy used to sell vegetables
on the roadside. He had lived in Kashmir
for some years, and had learned a bit of
Kashmiri language. He started calling us
in broken Kashmiri, inviting us to his
vegetable cart ‘Nadru Mahra Nadru, Monji
Mahra Monji'. And hearing his calls in
Kashmiri, we used to rush to him, talk to
him and buy what would be available with
him. Need I say, he became a big vegetable
vendor in just a year or two. Such is our
inner love with our language but perhaps
we do not realize it. And it is not that we
(read Kashmiris) don’t love our culture, or
our younger generation cannot relate to it.
They just need to have a sense of pride in
the culture of their forefathers which will
create a desire in them to delve deeper into
it and spread it imperceptibly. This is
where the guidance of parent is essential.

I am reminded of yet another episode at
Dubai a few years back.

I was in Dubai for some official work. One
day in the evening, I left my hotel room fo
find out if there was any Kashmiri working
there at the Kashmir Arts shops in Bur
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Dubai, 1 found a shop named Kashmir
Emporium. A boy was sitting outside
looking like a Kashmiri. I asked him his
name. He was Tassaduq Mir. 1 gave him
my name. He was very happy to see me, a
Kashmiri Pandit. He called out to his
colleague inside and asked him to come
out. Shahnawaz did not come, so Tassaduq
held my hand and took me in. From a
distance, he said to Shahnawaz, “Look who
has come, Raina Szaab.” Shahnawaz stood
up in a huff. put something hastily in his
right pant pocket and raised his hand to
shake my hand. In a while | took a seat
but found smoke coming out of
Shahnawaz’s pocket. His pocket was
burning. He had hidden his burning
cigarette in the pocket on seeing me. He
rushed into the washroom to throw away
the cigarette and douse the burning
pocket, came back after a while to greet
me. Now, the boys did not know me earlier,
but the Kashmiri culture still lived inside
them. I was an elderly person. so a fatherly
figure for them. Next time I visited Dubali,
I did not forget to carry Shopian apples
exclusively for them. We too love our
culture but perhaps do not realize it.

In my opinion, both language and the
culture are important for our survival as
an ethnic community, but if we cannot
perform our rituals and have to part away
with some of our cultural customs due to
compelling circumstances, let us not say
good bye to our language at least. Lel us,
not just speak ourselves in Lhis language
but also inculcate interest of our
youngsters in it. I am sure, if language
survives, we as a community will survive.
1 do not see any big change happening in
2019 and the years ahead unless we
gurselves work towards this goal of
preserving our cultural heritage and our
mother tongue.
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Mr, Raina through 'Zaan', Mumbai has done a
tremendous job of popularizing Kashmiri language.
Email : rainamkl@yahoo co.in
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LANGUAGE, LITERATURE, INTERNET,

observed every year. Despite some,

laborious works exercised by different
organizations to maintain and preserve
Kashmiri language the resulis are not
positive enough. Thus, the biggest
challenge regarding preserving Kashmiri
language remains alive before the
Kashmiri Pandit Community. One thing is
important to mention is that it is not only
in Kashmiri Pandit community that
Kashmiri language is almost non-existent
amgngst the progeny and the young ones
but, -in Kashmir also, the younger
geheration of Kashmiri Muslims have
started talking in non-Kashmiri. However,
it has assumed the shape of an epidemic
in our community. We will not go into who
is at fault. Nevertheless, we can have a
look what ought to have been done.

There are many private schools run by
Kashmiri Pandits. Mostly Kashmiri Pandit
students study in these schools. If the
management of these schools are taken
into confidence and suggested to reserve
a period, if not daily, yet weekly, so that
the children are introduced to the Kashmiri
language it would be an important step in
the right direction.

I nternational Mother Tongue Day is

Some authors in our community have
composed Kashmiri Primer or other books
aiming at the promotion of Kashmiri
language amongst youth. However, no one
took pains in making such types of books
available in the community institutions.
There rises the problem of financing, for
making these books available in the
schools. If we can spend crores of rupees
on unproductive programmes and
functions, why can we not make such
books available in these schools with
consent of the school management? If it
would not be deemed as blasphemous, it

POLITICS AND KASHMIRI PANDITS
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would have been far better than spending
on hawans and yagnyas. Moreover, such
type of work is itself not less than a yagnya
or a hawan. '

The exodus of Kashmiri Pandits is one of
the biggest tragedy in modern history. Our
authors, poets, and writers have been
writing extensively since 1990. The writing,
written by Kashmiri Pandits in exile is
called Literature in Exile. Literature
constitutes a big part of the culture.
Though the pain, which Kashmiri Pandits
have been facing for the last twenty-eight
years, is unforgettable, their protest will
be vividly apparent in future too, in the
literature written in exile, Life without good
literature is hollow and worthless. There
are hundreds of books written by Kashiniri
Pandit authors in Kashmiri whether in
Nastaaliq or in Devnagri script. Arjan Dev
Majboor’s ‘Teol’, P N Shad's ‘Pot Nazar' and
R L Jowahar’s ‘Haruf Haruf Gawah’ are few
among them. The poems of Moti Lal Saqi,
M L Aash, J L Sarcor, M L Kanwal, Pyaray
Hatash, Tej Rawal, Makhan Lal Bekas,
Shamboo Nath Bhat Haleem, P N Kaul
Sayil, Brij Nath Betab, Bal Krishen
Sanyasi, Brij Hali and M L Masroof are of
pivotal importance so far as exile
consciousness is concerned. These and
other poets wrote poetry about human
condition in a world of science and
technology, nature, love, romance, erosion
of values, politics and human suffering.
R L Shant, Hriday Kaul Bharati, Harl
Krishan Kaul and Autar Krishan Rahbar.
apart from writing about exile, wrote/write
about contemporary issues which are
universal in nature. The themes and craft
of their stories are experimental and
modern. Chaman Lal Hakhoo's novel in
Kashmiri “Vastrvanuk Saeh' is gripping.
O.N Kaul's and Avtar Krishen Hugami’'s
short stories and other literary writings
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are an important addition to literature
produced by Kashmiri Pandits. Pushkar
Nath. Dhar's ‘Chetinav’ is a collection of
essays of wit, satire, and humour in
Kashmiri.

Kashmiri Pandit writers, like Badri Nath
Abhilash, Santosh Nadaan, R L Jowahar,
J L Saroor, Brij Hali, P.N.Kaul Sayil and
P.N.Bhat Gharib are famous for writing
traditional devotional Kashmiri poetiry.
Many other Kashmiri Pandit writers
wrote/are writing in Hindi, Urdu, and
English as well. Unfortunately, J.L.Saroor
and P.N.Bhat Gharib are no more. However,
the big guestion is whether these books
have any sizeable readership. And the
bigger question is, whether there is any
library that belongs to Kashmiri Pandits
in which such types of books are kept
available, irrespective of the fact whether
there is adequate readership. Kashmiri
Pandit writers would have to ponder over
it afresh.

Though the pain which Kashmiri Pandits
have been facing for last twenty-five years
is unforgettable, their protest will be
evident for posterity in the literature
written in exile, whatever the form.
However this too is experiencing a new
change away from the stereotyped content.
Life moves on and has to move. So will
literature in exile move forward and be
different from what we have been reading
for the past so many years? The trend has
started and will not and should not end.
The new beginning in the change of content
and form promises hope. Life without good
literature is hollow and meaningless.

Kashmiri Muslims plead for their cause on
the internet and social media. True or false,
but they also try to highlight to the world
about the atrocities committed on the
innocent people. Leaving aside the
authenticity and legitimacy of their
movement, many books also stand
published in which Muslim writers express
their thoughts with focussed agenda. Mirza
Wahid's ‘The Collaborator’ and Basharat
Pir's 'Curfewed Night' are a few among
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them. However, Kashmiri Pandits have also
contributed in one way or the other for the
cause of Kashmiri Pandit community.

Newspapers, magazines of substance,
electronic channels, and books play a lead
role to highlight the ground situation.
Internet and social media have surpassed
the old tools. If there is any false
propaganda about the happenings, then
counter propaganda becomes necessary
because currently, it assumes tremendous
significance. India has many problems and
one among these is the negative track of
our democracy. Central Government in the
interests of India should continuously
counter the negativities, through social
media.

Barring a few organizations, most of the
Kashmiri Pandit organizations, have been
working for the cause of India and thus
from time to time have delivered mature
counter propaganda. This was the duty of
all Indians. Kashmiri Pandits are mostly
countering the separatist mindset largely
through press conferences, seminars, and
social media wherein may lie their strength.
Pleading for India is a duty of Kashmiri
Pandits because they are Indians first but
working also for the cause of own Kashmiri
Pandit community is very much needed.

We were talking of internet Jihadis of
Kashmir. Kashmiri Muslims in aggregate
use their strength of internet positively for
their cause but if 'we peep through the
various Kashmiri Pandit internet groups
or individuals, we feel less service for the
Pandit cause and more disservice. Less
honour and more disgrace. We fight each
other on the internet. We use abusive
languages. Positive framework for the
Pandit cause seems elusive.

Criticism is all fine. In fact, there should
be constructive criticism otherwise, in
absence of constructive criticism, the flaws
and the errors go on accumulating. Dark
rooms lead to megalomania. We have to
calmly listen to others and then react in a
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refined language. Problems arise when we
deem ourselves all knowledgeable. That is
never the case. No man is complete. None
is wholly knowledgeable.

Kashmiri Pandits have a tough task. They
have to fight against injustice meted to
them. Human rights violations are
commitied on them. We have lost various
rights in the biggest democracy of the world.
No doubt, there are some persons, who have
worked on the internet through facebook
or though Kashmiri Pandit internet groups
for the Pandit cause but in aggregate, we
need to filter our approach and reassert
ourselves in a positive direction. We cannot
afford to disgrace each other. Criticism
should be well within the mould of ethics.

Kashmiriat, Secularism, and Comm-
unalism are the three words, which are
annoying to me along with a proverb The
word impossible is found in the dictionary
of fools'. The proverb rejects the real fact
that there are so many things, which can
be put under the category of ‘impossible’,

The partition of India in 1947 is based on
only one philosophy and that is
‘Communalism’. Pakistan came into
existence due to two nation theory.
Expecting a nation to behave as a secular
one, which has communal basis, is
foolishness. Even if the country behaves
like a secular one that clearly indicates
that it is in a veil. Contrary to Pakistan,
ideology of secularism, found place in the
constitution of India. So, after communal
division, India became secular. Kashmiri
Pandits were never a communal lol. The
culture, language, and literature of
Kashmiri Pandits do not reflect that they
are communal. Whether Arficle 370 or 35A.
are abrogated or not, what difference does
it makes to the concept of secularism?
Leaving aside the constitution of Jammu
and Kashmir even the word ‘Kashmiriyat’
is merely a political tool. Had it been
otherwise, the word secularism would have
been incorporated in the constitution of
Jammu and Kashmir. The word Kashmiriat
in the Indian Political Lexicon seems an
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imposed word otherwise the word would
have been koshrut or nam ta maaz or
likewise but Kashmiriat is altogether a
non-Kashmiri word.

The existence of Pakistan on communal
basis, the word ‘secularism’ in Indian
constitution, the non existence of the word
‘secularism’ in the constitution of Jammu
and Kashmir, the use of the word
‘communal’ and the word Kashmiriat are
just tools of exploitation for the politicians.
These philosophies have definite impact on
the exiled community.

In 1990, Kashmiri Pandits were wiped off
from the valley of Kashmir alleging Pandits
to be the agents of India. Right from 1947,
the government of India has failed in
infusing the warmth of patriotism in the
Kashmiri Muslims towards India. No effort
was made to infuse Indian-ism in the
hearts of Kashmiri Muslims, On the other |
hand Indian establishment just kept
hoping that with time, things would
improve. The result is that twenty-eight
years have elapsed and every Indian
establishment is a total failure in making
the return of displaced Kashmiri Pandits
possible. The most energetic Prime
Minister of India Shri Narender Modi, till
date, also has not shown any positive
initiative. The elections of 2019, whatever
would be the results, will have nothing
special for Kashmiri Pandits.

Indian democracy is becoming counter-
productive in many ways, overall. The
negative political trends have become
uncontrollable. Lie and deception have
become the order of the day. After attaining
Independence, for which Indians have
given mammoth sacrifices, patriotism
seems to be eluding. However, whichever
governmenti comes to power needs to
rekindle the warmest of patrictism. '

The author is Burean Chief for Naad.

Cell: 9419141511
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KASHMIRI PANDITS' DISTINCT CULTURE AND ITS
PRESERVATION DURING EXODUS

Manvanira (meaning ‘the age of Manu’;

an astronomical period of time
measurement), the nine ancient Vedic
Rishis namely Kashyap, Maricha, Atri,
Angira, Pulastya, Vishvamitra, Bhardwaja,
Gautama and Jamdagni were the first to
inhabit Satisar, when it was drained of its
water. The place came to be known as
Kashyap Mar, meaning the abode of
Kashyap. Over a long period of time, this
name got corrupted to Kashmir, its present
name.

It is believed that on the onset of first

The ancestors of Kashmiri Pandits, the
Saraswat Brahmans, lived on the banks
of the mighty Saraswati River which flowed
in the northwest region of India.
Subsequent to its drying up around 1900
BCE, these people moved north and found
shelter in Kashmir, perhaps, as a
consequence of the drying up of Satisar.
Kashmiri Pandits are the original
inhabitants of the Valley of Kashmir, with
a history of more than five thousand years.
dating back beyond the Neelmat era, almost
contemporaneous to the Vedic civilization
of India.

Due to a very conducive environment
during the reign of Hindu Kings in the first
two millennia after these people settled in
Kashimir, they developed a distinct literary
culture that survives to the present day.
Originally, they were and continue to be
known as Bhattas. The term Bhatta is
derived from ancient Sanskrit (Prakrit)
name bhartri, which means doctor, scholar
or intellectual. Pandit also means a learned
persomn.

Kashmiri Pandits’ religious thought and
rituals, social customs and cultural
maoorings are deeply influenced by the
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philosophy of Kashmir's greal Shaivite
philosophers, Abhinavgupta (10th century)
and Kshemaraja (11th century). Kashmiri
Shaivism's Trika (three fold) philosophy,
basically states that the ‘Reality’ is
represented by ‘transcendental’ (ara),
‘material’ (apara) and a combination of the
two (para-apara). The secluded location of
Kashmir valley, its temperate climate and
natural beauty, allowed great mystics,
saints and Rishis to delve deep into this
philosophy and explore the mysteries of
‘reality’ and the ‘purpose’ of life. Over the
centuries, Kashmiri Pandits produced a |
galaxy of such mystic poets, philosophers
and Rishis, who further enriched this
religious thought. It was the Kashmiri
Pandits who carried Buddha's philosophy
and Buddhist religious tenets far away to
Tibet, centuries ago. It was Pandit Kalhana
who wrote one of the most authentic and
earliest known historical records of the
events in Kashmir, called Rajtarangint.

Kashmiri Pandit culture, which evolved over
centuries, is vibrant and multi-hued, with
its unique features reflecting its richness.
Being a persecuted community Ifor
centuries, its culture has evolved by
constant re-appraisal and its need to
survive and sustain itself against heavy
odds. Many myths and legends, dating back
to pre-historic times when the Valley was
still Satisar, form part of its socio-cultural
landscape. Kashmir Shaivism or Trika
philosophy, characterized by its depth of
thought and originality. was the product of
this vibrant environment of the Valley. A
deep love of nature and its diverse elements
has, therefore, got ingrained into their
religious rituals and social customs.
Pilgrimage to mountain peaks (Harmukh,
etc.) and performance of a large number of




religious and social rituals on the banks
of Vitasta (River Jhelum) represent some
of these sacred traditional practices. In
short, nature's bounty in the form of
gushing rivulets and icy springs that
Kashmir is endowed with, inculcated in
the community an immense love for
nature, which got interwoven with their
social /religious customs, P

Culture being a complete pattern of social
behavior of an ethnic group, its practices
and collective thinking, manifested through
group behaviour, Kashmiri Pandits’ distinct
culture and world view are inter-related.
Religion, philosophy and value systems of
the group have great bearing on it. Culture
is not static as its dynamic nature enables
it to adopt, reject and evolve constantly.
This has been so in our case.

When insurgency broke out in Kashmir in
1989-90, there were less than half a million
Pandits left in the Valley. The radical
Islamists held complete sway in the Valley.
Killings of prominent Kashmiri Pandits on
the one hand, and targeting ordinary
Pandits in unknown and far flung areas
throughout the Valley, on the other, created
enormous fear, panic and overwhelming
sense of insecurity. Through sustained
campaign with the help of posters,
hoardings and public address systems
blaring out from pulpits of the mosques,
Pandits were offered three choices ralive,
galive ya tsalive - meaning, join us (implying
conversion to Islam), die or run away. State
machinery was totally subverted,
paralyzing those instruments of the
administration which could be used to
prevent their killings and instil a sense of
security among the beleaguered
community. Ensuring their own and their
family members' survival became their top-
most priority. This led to mass exodus of
Kashmiri Pandits from Kashmir.

Once the whole ethnic group vacated the
place that created and sustained our
culture, our community got unhinged from
its moorings. Under the circumstances,
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ever since, it has become very difficult to
preserve our distinct ethnic identity. This
difficulty has got further compounded
because Kashmiri Pandits are a small
community and after exodus, are
compelled to live in penny packets
throughout the world. Due to these
reasons, Kashmiri Pandits are in clear
danger of losing their identity as a distinct
ethnic group. This, despite the fact, that
even after suffering persecution and being
evicted from the Valley many times in the
past, Kashmiri Pandits have retained their
core beliefs. Sir Walter Lawrence writes in
his book, Vale of Kashmir, “Bhata. Bhata,
Kaw Bata"- (Kashmiri Pandits are Kknit
together like a pack of crows)".

The exodus has forced the minuscule
minority to take a hard look at preserving
its centuries-old culture and its religious
traditions. Numerous Bhavans, socio-
cultural centres and replicas of iconic
pilgrimage centres that existed in Kashmir,
were replicated at various places
throughout the country, where the
Kashmiri Pandit Diaspora came to settle
in large numbers after their exodus. From
Jammu in the north, which has the
maximum number of such structures, to
Bengaluru in the south, and from Kolkotta
in the east to Mumbai in the west, these
Bhavans have helped Kashmiri Pandits to
continue holding on to their cultural
moorings. It can safely be said that to a
large extent, the displaced communily has
succeeded in preserving their distinet
identity within the overall Hindu tradition
which, like a huge garden, permits every
type of flower to bloom within its precincts.
However, being a small minority,
surrounded by numerically superior
numbers, having their own different
culture and tradition, it is only a matter of
time before the Kashmiri Pandit culture
and tradition will gradually get submerged
in the larger Hindu identity. This is
particularly so in the changing social
values in the country where inter-
community marriage has become a norm.




Besides, the religious tradition and
cultural identity of a community is deeply
connected to, and influenced by the land
and environment in which the community
has been living for centuries. After their
displacement, without that land now
sustaining us any more, saving our unique
culture from being diluted becomes all the
more difficult. The signs of this dilution of
culture are already visible.

Over the past three decades since our
exodus from Kashmir in 1989-90, a large
number of our biradari have been regularly
visiting the wvalley, particularly, places
conmnected with our religious traditions.
Such visits have ensured the upkeep of
these temples, Asthapans and seats of
saints/sages. Besides, a large number of
our organisations are deeply connected
with the maintenance of our iconic sites
on regular basis. Over the past decade,
many of our religious places have been
repaired and restored to their original
shape after these had been destroyed/
desecrated or fallen into disuse. Such
remedial actions have ensured that during
our exodus. the community is able to keep

our temples/shrines and our symbols of
socio-cultural traditions in Kashmir alive.
By spending longer periods of time at
regular intervals in Kashmir, the
community can preserve their distinct
culture and unique identity and pass on
the essentials of our rites and rituals to
our future generations also.

The other positive factor is the proximily
of Jammu, where a large number of
Kashmiri Pandit refugees are still living,
to our land in Kashmir. This proximity helps
regular contact with our Tirath Sthals as
also prevents mental disconnect with the
land that inspires our uniqueness.
Nevertheless, the community has a huge
challenge at its hands as the coming
generation will find it difficult to identify
itself with Kashmir in the absence of our
permanent settlement there.

Col. Tikku is the President of AIKS. He has authored
"Kashmir: Its Aborigines and their Exodus’ and is a
regular contributor to Indian Defence Review.
Email ; tktikkoo@gmail .com.
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Yes kulis sag dikfi, zaminas waali sreh
Lol yem yas Ransi bhor, tami bhor Dayas
Fol tas nishi drav tasi watan tsopari
Gatalev yi zon yim walith payas"

Whichever plant you water, the earth beneatf is moistened.
Love whomsoever you may, you love the Lord.
He is the ocean of love and all rivers flow back to Him,
The wise who discovered the Rey (to bliss) realized this.

~Zinda Kaul
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PRESERVING KASHMIRI LANGUGAGE AND CULTURE IN DIASPORA
MYTHS AND REALITY

ver since the unfortunate and tragic
Emass displacement of Kashmiri

Hindus in the year 1990 leaving
behind their centuries old homeland in
Kashmir, they have been wandering like
nomads from place to place in search of
social security, livelihoods, opportunities
and mental peace. While as the decade of
Nineties was the worst and physical
survival remained the sole concern of the
community, the last decade has been a
period to ponder over, assess and analyze
the physical, social and political losses
suffered, accept the tragedies as they were
and attempt to rearrange the broken
threads, and move forward. Big volumes
could be written on the bitter experiences,
tragedies and sufferings the community
has undergone during last twenty five
years and such attempts have already been
made by various writers, scholars,
historians, journalists, community leaders
and individuals. Sufficient and incredible
literature has been written on various
happenings in several languages including
Kashmiri in the form of poetry, short
stories, novels, biographies etc. Perhaps
the unique and brighter side of the current
displacement or migration has been the
accumulation of vast amount of publication
of displacement literature especially in
Kashmiri Language. This becomes unique
because in earlier similar displacements
or migrations of Kashmiri Hindus from
Kashmir there is hardly any such literature
written in Kashmiri. The obvious reason
has been the neglect or underdevelopment
of Kashmiri language in those times and
its status only as a spoken language.

Since then lot of water has flown down
the Vitasta. Immediately after the Inde-
pendence of India in fifties Kashmiri
language was included in the school
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curriculum in Kashmir, Academy of art,
culture and languages established and a
committee of scholars set up to
recommend the script for the language.
Persio-Arabic with medifications suitable
to sound system of Kashmiri was accepted
as the script. It may be mentioned here
that the first ever script was Sharda and
lot many manuscripts are even now
available in that script. Nagri and Roman
too were used by some scholars to write
Kashmiri during those times. The decade
of seventies has been the golden period as
for as Kashmiri literature is concerned.
Lot of young writers came to limelight and
besides the rich poetic tradition new
genres like short story, novel, essay,
drama, travelogue were written and a lot
of literature was accurnulated. Both the
litterateurs and the literature of this period
i.e. the decade of seventies of the last
millennium has virtually been the most
rational, objective, secular and
harmonious. Unfortunately the language
was almost eliminated from school
curriculum, but was introduced at PG level
in the University of Kashmir. It gradually
spread to several colleges. However,
attitudinal changes towards the language
started appearing amongst certain
scholars in the decade of eighties and Urdu
was preferred in day to day
communication, public speeches,
declarations, religious sermons, slogans
and even prayers. The trend was further
complicated by biased, rigid and
unscientific stand of politicians and few
scholars towards its scope and seript.

Militancy added to its woes since the
language of militants too was Urdu hence
all dictates and communications were
issued through this language. Broken and
rustic variety of Urdu was preferred in and
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outside homes instead of the much refined,
sweet and easily comprehended mother
tongue Kashmiri. Kashmiri Language was
degraded and disowned to a greater extent
during militancy in Kashmir. A conscious
effort was made by certain vested elements
to marginalize the Kashmiri language,
literature and culture while simultaeously
promoting Urdu. The Kashmiri scholars
remained tight lipped and mute in the
earlier years of militancy and not much
was written or talked about in this period
in the valley.

However, the trend was different so far as
displaced Kashmiri scholars were
concerned. Record number of books in all
genres have been written in Kashmiri after
displacement. Though there has been a
boom in Kashmiri literature alfter
displacement, even New Iames not heard
earlier in the field of literature were born
and became popular instantly but the
language in itself has been the worst
sufferer or victim so far as its use,
patronage and promotion is concerned.
Being forced to live and survive in alien
cultures and amongst non Kashmiris our
people voluntarily and effortlessly started
ignoring and discarding their mother
tongue for various silly and petty reasons
like non native environment, curricular or
career opportunity etc. Kashmiri was s¢en
as a hindrance or obstacle in learning of
other languages and unnecessary burden
which if ignored would not make much
difference for their survival as Kashmiri
language was mnot a bread earner.
Governmental hostility towards Kashmiri,
the wider spread of the community across
States and countries resulting in inter
community marriages amongst our
youngsters has further worsened the
situation. There could be a host of other
reasons some even boasting of being part
of global fraternity or global world which
in their eyes could be relished or lived only
through English.

The excuses apart, the hard fact remains
that we Kashmiris are generally hostile to
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our language and culture or even to our
existence as Kashmiris. We succumb to
material gains easily, "have inbuilt
inferiority complexes about language and
are prone to change at the cost of our
identity or individuality, where ever we
may be. Let me make an effort to answer
and dispel some of the above reasons and
underline the fact that a community is
known only through language and culture
and not through Surnames.

I presume and believe that there is 4
reasonable and sizable majority amongst
us who want to live and be known as
Kashmiris, rather than get dissolved as
nobodies in the vast ocean of humans
across the world. Since we are proud of
our rich cultural heritage and of eminent
legacy of great luminaries in various fields |
of knowledge known and respected globally
we love to live and be known as Kashrniris.

Having said and accepted that, we have to
consciously henour and explore the
reasons to keep our identity alive. The sole
and only method to do that, is to know
and speak Kashmiri language where ever
we may be — in our home with family
members and fellow Kashmiris; where ever
we meet, in offices, market places, social
functions, get togethers etc. And even in
alien environments. If Punjabis, Bengalis,
Tamils, Gujratis can proudly do so, what
stops us from doing the same? Following
steps if followed may be helpful to achieve
our goal.

1. We need to shed the tag of inferiority
complex attached to being or speaking
Kashmiri, which has gone deep into our
psyche perhaps for historical reasons as I
believe strongly so i.e having lived as slaves
of outside rulers for hundreds of years,
forced us to even hide the Kashmiri
identity. ’

Of course Kashmiri is not in school
curriculum outside Kashmir, but there are
sufficient teaching-learning materials
available in Kashmiri which could be
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helpful, like, Books published by Central
Institute of Indian languages, Mysore. Let
us Learn Kashmiri-Primer and Reader, (in
Devanagri) A Handbook on Audio cassette
course, Basic, Intermediate and Advance
Courses, Primer written by Sh.M K Raina,
Spoken Kashmiri Courses by Prof Braj
Kachroo and Prof Omkar Koul, a course in
Kashmiri Language by Roop Krishen Bhat,
a Kashmiri primer by Arvind Shah efc.
There is a Devanagri software known as
Arnimaal Aakruti available and used by
all our community journals and writers and
host of other materials available readily
now. It may be mentioned that all these
materials have been produced during last
twenty five years keeping the need of
community members in mind and lot of
expertise and collective efforts, teamwork
and hard labour has gone into it.

3. It takes just twenty clock hours to start
from scratch and learn Devanagri script
and those who know Devanagri already
learning additional diacritical marks and
signs for writing Kashmiri is a matter of
two to three hours only. It would take thirty
to fifty clock hours more to learn the basic
structures of language and be able to speak
smaller sentences and be able to
communicate. If spoken regularly the
perfection is achieved in few months time.

4., It is true that Kashmiri Language is not
a bread winner like many other Indian
languages, but Gujrati or Tamil or for that
matter any other Indian language outside
India is not a bread winner either, even
then these are spoken over there widely
by their speakers. What matters is the love,
urge and pride for the language and
community. Kashmiri like many other
languages does have a limited commercial
value, in translation, IT and commun-
ication, Mass Media, AIR, TV, etc. It serves
as a secret language to avoid leakage of
information and provides enjoyment, gives
fulfilment, confidence and satisfaction.
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5. It is a false apprehension that learning
or speaking of Kashmiri would be an
obstacle in learning of other languages,
or over burden the children, spoil their
English or Hindi pronunciation. It is a
simple myth and it really works the other
way round. There is research evidence
that mother tongue helps the child to pick
up or learn second or other language easily
and faster. One always comprehends in
mother tongue and translates commu-
nication in other language. In India most
of the people are multilingual and
simultaneously chaste in several
languages. Several world known writers
write in more than one language with
perfection and ease and even better than
monolinguals. Kashmiris have produced
world class writers like Lal Ded, Mahjoor,
Nadim, Rahi, Hari Krishen Kaul etc.
Incidentally all of them except Lal Ded
initially started writing in other languages
and later switched to their mother tongue
Kashmiri, excelled in the language and are
widely translated and recognised. There
are many other Kashmiri writers who
wrote in other modern Indian languages
like Urdu, Hindi etc. but only few of them
received some recognition. However, we
may boast of sending our children to
English medium schools but we have
hardly produced some one in English
literature of international fame during last
few hundred years. The matter of fact
remains that one can achieve greater
heights with ease, in one’s mother tongue.

6. Inter community marriages remains an
issue but the reality is that our
youngsters have no opportunities or
occasions to meet with each other. Where
ever they are, in colleges or work places
they are dominated or surrounded by non
Kashmiris. Our NGOs or leaders have to
create such opportunities where
youngsters can meet. Camps held by
KOA,USA is one such example. Our
youngsters remain absent from almost all
community functions. While as we are
losers in terms of language and culture
when our daughters marry outside the
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community, however, the boys marrying
other community girls could be counselled
1o learn Kashmiri and adopt Kashmiri
culture. When we talk of culture, it does
not mean eating roganjosh or haakh or
wearing pheran but to carry forward and
preserve host of rituals, basie sanskars
from birth to death and traditions. Respect
for elders, encouraging joint family system,
celebration of festivals, preserving of
folklore, performing and appreciating our
musical and visual arts etc. Learn to love
and practice basic Kashmiri cultural
moorings.

7. NGOs and socio-cultural organizations
have to shoulder responsibility to provide
resources for preservation of language and
culture by establishing Cultural centres
with complete Kashmiri ambience, with
facilities like learning/teaching of
Kashmiri language and culture, art
galleries, museums, libraries, seminar
rooms, auditoriums, sports equipment,
Kashmiri cuisine, entertainment ete.
Such places should serve as alternatives
to Clubs. While we have constructed a lot
many Ashrams and temples but failed to
establish such cultural centres. The
Ashrams which have large infrastructures
like Bhagwan Gopi Nath Asharam Jammu
and many others could spare some space
for such activities periodically. The Lal Ded
Centre at Pamposh Enclave, Delhi is the
only such centre which could be developed
into one with such facilities as mentioned
above.

The shuhul taaph organised by KECSS
annually at Lal Ded centre and Samanbal
organised by Kashmir Cultural Trust are
few important events which may help
preservation of language and culture to
some extent. Other organisations like
Samprati and Naagrad adbi sangam Jammu
too are doing good work in this regard by
organising seminars, conferences etc,

The role of CIIL, Mysore and NRLC Patiala
has been phenomenal during last few
decades. The materials produced and
programmes organised were very helpful
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for preservation and promotion of Kashmiri
language and culture. The language camps
for Kashmiri children organised at various
places across the country proved beneficial
and became popular. Unfortunately this
Institute is currently in a very bad shape
and not able to conduct any activity.

At an individual level an initiative of Sh
AN Kaul Sahib former Editor-in-chief of
Naad is worth mentioning here, who has
set up Smt. Lalita Kaul Sahib annual
awards for best speakers for youngsters
in Kashmiri, being organised on the day
of Mahashivratri by JKVM in Delhi. This
has proved to be a good initiative towards
preservation of Kashmiri in children.
Another effort by JKVM of organising
Gaash tarukh competiton too could become
a helpful oene provided it is restricted to
Kashmiri language only.

8. Subscription to Vaakh, the only literary
journal in Devanagri and some of our
community magazines which carry the
Kashmiri section may be of great help to
be in touch with literary tends in Kashmiri
and improve reading skill.

Whether we like it or not it is a hard fact
that no other language than mother tongue
remains the sole and complete language
of communication. One may be an expert
speaker in other languages but it is difficult
to be a confident one and achieve the
native speaker's level of ease and expertise
in communication through other
languages.

There is an individual and collective
responsibility on all of us to contribute one
or the other way, in this endeavour, do
our best towards preserving our language,
culture and thereby our identity as
Kashmiri community. I hope all of us want
to do that and live as proud Kashmiris
where ever we may be.
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The author is a writer, Linguist, media free
lancer and former Director, MHRD, Gout. of
India. His contribution is popularising the
Kashmiri Language is phenomenal.
Cell: 9868555535
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RADIO SHARDA
90.04

e ninety-one-year old man said: 1
would have died many years back but
Radio Sharda kept me alive.’

An old Pandit woman goes on telling
everybody: ‘The lilas and Kashmiri songs
broadcast from the radio every morning are
profound. They give me solace.’

A young man said: T don't have the time
for Radio Sharda. 1 am working for an MNC.
Money is more important to me than
anything else.’

Some years ago a handsome gentleman
introduces himself as Ramesh Hangloo. He
says that he wants to set up a private radio
station in Jammu for the Kashmiri Pandit
community. He talks with passion and
conviction. Besides, he talks about the
cultural troupe that he took to London a
few years ago. He says that the idea of
establishing a private radio station in
Jammu came to him in London where he
saw the radio stations of different
communities broadecasting programmes
about their culture, history and other
things.

[ think: ‘This man seems to be a man with
4 vision. He is thinking on the right lines.’

And [ leave with a feeling of satisfaction.

At times we meet on the roads and
exchange pleasantries. Every time he talks
about Radio Sharda. He does not talk of
anything else. He has one goal, one fixation
and one dream. He goes to Delhi four or
five times a month to meet bureaucrats
and others who can permit him to establish
Radic Sharda in Jammu. At times I feel
that he is a joker making a fool of himself.

Some years pass.

(LISTEN AND BE HAPPY)

Arvind Gigoo

My wife switches on the radio which plays
a Kashmiri devotional song. The [irst
programme is broadcast. I listen intently.
The man [ met some years back is no funny
jester. He Is a serious man who wants to
entertain and inform the Pandit
community through Radio Sharda.

Ramesh Hangloo is an interviewer who
interviews important Pandits of the
community. The listeners wait for the
conversations of Dr K L Chowdhury, Dr. K
K Pandita and many others. They bring to
the listeners useful information about
health.

The programme aaradhana has been going
on for the past seven or eight years. The
morning starts with the Kashmiri
devotional songs. The announcer Anju
Raina is excellent. She has won the hearts
of the Kashmiri people. Her sensuous voice
and its turns enthral all.

Sarita Raina, Sujata Pahalwan, Sandesha
Kaul and many others present various
programmes which are popular among the
Pandit community. Sarita Raina presents
ram ram baedrean duen (The Rainbow).
Bihari Kak, Bharati Zaroo Raina, Asha
Zaroo. J K Raina and J K Kaul are some of
the very talented radio artistes who, on
Radio Sharda, greet the Kashmiri Pandits
in the mornings, talk about many issues
and thus make significant contribution to
Kashmiri Pandit culture in exile. The poets
recite poems and important persons of the
community narrate their autobiographical
sketches. Safar zindagi hund (The
Journey of Life) is gripping. The
programme reminds us of (mean zindagi
meon kaar) My Life My Work. This
interview lasts for one-and-a-half hours.
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It is punctuated by Kashmiri songs. Women
talk about religion, mythology and science.
Discussions are broadcast which enlighten
and inform and educate.

The names of the programmes are catchy
and interesting. They evoke old times.

Kashmiri Pandits..... both men and
women.....have gof this platform for the first
time in their lives. They freely speak on
issues of public interest. The attention of
the government is directed towards day-
to-day problems of utmost interest like
cleanliness, electricity, water supply and
traffic.

Ramesh Hangloo says that the degree in
journalism helped him become a
broadeaster. And experience turned him
into an interviewer.

A programme is about Pandit women. Some
talks hint at the emancipation of women.
Through one programme villages of
Kashmir were/are introduced to the
listeners.

Y

Radio Sharda proved a boon for Pandit
children. They participate in quiz
programmes in Kashmiri. Besides, most
of them are made to narrate interesting
anecdotes, small stories and Kashmiri
folktales.

Radio Sharda starts at 7 am and ends at
10 pm. Its psychological impact on the
Pandits is visible. Pandits living in other
countries of the world get connected to one
another through it. Internet has made it
possible for them to listen to Radio Sharda.
If improved upon and channelized properly
Radio Sharda can bring about a fruitful
change in the community, It can free the
community from the closed system it is a
victim of. It has to free itsell from some of
the hackneyed and repetitive programines
it broadecasts.

Mr. A. Gigoo is the author of The ugly Kashmir?, Guliver
in Kashmir, 'From Home to House' and has ey
transiations to his credit. Cell : 8825054289,
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PRESERVING OUR CULTURAL IDENTITY BY WAY OF

PRESERVING OUR LANGUAGE

have been asked to write an article on
Ia subject, which is very close to my

heart because every day I see that
across the country or for that matter in
the world, communities are facing the
atypical syndrome of trying to keep their
language intact and alive to preserve their
cultural identity.

Every spoken language is representative
of the culture of a particular community.
Languages have held the communities
together from one generation to the next.
Each one of us must therefore realize the
importance of protecting language to
preserve our cultural heritage for posterity.

Research shows that migration plays a
vital role in communities losing their
language faster than non-migrating ones
and thereby their cultural identity. The
proverbial answer to explain this has been
“While in Rome do as Romans do”. And,
the fact that this would lead to loss of
national identity and cultural identity, is
immaterial.

In 1991, Joshua Fishman, a great
philosopher and writer also attributed
language and culture shift to be physical
and demographic dislocation, social
dislocation and cultural dislocation.

Technology has made our lives easier in
this digital age. But, digitization falls short
when it comes to culture, as it cannot
translate the “lullabies”, the songs mothers
sing to put their babies to sleep, the unique
language by which mothers connect with
their infants that has stood the test of time.

As the first teacher of the child, the
language spoken by the mother usually
becomes the language the child learns at
home. A *mother tongue” is therefore the
language first learned and first spoken by
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Dr Uday Kakroo

the child. Our behaviour, values and
beliefs are shaped by the mother tongue
as it is the language that is most familiar
to us since childhood. The richness of our
traditions, cultural values, beliels, rituals,
mythology, folklore and cuisine that have
been passed down for generations are
narrated in one's native language by our
ancestors and elders. All thoughts and
emotions are best expressed through the
native language. A dying language would
mean the loss of this tremendous wealth.

Not many of us would know that there are
around 6500 spoken languages today and
about half of these are on the brink of
extinction.'

This is because English language has now
become the preferred language globally. Tt
is the only language, which is spoken and
read by largest number of people in the
world, for historical, political and socio
economic reasons. Consequently, most of
the languages around the world are finding
a place in the endangered list. It has been
estimated that 90% of the world’'s
languages would become extinet by the end
of this century.

I will now put across the viewpoints of
many researchers who have worked on this
subject with the hope that the reader may
either choose to reject my viewpoint
outright or may ponder over what has been
written and realize the need for action.

In 2017, Kat Eschner has written in
Smithsonian Magazine that four things that
happen when a language dies are: "We lose
the expression of a unique vision of what
it means to be human, the memory of the
planet’s many histories and cultures and
some of the best local resources for
combating environmental threats; some
people lose their mother tongue™.?
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“When a language dies what is primarily
lost is the expression of a unique vision of
what it means to be human,” said David
Crystal, honorary professor of linguistics
at the University of Wales in the United
Kingdom, and author of the book Language
Death.?

In 2009, Paroma Basu wrote in the
National Geographic, “The effects of
language loss could be “culturally
devastating. Each language is a key that
can unlock local knowledge about
medicinal secrets, ecological wisdom,
weather and climate patterns, spiritual
atlitudes and artistic and mythological
histories.”

According to Jim Cummins frem the
University of Toronto, Children who come
to school with a solid foundation in their
mother tongue develop stronger literacy
abilities in the school language. When
parents and other caregivers (e.g.
grandparents) are able to spend time with
their children and tell stories or discuss
issues with them in a way that develops
their mother tongue vocabulary and
concepts, children come to school well-
prepared to learn the school language and
succeed educationally. Children’s
knowledge and skills transfer across
languages from the mother tongue they
have learned in the home to the school
language. From the point of view of
children's development of concepts and
thinking skills, the two languages are
interdependent. Transfer across languages
can be two-way: when the mother longue
is promoted in school (e.g. in a bilingual
education program), the concepts,
language, and literacy skills that children
are learning in the majority language can
transfer to the home language. In short,
both languages nurture each other when
the educational environment permits
children access to both languages.™

Linguist James Crawford said, "When a
language dies, it takes four major elements
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with it: Linguistic diversity, intellectual
diversity, cultural diversity, and cultural
identity. These factors make the loss of a
language similar to the loss of a species;
once it’s gone, there may be no way to
recover what the world has lost.™

Use of the mother tongue in the growing
up years helps the child bond with his
parents, family, relatives, culture and
history. Fluency in mother tongue makes
it easy for the child to learn a second
language. Supportive parents help their
children to learn new languages, which
enhances their vocabulary.

A language is dynamic and keeps on
changing constantly, with addition of new
words, which may have even been borrowed
from other languages. A static language is |
a dead language. A language must
constantly evolve and change to remain
alive.

As far as we Kashmiris are concerned,
regardless of the religion we practice, our
tendency to speak
languages, particularly Hindi/Urdu or for
that matter, English language began to
gain precedence in our homes since the
early 80s, when private schools started
mushrooming in the valley.

Research says that today more than 18%
of the population in Kashmir, the youth in
particular, have taken to speak in a
language, other than Kashmiri at home,
educational institutions or offices. Anyone
found speaking his or her mother tongue
is often regarded as backward or old-
fashioned. Gaining fluency in spoken
English over the mother tongue specifically
has become a craze and is considered
synonymous with high literacy and a
symbol of modernization.

We do not hesitate to claim - with immense
pride and rightfully so - to have descended
from a very rich culture that has
made significant contributions to the
development of high human values globally

T
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since ancient times; yet, when it comes to
speaking our native language in homes or
work places or even in community
congregations, we hesitate to do so and
tend to ignore its value.

While some children do learn and speak
their mother tongue, most of them are
moving away from their mother tongue; as
a result the mother tongue is losing its
importance. Therefore, it falls upon us as
torch bearers of community values to
enrich the childhood of our children by
teaching them or speaking to them in
Kashmiri language and expose them to the
rich cultural heritage of our community.

All our brethren, who do not speak
Kashmiri or have lost touch with the
language, should be sensitized about the
necessity of knowing and learning one’s
own mother tongue. It is important to make
them understand that the ability to speak
our mother tongue will connect them to
our cultural heritage that they must have
heard of or read about, but have never been
able to relate to.

All of us who know the language should
come together and design a language
teaching methodology in such a manner
that even a distant Kashmiri who may
have left the valley centuries ago, is
motivated to learn Kashmiri and is re-
connected to his/her heritage via the
language.

A researcher has put it, “culture
and language have the deep-rooted
relationship with language constituting an
indispensable element of culture and the
lransmission of culture from one
generation to other is possible only through
the language and for preserving a culture
and identity, safeguarding mother
language is of utmost significance”.

Parents who believe that by speaking
Kashmiri, their children would not be able
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to compete with others must know that
there is credible research to suggest that
proficiency in the mother tongue hastens
learning of a second language. It falls on
us, the parents, to appreciate the
importance of the mother tongue
(Kashmiri) and pass it on to the next
generation to preserve the language for the
future generations to come and save our
cultural heritage for posterity. The
grimmest predictions have 90 percent of
the world's languages dying out by the end
of this century. It would be a sad day il
that happened with the Kashmiri
language.

“Absolutely nothing is as important for
nation's culture as its language" said
Wilhelm von Humboldt in 1797.

I would like to conclude with the words of
Joshua Fishman, who in his lecture on
“What do you lose when you lose your
language” in 1996 has given a captivating
account of how Hebrew was revived from
a sacred language to spoken language used
in day to day life.

When Hebrew was being revived — a very
unlikely success story— it had not been
spoken in two thousand years, and those
who knew the language best were opposed
Lo its vernacular use. It was revived
through terminologies, first by working out
terminologies for carpentry and for
kindergarten. Very close to what you need
to have for every day, what adults needed
every day and what teachers needed every
day with those new children who were going
to be the first children to be given the
language very early, but not by their
parents because their parents did not
speak it. Rather by the few teachers who
had learned to speak it. They were the ones
to whom the children were entrusted.
Children did not live with their parents.
They lived in the children’'s home in a
kibbutz with those teachers, the few
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teachers who had forced themselves to
learn how to speak it, not naturally but
fluently. They needed a vocabulary for
kindergarten, and the parents needed a
vocabulary for carpentry. So, start low.
Start exactly where the mother tongue
starts and try to aim at that. Even the
school can help you aim at that. Another
bit of advice is, do not concentrate along
institutional lines. Most languages are not
institutional, but informal and spont-
aneous. That is where language lives.
Children live; they play; they laugh; they
fall; they argue; they jump; they want; they
scream.”

Creating cultural space is very important
for a language if it is to become competitive
within its own culiure ... So there are
family building, there are culture building,
and there are intimacy building
prerequisites for language fostering, things
that you have to do because no school is
going to do them.”

Reference :

! Nataly Eelly: Languages your company
should speak (but has never heard).
Harvard Business Review, April 2013.

* https://www.smithsonianmag.com/
smart-news/ four-things-happen-when-
language-dies-and-one-thing-you-can-do-
help-180962188/

* https://www.sott.net/article/177522-
What-Happens-When-a-Language-Dies

* Cummins, J. (2001). Bilingual Children’s
Mother Tongue: Why is it important for
education? htip://www.lavplu.eu/central/
bibliografie /cummins_eng.pdf

5 https:/ /blog.cyracom.com/why-language-
preservation-matters-according-to-experts.
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Dr Uday Rakroo who left the Valley in 1998
has started the NGO Millenium Education
Foundation(MIEF). Email:drkakroo@gmail. com
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only from the instrument of accession,

but is based on irrefutable, deep,
perennial, hoary and historical links,
cultural affinity and religious identity from
Kashyap Rishi to the varied and vibrant
core of Indianness from Kashmir to Kanya
Kumari and Kutch to Kamakhi in Assam.

The colourful pageant of a whole galaxy of
kings, philosophers, historians, writers,
religious luminaries, missionaries, artists
etc. from Kashmir or those who visited
Kashmir, includes great names like
Kalhana, Panini, Patanjal, Kalidas,
Shankracharya, Ramanuja. Pandvas,
Ashoka, Kanishka, Krishna, Vivekananda,
Lalitaditya, Abhinavagupta, Anandvar-
dhana, Vasugupta. Kshemendra, Matru-
cheshta, Vasugupta etc, to name only a
few.

India‘s claim on Kashmir does not arise

Kashmir indeed was a centre of learning
and active cultural and spiritual enquiry.
Sanskrit was the lingua franca and
according to Bilhana, even women spoke
Sanskrit fluently, Though all over India
Pali and Prakrit were predominant, it was
the Kashmiri Scholars who helped to
preserve the glory of Sanskrit language.
Mahayan Buddhism was evolved and
given coherent form and shape by
Kashmiri scholars and Kashmiri
missionaries fanned over to China, Tibet,
Korea, Cambeodia, Japan ete. to propagate
the new faith.

Says Griersomn,

*For upward of two thousand years
Kashmir has been the home of Sanskrit
learning and from this small valley have
issued masterpieces of history, poetry,
romance, fable and philosophy. For
centuries Kashmir was the home of the
greatest scholars™. According to
Lawrence “The valley of Kashmir is the

PRESERVE KASHMIR'S HERITAGE
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Manmohan Dhar

holy land of Hindus and I have rarely
been in a village which cannot show
some relic of Antiquity”

Upto the fourteenth century external
cultural incursions largely made a quiet
entry inte the life and psyche of people,
but after and during the fourteenth century
dark clouds gathered on the horizon of
Kashmir with the invasion of pathans. The
gentle people of Kashmir, mostly Brahmins,
engaged in pursuits of mind and spirit, with
plenty of food, could not fight the sabre
rattling and sinewy pathans, who had no
respect for their knowledge, refined graces,
and cultural excellence and easily
overpowered these peace loving people into
submission, followed by loot, rape, murder
and conversion. Thus started the incursion
of the Sword of Islam into Kashmir. Temples
were demolished. Mosques were built on
temple base structures. Pillars and stones
of temples were used for building mosques
and also as tomb stones. Hindus at one
time were reduced to only eleven houses.
The rest were killed, converted or forced to
flee the land of their ancestors and seek
shelter in various parts of India.

But the indomitable will of this gentle
community did not give up. They faced
torture by tolerance, persecution by
patience and suppression with smiles.
Their only defence against the sword of
Islam was through suffering. The call of
the valley was irresistible to the many who
had left Kashmir. Under the benign rule of
Zainulabidin, Kashmiri Pandits and
Kashmiri Pandit Muslims evolved a new
synthesis of Hinduism, Buddhism and
Islam and Kashmiri version of a composite
culture was born, which reached pinnacles
of excellence in Laleshwari and Nunda Rishi.
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In his message dated 15th December, 1981
to Kashmiri Samaj conference in Bombay,
Sheikh Mohammed Abdullah states:

“Conjured and bequeathed to us by
Kashyapa' the heritage of Kashmir was
woven by the caresses of saints and
godmern, who lived in the serene heights
of the mountain valley ... like the crystal
waters of a mountain sarovar, gurgling
down the ages, singing an eternal song,
the heritage has come down to us rich
and varied absorbing into its bosom on
its course the universal currents of
Buddhism, Hinduism and Islam. At the
confluence of those thoughts rose the
celestial song or ‘Lal Ded’' that opened
our eyes to the illusory differences of
caste, creed and colour, beckoning us to
seelk the all prevailing oneness of human
spirit ... and ingrained in our blood the
nectar from the amalgam of the three faiths
... That is our heritage-the grandeur of
which shone at the darkest hour of our
history.”

Indeed, in 1947, the amalgam of three
faiths, making every Kashmiri truly
secular, was put to the severest test. When
India and Pakistan, following partition,
were caught in the maelstrom of communal
carnage; Muslims were standing guard at
every house of Kashmiri Pandit to save
them from loot, murder and rape by the
Pakistani raiders, who were only three to
four miles away from Srinagar. Kashmiri
Muslims fought side by side with the Indian
Army, to defeal the designs of invading
forces of Pakistan to annex Kashmir to
Pakistan by force.

Earlier Kashmiri Muslims had rejected
overtures of Jinnah to the cult of Muslim
League.

For Yaqub Khan, Yah Yah Khan and laler
to Bhutto, Kashmiri Muslims were their
greatest undoing and their most shocking
disappointment, during the three wars that
Pakistan waged and lost against India to
annex Kashmir. It was in a nut shell the
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Catholic culture of Kashmir that came out
triumphant through the repeated thrusts
of communal Pakistan.

Right upto 1987-88, Kashmir was the safest
place in India. Murders, dacoities, arson.
pick-pocketing were virtually unknown.
Hindus did not eat pork and availability of
beef was almost unknown. Cow-slaughter
was a crime very rarely resorted to by a
few. Hindu women, young or old, laden with
obligatory gold ornaments could move
anywhere in Kashmir during day or night
without being harassed or molested. Azan
from mosques, temple bells and reecitation
of Sanskrit slokas filled the air so
harmoniously each morning drawing
Hindus and Muslims to praver to the
infinite aspects of Allah and Aham-
Bramha. To the. devout Kashmiri ear
Quaranic and Sanskrit recitations sounded
identical in tune, tonal quality and indeed
in spiritual content.

Zia-ul-Haq realised that Kashmir was
defended by the impregnable wall of a
catholic culture which the call for Islamic
Jehad could not break through. He,
therefore, drew up a plan to subvert and
weaken the very fabric of this Catholic
culture and a plan was drawn side by side
with the armed subversion against Indian
army, to destroy the Hindu links of Kashmir
with India, declare the Sufi-culture un-
Islamic and denegrade politicians, poets,
writers and thinkers who upheld and
promoted the composite culture of Kashmir.

Sheikh Abdullah was declared a traitor to
the Islamic cause. Sheikh Nuruddin,
Shamas Fagir, Waheb Khan Mahjoor and
the other poets were declared reactionary.
Kashmiri Pandits were declared as agents
of India. Temples, monuments, manu-
scripts with links with Hindu history of
Kashmir were ordered to be destroyed.
Mosques were built by the side of temples.
Lands belonging to the temples were
appropriated for constructing Idgahs and
for building mosques. Hindu names of
towns and streets were changed to Muslim
names. Anantnag town became Islamabad.
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With money flowing into Kashmir from
Middle East, Maqtabs for propagating
Islamic fundamentalism and promoting
anti-Hindu virus were started all over
Kashmir. Non Kashmiri and non state
subject Moulvis were inducted into
Kashmir to delink Kashmiri Muslims from
their composite culture and spiritual
heritage. Even the tune of morning Azans
was changed to sound like those in Arabian
countries. Kashmiri youth were recruited
with liberal lure of money and other
rewards (o ‘save’ Islam in Kashmir on the
pretext that in Indian Kashmir Islam was
in danger. A whisper campaign was set into
motion telling Kashmiri Pandits that they
were unwanted citizens living in Kashmir
at the courtesy of the majority and the
sooner they left Kashmir the better would
it be for them.

The list of various actions planned is long,
but the most impertant and frightening
aspect of this whole plan is, that while
the Indian army is defending Indian’s
presence in Kashmir, Pakistan has largely
succeeded in putting into effect most of
the subversive programmes to destroy
Hindu content in Kashmiri catholic
culture.

The most glaring, unprecedented and
gruesome evidence of this plan is that
Kashmiri Pandits have had to leave under
persistent and repeated threats, partially
carried out, of loot, rape, arson and
murder, Temples and monuments were and
are being desecrated and a large number
of Manuscripts having links with greatest
of Hindu celebrities in Kashmir, are under
threat of being completely destroyed.

The least that can be said to caution
authorities is that time is running out fast,
and at the end of it all, while India may
continue its hold on Kashmir, it will be
like holding on to an empty shell from
which the Kernel of culure garnered
through centuries has been scooped out
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and thrown on the dump heap of oblivion.
Says Dr. Kalidas Nag, the great Historian:

“Toleration was the keynote of Kashmiri
culture which would help the cause of
Indian integratior. ... The pre-Aryan races
used to speak a dialect called “Paiscachi
Prakrit” which along with Sanskrit must
have left many manuscripts crumbling in
humid climate. So conservation is a
difficult problem for which we must
depend upon the expert help of UNESCO'
authorities. *

Little did the great historian anticipate that
a time was going to come when not only
humid climate but vicious agents of
vandalism would make concerted, covert
and deliberate attempts to destroy this
precious heritage, which will have to be
effectively thwarted.

A meticulously planned minimum working
and workable programme has to be imm.
ediately put into action with a view to —

a. Retrieving all these manuscripts,
putting them in a safe place and taking
measures, with the help of UNESCO, if
necessary, to preserve them,

b. Ensuring that the ancient monuments,
of Hindus, Buddhists and Muslims,
sculptures and old and new temples
are properly and effectively protected,
preserved and renovated; and

c. Thwart every effort by the Fundamen-
talists to destroy the catholic culture of
Kashmir nourished and nurtured over last
five thousand years.

A Committee should be immediately set up
to draw up details meticulously of how this
can be done and formulate a strategy, in a
manner in which least suspicion is raised,
to prevent fundamentalists agents from
destroying this valuable heritage.
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This is an extract from late Manmohan
Dhar's book, 'On Indian Values, Kashmir &
Other Articles."







Section Il

Preserving and Expanding
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CRYSTAL BALL GAZING - RETROSPECT AND PROSPECT

ver since Ms. Reena Dhar, Editor

of VITASTA tasked me to share

some thoughts on the theme as to
how .our Kashmiri Pandit community can
preserve and expand social coherence
through social media, global networking
and Sabhas/Samitis, 1 have been swept
by mixed feelings of hope and anxiety for
what can lie in store for our community
going ahead. At the outset, let me recall
that Kashmir Sabha, Kolkata had brought
out a special annual number at the time
of its golden anniversary, Volume number
XXXVII for 2005-6, edited by Dr B K Moza
as Editor-in chief which suggested Sabhas,
Samaj and Sammelans as the mantra for
maintaining solidarity of our Biradari and
long term survival with a distinet identity.
Not much could be wrilten to challenge
this mantra, except adding Facebook,
Twitter and Whatsapp which have brought
the community closer in a virtual world
for discussing issues of relevance affecting
the community. Regrettably, a little over
a decade since the golden anniversary
number of VITASTA, our return to valley
with safety, dignity and honour has still
not happened and it seems to be of little
concern to both central and state
governments.

In such a background one can only do some
crystal ball gazing in retrospect and
prospect or look for some Nostradamus
who can predict our future! Let us take a
pause and look back in retrospect to look
at our history as to how our community
has survived thus far when faced with
similar challenging circumstances in past.
Those who do not learn from history are
often condemned to repeat it.

From the earliest times upto 1150 AD, as
recorded in Rajatarangini by Kalhana and
its sequels written by Joonaraja (1150-
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1450 AD), Sriivora (1459-1486 AD) and
Praajya Bhatt (1486-1518 AD), it can be
well argued that Kashmir was ruled by
Kings and Queens professing Hinduism
and Buddhism till about mid 14%century.
Islamic rule began with Rinchin and got
later consolidated under Shah Mir
dynasty from mid-14" century to late 16™"
century. During the time when Hinduism
and Budhism co-existed and flourished,
entire kingdom was largely practising
Shaivite beliefs, except for a brief period
when a significant section followed
Buddhism, Mutual respect for both beliefs
was the hallmark of society but after the
visit of Adi Shankara in 8" century,
revival of Hinduism in full glory was
ensured. Great scholars like
Abhinavgupta and others synthesised
deep understanding of Vedanta and
propagated a system of Shaivism, which
did not discriminate between followers
based on their caste, sex, level of
knowledge or religion. It was basically a
path of a spiritual journey respecting
universal divinity while advocating a way
of life where material and spiritual
pursuits could be followed in tandem.
There was no need for community to leave
valley for about many thousands of years
as people lived in a state of
harmony. Hence, let us take a deep dive
into the periods in history of Kashmir
when exodus happened and how our
community members maintained their
cohesiveness and solidarity after leaving
valley. This is based on my understanding
of history and events, which 1 must
disclose at the outset is not my primary
area of expertise.

The first reported exodus of Kashmiri
Pandits from valley happened during then
famous reign of Sikander (1389-1413 AD)




of the Shah Mir dynasty who was
disdainfully referred to as the ‘iconoclast’.
Sikander had little reverence for the
intellectual depth and spiritual tradition
of the Kashmiri Pandits. The story goes
that Sikander issued a notorious decree
ordering the Pandits to convert to Islam
(Raliv) or opt for exile (Tsaliv) or else flee
their homes (Galiv). The decree released a
wave of destructive activities directed at
the Pandits. Their homes were raided and
sacred books were thrown in the Dal Lake.
Saif-ud-din, the Minister, helped Sikander
destroy images and temples and unleash
wholesale destruction of Hindu shrines
including the Martand temple and forcibly
convert Hindus into Islam. Regrettably,
he happened to be a Kashmiri Pandit in
origin and a recent convert to Islam. Being
rendered defenceless, the petrified Pandits
deserted their homes and sought refuge
outside Kashmir. Only eleven Kashmiri
Pandit families were reported to have
survived this phase of tyranny to stay back
in the Valley. While this may be an
exaggeration, suffice it to conclude that
conditions forced most to convert and some
to flee valley. It is ironic that the same
slogans (Raliv, Tsaliv or Galiv) were raised
in Kashmir from the mosques to create
an environment of fear and coercion seven
hundred years later in January 1990 that
led to the last exodus of about 3.5 lakh
Kashmiri Pandits in that year.

The second exodus took place during the
rule of the Chaks (1506-1585 AD). The
Chaks heaped untold misery on the
Pandits by brutalizing them and obliging
them to pay taxes for practising their
religious rites and in the process, drove
them to the desperation of seeking shelter
outside Kashmir.

The third exodus can be traced to the times
of Aurangzeb. Spurred by the zeal to
Islamize the empire, Aurangzeb appointed
several subehdar/administrators in far
flung parts of the empire. It was Iftikar
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Khan (1671-75 AD) who persecuted
Kashmiri Pandits to such an extent for
conversion that they approached Guru
Tegh Bahadur, the ninth Sikh Guru, at
Anandpur and sought his personal
intervention with the emperor on their
behall. This led to the Guru’s martyrdom
and conversion of the Sikh community into
fighting Khalsa under his son, Guru
Gobind Singh.

The fourth time the Pandits were compelled
to leave their hearth was during the dark
rule of the Afghans (1752 -1818 AD) whose
barbaric propensities merged with
religious frenzy and hatred for the infidels
and even Muslims of Shia faith in valley
were not spared,

The fifth exodus happened in 1931 when a
group of young Kashmiri Muslim
intellectuals expressed dissatisfaction at
the Pandits monopolising government jobs
in Kashmir. Sheikh Mohammad Abdullah
was one of the prominent faces who stoked
Muslim resentment over the privileges
allegedly enjoyed by the illustrious
Pandits. On 13 July 1931, the Pandits once
again became targets of the religious frenzy
of the Muslim intellectual youth. Helpless
Pandits witnessed their properties being
burnt and lives of family members and
near and dear ones being lost. Many such
victims of sectarian strife left their home
for the fifth time in history.

The sixth exodus happened in 1986 when
Gul Shah, the brother-in-law of Dr Faroog
Abdullah seized power for twenty months.
Gul Shah's brief reign was marked
by anarchy, complete breakdown of
administration and worst of all, communal
tensions that could explode into a major
upheaval. Shah himself played a diabolical
game of inciting the Muslims against the
Hindus by raising the slogan of 'Islam
khatre mein hain’ (Islam is in danger) and
instigating a bloody programme directed
towards the Pandits. The Pandits in
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Southern Kashmir were targeted, their
temples desecrated, womenfolk molested
and properties destroyed. With the tacit
support of the Islamist fundamentalists
who, by that time, had begun to spread
their tentacles in the region, the
programime once again convinced the
Pandits of their fragile existence in
Kashmir and for the sixth time in history,
forced some of them to leave the comfort of
their homes and seek shelier elsewhere.
The 1986 episode was only a miniscule
version of the seventh and the last massive
exodus that took place in 1990 in the wake
of Islamic insurgency in Kashmir.

Those Kashmir Pandits who fled their
homes en masse in the last exodus of 1990
were not destined to go back anymore; yet,
over 28 years down the line, the idea of
returning to the comforts of our home and
hearth still remains a distant dream!

Let us now analyse the impact of various
waves of exodus. The Kashmiri Pandits
who migrated to the plains from valley as
a result of the first exodus did mostly
return back during the rule of Zain-ul-
Abidin (1420-1470 AD). However, large
pumber of Kashmiri Pandits who migrated
post the second exodus and thereafter
decided to settle down in their new chosen
places of settlement. By virtue of God
given intellect, with blessings of Goddess
Saraswati and by dint of their hard work,
they rose to very high positions In
mainland India. Most of them settled in
Allahabad, Lucknow, Delhi, Lahore and in
states like Rajasthan, Orissa and Madhya
Pradesh. People who migrated during the
first, second, third and the fourth exodus
got labelled as »Old Kashmiris” indicating
their origin from Kashmir as they had lost
touch with their mother tongue. People who
left during the fifth, sixth and seventh
phases of exodus could still speak Kashmirl
as their mother tongue. However, “0Old
Kashmiries” retained their social
coherence by adherence to Kashmiri rituals
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of their children of within the community
itself. Sometimes, they would also marty
their sons with girls from community in
valley when no appropriate match was
available in plains. They also absorbed
local customs and traditions of society and
community of their place of settlement and
got recognised everywhere for their sharp
intellect and social skills.

The Nehrus, Saprus, Katjus, Haksars,
Hukkus, Atals, Tankhas, Wanchoos, Tikus.
Dhars, Kunzroos are well known names
amongst “"0ld Kashmiris”. As a Kashmiri
pandit one can only be proud of the fact
that these displaced people in a couple of
generations rose (o the highest levels of
professional achievement in whatever they
chose to pursue.

To name a few, Shambhu Nath Pandit
became the first Indian Judge of Calcutta
High court. A road and a hospital in
Bhowanipur in South Kolkata are named
in his honour and raemory. Regrettably,
he died at a young age of 42 yrs. Pandit
Bishan Narayan Dhar, another lawyer by
background, became the first to serve as
the President of Indian National Congress
in 1911. He was later followed by Motilal
Nehru, Jawaharlal Nehru and Indira
Gandhi. Sir Tej Bahadur Sapru, a lawyer
and politician, was chosen as the
representative of Indian Liberals at the
Round Table Conference (1931-1933) which
sought to discuss grant of autonomy to
Indian states. Dr. Kailash Nath Katju
became Governor of Orissa and West
Bengal and also served as Home and
Deferice Minister of independent India.

In post independent India, their children
also rose to high positions in hureaucracy,
diplomacy and the corporate world. PN
Haksar served as Principal Secretary to
Prime Minister and his cousin Neel Haksar
became a diplomat. Ajit Narayan Haksar
became the first Indian Chairman of ITC
Ltd., and he was succeeded by his brother

for various ceremonies, especially in-law J N Sapru. Kichloo brothers made
marriages, and tried to arrange marriages a mark in arts and culture and Rajive Kaul
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became the youngest President of
Confederation of Indian Industry (CII).

The people who migrated post-
independence at the time of partition and
thereafter before 1990 to pursue their
career aspirations maintained their zeal
for excellence. S L Shakder became Chief
Election Commissioner, P N Dhar, an
eminent Economist, became Principal
Secretary to Prime Minister, T N Kaul
became Indian Foreign Secretary, D P
Dhar became Dy. Chairman of Planning
Commission, R N Kao became the First
head of Research and Analysis Wing
(RAW). Kashmiri Pandits rose to become
Chairman of leading public sector
undertakings like NTPC, Indian Oil, HPC
and others. They continued to excel in arts
and culture, journalism, academics and
whatever was a knowledge and intellect
based profession.

While they continued to rise in their
career, they realised a dire need for
maintaining their social cohesiveness and
identity setting the process of forming
S<bhas. Perhaps, the first Kashmiri
Pandit Sabha to come up outside Kashmir
was in Amritsar in 1908. It was followed
by a Sabha in Jammu in 1913. Kashmir
Sabha, Kolkata was formed on Feb 19,
1956 at Federation Hall with Dr Govindjoo
Vaishnavi as President and S S Raina as
Secretary. A Kashmir Sahayak Sabha was
set up in Delhi in 1953 and Dr H N Kunzru,
community stalwart and statesman, laid
the foundation stone of Kashmir Bhawan
in Delhi on Feb 12, 1967. "0Old Kashmiris”
had a Kashmir Mandal in Mumbai and a
new KPA Mumbai was formed in early
1950’s. Both were merged in late 1970's.
A Sabha too came up in Chandigarh in
1964 and momentum for new Sabhas was
maintained.

Kolkata Sabha became a very vibrant
community which issued its first Vitasta
Annual Number edited by S S Raina in
1960. It was annual issue of community
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newsletter named “News & Views". Every
year, the community would meet to
celebrate Navroz (Navreh) at the lawns of
Governor Dr Katju's house. The first
VITASTA annual number received
messages from Bakshi Ghulam Ahmed as
Prime Minister of Jammu & Kashmir, Sheo
Narayan Fotedar, Chairman of Legislative
Council Kashmir, Pandit Gopi Kishen,
social worker and Dr. Kailash Nath Katju,
the then Chief Minister of Madhya
Pradesh. Surprisingly, the contributors to
the first VITASTA number were
preoccupied with finding answers to the
question "Whither Kashmiri Pandits™ as
reflected in the foreword of the Editor!

The mass exodus of 1990 has surprised
everyone because it has lasted much longer
than expected. Most Kashmiri Pandits
who left en masse in 1990 expected the
might of the Indian state and the state
government to restore normaley in the
valley within months, if not days. Clearly,
the Indian state was caught in a deep
slumber and was grossly unprepared and
ill equipped to face the challenges of
radical Islam and militancy. It was beyond
the imagination of the Kashmir Pandits
in Valley in 1990 to picture a scenario that
would make them leave their home and
hearth for over 28 years. Regrettably. no
one can predict how long this exodus will
last. The suffering of ecommunity with
limited assistance by various governments
could once again be only mitigated by the
strong belief of our Biradri in taking up
“pen” and not “gun” and believing in self-
help to secure a bright future for their
children. Educating children and living
in a trauma in depressing conditions was
not easy. The members of the biradri,
mostly service class, did their individual
best to mitigate the suffering of their
brethren. We sometimes fail to
acknowledge how all of us have tried to be
of some help in our humble ways
considering that no one had ever imagined
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that entire community will have to leave
valley due to spread of fear and hatred.

The community members post the last
exodus in 1990 mostly settled in Jammu
and Delhi but large numbers also reached
various places in Punjab, Haryana, Uttar
Pradesh, Madhya Pradesh, Rajasthan,
Himachal Pradesh, Uttarakhand, Maha-
rashtra, Karnataka and Telengana. Unlike
the first exodus during the reign of
Sikander Butshikan, when Kashmir valley
was insulated with limited connectivity
and modes of transport, availability of
quick evacuation modes by air or road in
cars, taxis, buses and trucks helped en
masse exodus in 1990. Our forefathers
during the reign of Sikander Butshikan
were not so lucky and could not escape
the onslaught of forced conversion.

After attaining good professional
education, our next generation of internally
displaced people post 1990 has already
started showing promise of bright future
with blessings of Goddess Saraswati. It
is so creditable and heart-warming to see
the current generation setting up new
Start Up enterprises, anchoring TV shows,
joining 1AS/IFS and making the
community proud of its strength as
individual professional achievers. Apart
from excelling in various walks of life in
India, this generation has spread its wings
beyond Indian borders. Every day one
hears of success stories of the younger
generation now gettled in USA, Europe,
Australia, New Zealand, Singapore and
other distant places. Children of
generations that migrated to the USA, for
instance, during 1960s and 1970s have
already reached positions of power and
authority in their professions. Neel
Kashkari, son of Prof. Kashkari became
Assistant Secretary of the Treasury for
Financial Stability Crisis post Lehman
crisis in USA. Aditya Bamzai, Associate
Professor of Law, was recently nominated
as legal expert for agency on privacy and
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civil liberties in USA. Josh Kaul has been
elected as the Attorney General in
Wisconsin. The list is growing and endless.
With such demonstrated achievements,
one can be pretty sure in confidently
predicting a brilliant high performance
orientation for our progeny in whatever and
wherever they wish to pursue. What could
be the likely pitfalls?

One, unlike the desire and commitment of
people who left the valley before 1947,
marriages outside the community due to
more liberal and modern orientation is
likely to impact the Kashmiri identity over
next few generations since the global
population is not more than 7 lakhs. It is
normal for children studying and working
in various places spread over length and
breadth within India and abroad to
intermingle with people of different
backgrounds and marry outside the
community. While some introspection
could help mitigate this trend, it is unlikely
to be reversed in a big way in short and
medium terms. Two, current generation
is fast losing touch with mother tongue.
Lack of knowledge of Kashmiri language
may become a big setback for maintaining
distinet cultural identity and cohesiveness
amongst children of about 3 lakh people
who migrated en masse in 1990. In absence
of language skills, developing love for
hearing and understanding Kashmiri
music is unlikely. Three, due to more
nuclear and DINK (double income no kids)
families gaining currency, love of
Kashmiri cuisine is also going for a toss
reducing cooking expertise within homes
for staple dishes. Language, food, dress,
music and rituals are important
components of ethnicity. A question then
arises: if our ethnicity goes, for how long
can we maintain our distinct identity as a
community?

Some of these pitfalls are not new as the
community had early warnings and was
engaging to address them. All India
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Kashmir Samaj (AIKS) was formed in
Allahabad in 1980 under the Presidentship
of Justice P.N. Bakshi to pro-actively
addressed some of these issues with key
objectives of removing evils of dowry
system, securing suitable matches for boys
and girls of marriageable ages within the
community and encouraging group
yagneopavit and marriage ceremonics.
Helping young men and women fo gain
requisite skills for securing employment,
coordination with all Sabhas and
conducting annual Sammellans and
interaction with the diaspora abroad were
other objectives of AIKS.

At the time of formation of AIKS in 1980,
it had 22 affiliated Samajs. In fact nine
Samajs were added in just 9 months, prior
to the formation of AIKS, in Patiala.
Ahmedabad, Hyderabad, Moradabad,
Jodhpur ete. in addition to the active
Sabhas in Amritsar, Delhi, Lucknow,
Calcutta, Allahabad and Mumbai. We can
now take pride in the number of
understandably over 350 registered
Sabhas/Samitis/Associations in India and
abroad. New Sabhas have come up in
places such as Jammu, Bengaluru,
Faridabad, Ghaziabad, Gurgaon, Noida,
Ambala, Hyderabad, Pune, Jalandhar and
in many other places post 1990 for
collectively observing main festivals and
couwaunity rituals. Sabhas /Associations
have also come up in USA, Australia,
Middle East, Europe and New Zealand and
these can surely help in maintaining our
social cohesivesness. Younger generation
of entrepreneurs are also networking for
KP Start Up enterprises and for a service
class mentality driven community, which
augurs well for the future of our
community.

While each Sabha and Samiti is trying its
utmost to preserve its cultural heritage,
absence of unified leadership to guide the
community is sadly missed. Despite the
worst upheaval of community from valley
and our suffering lasting over 28 years,
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no lessons seem to have been learnt. With
regret, one notes the comment of Col. Tej
K Tikoo, President, AIKS in October 2018.
Accession Day Special Issue of NAAD
magazine “The Chimera of Unity” (page 4)
regarding observing ‘Balidaan Divas’ on
September 14 by different organisations at
two different places, Jantar Mantar and
B K Ganjoo Memorial Park in New Delhi.

“Whether we achieved anything in terms
of our political struggle or not is debatable,
but one thing we certainly did achieve i.e.
conveying in no uncertain terms that we
are as divided as ever even while asking
for what exactly we want".

Looking ahead, Kashmir Pandits who had
to flee their homes in 1990 are not likely
to go back soon. Thought of returning to
the comforts of our home and hearth with
security, dignity, employment and honour
in an inclusive society is «. dream we should
see day in and day out. However, our next
generation will be born in places thousands
of miles away from Kashmir. T.S. Eliot once
said, “home is where one starts from.” For
children of our children and their children,
regrettably home can be in distant lands
in USA, UK, Australia or any other place
in India. Kashmir will always remain home
for me because that is where I was homn
and schooled and from where [ set off into
the wider world. One cannot expect the
same level of association, enthusiasm and
attachment of the journey if one starts
from a home outside Kashmir. For instance,
Josh Kaul, now elected as the Attorney
General in USA is son of an immigrant
Kashmiri Pandit and a Wisconsin born
American. He is married to an American.
It is unlikely that his children will have
any connect or attachment with Kashmir
unless he becomes proud of something in
our heritage which he can propagate with
zeal that commands respect of our future
generations and people when they interaci
with heritage, so distinet, so powerful and
so integral to humanism which atiracts
and commands universal respect.




For that what should we do? First, every
Kashmir Pandit in current generation
should learn and understand ‘Kashmir
Shaivism". It gives primacy to universal
consciousness and can help gain global
acceptance and respect to help us retain
a distinet identity for our social, cultural
and welfare activities, even when our
ethnicity faces challenging times. Second,
we must all endeavour to visit Kshir
Bhawani once a year, on Jeshtha Ashtami
day from wherever we are based. It should
be like undertaking a yearly Hajj like
pilgrimage. People who are in Jammu,
Delhi or other paits may visit the temple
once a month on Ashtami days to create
awareness about our roots. Mata's temple
should over the years become the catalyst
for the community at a global level.
Younger generation can take advantage of
the pilgrimage to visit other places of
tourist attraction and show their children
the place of their forefathers. As decades
go by, it can become a fulcrum of the
community’s survival. Three, as shared by
me in an article published in the last
annual number, “Faect sheet from
Kashmir”, a permanent solution to the
problem requires a deep understanding of
many dimensions independently of and in
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conjunction with each other viz
Legality, Land, Morality, Operationality,
Kashmiriyat, Sufism, Historicity and
Identity ( Le La MOKSHI). It will take time
to implement a pareto optimal solution and
I am researching to write about it in a
book. Sharing historical folk tales and
songs of Kashmir can educate the younger
generation of the depth of understanding
of our forefathers. For instance. Heemal
and Nagrai can help reveal a modern day
Nagin TV serial as a poor clone. Children
can remember Lullaby and short stories
lifelong. Hence, our manira of Sabhas,
Samitis and Sammellans for social
cohesiveness and solidarity can be
supplemented by new mantras : First,
"Learn Kashmir Shaivism”; Two, “Chalo
Kshir Bhawani” and Three. "Propogate
Kashmiri folk tales and songs.”

May Lord Shiva bless us all. Om Namah
Shivvay !

®

A technocrat by profession. the author is based
in Holkata. Email : dhar_ashok@yahoo.com,
Cell: 9831154746,
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Background

ver since the advent of internet,
Esometime in early to mid-1990s

when it became available to
individuals in large numbers especially to
those of us residing in the Western
countries, several technological advances
have taken place over the vears. What was
available to a few people is a worldwide
phenomenon that is now used not only for
personal communication or discussion
between various individuals but has
become a vehicle for e-commerce where a
majority of commercial enterprises depend
on the revenue generated through its
platform.

This all started with one having personal
e-mail ids and access to various bulletin
boards, designed for any topic or region,
where one could read and post messages
freely. Here in the US, we also started a
private e-mail group for our community
members, where we would share details
and discuss various issues on a regular
basis. On one occasion when one member
was attacked personally, we set a few
guidelines for posting messages so that
members are not offended. This was a huge
learning curve back then. Soon afterwards,
we had domain-based e-mail ids provided
by hotmail.com, and later by yahoo.com and
gmail.com to name a few. The internet
started mushrooming from that point
onwards to other countries such as India.
After this, the first few years in early part
of this century saw emergence of social
media such as Facebook and Twitter that
allowed individuals to connect with each
other, even with those that they had not
seen for 30, 40 or even 50 years.

Curse

Internet is no doubt one of the biggest
achievements in the history of humankind,

SOCIAL MEDIA FOR OUR COMMUNITY - A BLESSING OR A CURSE?

Sunil Fotedar

other than landing a man
on the moon in 1969, It
is an extremely powerful
tool that can be used to
bring about positive
changes to our lives. But
it is a double-edged
sword that can cut both
ways, as its power can
also be misused wittingly or out of
ignorance. As far as our community is
concerned, we are indebted to our
ancestors for inculcating value of
education that has been our ticket to
freedom from dark ages of tyranny.
discrimination and persecution at the
hands of our adversaries in Kashmir.
However, just because we are an educated
community, it does not make all of us net-
savvy. Getting on internet and writing on
several forums from our homes may give
us some comfort, but this is false sense of
security in this age of dark web. There
are hackers and cyber-criminals out there
watching for every single wrong move we
make, using such techniques as social
engineering, phishing and implanting
malware on our computers, and one false
step can potentially result in us losing life’
savings if we are not careful. Then there
are netiquettes (proper etiquetles on using
internet) that one must learn and adopt. I
request members getting on to the internet
first time around to familiarize themselves
with netiquettes as there are many
resources available on internet. One
should not just assume that he knows
everything. Because of our exodus from
our homeland Kashmir, our community is
scattered all over the world. We have truly
become a global community, and as such
we must make ourselves familiar with local
laws and customs. Some countries enjoy
more freedoms to express oneself than

e
\
\7_]‘-/




-

others. What we write on any social media
platform can land us in trouble, legally or
otherwise, depending on the place we live
at. In one particular instance, a
professional from our community in India
lost his job because of what he wrote
against our adversaries on Facebook. People
in several countries like India have been
thrown in jail for what they wrote on
Facebook. Long before the advent of fake
news and Russians being aceused of sowing
seeds of discord between various ethnic
groups in the 2016 US presidential
elections in order to discourage citizens
from voting for a particular candidate, and
in favor of the sitting president, our
adversaries have used fake Kashmiri
Pandit-sounding names on various
discussion forums to initiate ugly debates
and divide our unsuspecting community in
several groups. As administrator of one
popular Facebook group. we have kicked
out several fake identities from our group
over last several years.

Blessing

If we are careful with using the internet as
it was intended to be, everything about it
is not all that gloomy. In fact, such
platforms as Facebook and Twitter provide
us with immense opportunities to do good
to our communily in many ways. Instead
of wasting time and bandwidth in engaging
with such endless debates as inter-caste
marriage, unity in our community, whether
we should be called Pandits or Hindus or
Brahmins (several times discussed in the
past on several forums without any end
result, no matter how significant these
topics can be to any individual), or using
our enormous resources at our disposal for
building ‘hawans and bhawans’ even though
it may be important for some, we should
think of ways to bring about positive impact
to our community, especially to those
among us who are still in dire need. Our
community has no dearth of ideas but
expressing our idea on any forum expecting
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someone clse to take up on our idea and
run with it, is not ever going to happen. If
we have something positive to contribute,
we should own it up, express our idea on
a forum, engage in dialog with other
members and convince them that your idea
is worth pursuing.

Social media can be used as a platform
not to only address several challenges our
community faces but initiate several
working groups that tackle these from
various angles. Most of us have now well-
settled professionally, but there are some
of us who have fallen through the cracks
and need our immediate help. [ have
identified the following areas:

1. We have such problems as educational
needs, as well as living conditions that
need to be addressed. We have several
organizations in India and Western
countries doing their part but the fact that
we still have some unfortunate brethren
who are still in need to meet their
educational expenses tells us that more
is required, [ am associated with Kashmiri
Overseas Association (KOA), which is a
charitable organization based in the US.
A few individuals in our community soon
after our exodus from Kashmir had the
vision to identify certain problem areas and
dedicated themselves to addressing those
issues, not by using words but by action,
such as financially supporting young kids
and professionals to pursue our greatest
asset, i.e. education. These programs have
been running flawless for the past 25
years and counting. India-based
organizations should parallel the efforts
of KOA in terms of raising funds from well-
to-do KPs in India for educational needs
of those children that are not covered by
KOA. 1t is not only KPs outside India that
should be expected to help, but as they
say, charity begins at home.

2. One more thing that needs our
immediate action - with a lot of medical
cases like kidney, liver and heart failures,
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as well as life-threatening road accidents,
it has become extremely difficult to raise
money in large sums through appeals,
primarily because of donor fatigue, and that
too donations are collected on a short
notice. Having some form of medical
insurance in Western countries, with rising
medical costs is an absolute necessity,
without which we would be doomed
financially should there be a medical
emergency. Though we have organizations
doing their utmost to cover for the mediecal
expenses of those in need, but why leave it
to chance and address it at the last
minute? We have brought up the idea of
making everyone in our community buy
universal healthecare insurance that can
be bought for peanuts, and those who
cannot afford to buy premiums for their
medical insurance can be supported
financially by us.

3. We need working groups of brilliant
minds to address such institutions as the
UN to get our community declared as ethnic
cleansed that led to our exodus from our
homes and hearths of 5 centuries in the
early 1990s, as well as build strong cases
with witnesses to try all those with our
blood on their hands with crimes against
humanity in the court of law, if not
Supreme Court of India, then ICC at Hague.

It is a given fact that we do not possess
enough votes to help any political party in
India. While delivering press briefs may be
important, but it is not sufficient any more
only to prove that we exist. It is high time
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we choose deeds over words. What better
way of communicating and addressing our
issues and coming up with collective
solution in an expeditious manner than
social media that provides us access to
our biradari anywhere in the world at a
moment’s notice! If we are careful in using
social media, I see it as a blessing and
God-sent for our community at large.

Disclaimer

I am not being critical here, as my
suggestions seem to have ruffled many
feathers in the past within certain
quarters but requesting everyone to look
at these suggestions with an open mind.
We all love our community in our own
unique ways and hope and pray that every
member prospers. We are in it all together.

I wish everyone a happy and joyous new
year 2019. May our community achieve the
heights of glory never seen before in our
entire history,

Associated with KOA for the last three decades
including that of President twice, Mr, Sunil Fotedar
has been responsible for creating a large number of
websiles for the community and programme director
of KOA's Sponser a Child programme which supports
375 children living in the camps for their education.
Recipient of Sharda Samman for Panner Kashur,
Special Zoan Award by KPA, Mumbai and Sharika
Samman from Kashmin Sevak Samaj Faridabad.
http: / /sunilfotedar.com,

Email : sunilfotedar@yahoo.com, Spring, Texas,
USA.
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BANGALORE SABHA STRIVING TO PRESERVE OUR
CULTURAL TRADITIONS

€ mass exodus of our community

I with a history of 5000 years, from
our roots in the valley has devastated

our culture and traditions, even though we

have appreciably recovered on educational,
econornical and social fronts.

Not knowing that the community will
continue to remain in exile, even after
nearly three decades have gone by, very
little attention was paid to preserve our
culture and traditions. Since the
community was left to fend itself, with no
concerted support either from the central
or state governments, the struggle for
existence started from day one.

Getting a one room accommodation or
admission in a school for our children or a
reservation in a train, a gas connection or
a ration card became the immediate
necessity for members of the community.
The support from some political parties or
the central government trickled not at
regular intervals and with the result each
individual started fighting his own battle.

Today, our present generation is doing
much better in the field of education or
employment and economically too, but not
many are talking about our culture or
traditions. Even some of the frontal KP
organizations concentrated on reaching out
to needy and thought of preserving and
propagating our culture and traditions
received a back seat. With the result small
groups scattered all over the country and
abroad live in silos.

It was only in the early 2010 that many KP
organizations took up the preservation and
propagation of our age old culture and
traditions which will keep the community
thriving. We saw many ashrams owing
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allegiance to various saints and sages
coming up in Jammu and Delhi and of
late in other big cities of India which have
become the places of mass meetings. A
good trend indeed but needs large scale
patronage from the youngsters.

Sharda language is being revived and
taught by several organizations through
private classes and also in association
with some universities. Many books have
been written on our religious places,
rituals, traditions and festivals which are
bound to impact the younger generation
in their quest to know their roots.

In 1980 nearly 200 families suddenly
landed in Bangalore and were
accommodated in various choultaries and
muits, even on railway platforms. They
were working in ITI and HMT and a few
nationalized banks. For months they could
not get adjusted in their PSUs, After a
great struggle, they were accommodated
in one room guarters and their salaries
got delayed by months together.

Then a need to have an organization was
felt to take up the problems with
authorities jointly for better results.
Kashmiri Hindu Samithi Karnataka was
formed under Registrar of Societies Act.
This turned out to be a lifeline for the
displaced community in Bangalore and
parts of Karnataka.

A need was felt to have a place of our own
which will become the focal point for
discussing our problems and also act as
a common address for the community
members in exile,

In the year 2000, KHS approached the
government headed by Sh. S M Krishna
with three demands:




1. To allot a plot of land for construction
of a Bhavan to house a library and
showease our culture and traditions. There
was a need to celebrate all our festivals
together so that the younger generation
could carry forward the age old traditions
and keep them alive.

2. To register all KPs as Migrants from
Valley in order fo claim their statehood at
any later stage.

3. To give reservations in educational
institutions including engineering and
medical courses and facilitate our children
in getting free education.

All the three things were granted which
proved to be a boon for the community in
exile.

A Bhavan with 15,000 sq. ft of covered area
(three floors) was constructed and
inaugurated in 2013. In 2014, a KP
Martyrs’ Memorial, first of its kind in the
country was also established, besides a
library mostly having books on Kashmir
and community history. It has a yoga hall,
a dining hall, kitchen, four double rooms
with bath and toilet, an auditorium which
can house 350 people and a Hawan Shalla
for celebrating our festivals and Hawans.
Many marriages and yagneopavit in
t{raditional manner have already been
conducted at Bhavan.

Of late, a Shiva temple (Neelakanth-
eshwara Temple) has been added and was
thrown open to public on October 14, 2018.

Ishwar Ashram Trust (IAT) was also
housed last year where teachings of Swami
Lakshman Joo and Shaivism are being
propogated.

Every effort is being made to make this
Bhavan a common meeting place for the
community so that our culture and
traditions are kept alive despite being away
from our roots.

(75)

Bhavan has become a focal centre for
discussion on how we can preserve our
cultural link after our migration from
Kashmir, which is a genuine concern. We
have a glorious culture developed by our
ancestors over a long period of more than
five thousand years. No one would like to
dissociate himself with such
inheritance.

an

When we talk about culture, we mean
our language, religious traditions, social
customs, festivals, music, singing and
dance, food, dress, art etc.

Unfortunately our Kashmiri language
remained as a spoken language only. It
has not developed as a mass medium for
conveying our written thoughts. How can
we then preserve this language, even as a
spoken one? Perhaps the answer is to
speak it in the family and familiarize
children with its usage.

We are a highly religious people but we
have not learnt the art of performing our
religious functions. Today, we do not have
sufficient priests in our community who
can spread our religion. With the result,
our religion and rituals are shrinking by
the day. The day is not far off when we
may have to adopt local rituals.

Our festivities in the social life are linked
with our religious activities, with the result
over the years spiritual content of a
religious function has almost disappeared.
There is a need to simplify our rituals.

Social customs are passed on from the
older generation to young and it is through
the social customs that we share the joys
and sorrows of our loved ones. So we must

know our soclal customs especially those

assoclated with marriages, festivals or even
in the case of death. This is our great
inheritance, which can bind us together.

Even after three decades of our
displacement, the community has not been
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able to come out with a global directory.
However, there are directories available of
small groups but that does not serve the
purpose of keeping the community together.

To keep the local touch in the food we cook
and eat, we have set up a store where all
typical spices and other pooja items are
available. We also hold functions on
festivals and try to educate our children
the importance of celebrating these
festivals.

Every year we hold a music festival where
Kashmiri-artists are given a platform to

perform and showcase their talent. On
every function, our own kashmiri food is
being served in traditional manner.
Concerned over the fading away of cultural
and religious ceremonies, we are
constantly making renewed efforts to
revive ancient rituals that are unique to
the Hintlus of the Valley.

Mr. R. K. Mattoo is the Editor of 'Spade a Spade’, the
journal of the Bangalore Kashmiri Association.
Email : rkmattoo@gmail.com. Cell : 9448087344,
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"Hear O dear, the sweet sweet symphony,
I tmproversed a bridge of self and moved across;
And I bekeld a bright revealing dawn;
Who a Hindu there, who a Musalman?
AU skin, none alien, one we are "
-Aziz Darvesh.
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BJP FAILS EXILED KASHMIRI PANDITS
(LEST THE NATION FORGETS THIS ILLUSTRIOUS COMMUNITY)

ASHMIR is not a piece of land. It is

the abode of the soul of

ndia. Kashmir is an integral part
of Indian civilisation for centuries. Most
people in India and abroad think ‘Kashmir
is an integral part of India’, is being
parroted by leaders of all political hues that
sounds like an arbitrary statement
designed to rebuff Pakistan, and to reaffirm
India’s military might over a coveted
geographical area. ‘Kashrir is part of India’
[t is not a statement, but an impassioned
avowal.

Kashmir was considered the abode of
Saraswati, the highest seat of learning in
India, and was also referred to as Sharda
Peeth. So much so that when graduated
from Kashi, they took 4 symbolic steps
towards Kashmir, denoting their aspiration
for higher learning. Almost the entire body
of Sanskrit literature has its origins in
Kashmir.

Rajtarangini, an authoritative historical
tome on the royal lineage of Kashmir,
written by Kalhan in the 12th century,
outlines the greatness of King Lalitaditya,
possibly the most powerful Indian Emperor
of all times, whose kingdom in the 8th
century extended from the Caspian Sea in
the north to the Kaveri basin in the south,
and included Assam in the east. How many
Indians have even heard his name???

How many of us know that Srinagar was
established by Ashok? That Mahayana
Buddhism was spread across Mid Asia,
China and Japan by Kashmiri monks?
Patanjali, who gifted to humanity his Yog
Sutra. Sharangdev, considered the father
of both Hindustani and Carnatic music.
Acharya Abhinav Gupt, one of the greatest
scholars of all times, who wrote 46 literary
classics, including the renowned Abhinav

Ashok Bhan

Bharti. His principles of Ras are being
taught in 80 universities around the world.

Why are the educationists and the policy
makers deliberately withholding such vital
slices of history from our text books? How
will the present as well as future
generations realize that Kashmir is the
keystone of our heritage through millenia,
finding mention even in our oldest
scriptures? Kashmiri Pandits have rich
heritage and their roots are engraved in
the soil of the Valley for more than five
thousand years. That can neither be
destroyed nor obliterated by any power
more so by unleashing terror and vicious
campaign. But the ground reality in today's
Age of Enlightenment is — Kashmir today
is without Kashmiri Pandits. Realities are,
al times harsh and strange. Kashmiri
Pandits, the aborigine of Kashmir are out
in exile, in this modern age of reason and
enlightenment. The forced exodus of the
Kashmiri Pandits in 1990, designed to
effect the motivated ethnic cleansing, will
go down, in the history of these aborigines
of Kashmir, as a continuation of the
persecution and genocide facing for
hundreds of years. The atrocities peaked
during despotic rule of tyrant kings.

But the tragic irony is that they did not
get any respite even in the bright days of
the enlightened times, especially in the
post-independent days of their country,
India.

Whatever be the vicissitudes of their
history all pale into insignificance when
we look at their present plight. The colossal
crisis through which the exiled community
or for that matter the entire Kashmiri
society is passing through is in reality the
crisis in the country’s great values—the’
perversion in practise of its Constitutional
jurisprudence, the socio-political and moral
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norms. Acute fear and scare had been
created which gripped the Kashmiri
Pandits from Sept.1989 onwards after
killings of prominent members of the
Community. The Pandits started feeling
what they had felt when hounded by
Afgans in the second half of eighteenth
century - “O heart, there is fear And dread
in the city. Prepare for journey, Disorder
is dominant in this city”.

KILLING one and scaring a thousand was
the concerted PLAN neatly executed by the
local terror groups. The choice of exile was
forced on the Kashmiri Pandit community
by the Pakistan sponsored terrorists who
imposed their writ on Kashmir by
unleashing death and destruction. The
State Government at that time abdicated
its Constitutional duties and left the
peoples life and liberty at the mercy of the,
looters, marauders and terror groups. The
terrorist violence is unabated till this day.
The terrorists maimed, killed, lynched and
looted a large number of Kashmiri Pandits.
The terror stricken Pandits ran for life,
leaving their homes and hearths behind
them.

They sought refuge in Jammu, Delhi and
elsewhere in the country. The cleansing
process was completed and now Kashmir
valley is without Kashmiri Pandits. The
native Kashmiris have entered in 29th
year of Exile. Pandits crave for return to
their roots. They say bidding farewell to
the soil they have sprung from is too
traumatic an experience to be conveyed
in words. They always say - We love our
homeland, every inch of its bounteous soil
which has nourished us all; Every day
resolve of these hapless Kashmiris is —
STRIVE. STRUGGLE and STOP not till the
Exile is reversed and they return back to
their HOMELAND on their own terms.

The successive Central as well as the 5tate
government has done precious little for the
rehabilitation of this Community, who
have contributed, in a big way, to the
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freedom struggle of India against the
British imperialism, and also to the
national reconstruction in the post
Independent era. It is a community whose
history generates envy at their
achievements as well as sorrow at their
plight today. The long history of these
exiled Kashmiris has been of triumphs and
tragedies. The antiquity of the Kashmiri
natives and its Aryan origin are well
established. Human memory is short and
so is, unfortunately, the memory of our
leaders especially of the current
dispensation. It was I. K. Gujral as Prime
Minister who said - ‘If the Nation's coffers
have to be emptied for dignified return and
rehabilitation of this illustrious community
back in the Valley, still it would be a lesser
price for their contributions towards
modern nation building”.

The forced migration of 1990 left the
Kashmiri Pandit Comymunity shattered
physically and psychologically. Scores of
social organizations worked, day and night,
on voluntary basis to bring succour to the
exiled. In a permissive, soft and caste
ridden Indian State and in many ways
cruel, the exiled illustrious KP community
have been created as relugees from its own
flesh and blood and have been cast aside
to fend for themselves. To survive as a
distinet community is next to impossible
in present day world until the exile is
reversed and rehabilitated, physically back
in the Valley. They are working relentlessly
for the protection of their distinct socio-
cultural entity. Their struggle is still going
on. It is taking lot of time for the leadership
of the community to put across its
considered views on the ultimate
resettlement of the entire Kashmiri Pandit
Community in Kashmir on its own terms.

From 1989 till date Kashmiri Pandit groups
are devoting a lot of time tb their mission
in one form or the other towards the task
of restoring the honour and dignity of the
Pandits. There is no one at the political
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level not even the Prime Minister and the
Home Minister or at bureaucratic level
prepared to stick their neck out and
demand action to restore the dignity and
honour of the Pandits.and come out with
an actionable time bound plan for the
return of the exiled community back to
Valley.

Hopes that with huge mandate the
Bharatiya Janata Party-led government
would pay serious attention to the plight
and future of the Pandits were sadly
belied. The present government is as
inactive as any of the other governments
that had held office since 1989. No
Government has ever consulted the
representatives of the exiled natives nor
is there any return module plan in public
domain.

The exiled Pandits have been waiting for
29 years, hoping that the day of their
return with honour, dignity and security
to their homeland will come. It has not
happened so far, despite claims of
considerable improvement in the ground
situation.

Meanwhile, the plight of the Pandits has
been slowly forgotten. Everybody sheds
crocodile tears over their suffering, but
there is nothing by way of action. The
future of the Pandits, as an important
stakeholder and component of the
Kashmir imbroglio, is less and less talked
about.

There are attempts by various social
groups and civil society activists to ensure
that the promises made by the nation, to
restore the honour and dignity of the
Pandits, are not forgotten. These groups

are interacting vigorously with leaders of
the government and opposition political
parties to ensure that this dimension of
the Kashmir scenario is not forgotten. The
socio-religious leadership of majority
community and the groupings those who
have for some reason have chosen not to
be part of the main stream are helpful
factors towards the return of natives back
home,

The return of the Pandits to their homeland
cannot be achieved unless the nation and
the people of Kashmir are in unison and
create consensus. The governments of
India and the state have to plan out a
common and comprehensive return module
and enforce the same in time bound frame
work. The government of India has a
constitutional and political responsibility
for working towards such a consensus and
demonstrate a strong political will. It has
to create infrastructures, Housing colonies
etc., provide adequate jobs to the educated
youth and rescind the distress sales of
immovable properties and secure all the
religious places cultural centres and
endowments. The greater obligation on the
central and State governments is to create
conducive economic and socio-Political
environment for reversing their exile and
facilitate their safe and dignified return
to their homeland. NATIVE KASHMIRI
PANDITS ARE LONGING TO RETURN TO
VALLEY—THEIR ROOTS & HOME LAND.

O

Ashok Bhan - Senior Advocate. Supreme Court of
india. and Chairman (Kashmir Strategy & Policy

group). Email : ashokbhan@redifimail.com
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wish to see your pious mountains as
pure as the driven snow,

Your winter snow glistening from heavens
above,

See it blossoming like the violet hues of
lily, nurtured and grown in one's own
garden

See the shikaras floating on the clear
water of your mountains

Admire the turning of colour from crimson
to red of the Chinnar tree,

Just to shed it all and envelope itself in
green again

1 wish to meet your native people, so I can
feel their pain

Robbed of your home land, one you built
with efforts of a lifetime,

Robbed of the serene view, the mountains
surrounding one, in the morning when one
wakes

One's home attached to a million
memories, memories still buzzing in the
old dusty corners of ones brain

I've heard about your stories.

I've heard stories of rebellion after rebellion
like history repeated, in a valley so
beautiful like ours, wanted by one and all

As tears moist my voice and eyes alike, I
hear stories narrated by my relatives

Stories where loved ones were massacred
on the streets, by people of the valley, a
home of 20 years was left to a road without
a destination, unknown
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DEAR KASHMIR I

Gunjan Misri

It makes me question:

Why can't we live in
peace, why do we let this
fisht of boundaries, fight
of land, fight of religions,
define our limits?

Why can’t we live like brother’s and sister's
in a land that belongs to us, in a home we
built together?

Why can't we setfle?
Why can't we share?

Why is one so selfish, when it comes to
oneself?

Why can't we give up the arms and
embrace each other's warmth, to last us
an eternity under your snow?

There is an answer too,

Let's not let the division of religion, break
open the land we once walked together.

The roads lie here, still in your arms,
waiting for the people to trod upon, lighting
its path with the warmth of their hands
intertwined.

Hindu, Muslim, Sikh, Christian, Buddhista
country so diverse like ours, has lived for
so long together. Let not the breadth of
religion come in between the depth and
necessity of human love and unity.

It's the way we think, that moulds us,
The influence we live in which shapes us.
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“Kashmir, if heaven ever be found on earth,
it is here, it is here!” , said he.

Beauty, why does one have to fight for
beauty, why can’t one share it,

Drink from the immortal fountain of your
mountains bathed by the rivers of Vitasta,
and Sindh

The snow covering your bare face, feel the
warmth of the 'Kangerhs’ fire in the early
winter mornings, the laughter of thy
neighbours from across the fences.

I know you can change, your people will
be ours again, I will be with you again.
There will be no hatred but moments of
love, growth, and purity, just like our valley
was, a very long time ago and with the
arrows of time, [ hope our unity circles back
soomn, again.

With the hope of being with you, in all your
unity.

With love,

Your daughter,

Gunjan Misri

This Lalvaakh says it all :

Shiv chhuipatapatarozaan ; moZaanHyond
ita Musalmaan; trukhaichhukh ta
paanpraznav; soy chai SahibasZaeni - Zaan.

(Shiv resides on every road, every home,
it doesn’'t discriminate between a Hindu
or a Muslim, we do as humans. If you
consider yourself a devotee, lock within
and you shall seek the answer that God
is one and same, for all religions.)

Gunjan Misri is a 3rd year Biology Research student
at present.
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Section IV

Preserving Our
Temples and Religious Places
in the State.
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e landscape of Kashmir is dotted
with magnificent religious places
that bear an eloquent testimony to

thousands of years of Hindu spiritual
heritage. They create idyllic spiritual
ambience for the devotees. The temples and
shrines are inextricably linked to the
physical -and spiritual existence of
Kashmiri Pandits (KPs). These are the
defining landmarks and symbols of their
faith. Apart from being inalienable
Spiritual Centres of KP Community, these
shrines and temples have immense
heritage value. Several of these temples
have been mapped by INTACH, a Valley
based NGO, under the auspices of
UNESCO - as part of thousands of years
of Kashmir's Hindu heritage that must be
preserved and protected.

Historically, Hindu temples and their other
places of worship in the Valley have been
subjected to desecration and plunder ever
since advent of Islam there. Tohfatu'l -
Ahbab, biography of Shamsu'd-Din
Muhammad Araki - an Iranian Shi'a
Muslim missionary of Nurbakhshiyyeh
order, who first visited Kashmir in A.H.
882/A.D. 1424, vividly narrates with pride
how Araki and his band of Sufis unleashed
mass conversion drive of Hindus to Islam
by sword of Islam and how he vandalised
places of Hindu worship. Destruction of
Hindu temples/shrines and replacing
those with Ibadatgahs [places of worship)
of the new faith was then dignified as a
sacred religious duty. Ironically, in free
India too, especially during last four
decades, burning down Hindu religious
vestiges and usurping their assets in the
Valley has turned into a ‘sacred’ loot. Most
conservative estimates peg worth of Hindu
religious assets in the Valley at Rs.30,000
Cr; Srinagar itself is home to assets worth
Rs.7,000 Cr. For Islamists and real-estate

| KASHMIR TEMPLES & SHRINES: LOOMING EXISTENTIAL CRISIS I

Yoginder Kandhari

czars that offers a mouth-watering
opportunity, be that a perverted religious
obligation or a business proposition. Hence
a race to gain control of these assets.

The Recent Past.

Not delving too deep into history, recent
onslaught on Kashmiri Pandits’ temples
started in 1986. Exposing this dangerous
politico-communal game-plan of Mufti
Mohammad Sayveed, Praveen Donthi writes
‘After the locks of the Babri Masjid were
opened, riots broke out in some parts of
the country. While Kashmir was largely
undisturbed, violence did breakout in one
district: Anantnag, Sayeed's stronghold.
Here, several temples were desecrated and
houses of Pandits were attacked. During
my reporting, I heard allegations that
Sayeed himself had organised the violence.
Yousuf Jameel, a senior Kashmiri
journalist, who covered the riots,told me
that Congress was behind it because they
had problems with G.M. Shah and wanted
to get rid of him. I was told by Ghulam
Hassan Mir, one of G. M. Shah's defectors
in 1984, that “Mufti Sahib was behind it
(riots)” - ‘How Mufti Mohammad Shaped
the 1987 Elections in Kashmir’, Caravan,
March 23, 2016. As if on Mufti's cue, this
vandalization continues unabated till this
date.

Present Status.

A visit to various temples/shrines/holy
springs or even Shamshan Bhoomis in the
Valley leaves one aghast at brazen
encroachments of their assets, either
through intimidation in an environment
of conflict or through fraudulent and illegal
sales. Land mafia, militants and their
sympathizers, politicians, Sadhus,
administration— bureaucrats, police
hierarchy and revenue officials - Hindu
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religious bodies and many a black sheep
within the Kashmiri Pandit community are
integral to this nexus. A walk on erstwhile
Hari Parbat parikrama bears a testimony
to wholesale encroachment of temple
properties. Three full-fledged townships
have come upon the land which was
essentially annexed to the seat of Sharika,
Kashmir's presiding deity. Encroachers of
iconic Saptrishi Asthapan straight facedly
retort ‘where else could we go?'.
The complicity of revenue officials, admini-
stration, and the militant-backed land
mafia is evident. Otherwise, how could
commercial buildings have come upon the
land annotated Ahl-e-Hanood (belonging to
Kashmiri Pandits) in revenue records?

After ‘purging’ Kashmir of Pandits and
wresting their properties, grabbing Hindu
temple assets was a natural progression
for the militant-backed land mafia. Current
armed uprising gifted Kashmir a lawless
society wherein administration, complicit
or at best indifferent, allowed trampling of
these vestiges of Hindu civilization in
Kashmir. Politicians and people in state
administration too resorted to numerous
Benami transactions to construct huge
commercial complexes.

Casting aside any pretentions to protect
faith, even Sadhus turned wheeler-dealers
in this reprehensible barter of temple
property for monetory considerations. Land
belonging to Baba Dharm Das Mandir, in
Srinagar, was sold/leased by its caretaker,
‘Mahant’ Gopal Das, backed by an obscure
organization called Sadhu Dharmasthan
Surakshini Samiti, J&K. This is not the
only case in Kashmir of Mahants/Sadhus
turning thugs for greed which they are
supposed to have renounced. It is a
common knowledge that many among them
impersonated different ‘visages' to sell
temple properties at different places.
Shockingly, even some top Hindu
bureaucrats patronized these thugs either
on the pretext of them belonging to
Hindus faith or as a payback for their
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token assistance during Amarnathji
Yatra. Whenever questioned, encroachers
are quick to flaunt fraudulent sale deeds
to claim ownership

Response of the Community.

Having sold own assets in Kashmir, most
of the community members have exhibited
callous indifference to this brazen
vandalization and sale of the temple
assets. This debate has been reduced to
casual discussions in cosy drawing-rooms
over a proverbial drink. The sel~imposed
leadership of the community dabbles more
in international politics than taking up
core concerns of the community.

A couple of young Kashmiri Pandits, driven
by an urge to make some quick buck, took
up reconstruction/restoration of a few
depilated temples in Srinagar and in its
immediate vicinity. They were funded from
Constituency Development Fund (CDF) of
a Kashmiri Pandit MLC. Since this
commitment was greed-driven, cracks
developed in this unholy partnership and
soon this effort too was in shambles,
Currently, an NRI Kashmiri Pandit has
undertaken to restore/develop some
temples in the Valley. Having initially done
an excellent job, his team too is now
accused of swindling funds and of being
involved in the sale of the very assets that
they had undertaken to protect.

Angered, a team of non-migrant Kashmiri
Pandits (KPs) filed a FPublic Interest
Litigation(PIL) in Supreme Court, in 2007,
against the unabated sale of temple assets
in the Valley. However, SC advised them
to move J&K High Court for the purpose.
Justice Sunil Hali, in his interim
judgment. in a case involving illegal sale
of Baba Dharam Das Temple land. directed
Kashmir Administration, firstly, to ensure
that revenue authorities do not issue any
Farads of temple lands to anyone,
secondly, to take custody of properties
regarding which no transfer has been
affected and, lastly. to ensure protection




of properties by taking necessary steps in
shape of demarcation and fencing of same.
Needless to mention that vested interests
and communal bias in the administration
ensured non-compliance of these court
directions. While adjudicating on a
contempt petition filed by these Kashrniri
Pandits, Justice Muzaffar Hussain Attar
passed severe strictures against Divisional
Commissioner Kashmir for his failure to
file a status report about 27 temples in
Srinagar. Taking cognizance of the
lackadaisical attitude of the admin-
istration, Justice Attar reminded it of the
constitutional obligation to uphold secular
credentials. Even the report submitted
thereafter remain wishy-washy confirming
administration’s indifference. Notwith-
standing the tardy pace of court
proceedings, litigants appear committed to
their cause.

Sadly, Kashmiri Pandits who have
managed to take control of some shrines
treat these assets as their private fiefdom.
Invariably, such people, as is rumoured,
enjoy support and backing of some
prominent Hindu outfits. Mostly, these
managements do not believe in
transparency. Often, cliques within
managing committees take financial and
administrative decisions that are then
ratified during sham AGMs. Constitutions
of most Sansthas have cunningly been
tweaked to perpetuate hold of a few
individuals or to oust those who dare
question them. Repeated requests from
members to make information, regarding
Annual Balance Sheets, decisions taken,
proceedings of AGMs etc, publicly posting
those on websites have been ignored. Such
stubbornness has naturally led to many a
legal battle and to fight those in courts
these managements spend lakhs out of
public funds. How can public funds be
squandered by those who profess to
dedicate themselves to social work? Such

some powerful organizations who intend
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unscrupulous people appear handpicks of

to gain overall control of Hindu religious
assets in the Valley by placing their ‘own
men’ at the helm. Some even suggest that
it is part of an incomprehensible grandiose
strategy to augment Hindu presence in the
Valley. It can’t get weirder than that!

Role of Trusts,

Dharmarth Trust manages many
prominent temples and shrines in the
Valley. However, this Trust itself has
turned to be a property dealer. There are a
series of allegations against it, of having
alienated vast chunks of land belonging
to Hindu Shrines under its watch for
consideration without any legal or
spiritual necessity there of. About 100
kanals of land belonging to Jawala JI
Asthapan, Khrew, have been handed over
to some locals by Dharmarth Trust against
monetary considerations for reasons not
even remotely connected with religious and
social activities of the Trust. Similarly,
lands belonging to Ram Chander Ji Temple,
at Sathoo Barbarshah, and Pariap Ishwar
Temple at Khonakhan, Srinagar, have been
transferred illegally. Irrevocable Powers of
Attorney authorising sale and alienation
of such assets are in public domain and
these shady deals have been covered by
local newspapers. Politically powerful
patrons of the Trust have managed to
usurp these religious assets with
impunity.

For long Durga Nag Trust has been in news
for all the wrong reasons. All efforts to set
things right have failed and now we have
a situation where employees enjoy field
day while warring Trust factions are mute
onlookers. No one seems to be in control
there. We need to realize that it is now
difficult to conjure up the ‘noble’ souls who
mercilessly squandered Trust's assets and
to hold them to account. Two warring
groups in the Trust need to bury their
hatchet by setting aside egos and take
control of whatever is left of it.
Kashmiri Pandits must demand that
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Sh. J. L. Tickoo's Enquiry Report about
finanecial bungling by the Trustees and the
managers of Durga Nag Trust must be
made public to shame those who have
swindled crores.

Political Insensitivity.

Most politicians, irrespective of the colour
of their robes, are insensitive to the
demands of the KP community in this
regard. Isn't it a shame that the BJP
legislators are in the forefront to stall any
legislation to ensure protection of
Kashmir's religious heritage? Notlong ago,
two Bills, namely ‘Kashmiri Hindu Shrines
& Religious Places Bill' and “Shiv Khori
Bill' were tabled in the state legislature.
While ‘Shiv Khori' Bill was passed, Bill for
Kashmir Temples was stalled by vested
interest. Obviously, politics overrides
professed ideology. KPs have a
civilizational obligation to raise voice
against desecration of their identity and
religious icons. The community needs to
get real and leave aside political
discussions, which in any case are always
inconsequential, and rise in unison to halt
attempts to wipe out their proud history.

Looking Ahead.

Kashmiri Pandits need to realise that their
numbers don’t count politically. They will
always be taken for royal rides by all
political parties. In such a scenario
appealing to the administration or to the
political parties in power to protect their
civilizational and religious heritage is to
bark up a wrong tree. If court directions
to fence temple lands in the Valley could
be openly flouted by the adminisiration,

what should the community expect of the
same establishment? Few among the KPs
showed any concern when Kailash Vidhya
Dham at Chinore in Jammu— a sprawling
Ashram whose construction was mainly
funded by Prof. M. L. Mam— has been
grabbed by people wearing saffron robes
and enjoying support of all the prominent
functionaries. Prof. Mam is not allowed
even to perform annual Hawan in the
Ashram premises. The weak is always
trampled.

Those Kashmiri Pandits who have joined
various political outfits are there for their
own interests and not to address
community’s concerns. Even those
Kashmiri Pandits who rose to the top in
bureaucratic and police hierarchy hardly
exhibited any gumption to look after
community’s legitimate interests in the
Valley. Post retirement, while some among
them have served tenures in legislature
as Kashmiri Pandit representatives rest
feign to be concerned about the
community's wellbeing.

Unless Kashmiri Pandits imbibe spirit of
communily-pride and reassert their claim
to their place of birth forcefully, nothing is
likely to be achieved. Just abusing one’s
tormentors during TV debates is a sign of
weakness. Practically, much more needs
to be done on ground. Otherwise, all this
is a talk in thin air.

g
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at, essentially, distinguishes a
human being from other species
is his belief in moral living. In

fact, this concept is integral to all
religions. For us, in particular, whose faith
is embedded in Vedic Dharma the principle
of moral living is woven in the very fabric
of our social and spiritual life. These moral
values are so intricately interwoven that
they effortlessly come to define our normal
living. That, in a sense, could be called
ethical living. Given our human gullibility
often waywardness there is an imperative
need for a regular reiteration of the moral
covenant. Or else, we may falter in the
pursuit of normal living. The Temples and
Shrines act as a beacon light to guide us,
to the righteous path. Their importance
is, therefore, self emphasized.

In an unprecedented show of physical and
emotional fortitude, we, the displaced
Pandits, not only withstood the devastating
onslaught of the inimical forces, but also
survived with a fair degree of material and
spiritual success. Our inbuilt instinct of
survival, against heavy odds, has been
phenomenal. What lent strength to the
community’s courage to weather the storm
is a firm belief in its great heritage and
sound intellectual foundation. We are
indeed indebted to our men/women of
vision and indomitable courage who,
unmindful of their personal grief and
pressing family commitments, were quick
to reclaim the institutional sense that
catered to, both, spiritual and mundane
requirements of the displaced Pandits.
Relocation of some of our educational
institutions from the Valley to the plains,
wherever the displaced found a temporary
shelter, helped harness our human
resource.

\.

PRESERVE OUR TEMPLES AND RELIGIOUS PLACES - RENDER
MEANING TO LIFE

B L Saraf

Alongside, Ashrams and spiritual places,
conditioned to the peculiar way of worship,
came to be built in Jammu and elsewhere:
that catered to the spiritual attributes of
a devout and provided him much needed
emotional solace. thus saved him from
falling prey to the myriad kinds of mental
disorders. Devotee's spiritual faith kept
flying high. This belief, precisely. explains
why the internally displaced Kashmiri
Hindus are one in raising the demand for
a law to protect, preserve and manage their
religious places in Kashmir.

Temples and Shrines of Hindus dol every
nook and the corner of the Valley and, in
presence of soul searing religious places
of other faiths, they bear an eloguent
testimony to its rich composite culture and
shared spiritual heritage. They create an
idyllic ambience for devotes of any faith.
However, there are instances that
whenever something happened in the
Valley, not to the puritanical and sectarian
liking of a section of majority COTnIMunity,
Hindu shrines had to bear the brunt of
fanaticisn. The unholy practice peaked in
1989, when the inimical elements caused
displacement of the Hindu community from
the Valley and devastated its religious
places. Temples and shrines were
destroyed and their properties encroached
upon by the unscrupulous elements, with
the patronage of powerful persons.
Moreover, they suffered for want of a
statutory safeguard which could have on
the state the necessity to protect them from
the onslaught. Invoking the skewed notion
of public purpose, State government too did
not lag behind in encroaching lands of
these religious places.

&
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Statutory Protection Needed - Why ?

It may be pertinent to mention here that,
in J & K, there are laws for protection and
proper management of Mosques and
Gurdwaras. And, none for Hindu Shrines.
But that is not the only reason why we
want a Law for protection and a
management of our religious places.
Condition of these religious places is
pathetic, There is well documented record
to prove that the unscrupulous have
outraged the sanctity of these religious
places and plundered their assets.
Everything has been submitted to the
highest Stiate and Central executlive
authorities. But of no avail !

features of Temples and Shrines, Supreme
Court has eloguently lent support to it.
While making an order on 08 06 2018, in
WP No 649/2018 Titled Mrinalni v/s UOI
the Court observed ;

“There is mno doubt that proper
management of pilgrimage centers of
importance is a matter of public interest.
These centers are of undoubted
religious, social historical and
architectural importance representing
cultural heritage of the country. Millions
of people visit these places not only for
tourism but also for seeking inspiration
for the righteous values and for their well
being. They make huge offerings and
donations for advancement of such
values.”

J & K government itself provides proof of
the pitiable condition of our temples and
Shrines. Pursuant to the great effort of the
community, a Bill for Protection, Care and
Management of temples and Shrines Of
Hindus in Kashmir - shortly Bill No 11/
2009 - was introduced in the State
Assembly in 2009 budget session, by the
NC-INC coalition government led by Omar
Abdullah. But for reasons well known, it
could not be rendered into an Act and with

What we have been saying about defining’
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the expiration of previous Assembly Bill
stands lapsed.

Necessity of the Law in aims and objects
of the Bill is emphasized, inter alia,
thus:

“Due to the disturbed conditions in the
Kashmir Valley in year 1990, the
majority of the Hindus left the Valley
and the Shrines remained unattended.
There are complaints that properties of
these Shrines have been encroached
and most of them are in deteriorated
condition. Many associations and bodies
of the community have shown concern
in this behalf.”

Struggle For The law, Quite old

Late Shri P L Handoo - the then Minister
of Law and Parliamentary affairs initiated
a note, in August 2000, for the then Chief
Minister, wherein he mentioned that
Kashmiri Hindus had called on him and
expressed desire “for enactment of law for
ensuring protection and security of
Devasthanas (Temples, Samadhis and
Shrines).” He recorded in the note that *
the matter had come under examination
in 1987 -~ B8 period and a draft Bill was
prepared ...... " Then, unfortunate period
of 1989 intervened so the matter could
not be pursued further. Handoo Saheb
concluded, that law as desired is need of
the hour. He suggested broad contours of
the proposed Legislation. However, his
death halted the matter, which was
revived in 2006.

Spiritual Centers and Symbols of
Common Heritage

The Temples and Shrines are inextricably
linked to the physical existence of Hindus
in Kashmir. They are defining landmarks
and symbols of faith of the Community
and, undoubtedly, are its inalienable
spiritual centers. That apart, they have
immense heritage value. Quite a number
of them have been mapped by INTACH -
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under the auspices of UNESCO — as part
of thousand years Kashmir heritage that
must be protected.

Mandir Prabhandhak Committee For
Kashmir Province — Government Order;
GAD 1699 of 2001; 20, 12, 2001, and
Bill No 2/ 2009 :

It is a matter of some satisfaction that
government has shown concern to protect
Temples in Kashmir. That explains the
constitution of the above referred
Comrittee, with the duly “lo assess the
ground position of Temples in the Valley
and work for their maintenance and up
keep of the same.” While as the Committee
did a good job in repairing some Shrines
in the Valley, it couldn't yield desired
resulls for want of a statutory support. In
fact, the situation with regard to the health
and status of these Shrines has gone from
bad to worse. Their properties have been
usurped and misappropriated by the very
persons who claim to be their protectors.
Hence a law is required to protect them
from the evil influence of the so called
“Trustees" and the land grabbers.

The situation became unbearable for the
displaced community and the concern was
reiterated vehemently. Appreciating it,
Abdul Rahim Rathar of N C, as a leader of
opposition, brought a BILL for the
protection of these Shrines in 2007. The
then CM Gulam Nahi Azad supported the
move but persuadeds Rathar Saheb to
withdraw the Bill, on the assurance that
his government would itself bring one. That
did not happen. The National Conference
led government, however, introduced the
Bill No 11 /2009.

Source of Political Empowerment

The displaced Kashmiri Hindu community
has a genuine grouse that it has fallen off
the political and executive radar of the
successive governments. That, it needs
political empowerment. How can that be
achieved? The proposed legislation shows
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the way. Essence of the desired Act is a
democratic and transparent management
of our religious places, which calls for an
elected body to take control of the
management of the shrines at the grass
root level. Present trend in governance is
to devolve administrative functions on the
elected village Pancahyats (ULBs) and
empower them to decide on all matters
necessary for proper governance at the
village level. In the emerging scenario, it
will be impossible for any elected
Panchayat body to ignore a member of
Hindu community, who is elecied to
manage a religious place situated at the
same level. His effective participation in
the local body, which decides for the local
people, stands assured. That will mean
community's Political Empowerment.
Importance of the law has to be viewed
from that angle also.

As mentioned earlier the Bill, to the
disappointment of entire Hindu
community, could not be passed. Some
persons with a vested inlerest and support
of a nationalist party — which sheds
crocodile tears for the displaced
community on the drop of a hat, ensured
death of the Bill.

For its disinclination in taking the Bill to
its logical end, the government and the
political leaders informed us that ‘large
sections’ of the Hindu community in
Jammu, Sadhu Samaj, Dharmarth Trust
and other influential persons had
objection to the proposed law.

The Community representatives inter-
acted with the concerned government
authorities, Dr Karan Singh and Omar
Abdullah, Mehbooba Mufti — Ex- CMs and
canvassed the point that the proposed law
has enough provisions in it to take care of
the objections, real or imaginary, raised
by the opponents. Reference was made to
the inbuilt mechanism incorporated in the
following provisions, to address the
genuine concerns of any ;
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Clauses 4, 5 and 14(a) of Bill No 11/2009

The architecture of the proposed law is
such that the Temple and Shrines will not,
ipso facto, come under the purview of law,
once the Act comes into force. Cl 14 says
that only those temples and Shrines would
be administered, managed and regulated
by the Board, created under the proposed
Act, which are notified under Cl ; 5 of the
Bill. They could be notified only after
objections, if any, of any body or an
organization were disposed off by the
Special Officer — not being less than Class
1st officer of the State Government - and
confirmed, in appeal, by the territorial
District Judge.

These provisions were sourced from the
identical provisions of J & K Wakf Act. I
and some other community members had
an occasion to call on the then CM, Omar
Abdullah when the aforementioned legal
position was explained to him. He
appreciated the point but expressed his
inability to move forward in the maltter
because, as explained by him, a Jammu
resident political big wig of the Congress
party — based in Delhi - had activated the
Congress High Command to put a hurdle
in the making of required law. Ex C M was
candid enough to tell the members of
deputation that unless Temples and
Shrines, marked out by the big wig, were
exempted from the sweep of proposed law
he felt helpless in the matter.

No Blanket Exemption - No Option Out

There cannot be and there should not be
any blanket exemption or Option out clause
in the proposed legislation. Each and every
religious place of the Hindus in Kashmir
must be subject to the provisions of the
law. And then let the law take its own
course. The ‘Option Out’ clause would rob
the law of its soul and render it redundant.
The point was made clear to the Ex CM
and all the concerned administrative and
political authorities whom we had an
occasion to call on. Each and every

s 3 )

-\

Community member must bear in mind
that Hindu Religious places are integral
and inseparable part of the Kashmir's
ancient cultural and spiritual civilization,
which does not stop at one generation. We
have inherited it from our forefathers. It
is not given to any one of us to have any
compromise on the issue. None of us has
a right to decide for the generations to
come.

Role of Dharmarth and other so called
Religious bodies?

Dharmarth Trust, which is supposed to
look after some Temples and Shrines in
Kashmir, has alienated vast chunks of
their lands without any legal and spiritual
necessity thereof. According to the media
reports, published at various times in
Jammu and elsewhere, Dharmarth Trust
has handed over about 100 kanals of land
belonging to Jawala Ji Asthapan Khrew
to some persons against consideration. So
has the land belonging to Temples of Shri
Ramechandar ji Sathoo Barbarshah and
Isher Pratap at Khona khan Srinagar been
illegally sold. The part played by other so
called Trusts is no better. These sham
Trusts have allegedly misappropriated
properties of Temple at Haft Chinnar
Srinagar, valued at crores of Rupees, for
which a criminal case stands registered
against the concerned person. These are
just a few illustrations of malfeasance of
the so called trustees. List is quite
exhaustive.

In Jammu also there is a clamor that
the temples managed by the Dharmarth
Trust should be handed over to a
statutory board. Because, it is alleged
that the managers of the Trust have
mismanaged the Temples. Balwant
Singh Mankotia - the NPP MLA in the
previous Assembly - brought a Bill in the
2013 Budget Session of the Assembly
for the purpose of creating a statutory
board to mange Raghunath Mandir in
Jammu and other Temples under the
control of Dharmarth Trust. He
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mentioned in the Assembly that
condition of these temples was bad.
Mankotia stated in support of his Bill, “
In Raghunath Temple money was
snatched from pockets of the people,
What message we are we giving to the
pilgrim tourists ...."” Daily Excelsior,
Jammu 2nd April 2013.

Assault Goes On.

The misappropriation of the Shrines
Properties in the Valley goes on unabated.
Even orders passed by the Hon'ble High
Court at Srinagar in Writ Petition OWP
785 / 2008 titled Ghulam Nabi Khan v/s
State of J & K, for protection of Mandir
Properties and banning their sale, are
followed more in breach than in
observance. The misdeeds of the
unscrupulous elements have been brought
in the public domain by the media in great
details

These unscrupulous elements, masque-
rading as Care takers, so called Trustees
of non-existent and sham Trusts, are
buying time to dispose of whatever little
is left of the Shrine Properties. Any further
delay in making the Law will help their
unholy design.

Biggest Confidence Building Measure

The Central and State government are
talking about return of displaced persons
to the Valley. Kashmiri Hindu community
feels that, in this regard, enactment of the
law for protections of its religious places
will constitute a significant confidence
building measure. And will be indicative
of the good intentions of both the
governments.

The Kashmiri Hindu Community does not
bear ill will against any person or
organization. The campaign is, simply,
driven by its belief in the preservation of
Spiritual, Cultural and Heritage Centers
for rendering meaning to life.

~

Shrine Board, a Community Institution

Former Chief Minister Mehbooba Mufii,
while addressing Imams and Executives
of Wakf Board termed Muslim Wakf
Board "as a community institution which
needs to be developed on the most
modemn lines with the use of technology.”
According to her “Wakf Board has under-
taken construction of many projects which
will be of great help to the humanity. That
assets of Muslim Wakf Board should be
properly maintained so that it can generate
enough resources to fund many big
community welfare initiatives.”

It is for this reason, also, that there is the
need for proper protection and management
of Temples and Shrines in Kashmir. Their
properties and resources can be utilized
for the benefit of society at large in|
the manner former Chief Minister has
indicated Wakf properties are being used,
like spreading education etc.

Protection and preservation of Religious
places is an Existential matter for the|.
Displaced Community.

Anthropological study has revealed that
land alienation destroys the cultural
identities; as, both are intertwined. The
baneful effects of this principle will come
into full play if the Pandit community's
sign posts get obliterated in Kashmir. Put
in simple terms, if Temples, Shrines and
lands owned by them vanish the very raison
d’etre of Community’s existence will be put
in a jeopardy. Protection, preservation of
temples and their properties is, therefore,
an existential matter for the displaced
community.

Sinister move ;

A sinister move is aloot in the Valley to
change nomenclature and basic character
of important land marks which represent
its 5000 years old heritage and civilization.
We now have Suleiman Teng in place of
Shankarachaya hillock and Kohi maran for
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Haari Parbat. The diabolical process goes
on unabated, across the Valley. A new and
farcical history is being written by the
bigots masquerading as historians to
distort the established facts, with a view
to erase the foot prints of the aborigines.
Under these circumstances the need to
preserve our temples is so compelling as
never before.

It will be appropriate to conclude with what
the Apex Court asked the Union
Government to do for proper protection and
management of the Shrines across
country;

“Since these issues may be common to
various other important shrines in the
country, we also direct respondent no-
1 Union of India to constitute a
committee to collect information with
regard to such other shrines so that the
management practices therein can be

reviewed for the benefit of all visitors,
where ever necessary.”

{ Para 10 ( v ) of WP referred above )

We hope the quarters concerned will lisien
to the Apex Court and take enough
statutory steps for preservation of our
spiritual centers. However, with our
experience gathered during the campaign
for having the desired law there is need to
enter a caveat.

Looking ahead, chances of having a Law
for preservation of Temples, Shrines and
their properties in Kashmir are bleak. A
concerted push from all places, particularly
from Delhi, is called for if our mission has
to succeed.

®
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The story of the first footprints of
Muhammadan people in Kashmir
cannot be traced with any amount
of certainty. Some writers think that
Chachnameh, the history of the conquest
of Sindh by the Arabs in A.D. 712 has
reference to the presence of some
Muhammadans in Kashmir. However, this
is refuted on various counts. The original
Arabic text (if there was one) of the work
is not extant and what we have is the Farsi
version made in around the second half of
13%" century. Subsequently, numerous
versions of Farsi text appeared but the
authenticity of their contents remained a
moot point. Besides this, the more
authentic and much credited Arabic work
on early conquests of Arabs, such as
Futuhu'l Buldan' by Baladhuri, dees not
make any mention of Muslim presence in
Kashmir in the 8" century, the period with
which Chachnameh deals.”

Abu Rayhan al-Biruni (d. A.D. 1048), the
celebrated Khwarazmian (Central Asia)
scholar and polymath, accompanied
Mahmud of Ghazna in his A.D 1017 Indian
campaign. His valuable observations on
Indian civilization and allusion to
Kashmirian scholarship, particularly in
astronomical science in his celebrated
Tahgig-i Mal'il Hind (written in A.D. 1030)°
does not give any hint that the people of
Muhammadan faith were to be found in
Kashmir at that point in time.

However, describing the details of the
aftermath of Mahmud's victory over
Tralochanpala in or around A.D. 1018,
Stein writes,

“The detailed account that Tarilch-i-Yarnini’
gives of the decisive battle agrees in some
particulars regarding the position occupied
by the occupying forces to Kalhana's
description. Mahmud won a victory in a

l| TRACES OF CIVILIZATIONAL TRANSITION IN KASHMIR I

Kashinath Pandit

valley which leads from the region from
Jhelum towards Kashmir. Some chiefs are
said to have made a submission to the
Sultan (Mahmud) in consequence of the
victory. Also, the forcible conversion of
Kashmiris to Islam is mentioned on the
occasion.™

Keeping in mind considerable accuracy
and authenticity of Kalhana's statement,
particularly when he was not physically
too far away in time from the event, we
find that this was the first attempt of
forecible conversion of Kashmiris to
Muhammadan faith by the victorious
troops of a foreign Muslim invader. It also
explodes the myth propagated by biased
commentators of mediaeval India that
Mahmud of Ghazna was only a rapacious
looter of the wealth of Hindu temples and
that forced conversion of Hindus to Islamic
faith was not on the agenda of his
mission...

The word Hammira (Hamira)® occurs in
Rajatarangini 7 for the first time when King
Sangramaraja (A.D 1003 - 1028) deputed
his Commander Tunga® with military force
for the assistance of Trilochanpala, the
Commander of the army of Kabul Shahi or
Hindu Shahi Kings with which house
Kashmir royalty had blood relations and
who were fighting against Mahmud. The
Hammira of Rajatarangini, actually Amir of
Arabic origin, is the part of Mahmud's title
viz. Amiru’l Momineen or the Commander
of the Faithful. Briefing Tunga on the
fighting tactics of Mahmud's troops of
Mahmud, Trilochanpala, the Commander
of the Shahi troops advises him like this;
“Until you have become acquainted with
the Turushka warfare, you should post
yourself on the scarp of this hill... Then
he crossed thence rather with a small force
to the other bank of Taushi and defeated a
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corps which Hammira had sent on
reconnaissance.” (Verse 53),

Two words in this paragraph are
significant; Turushka and Taushi. Kalhan
Pandit has used Turushica at many places,
distinguishing them from Kashmiris,
Bhutia, Darads, Tibetans and other ethnic
groups. The exact seat of the Turushkas
could not be identified in Rajatarangini.
However, in an indirect reference Kalhan
Pandit, while writing about Lalliya Shahi
in the chapter on King Shankaravarman
of Kashmir (A.D 883-902) the founder of
the Hindu Shahi kingdom of Waihind says,
“Alakhana’s support, the illustrious Lalliva
Shahi - who, (placed) between the rulers
of Darads and Turushkas as between a lion
and a boar, resembled Aryavarta (as it
lies) between the Himalaya and the
Vindhya Mountains? ... Presuming that
the valleys in the declines of western
Karakorum were the dwelling sites of
Darads, it follows that Turushka
concentration was around the sandy tracts
of western Turkistan. ‘Tagin' the suffix to
the names like Sabuk-tagin and Alap-tagin
— the ancestors of Mahmud of Ghazna —
refers to a tribe of the Turushkas of this
region. This clarifies Kalhan Pandit’s
statement that Turushkas formed a strong
corps of Mahmud’'s army, and it was a
contingent of this ethnic group that had
come to Kashmir after the defeat of Tunga.

The word Twushka prominently figuring
in above-cited two verses of Rajatarangini
refers to a particular ethnic group of people
in Central Asia. In Shahnameh, the great
Iranian epic, Ferdowsi speaks of two
peoples, namely Tur and Tajik as original
inhabitants of “the lands beyond Oxus”
(vara rud). Iranian and Arab historians have
often spoken of two regions namely Iran
and Turan defining Iran as the land of the
people over whom Iraj ruled and Turan the
land of the people over whom Tur ruled.
Tur, Salam and Iraj are the three sons of
legendary Iranian Emperor Feridoon who,
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as the legend goes, had distributed his
empire among his three sons during his
lifetime,

Research conducted by eminent scholars
like Barthold, Litvinsky and others have
established that people of northern and
eastern Central Asia (Tur's domain) were
of Turko-Mongoloid stock and called Turks
while those in the south (Iraj's domain)
through which River Oxus (Amu) passed
was inhabited by the Tajiks who like
Iranians are of Aryan stock. These people
spoke Tajik which is akin to Farsi, the
language of Iranians. The people of Tur's
lands spoke Turkic from which the name
Turkistan is derived. The people of this
land came to be called Turk. Stein is
convinced that the word Tuwrushka is the
Sanskrit form of the word Turk.

In Rajatarangini, Turushka occurs for the
first time in Book IV, verse 170 which runs
like this: "Clearly it is by his command to
display the mark of their bondage, that the
Turushkas carry their arms at their back
and shave half their head.” This verse is
in reference to King Lalitaditya Muktapida's
(A.D. 700 - 736) campaign (Digvijay) in
northern region meaning Central Asia.
Stein adds a very curious footnote to this
verse which merits a mention in full. He
writes

"Wilson quotes (page 49) a similar legend
from Harivansha which relates how the
various tribes of Mlechhas ""was forced
by King Sagara to dress their hair in
different distinguishing fashions. The
observations underlying Kalhana's story
still hold good. Yarkandis!* and Tibetans
are fond of walking with their hands
folded at their back, and can often be
seen in this attitude in Bazaars of
Srinagar.” Among Kashmiris, whether
Brahmans or Muhammadans, this habit
is very unusual.”

It appears that the social structure that
had endured for long centuries in Kashmir
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met with drastic change after the defeat
of Tunga, the Kashmirian Prime Minister
and Commander, who had been deputed
to support Trilochanpala, the Commander
of Kabul Shahi forces somewhere around
the present town of Jhelum in Punjab,
which is also the confluence of the Vitasta
(Jhelum) and Chandrabhaga (Chenab)
Rivers. This was during the reign of King
Kalasha (A.D 1063-1089). We gather that
after that disastrous defeat, the troops of
Mahmud comprising mostly of Turks,
fanned out in the region north and
northeast of Jhelum town. It was in this
period that Turushkas made deep; inroads
into Kashmir not only in physical terms
but in political, and subsequently, social
and cultural terms also. Historians have
often noted that there is information deficit
in Kashmir history between 11® and 13®
century, a period of great turbulence and
unevenness as we shall see in pages to
follow. There is a need to revisit the
transitional period of Kashmir history from
one civilizational ethos to another which
stands diametrically at the opposite end.
The process of conversion from other faiths,
especially of the idol-worshipping people
(butparast) to Muhammadan faith seems
to have caught the imagination of invading
legions of Mahmud who chiefly comprised
the Turks. Note this remark of Kalhan
Pandit: "Then Tunga, after having, by his
defeat, brought about the descent of the
Turushkas on the whole surface of earth
marched back slowly to his own country.”!?

The phrase “to his own country” in all
probability means his native land of
present Rajouri-Poonch zone and not
Kashmir valley because he met with
humiliation and opposition after this
defeat. Therefore the interpretation of
Kalhana's term “the whole surface of the
earth” should mean. the entire valley of
Kashmir and its adjoining hilly areas.

The assertion that Turukshkas made deep
inroads into the politics of the Hindu
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Kingdom of Kashmir at this point of time
is borne out by another verse of
Rajatarangini. Rebuking King Kalasha (A.D
1063 -1089) for his promiscuity, Kalhan
writes: "Though the King had reached a
mature age, he did not get rid of his vice
and the evil habits which the wretched
foreigners had taught him. The Takka
[called] Vulliya bought from Turushka girls
born in various distant regions, and
brought them to him (Kalasha). This means
that the top administrative echelons of
Kashmirian royal court had fallen prey to
carnal desire and the Turushlkas exploited
this weakness to push their political
agenda by selling to them the girls in their
captivity. This practice was unknown to
Kashmiris, and, as Kalhan Pandit ocbserves,
was brought to Kashmir by “the wretched
Turushkas.””® The practice of corrupting
local courtiers, warlords (Damara
chieftains) and powerful personalities by
prompting them to the gratification of their
carnal desire and bringing damsels to them
became a recognized practice with the
early foreign intruders. The author of
Baharistan opens the chapter on Sultan
Shamsu’'d-Din Shahmir, the founder of
first Muhammadan ruling house of
Kashmir (A, D, 1339) as this:'® 7

Sultan Shamsud Din was gifted with
intelligence and sagacity and
established cordial relations with all
leading personalities and chiefs of the
domain of Kashmir, He also entered into
matrimonial relations with them by
giving his daughters in marriage to their
Thus he established
harmonious relations with the nobles
and the lead personalities of Kashmir,

This is a polite way of saying that sex power
was brought into play. The chieftains who
were corrupted by Shahmir have been
listed by Jonaraja.'® They included the

" Damara chiefs of Shankarapora (Pattan)’

Bhangila (Bengil), Bhringa (Breng)® and
others.
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rans. 1: In that country, which is

I adorned by Keshva- Chakrabhrt and
Shiva-Vijayesha and other (deities),

there is not a space as large as a grain of

sesame which has not its Tirthas.
(Buhler, 1877)

Trans. 2: In that country which Keshva
and Ishana adorn as Chakrabhrt and
Vijayesha, as well as other({forms), there
is not a space as large as a grain of sesame
without a tirtha(Aurel Stein 1900)

Trans. 3: In that country adorned by
chakrabrabhrt, Vijayesha, Aadikeshava
and Ishana, there is not even so much
land as can be covered by a sesame seed
which is profane. (R.S. Pandit 1935)

From the first two translations of the
Kalhana's shloka, given above, it is amply
clear that the poet historian has
specifically referred in given shloka only
to the two ancient sacred temples of
Kashmir :

1) Chakradhara, variously known as
Vishnu, Keshava or Krishna and

2) Vijayesha, variously known as Shiva or
Ishana, etc. The third translation seems
to indicate four temples, which is not
correct. The two said temples with various
names have since long disappeared from
the valley of Kashmir, leaving behind only
their imprints on its soil. The site of
Chakradhara is now modern Tsakdar,
where the temple existed till it was
destroyed by Sikandar Butshiken. In time
the site of Vijayesha developed into
Vijayesha-ksetra and lent its name to the
sacred town of Vijayeshvara which
gradually expanded to Vijabror, modern

chakrabhrt-vijayeshaaadikeshava-ishanabhushite,
ti!aamshahapmayaimash;urith:.yahﬁrﬂmﬂlbhwtish}mmm
Rajatarangini, i-38,Kalhana,A.D. 1149 (English transliteration)
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RELIGIOUS AND POLITICAL HISTORY OF CHAKRADHARA AND
VIJAYESHA, THE TWO LOST ANCIENT TEMPLES OF KASHMIR

Dr. P. L. Ganju

Bijabihar. Now, where as
there is no temple of
Vishnu at Tsakdar,
Bijabihara is blessed
with a new temple of .
Shiva, near its ancient site built by
Maharaja Ranbir Singh, using the slabs
of the old temple which was also destroyed
by Sikandar Butshiken (see below)

Chakradhara and Vijayeshvara mentioned
briefly in the Nilamata but very frequently
in Rajatarangini, in context of their
religious and political history, especially
during the turbulent reign of the kings of
the two collateral Lohara dynasties
(A.D.1003- 1149). In his monumental book
‘Kalhana's Rajatarangini’, Sir Aurel Stein
has given abundant details about the
history and geography of these two ancient
Tirthas of the Valley along with their
religious importance.

The Temple of Chakradhara

In ancient and medieval Kashmir,
Chakradhara was one of the most famous
temples of Vishnu in the Valley. It existed
in Kalhana's time also. The poet historian
stated that the courtyard of the temple was
enclosed by stuccoed massive wooden
ramparts and gates, indicating that the
shrine was not a stone structure (Rajat.
viii-274),

Stein wrote that Chakradhara was situated
on the top of the alluvial plateau of a small
hill, the modern Tshakdar Udar, on the
left bank of Vitasta. Prof. Buhler, a
renowned Sanskrit scholar, senior to Sir
Aurel Stein, located the site of the temple
on the said Udar at the end of the plateau.
He found a forty yards square quadrangular
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area surrounded by regular rows of hollows
in the ground, which separated it from the
rest of the plateau, indicating that the
enclosure of the temple was raised from
these hollows. Since he did not find any
stones in these furrows, he concluded that
the enclosure of the temple was a stuccoed
structure, confirming Kalhana's statement
given above.

The Tsakdar Udar is situated near the
village Vaghom, in the Dachunpor Pargana
of Kashmir. The village is blessed with an
ancient spring called Hastikarna. The
ancient name of the village was Vyaghra-
ashrama and the spring as Hastikarna
Naga. The spring is mentioned by this
name in the Mahatmyas of Vijayeshvara
and Amreshvara and probably the one
mentioned in the Nilamata is the same
spring. Vitasta takes a deep bend at
Hastikana before it reaches Tsakdar,

Once, at the foot of the Chakradhar and
beyond it, towards modern Bijabror, there
existed an ancient town called Narapura,
ruled by King Nara-1. Stein subsecribes to
its antiquity, on the basis of the ancient
coins, reaching back to Greek and Scythian
rule, that have been extracted in large
quantities from the low ground towards
the river, and from the river bed itself.

There is an interesting legend associated
with the destruction of both the town of
Narapura by a tutelary deity of the area,
called Sushravas Naga. Kalhana says that
the king was infatuated with the beautiful
daughter of the Naga, whom he had already
given in marriage to a Brahmin. When the
Naga came to know that the king wanted
to abduct his daughter, he set the town on
fire along with the king. It is believed that
at that time thousands of terrified people
fled from the town for safe refuge to the
Chakradhara, where they were also burnt
to death. As the legend goes, Sushravas
had left Naranpura in remorse and taken
his habitation at a far off place in the

(28)
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mountain lake, which bears his name,
called Sushrama Nag, modern S_heshnag.

Chakradhara suffered another conflag-
ration in the reign of King Sussala (A.D.
1112—20), when the internecine wars
between the princes of the two collateral,
Lohara dynasties raged in the Valley, The
chieltains of many independent, feudal
landholders of the Valley, called Damaras,
took sides in these wars, creating
mayhem. Sussala belonged to the Second
dynasty. Earlier, his brother, King Ucchala
(1101-11) had dethroned his distant cousin
King Harsha (1089-1101), a scion of the
First Dynasty and assumed power in the
Valley. Now, the youthful grandson of the
slain King Harsha, called Bhikshachara,
instigated by the Damaras, marched to
Vijayeshvara and caused mayhem there.
The royal forces and the inhabitants of
Vijayeshksetra and the adjoining villages
fled to the shrine of Chakradara, along
with their belongings. for safe refuge there.
Bhikshachara's allies followed them to
the shrine but could not open its gates.
One of the Damaras then set on fire the
massive wooden enclosure of the besieged
shrine, causing death of thousands of the
fugitive royal forces, along with the
inhabitants of the region. Kalhana
compared the conflagration at
Chakradhara with the buming of the three
cities of demon Tripura.

It seems that, after the conflagration at
the site of Chakradhara, the (emple had
been restored by King Sussala and
remained a place of great sanctity for a
long time. A number of princes of the
Lohara dynasty would resort to it in their
old age and die there, at the feet of the
Deity, Vishnu -Chakradhara (Holder of
the Sudarshan Chakra). ‘Jonaraja
mentions the statue of Chakradhara
among those chief divine images which
Sikandar Butshiken destroyed,” says Aurel
Stein.

Temple of Vijayesha

Like Chakradhara (Vishnu), Vijayesha
(Shiva) is also counted amongst the most
famous temples of ancient Kashmir. It was
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also prolected by a massive wooden
enclosure, Emperor Ashoka( 268-231 B.C.),
who built the Capital City of Shrinagari
in the Valley, had removed it and built one
using stone slabs, The Emperor had also
built two temples in his own name within
the courtyard of the temple. It testifies to
the antiquity of the shrine of Vijayesha. It
appears that, in the long run, the site of
the ancient town of Narapura, situated at
the base of the Chakradhar and burnt down
by Susravas Naga, as mentioned above,
gave way to the new town of Vijayesh-
kseilra or Vijayeshvara. As mentioned
above, the name of the modern town of
Vijabror (Bijabihara, in the tourist guides)
is the recollection of the ancient name of
Vijayeshvara.

In his Rajatarangini, Kalhana referred to
Vijayeshvara for the first time in the reign
of King Mihirakula, while describing his
cruelties in the northern region of the
subecontinent (probably, Gandhara) and in
the Valley of Kashmir. Subsequently, to
atone for his sins, Mihirakula had
bestowed one thousand Agraharas to the
Brahmans of Vijayeshavara, who had
migrated there some time earlier from
Gandhara. Kalhana placed Mihirakula's
reign between the Laukika samvat 2372
and 2242 corresponding to B.C.704-774.
Modern research scholars have identified
Kalhana's Mihirakula, with the son of the
first powerful Hun king, Toramana, on
the basis of Kalhana's description of his
barbarian character, the notices of the
well- known Chinese pilgrims and the
findings of other later scholars. Stein says
that he succeeded his father who ruled
from Kabul to Central India, in A.D. 515.
Mihirakula was defeated by one of the later
kings of the Gupta dynasty and driven to
Kashmir, where he finally established his
kingdom. Reference to Mihirakula's
donation of the Agraharas to the Brahmans
of Vijayeshvara indicates that this town
was inhabited by people guite early in its
history.
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Subsequently, Vijayeshvara appears in
Rajatarangini briefly in the reign of King
Avantivarman (A.D. 855-883), King
Yashaskara (A.D. 939-948]) etc., but very
frequently in the long reign of the Lohara
dynasty. The pious Queen Suryamati, wife
of King Ananta (A.D. 1028-1063), built a
math by the side of Vijayesha and bestowed
108 Agraharason to the learned Brahmans
at the famous temple.

Aurel Stein visited the ancient site of the
temple in 1889 and found some of the
ancient slabs and fragments scattered over
there. On the basis of the tradition of the
local Purohits and his own research, Slein
concluded that the ancient temple of
Vijayesha was situated there, on the left
hank of Vitasta, about one hundred yards
away [rom it and about 15 feet below the |
level of the surrounding ground. In
Rajatarangini, Kalhana had mentioned that
a bridge existed on the river overlooking
the sacred temple. Stein also found a bridge
there, confirming the site of the ancient
temple.

In the long reign of the Lohara dynasty,
when its kings and princes were mostly
engaged in their internecine wars in the
Valley, abetted by the militant feudal
landholders, called the Damaras, the
shrine of Vijayesha was witness to violence
and bloodshed that took place in its
vicinity. Yel the shrine survived as an
imporiant pilgrimage centre for many
centuries up to the advent of the Muslim
rule in the Valley, when Sikander
Butshiken had removed its sacred Linga.

Vijayeshvara witnessed the worsl political
upheaval and treachery in the reign of King
Ananta, grandson of King Samgramaraja
(the first Lohara Prince installed by Queen
Didda, when she was dying). Ananta was
just elght years old, when he was put on
the throne of Kashmir, in A.D, 1028. He
grew up in the company of the fugitive
Hindu Shahiya princes, Rudrapala and
Diddapala, who had taken refuge in
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Kashmir after their dynasly was
vanquished in Punjab by Mahmud Ghajni.
They would receive hefty maintenance
allowances from the royal treasury and also
held sway on the political affairs of the
Valley. Along with them, Ananta indulged
in great extravagance but yet emerged as
a brave fighter on the battlefield, equalling
the valour of the Shahiya princes.

When the Shahiya princes had died, King
Ananta's overbearing wife, Queen
Suryamati, held sway on his mind and
dominated the affairs of the government.
She had great weakness for her son Kalsha
and, in 1063, when the king had completed
thirty five years of his rule, Suryamati
prevailed upon him to abdicate in his
favour. Kalsha was duly coronated but his
father continued fo exercise his
supremacy. Designating Kalsha as King of
Kashmir, without any powers, proved a
disaster for the family. King Kalsha led a
licentious life, in the company of many
highly depraved advisors. When the sinful
deeds of the king became public, bringing
shame to his parents, they moved to
Vijayeshvara, along with their treasures,
horses, foot soldiers and his allies, the
Damaras, weakening the position of their
son in the Capital.

At Vijayeshvara, Anantadeva made proper
arrangements for his residence and put
his treasures and other possessions under
shelter, stationing his guards on the
nearby plateau, called Naunagar Udar, a
place commanding all the direct routes
between Vijayeshvara (Vijabror) and
Srinagar. Now, he abandoned all his cares
and spent his time in festivities at the
temple.

When Anantdeva had taken away all his
treasures from the Capital, the ambitious
King Kalsha found himself in great straits.
He loaned money from the rich Damaras
and raised his own forces and set oul 10
attack his father at vijayeshvara. When
Kalsha's forces had reached Avantipura,

-

1005

~

his mother Suryamati, having learnt about
her son's dangerous plans, sent a secret
message to him that he should retreat,
or else he would be killed by his father
who was still strong enough to defeat him.

Kalsha obeyed and retreated to the Capital
but released his anger on his father's
remaining allies there, by burning their
houses. When Ananta came to know about
his son's atrocities, he wanted to divest
him of his kingship and install his
grandson Harsha(son of Kalsha) on the
throne of Kashmir, He immediately sent
for him and Harsha came to Vijayeshvara
without losing any time. This appeared 10
have appeased king Kalsha. Ananta came
to the Capital to spend some lime there
but on learning that his son was planning
to imprison him, he again resorted to
Vijayeshvara, taking Harsha along with
him.

Kalsha followed him to Vijayeshvara. One
night he burnt down the stacks of horse
fodder of his army and also killed many of
his foot soldiers. Ananta wanted Lo retaliate
but Suryamati, blinded by her love for her
son Kalsha, dissuaded him to do so. Kalsha
then set his father's residence and the
town of Vijayeshvara on fire reducing them
to ashes. Having lost all his wealth, the
condition of the royal couple was now
extremely pitiable. Adding fuel to the fire
burning in the hearts of his parents, King
Kalsha wanted to banish them to Parnotsa
(Poonch), perhaps to live in their ancestral
home in Lohara.

This led to a bitter altercation between
Ananta and Suryamati, resulting in a
protracted mud-slinging at each other.
Ananta blamed his spouse for all his
troubles, during his kingship and wanted
to spend the last days of his life at the feet
of the image of Vijayesha (Shiva) to gain
merit for a better life in the other world.
Frustrated by his son and duplicity of his
wife, he drove a knife into his anus and
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told his wife to announce that he had died
of haemorrhage. Ananta died on the full
moon day of Kartika in in the year of
Laukika era 4157 (A.D. 1081) and
Suryamati guarded his body for the whole
night.

Nexl day, she made elaborate arrange-
ments for the ceremonial cremation of her
husband. She waited for her son Kalsha,
but he did not turn up and told Harsha
not to believe his father. Then she rode
her husband’s pier, followed by three of
her male servants and two females. Two
of the favourites of Ananta renounced the
world and stopped at the temple of
Vijayesha. Thereafter, Kalsha came to see
his son, again and again, to appease him
and finally brought him to Srinagar.

~

King Jayasimha (A.D. 1128-49), son of King
Sussala, renovated the temple of Vijayesha
by covering it with a fresh coat of plaster
and white wash to make it resemble
‘Kailasha', says Kalhana. His son-in-law
Somapala took an oath by sacred libation
before the image of Vijayesha that he would
defend the King's territory from his
enemies. This is perhaps the last time
when Vijayesha is mentioned in
Rajatarangini.

P. L. Ganju with an indepth knowledge about Kashmir
is a prolific wriler. Cell : 9428073809,
Email : Pyarelalganju@gmail.com.
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possible that a saint can fall to

temptation or desire? A true saint has
reached a stage where desire and
temptation stays away from him or her. It
becomes his/her second nature to be bereft
of desire so the question of falling to a
temptation doesn’t arise. I am not very sure
if I have written it as well as he explained
it to me but I had got my answer.

I asked His Holiness, Swamiji, Is it

For many days [ was trying to comprehend
the meaning of the verse,

Fagqiriy beem ros tamahas karaan laar

Now that [ had “understood” (or so 1 believe)
the meaning, I am making an attempt to
translate the poem from which the verse
is.

This verse is from a poem titled Faqiri (The
state of being a Mendicant or The
Mendicant himself) by the great Kashmiri
Saint poet Abdul Ahad Zargar. Ahad
Zargar describes his preceptor or his
qualities in this poem. I am drawn to
conclude that he mentions Fagirey (The
Mendicant) and not Fagiri (the state of
being a mendicant) because he would often
refer to his Murshid or Guru as Fagir.

Faqgirey tabavun aftaab chumay,Fagirey
Kabavuy mehraab chumay
Fagirey Jahajanh shah dhuthumay, Fagirey
Kabavuy mehraab chumay

That mendicant, like blazing sun; is my
guide to the house of God

Omniscient that King, I see; is my guide
to the hoitse of God

Fagirey misli gulshan aav folfol, Fagirey
rang rang jaame vael vael

Fagirey vasle sheshan aaseluluy moy,
Fagirey Kabavuy mehraab chumay

I POEMS TO GURU & LORD SHIVA I

Samad Mir & Ali Mardan
Translated by Rashneek Kher

That mendicant, like a blossoming garden:
in colorful attires

He, the wine of truth in the carafe of unity;
is my guide to the house of God

Faqgirey darde poshan mushgi ambaar;
Fagirey girde goshan manz chu zevar

Faqirey karde roshan ssat samay; Fagirey
Kabavuy mehraab chumay

That mendicant, like copious fragrance of
flowers in pain (seeker); iridescent jewels
in ears

Effulgent at all times; is my guide to the
house of God

Fagirey Ailaman chum alime dafier; Fagirey
Taleban chum taqj barsar

Faqirey Aemilan,aamale namay; Fagirey
Kahaumy mehraab chumay

That mendicant, the repository of
knowledge for learned; zenith of gnosis for
the seeker

Song of piety for the virtuous; is my guide
to the house of God

Fagirey peshwaye ganje asrar; Faqgirey
rehnumaye lole darbar

Fagirey badshahay lohe kalmey; Fagirey
Kabavuy mehraab chumay

That mendicant, the keeper of the secret
treasure, leader in the court of love

The king who writes our destiny; is my
guide to the house of God

Fagirey Sahibay asrare abrar; Fagirey beem
ros tamahas karaan laar

Fagirey Meeman don manz chum lkalimay;
Fagirey Kabavuy mehraab chumay




That mendicant, possessor of secrets and
devout; who effortlessly keeps desire away

Kalima (Faith) between two Meem’s
(Nastalig alphabets); is my guide to the
house of God

Faqirey “hu” vuchum azha naebar draauv;
Fagirey rooh baneth myanes mares chaav

Fagirey Noah nabee yaeth naavee chumay;
Faqirey Kabavuy mehraab chumay

That mendicant, as “hu” I saw exhale:
entered my mortal body as soul

He, the Noah of my boat; is my guide to
the house of God

Fagirey os faqirey roze baaki:Fagirey chum
divan mas hamche sagi

Fagqgirey name maula jaame jaamay, Fagirey
Kabavuy mehraab chumay

That mendicant, eternal, will and shall
remain; he who intoxicates me and the
wine

Whose name is the wine of the mystic, is
my guide to the house of God

Fagirey Ahad Zargar chuy che darbar;
Fagirey jalwe maaran andere naebar

Fagirey Lalenavantan rumay rumay; Fagirey
Kabavuy mehraab chumay

That mendicant, who is resplendent in both
worlds’; resides in my every breath,

Qutside whose door I (Ahad Zargar) await,
is my guide to the house of God

Ali Mardan Khan's - Huma Asli
Maheshwar Bhood

Not many people in Kashmir would have
known the name, Ali Mardan Khan, had it
not been for the small area in downtown
Srinagar that is named after this Afghan
Governor. Despite this he would have
remained a name in the books of history
like many other rulers but for the verses
that immortalized him in Kashmiri
Folklore, despite him not being a
Kashmiri. The verses were written at a
time which was clearly our dark ages. It
was forbidden for non Muslims (read
Hindus) to read their scriptures or practice
their religion openly. I am not sure if it is
entirely true but it is widely believed that
the Hindus were ordered not to recite
Sanskrit verses thus forcing them to make
Persian as their language of connect to
their deities, Whatever may be the
historical accuracy ef this “order”, to this
day we recite Bhakti verses in Persian and
there is one in particular which I remember
and goes something like this:

Chakreshwari Hajat rawa, Sagjath gada ra
padshah

Vaah Vaah chi Lakshmi Thapna, shree
sharika devi nama

That Goddess Chakreshwari, who can tum
a beggar into a king

She who listens to our prayers and answers
them

I salute, thee, Seat of Lakshmi, who
incarnates in the form of Sharika (in
Kashmir)

To cut a long story short, one evening Ali
Mardan had a vision which took the shape
of a beautiful Persian Devotional Poem.
Most of us keep rendering them at religious
and social festivals with fervor and
devotion. Thanks to the oral tradition that
has helped carry this poem in its totality
to us. It also is a commonplace in most of
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our Leela* renditions. I am using the
version published in Sahaj Kosam
(compiled by Moti Lal Sagqi) for Mast Bab
Ashram. It is slightly different from the
version (the last verse differs) that comes
down to us via the oral route. I make an
attempt to transliterate the verses.

Huma Asli Maheshwar Bhood, Shab Shahi
Ici Man Deedam

Ghazanfar Charma-e-barbood, Shab Shahi
Ki Man Deedam.

It was Shiva, the real God, the King I saw
that night

Adorned was his body with Lion Skin, the
King 1 saw that night

7e Basmash Jam-e-bar-tan, Zunar-ish mar-
e-bar garden

Ravanish Gang-e-bar sarbood, Shab

Besmeared with ash, Instead of the scared
thread a snake coiled around his neck

Un ebbed flow the Ganga from his locks,
the King I saw that night

Sah Chashmash bar-jabee-daarad, Zimahro
macaha roshan tar

Se Karan Daste-Bastah Bood,Shab
Shahi....... i

Brighter than sun and moon, shone his
three eyes .

In Salutations to him stood Vishnu,
Brahma and Shiva (the 3 causes of the
universe), the King.......... %

+*This verse needs a little explanation. the
three reasons though commonly
understood as Shiva, Vishnu and Mahesh
are seen in a different way by the Shaivites
of Kashmir. The Will (Iccha Shakti of Citi-
Supremnie Consciousness) in itself has the
triple process of manifesting, maintaining
and dissolving the universe. So the three
reasons could also be understood as
attainment of Swantraya (Freedom from
Bondage of lgnorance)

&
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Be Dastash AAb-e-Kaunsar, Ve bekh
Nakoosay Nilofar

Hilalash Taj Bar Sar Bood,Shab Shahi.......

With a conch of Lotus Shoot in one hand
and the pitcher of nectar in another

The Crescent Moon embellished his
forehead, the King.......cooveeee

Uma az soi-chip-binger, Zi Sad Khursheed
Tahan-tar

Savare Kulb-e-nar bood,Shab Shaht.......

Uma on his left, effulgent, like a thousand
suns

Beseated on Nandi, I saw the king that

Ajab Sanyasa deedam, Namo Narayanay
Guftam

Be Khakhay Paye Bosidam, Shab Shaht....

Wonderstruck I said Namo Narayan,
incredible sage he was

In reverence, 1 bowed to touch the specks
of dust at his feet, the King..........

Nighahay bar mane Miskeen, Namud-e-az-
chasme taaban-tar

Makanash La maaken tar bood, Shab
Shahi......

With his divine grace (Anugrahal. he
showered his radiance

Immersed me in the wuniverse of
consciousness, the King..........

Manam Mardan Ali Khanam, Ghulam-e-
Shahe-Shahanam

Ajab Israr Main Beenam, Shab Shahi.......

[ Ali Mardan Khan who is the servant of
the king of the kings

Is witness to a mystic experience, the
King..........
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Another version of the last verse is Manam
Mardan Musalmanam, Ali Khanam Namee
Dhanam, which means

[ Ali Mardan a devout Muslim, who owes
every breath to Ali (the Caliph]

This poem is also a reiteration of the
Kashmiri Shaivate standpoint of the world
being real as against the Vedantic concept
of it being Maya (unreal). That the poet's
vision is not of a formless deity but one
that he describes in great detail with its
physical attributes and iconography
reinforces the Kashmiri Shaiva thought of

~

the creation being real when Unmesh
(broadly translated as opening of eye/
thought) happens.

Note: I would welcome improvements in
translation. Persian is not a language [ am
well versed with. | thank my friend Geetika,
without her help this translation would not
have been possible.

*] eela is a Kashmiri Devotional Poem.

Rashneek Kher is a well known activist who was
till a few years back associated with Roots in
Kashmir'. Cell : +91 9810049879
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painting of goddess Sarada
Aassign{:d to the 19th century

(Goswamy, 1998, pp. 142-143)!
corresponds to its iconographic description
in Silpa-sastra. The five-headed goddess is
seated cross-legged on a double lotus,
resting against a huge bolster. The heads
are arranged in tiers with lateral heads
attached at various levels to a vertical
column of heads. This reminds us of the
polycaphalic figures seen in the Ladakh
murals and painted book-covers as also of
the gigantic stucco figures of Bodhisattvas
inside the Seemtsek at Alachi. The central
head is seen full face and others in three
guarters. From the nimbus emerge golden
rays. With an atlenuated torso, the goddess
is depicted holding a trisula, an ankusa, a
pasa, a sankha, a cakra, a decapitated
head and two full bloomed lotuses so
placed as to appear like the sun and the
moon. Usually in Kashmiri paintings
multiple arms are shown fanning out from
the elbows instead of from the shoulders.
Here they fan out slightly from behind the
shoulders and appear stiff and schematic.
The central pair of arms are crossed across
the chest. Each of the heads has a third
eye, vertically placed on the forehead. The
goddess is adorned with pearls and golden
necklaces. She wears a short choli and a
long dhoti that covers her crossed feet. Her
stylized vahana is shown with a pointed
beak and decorative wings and tail. At
either side stand the devotees, a couple,
the male figure on the right wearing a dhoti
and kantop and the female on the left
dressed in a skirt that covers the upper
part of her body and the back of her head.
Their ethnic traits speak of some common
lineage of our highly cultured race in the
heart of Asia.

o

SARADA-MAI : A FORGOTTON CULTURAL LINK
(GODDESS SARADA)

@ J

Dr. V. N. Drabu, Jammu

Legend has it that pleased with the
austerities of Sandilya, Saraswati, called
‘Sarada’ responded to his prayers and
descended on one of the mountain peaks
facing the bank of Madhumati, joined on
its in course by the Krishan Gnaga in
Kashmir, to ensure bhoga and moksa for
ilie sacdhakas, Perhaps no other place could
be better suited lor the descent of the
goddess than Sardi, at the confluence of
the Krsna-Madhumati, that commands a
panoramic view of in the alpine foresis
wending their way through the majestic
mountains and the enchanting serpentive
streams and rivers to the vast uplands of
Central Asia and the Mansorovar beyond.
Man and animal are so intertwined in
the warm embrace of Nature as to
fully comprehend the mystery of parapara
(supreme knowledge or samvid) that
is obtain, through the five syllabled
(pancaksari) Sarada. She is devaclev; she
is mahavidya; she is paratattva. She is the
goddess of learning, music and beauty. She
is pure consciousness. She is the eventide
energy of Gayatri. She grants rhythm, order
and auspiciousness of knowledge. She is
the seedbed of sixteen matrkas. To the true
devotee she manifests hersell as a white,
a yellow and a green myna. Sometimes she
may appear as sabda [nadarupa), the
essence of a poem, on a Sardi stone slab
adorned with the precious gems of poelry
that verily establish the splendour and
sparkling garland of varna mala (the rosary
of alphabets). Both Bilhana and Kalhana
wax eloquent in their ecstasy at the sight
of saffron and the ever-flowing stream of
Madhumati in the shape of the sweet
speech (vani) of the poets. Vagdevi (the
goddess of speech) thus signifies the




creative sound of the Universe. She
represents the ultimate reality in the form
of sound (sabdabrahman). Often in our
fantasy our unconscious minds tend to
draw upon our common pool of archetypal
images. We mirror our mental images in
the image of the archetype of ‘Sarada’ who
may thus appear as a princess or
protectoress. Our myths, beliefs, meta-
phors construct a reality which is vital to
our life and living. The worship of Sarada
assists us in getting into harmony with
the Universe and stay tuned with it. With
her grace we acquire a coherent sound that
helps transmission of ideas, wisdom and
culture. Such speech is not mere verbal
expression. It is associated with rationality
and refinement. Goddess Sarada enables
her worshippers to be both creative and
communicative, whereby they make a
significant contribution to society and
culture. In fact, like Athena of the Greeks,
the goddess helps us in understanding the
communication patterns of our culture in
its religious and philosophical context. A
badly mutilated image of Athena in the SPS
Museum, Srinagar, would suggest how
close contacts with the Greeks, since very
early times, must have led to an
interaction of far-reaching importance
between the two cultures in the distant
past.

The shrine of Sarada stands on a hexa-
angular spring (19°X13’) which is covered
with a stone slab®. Now in Pak occupied
Kashmir, the pilgrims approached it
through two principal routes of
Muzaffarabad and Kupwara in north
Kashmir. The pilgrims from Kashmir took
the most frequented route from Kupwara
to Sarada, covering the whole distance of
nearly 40 miles through Ladaarana,
Jumgund, Navanagalle hill, Dudaniyal in
different stages upto Kel. The other one
from Muzaffarabad followed the upper
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course of the Krsna-ganga, the pilgrims
from the plains coveming a distance of
about 100 miles, from Titwal, Kamah,
Keran, Dudaniyal to Sarada. The whole
area from Jumgund to Kel was known as
Drova (dwar or entrance) which would
suggest that this whole belt of about 60
sq. miles opened negotiable passes for
merchants and missionaries making their
way to Kashmir and Central Asia and back
to north west India®. Sarada obviously
appears to have been an important centre
in Drova, attracting the Greeks from
Bactria and Taxila and artists and scholars
from other parts of India. The explorations
of Sir Aurel Stein would suggest that
Kashmir symbolized the effloresence of an
indigenous culture with the stamp of Greek
thought refined and sharpened by Indian |
aesthetics. Sarada as one of the centres,
may have provided nourishment to the
flowering of such aesthetics with its
abstruseness.

But to argue that Sarada was a university |,
par excellence, specializing in certain
branches like the six systems of Indian
philosophy, is to stretch our imagination
too far. For certain we don't know when
and how Gauri-tritiya came to be celebrated
here and what kind of degrees were
awarded by a university the like of which
never existed in Sarada. But what seems
to be more plausible is the fact that the
sarada based on the bija-mantras of Sarada
Varnamala proved quite rewarding and was
successfully used by Adi Sankara. Such a
tantric sadhana was defined as maitrkca or
Malini. As such the Sarada script came to
be known as Siddhamatrka and even now
called siddham in Bali. It became quite
popular with the Baudha-tantric sadhalkas
in Japan.

On the confluence of the Madhumat!
Krsna, pilgrims would offer oblations to
their manes (pitris) in the bright fortnight
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of Bahadrapada on Ganga saptami followed
by animal sacrifice of goats on the Sth
(naumi).

This reminds us of the legendary king
Mankan of Kupwara (Mallapura) who is
said to have been defeated and who got
killed in one of the battles by his enemy.
His minister is stated to have carried his
dissected body to Telyan where he stopped
to get some food. In his absence birds of
prey settled on the mutilated body and set
it afloat in the river. Dismayed, the
minister continued his march to Sarada
where he was astonished to see his master
Mankan alive and in full armour, offering
prayers to Goddess Sarada. Mankan next
wanted to make an offering of his whole
treasure of jewels and pearls as a mark of
thanks giving for being restored to his
principality. The Goddess dissuaded him
from doing so; instead she desired that the
spring be covered with a stone-slab. Does
this anecdote imply that the Raja who
might have been badly wounded in battle
found a safe refuge in Sarada, the
miraculous healing powers of the spring
having restored his vigour, courage and
determination to fight back the eneniy with
success? One thing is clear. She is not only
a city or river goddess, but may be
identified as the goddess of warriors too
who sought her refuge in wars and battles.
Sarada, therefore, assumes the form of
Athena or Roma - a young woman, wearing
a helmet and carrying a spear. Some of
these attributes of the goddess are
mentioned in the Rudrayamala tantra. If
the iconography of this goddess dates back
to the second century of the Christian era,
it would seem reasonable to assume that
our goddess Sarada had by that time
established her reputation not only as a
goddess of war but also of learning and
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wisdom, She is not only the embodiment
of ten vidyas (dasavidya); she is also the
slayer of daityas or Candi. It is in this form
that our benign and benevolent goddess
appears In Sarada sahsranama in the Rudra
yamala tantra. Obviously our goddess
affirms the strength of the warrior
community who were more attracted by its
martial aspect than by the austere side of
the tantric sadhakas or dry logicians.
Metaphorically the sacrifice of goats on
naumni would imply how the true spirit of
worship is sacrifice (sariram havi) which,
in the final analysis, leads to attainment
of psychic energy (parasalkti).

Except the remains of a fortress and a
rampart 15" high and 35X30’ , there are
practically no remains other than a few
terracotita tiles scattered in the vicinity of
the shrine. The enclosure of the shrine
contains a number of cells, most probably
meant for sadhakas interested in tantric
lore. There is nothing to suggest the
existence of spacious halis or a well-
equipped library of manuscripts within the
precincts of the shrine or any evidence of
degrees having ever been conferred on those
who came to Sarada more as aspirants in
quest of spiritual fulfilment than as
students. The tirtha did not advocate any
monastic life nor have any colossal ruins
survived as to bear any mute testimony to
the energy and creativity of the early
centres of learning in India like Taxila or
Nalanda. The universally accepted form of
address was Sarada Mai, the mother, which
denoted a 'relation’, an emotive attitude of
the devotees to the creative sphere of
nature and the self-fulfilment of the
Sadhaks in a certain pattern of Matrike-
worship in a region which was designated
as Sarada-mandala of Sarada desa’.




NOTES AND REFERENCES.

1. Karuna Goswamy, Kashmiri paintings,
1998, Delhi.

2. 1 owe all this information and what
follows to my brethren from Batargam,
Sarvashree Pt. Niranjannath, Kashinath,
Amanath who were visibly moved while
describing the shrine of Sarada to me and
their close association with its adjoining
area, collectively known as Drova (=)

3. Trade in wool, kuth, crocus was carried
on an extensive scale, bringing the
merchants and missionaries together on
their way to the marts of Rome and trading
stations in Central Asia upto far off China
in the month of Asvina (Asu).
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4. Interestingly several other pilgrimages
can be spotted to exhibit a Kashmiri
Pandit's love for spiritual attainment
through a highly advanced form of
sadhana. Goosi in Kupwara, Tikar near
Kanihama, Bhedagiri (Budabrar) in Kelar-
Pulwama may be cited as a few instances.
At all these places we find Gojars taking
an equal interest in offering sacrifices to
the Goddess to increase their flock of sheep.

The author is a veteran scholar, historian and teacher.
Mailing Address : 504 New FPlots, Sarwal Morh,
Jammu-180007

Reproduced from Vitasta Annual Number (2001 -2002),
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AN'S search after God began with

the dawn of creation. This search

has assumed various forms, some
seekers have concentrated on the
teachings of the great prophets of religions,
and others have gone on pilgrimages to
the birth places of saints and prophets and
visited localities where the different gospels
were preached. Thereby they seck
inspirationn to help them in their quest.

The grandeur of Northern India lies
in its glorious mountain ranges ... the
Himalayas. It is on these ramparts of
Nature that the prosperity of India
depends. Shri Krishna says in the
Bhagwat Gita, ‘I am the Himalayas among
mountains.' The Indians look upon them
as the abode of celestial beings. It is said
that in the caves of Himalayas live sages
who have been in meditation for hundreds
of years. They occasionally reveal
themselves in disguise to pilgrims. Among
the many holy places in the side-valleys
of these mountains, two Kidar Nath
towards the south and Amar Nath in the
interior of Kashmir Himalayas' stand out
prominently. There are also a number of
mountain peaks which are dedicated to
certain gods or goddesses. The most sacred
spots in Tibet on the further side of the
Indian border are Mount Kailas and the
Manasarowar lake where adepts in
spiritual lore are supposed to be living in
their subtle bodies. These Masters are ever
ready to guide the travllers on the spiritual
path. I think one of the reasons why men
go to these places is to see the Hand of the
Creation in scenes of Nature's impressive
grandeur. As these places are not easy of
access, and as they are thousands of feet
above the sea-level, beyond the dust and
din of the world, man’'s soul gets clevated
at the sight of their sublime beauty and
thus he is brought closer to the object of
his guest.

THE MYSTERIOUS CAVE OF AMARNATH

Samsar Chand Kaul

There are special days fixed according to
the lunar calendar to visit these sacred
places, The pilgrims assemble on a certain
date in a certain place and start together.
Such a rule is applicable only to those
places which lie in mountains and the
going is difficult. The Government provide
facilities as far as possible everywhere for
pilgrims.

The most famous of these pilgrimages is
the Cave of Amar Nath which is an All-
India Holy Place. People visit it from every
corner of India. Mention of it occurs twice
in the Rajatarangini (the history of
Kashmir), first where the King Ram Deva
is stated to have imprisoned the debauch
King Sukh Deva and to have drowned him
in the (Lambodheri) among the mouniains
of Amar Nath about 1,000 B.C., and a
second time where King Sandimati (34 B.C.
to 17 A.D.) is described as visiting the ice-
lingam.

This shows that this sacred spot was known
to the people in very early {imes. One can
only guess as (o how this cave was
discovered. The villagers of the Kashmir
Valley generally send their flocks under a
shepherd’s care to the pastures in summer.
Each shepherd has his own pasture which
he inherits from his father. The word
Pahalgam means ‘A village of shepherds'.
While grazing his flock round the pastures
of Pantsatarni, some shepherd may have
lost some members ol his flock. In search
of these he may have climbed the mountain
and found this cave with the shiva-lingam
in it and communicated the news to his
brothers who in turn must have made il
known to others. The Maliks as the guides
to the cave are now called, have a share in
the offerings to the deity. Formerly, in
absence of tangas and lorries the whole
journey from Srinagar was done on foot.
There were a large number of springs,
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places and streams in the way where the
pilgrims had to bathe, and drink water.
Since the introduction of wheeled
conveyances many of these places have
been abandoned being out of the way and
much time is thus saved. For the
information of the reader I give a detailed
list of places which a pilgrim is expected
to visit for a bath and other ceremonial
purposes.

Old Route. According to the Amar Nath
Mahatmya a pilgrim is expected to bathe
or drink water at the following places before
he enters the Holy Cave. As some of the
places are not accessible to wheeled
conveyance, they are not now visited by
pilgrims.

Srinagar : Shudashi Khetor, the modern
Shurahyar about 2.5 miles from Srinagar.
It is said that in ancient times there was
a stone staircase leading from this place
to the top of the Shankarachar. Lately a
temple has been built here.

Shivpor : There must have been a temple
here, but there is no trace of it now.

Pandrethan : The old Panthdreshti about
1.5 miles from Shurahyar, There is a
temple in the middle of the spring built by
Meru the Prime Minister of King Paratha
(921-31 A.D.). Kak is of opinion that this
is the temple of Shiv Rilhanesvara erected
by Rilhana, the Prime Minister of
Jayasimha, about the year A.D. 1135.

Padampor : This was the favourite haunt
of Rajank Acharyas the present Razdan
family. It is 5.5 miles from Pandrethan. It
was here thal Shri Lalishwari lived. There
is a spot here which is called Lalatrag.

Javati : The modem Zewan. It is 7 miles
from Srinagar. The road is metalled. There
is a spring here dedicated to Vasak Nag.
There are regular buses running now.

Meshitoud : It means sweet water, the
modern Petwan.

Avantiporika : It is known as Seda Khetor,
the modern Avantipor. There are at this
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place old temples built by King
Avantivarman (855-88, A.C.).

Barsu : There is a stream flowing through
the village Rudara Ganga.

Jaubror : There must have been a temple
here in olden times.

Mahawarishwarn : The old Mahawaras.

Haridrak Ganapati : Known as Hari
Ganish.

Belihar : Known as Belyar. This was known
as Lakshmi Khetor.

Wagahama :
Hastikaran.

Tsakrish : The modern Tsakodar. This is a
plateau on the right bank of the Vitasta
near Bijbihara. It is 28 miles from Srinagar.

Dewak Tirth : The modern Dewakivar.

Hari Tsander : It is the southern ghat of
the Bijbihara stone temple. It contains a
huge stone lingam.

Sthalwat : The modern Thajwor. It is 2.75
Miles from Bijbehara and here water drips
from the southern side of the plateau
through maiden-hair on the Shivlingam.

Suryi-Gohawati : The modern Srigu-
phvara. It is 4.75 miles from Thajwor.

The place is known as

Lambodari : A stream in which the pilgrims
have to bathe.

Sirhom : Here is a spring called Surya
Ganga where worship takes place.

Bodrus : The place is sacred to Ganpat
whose worship removes all obstacles.

Tsatrus Bodrus : The place is now called
Hayi.

Shirshi Ashram : The Woter Nag Ganga
flows by this Spot. It is 2 miles from
Sriguphvara.

Sallar : Here the people bathe in the
stream. The place is 3.5 miles from Tsatrus
Bdrus and is reached by a pony track.

Bala Khelyan : Known as Vishna Khetor,
the modern Bala Khellan.
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Ganish Bal : 10.5 miles from Sallar. Here
Ganish is worshipped. It is on the right
bank of the Lidder below Pahalgam.

Mamalishwar (Shiva Lingam) : On the
right bank of the Lidder is a spring and
an old temple containing a Shiva Lingam
at this place which is about a mile from
Pahalgam. It is said that when Shiva
removed His seat from Thojwara to
Mamalishwar, Ganish who was his door-
keeper did not allow devas to visit Him.
Hence the name of the village Mamal -
don't go.

On one occasion Indra sought permission
to visit Shiva. Ganish did not allow him.
So there followed a quarrel, Ganish
became furious and thirsty. He drank the
river which became dry. Shiva while
playing at his tabor poked the stomach of
Ganish with it and out flowed the stream
again, hence Lambodari.

In my opinion the source of the Lidder is
the Kolahoi glacier. A stream joins it at
Lidderwat which is the corrupt form of
Lambodar wat-a rock dedicated to Ganish
who is also named Lambodar and it is from
here that the river was named Lambodari
the modern Lidder. This must have been
a place of pilgrimage in the olden times.
An affluent from Tarsar enters the river
at this place.

Bragapati Khetra : It is a spring in
Pahalgam. It is said that Vishnu was
pleased with the worship of Brago whom
He embraced. Brage perspired, which gave
rise to a spring. This spring is behind the
village.

Nila Ganga : It is about 3 miles from
Pahalgam. Close by the fool of Pisu Hill
was the tirth of Sthartishwar where
pilgrims had to bathe. One day Shiva
kissed the eyes of Parvati to which
antimony had been applied. He washed
her eyes in water which turned dark-blue,
hence Nila Ganga. There was a great fight
between the Devas and the Daityas. The
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Devas did not allow the Daityas to see
Shiva. The Daityas were defeated and
ground down to tiny bits. Hence Pisu Hill.

Sheshiram Nag : A certain Daitya's body
was entrely made of wind. He became very
powerful. He troubled the Devas every way.
They all entreated Shiva to rid them of the
monster. Shiva told them that he was his
disciple, and that they should approach
Vishnu. which they did. Vishnu sent his
Wahan, Sheshi Nag who sucked all the
wind from the Daitya's body and the Daitya
was killed. Pilgrims bathe in the lake.

Vaovajen : Some of the Daityas still
concealed themselves in the lakes around
the place. These lakes, were dried and the
Daityas were killed. Hence Hoka Sar (dried
lake}. The Deva’s were told to build small
houses of stones as a shelter against the
wind. Hence pilgrims also make toy sheds |
of stones.

Pantsatarni : This is believed to represent
plaited hair (jata) of Shiva from which the
Ganga flows. It is said that Shiva fold one
of his Rudhragans to beat the drum every |
evening. He forgot to do so one evening.
Thereupon he was cursed and turned into
a mountain which is now known as Bairau
Bal.

Garbagar : On the other side of the Bairau
Bal is Garbagar popularly known as Garba
Yatra. Nandi complained to Shiva that he
could not stop the rush of Devas coming
to visit him. He ordered Nandi to get a huge
rock and make a hole through it, so that
everyone desirous of, visiting him would
have to pass through that hole while Nandi
would be standing near the hole.

Amaravati : All living beings besought
Shiva to disclose a method which would
render them immortal. Thereupon Shiva
rinsed His plaited hair a (Jata) and out
flowed the Amaravati — the stream of
immortality. Some of the drops fell here
and there giving birth to some of the gods,
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while himself he turned into Sudhaling
(immortal emblem) in a corner of the cave.
Every one being satisfied praised Shiva.

Sangam : The confluence of the Amaravati
with the Pantsatarni is the place where a
pilgrim has to perform Shradha (a ceremony
for the dead). He is required to make a
pedestal of barley flour with four golden
nails struck in the four corners and a pure
pearl set in the middle which should be
given in charity to a Brahman who is
supposed to be Shiva's form. When
returning from Pahalgam the pilgrims
revisit Mamalishwar and bathe in the nine
springs of Naudal.

Patal Ganga : This is the last place where
a pilgrim has to bathe. This is a spring
near Nishat Bagh.

Chhari Saheb : In the Bragish Sahita it is
said that after Reshi Kashap Ji reclaimed
the Kashmir Valley from the waters it
became populated through the agency of
Nag Raja Takhek. It so happened once that
Bragish Reshi roaming through the
Himalayas arrived here. It was he who gave
a clue of the cave of Amar Nath Ji to the
people. He gave them a detailed account of
the Tirthas and the places on the route to
the cave.

After some decades the Daityas had the
upper hand here and this place fell into
oblivion, and the people forgot all about
the route. Thereupon Bragish ji reappeared.
He told the people that he had propitiated
Bhagwan Mahadiv from whom he had
obtained a sceptre which he had entrusted
to Nag Raj Takdhek. They should go and
get this sceptre from Nag Raj, and while
ruler of the country shall make
arrangements for the Pilgrims who should
start in a body from Srinagar with the holy
sceptre in front. There would be no
hindrance nor any trouble on the way. The
sceptre called the Chhari Sahib wielded at
present by the Mahant under the
supervision of the Dharmartha Department
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has led the procession of pilgrims ever
since.

In 1819 A.C. Pandit Har Dass Tiku founded
the Chhawani Amar Nath at Rambagh
where the Sadhus from the plains
assembled and where he gave them free
rations for the journey, both ways from his
own private resources. This cost him about
two lakhs.

The Mahants who wield the divine
command of holy place have always been
the carriers of two holy sceptres which
symbolise that command. Wherever a
Mahant visits a place and takes his seat
with ceremony a man holding one of the
sceptres stands on his right and the other
on his left.

The whole Amar Nath pilgrimage pro-
cession is conducted under the auspices
of the Chhari Sahib. No pilgrim is allowed
to go ahead of the Chhari, which is guarded
by the Dharmartha Department, Kashmir.
I am told that the Chhari in Srinagar was
first wielded by Mahant Atwargir near the
present Shital Nath buildings. After some |’
time Mahant Sarswatigir visited Kashmir
and stayed at the spot Dashnami Akhara.
He erected a platformm and some buildings
and began to entertain Sadhus who came
from the plains to Amar Nath. He took the
Chhari from Atwargir.

In the meantime Shivratananand
Saraswalti improved the Durga Nag Ashram
to such an extent that most of the Sadhus
bound for the pilgrimage stayed in his
ashram and were much cared for and
warmly entertained. He put forth the plea
that the Chhari must belong to his ashram
as he was the Shankarcharia of the place.
Thereupon started a dispute over the
Chhari Shivratananand Saraswati
marched to the Amar Nath pilgrimage. A
compromise was made between the two
claimants and Mahant Saraswatigir
considered Shivratananand a Sadak chela.
The latter then naturally became the
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wielder of Chhari Sahib. Under his
command the arrangements for the sadhus
were excellent. There were enough tents
and pilgrims were much cared for. But a
section of the Sadhus of the place was not
satisfied with the agreement. They
protested to the Government and made
demonstrations. After the demise of
Shivratananand, the Chhari passed into
the hands of a Chela of Saraswatigir who
now wields it under the control of
Dharmartha.

The Chhari generally leaves on the 4th day
of the bright fortnight of Sawan. A state
official is always present to perform puja
at Dashnami Akhara on the eve of its
departure. The carrier of this holy sceptre
must walk on foot. They visit Hari Parbat
and Shankarachar before departure. They
go by stages as pilgrims did of old but by a
different route by-passing the places of
interest mentioned in Amar Nath
Mahatmya. The first halt is, at Pampor. At
Bijibehara all sadhus accompanying the
Chhari are given a dinner by the pujari of
the temple. Villagers call it ‘Gosain Mela’,
the fair of hermits. Bijbehara to Anantnag-
5 miles. Anantnag — A great festival is
celebrated for the townspeople who come
to see the sadhus. Anantnag-Bawan 4.5
miles. Heré is the famous spring of Martand
where in the intercalry month or on vijaya
saftami shradhas are performed.

Bawan to Aishimugam 9.5 miles.
Aishimugqam to Pabalgam 11.5 miles.

Near Pahalgam village there are sheds for
pilgrims. All pilgrims coming from various
parts of India assemble here and wait for
{he Chhari Sahib. They arrange with
contractors for ponies or coolies for their
luggage. It is necessary to have a tent and
some warm clothes. Religious-minded
people abhor putting on leather shoes. If
leather shoes are used they must be nailed.
Formerly pilgrims generally used grass
shoes. They are most useful in going over
glaciers. In this journey however, there is

\ : £11a) y
S50

~

only a small bit in the Cave Glen. A water-
proof coat is very useful. A staff with an
iron spike would prove useful. It is also
advisable to keep handy some ready-made
food. Cinnamon should be used along with
tea.

Poorly clad people from the plains having
no conception of the severe cold of the
place, suffer a lot. The Government makes
excellent arrangements for the convenience
of pilgrims. A civil officer regulates the
whole affair. Medical aid is provided and
security measures are enforced. Some
schools and colleges despatch batches of
scouts to look after the weak. There is a
regular bazaar held at the stage. The shop-
keepers, confectioners, grain-dealers,
vegetable-sellers sell their commodities at
a high price. The contractors arrange for
fuel. As the fuel is not available beyond
Pisu Hill (11,081 ft.) it is advisable that
the coolies or pony-men be instructed to
carry one or two bundles of wood. No wood
except juniper is procurable for the next
two stages. The Government allots about
ten thousand rupees for the maintenance
of the weak Sadhus and children and makes
every possible effort to give them comfort
and case.

The Public’ Works Department looks after
the upkeep of the road and the bridges over
the torrents. Lately an excellent
arrangement for the bathing of men and
women has been made near the cave. Also
an iron railing has been erected round the
Shivaling in the cave.

On the night of the 11th day of the bright
fortnight of Sawan (July-August) all
pilgrims assemble at Pahalgam. They all
are now in full equipment including
picturesque awnings of all sorts and
forming an artificial village march like the
Aryan of old, in a deeply devotional spirit,
reciting the praises of various gods and of
goddesses, introspecting and meditating
the inward vibrations of their minds and
this is the purpose of their journey. The




procession is best described by Swami
Vivekananda in the following words: ‘The
procession of several thousands of pilgrims
in the far-away Cave of Amar Nath, nestled
in a glacial gorge of the Western
Himalayas, through some of the most
charming scenery in the world, is
fascinating in the exireme. It strikes one
with wonderment to observe the gquiet and
orderly way in which a canvas town springs
up in some valley with incredible rapidity
at each halting place with its bazaars and
broad streets running through the middle
and vanishing as quickly at the break of
dawn, when the whole army of gay pilgrims
are on their march once more for the day.
Then again the glow of the countless
cooking-fires, the ashes covered Sadhus
under the canopy of their large gem
(orange) umbrellas pitched in the ground,
sitting and discussing or meditating before
their dhunies (fire), the Sanyasis of all
orders in their various garbs, the men and
womern with children from all parts of the
counftry in their characteristic costumes,
and their devout faces, the torches
shimmering at night fall, the blowing of
conch-shells and horns, the singing of
hymns and prayers in chorus, all these
and many other romantic sights and
experiences of a pilgrimage, which can be
met with nowhere outside India, are the
most impressive and convey to some extent
an idea of the overmastering passion of
the race for religion. Of the psychological
aspect and significance of such pilgrimage,
done on foot for days and days, much could
be written. Suffice it to say, that it is one
of those ancient institutions which have
above all, kept the fire of spirituality
burning in the hearts of the people. One
sees here the very soul of the Hindu nation
laid bare in all its innate beauty and
sweetness of faith and devotion.

Pahalgam to Tsandanwari (9,200 ft.)
8.5 miles. The pilgrims rise early and in a
long string walk one afier another. Some
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old ladies are carried in palanquin. The
palanquin-bearers sing in chorus to avoid
fatigue. Some rich people ride on ponies,
while most of the people walk. It is a good
pony-track which runs along the right bank
of the torrent. The mountain slopes are
densely forested. The flow of the blue
waters rushing against the rocks, making
delightful pools and dashing contacts
infuse new life into the onlookers.
Occasionally they hear the sweet music of
the whistling thrush or see the gorgeous
plumage of the white-capped redstart or a
dipper diving in the swift torrent to get its
food. The shady path under the pines which
emit delicious fragrance lessens the fatigue
of the traveller. Some pilgrims take a little
rest, against a huge fir and with closed
eyes meditate on the beauties of the skilful
works of the Author of the Universe. Others
open their thermos flasks and while
enjoying the beauties of Nature which
abound in these lovely spots, take a cup of
tea to exhilarate themselves; while others
again hold the hand of an old man to help |
him to go ahead. In the way they have to
bathe at the Nila Ganga. Some pilgrims
walk straight on and halt at Tsandarwari
and pitch their tents there. It is a wise
plan to be early at the stage, to pitch the
tent, make a drain round it and get coolies
te collect wood in good time. A small
hatchet is of much use. Ponies carrying
luggage should not be allowed to move away
from oneself and coolies should not lag
behind.

There are sheds at stages, but except
during pilgrim traffic they are not well cared
for. It would be desirable that the sheds at
Pahalgam and Tsandanwari be placed
direct under the Public Works Department
and the sheds at Vaovajen and Pantsatarni
entrusted to shepherds living there for
summer months. They should be paid for
that. In that case the sheds will be kept
clean, tidy and in good repair. [ wish more
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sheds were built for the comfort of the
pilgrims.

This stage presents a moderately difficult
ascent. From Tsandanwari to the foot of
the Pisu Hill (11081 ft,) is about 1.5 miles.
There is a snow bed to pass over. The
ascent up the hill is somewhat steep. It is
better to make an early start, as with slow
and steady steps, the ascent can be easily
negotiated. When taking rest it is advisable
to look below at the same time not missing
the glorious panorama of densely forest-
covered mountains and snowy peaks about
which eagles and vultures hover in circles
to find their food. Close at your feet, right
and left, are nature's gems of various
colours-flowers peeping from underneath
trees and bushes till you reach the top.
You are now above the tree-belt (in the
alpine region). Take a little rest and have
something to eat. The going from here to
Sheshiram Nag is easy. In between about
two miles from the top of the Pisu Hill is
Zoj pal a nice camping ground. The path
goes along the shore of Sheshiram Nag
(11,730). The Nag lies in a depression
surrounded on one side by mountains
about 16,000 ft. high. There are two small
glaciers on the flanks of these mountains
and the water from these glaciers feeds
the lake: The silvery streaks of water
flowing over the worn rocky precipitous
slopes move like the Shesh snake and
disappear into the lake. The pilgrims bathe
here and some of them prepare tea. The
colour of the water is lovely to look at. The
lake on one side is silted up. The stream
from the lake has carved out a deep ravine
covered with birch trees. One finds
beautiful flowers peeping out of juniper
bushes. Rhododendrons are not scarce.
The account of the lake given in the first
book of Rajatarangani and that occurring
in the Amar Nath Mahatmya do not agree.
At sun down the snow on mountains turns
pink and its reflection in the lake makes
the beholder mute.
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It is said that once upon a time there was
a man named Sodwani running a shop at
Drugajen. To him children of the village
would come for a pinch of sugar everyday.
One day a boy asked him for a second pinch
because he said that there was another
boy riding on a bull coming to play with
them. This statement excited the curiosity
of the shopkeeper who told him to show
him the boy. When the shop- keeper was
taken there, the children did show him the
boy but he could not see him. He entreated
them to put in his hand the {ail of the bull.
So at evening when the boy went back, the
shop-keeper caught hold of the tail and
over bush, rock and rough path he was
dragged. In the way, the boy told the shop-
keeper that was not the proper way for him
to go. He should come to Sheshiram Nag
on Shivratri day and then he would take
him along with himself. It was not easy for
the shop-keeper to go such a distance and
to a place at such a height in mid-winter
when the snow lies very deep on the
ground. However, he managed to sell all
his belongings went of Pahalgam and
collected a large party to peasants. He paid
them lavishly and told them to guide him
to Sheshi Nag. In those days the path was
very and snow fairly deep. The winters in
those days were very severe. Somehow the
peasants were able to guide him and they
reached Sheshiram Nag. There he saw
Shiva and Parvati waiting for him in a well
furnished shikara on the shore of the lake.
They beckoned to Sodwani to get into the
boat. No sooner he went in, than the boat
disappeared.

An ascent of 500 ft. will take you to the
camping site of Vavojen (12, 730 fit.). Due
to its height above the sea-evel and the
exposed nature of the place the wind here
is very strong. Hence the ropes of the tents
should be tightened firmly and the body
wrapt in clothes.

The Mahant of Chhari does not permit any
pilgrim to go ahead of him. I rememberthat
once we started at early dawn for the next
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stage. The Mahant shouted, ‘Who are
you? Where are yvou going?' ‘We are con-
fectioners and are making for the next
stage’, said we; 'All right.’

So a lie, sorry to say, saved us from a papal
bull. My friends and I went straight to the
cave. There we saw some Public Works
Department coolies and some cowboys. The
pilgrims build here toy huts of stone, as a
propitiation to the forces of Nature to save
them from the wind.

Vavojen (12230 Ft.) to Pantsatarni
-8.25 Miles

On the 14th day of the bright fortnight of
Sawan (July-August), the procession starts
under the leadership of Chhari Sahib. They
ascend Ashad Daki the Mahagunas which
is a plateau where the herb of the same
name once used to grow. Physically
exhausted and tired, making halts at short
intervals, the pilgrims walk slowly when
the gradual descent of the path takes place
from Hokasar and Kalinar where the route
from Pahalgam via Astanmarg which is four
miles shorter meets the main route. From
here two miles onward is Nagara Pal, a huge
boulder, up which the pilgrims scramble
with two pebbles in hand beating the rock
as if beating a drum to proclaim their
arrival. Walking one mile and a half they
stand on the bank of the Pantsatani stream.
They take off their clothes and bathe in all
its six or seven tributaries, the last being
the main and the largest one. The water of
some streamlets is pure because they rise
from springs, while others come from glacial
sources and hence contain minute sandy
particles. When all these streams unite
they form a mighty river which it is
impossible to imagine. If one had the time,
it would be worth while to explore the main
stream. | remember once camping here and
suggesting to my [riends to explore the
source of the main Pantsatarni stream, but
they were very anxious to see their friends
at Pahalgam and so did not agree.
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The whole region is rich in herbs. It is a
pity that the sheep and cattle graze
everywhere in it, hence the flowers cannot
be much observed. The herbs can only be
recognized by their leaves. Here and there
one might find a flower which has escaped
being nipped by an animal. Even then some
people conversant with eastern medicines,
get a lot.

On their arrival the pilgrims hasten to pitch
their tents, Cooking fires are lighted: the
smoke from the green juniper bushes rises
higher and higher in streaks. There is
hustle and bustle everywhere. The
ponymen are shouting for their ponies, the
masters are yelling at their coolies, the
mothers are looking for their children, the
clients are enquiring about their priests.
Some people after having tea, have a look
at the landscape round the valley. The
sunset on the snowy peaks is marvellous.

Pantsatami to Cave (12,729 Ft.) 4 Miles

On Purnamasi Sawan (July-August) the
visit to the cave takes place. The old route
has been condemned by the Government.
The pilgrims used to climb the Bairau Bal
and going round the summit reached the
cave after descending the precipitous slope
through Garba Yatra. The cave is at a
distance of two miles from Pantsatarni.

The Present Route being easier, known as
Sant Singh's route has been adopted for
years past by the pilgrims. It is plain going
for 2 miles and then there are 2 miles of
very gradual ascent, part of it over a small
glacier. Turning round the corner and
looking up the glen one discerns a large
hole in the mountains. That is the cave.

A narrow path leads up to this cave which
is nestled among mountains between 16,000
ft. and 17,000 ft. above sea-level. This small
valley must have been scooped by glaciers
which now have receded. A small torrent
drains the valley, while a streamlet
shimmers down from the top of the cave
and joins the torrent below. This spot
where Nature's basic material, rock and
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water are abundant, gives bliss to millions
of Hindus. Their eyes marvel at the skilful
hand of Nature, and this handiwork of hers
the mysterious cave, the destination of
their long, long journey. Their souls find
peace. Every particle of sand, every drop of
water, every thing hereabouts to them are
the emblem of Shiva a sign of peace. They
direct their thoughts to things spiritual in
this frame of mind they undress
themselves. First they wash themselves in
this torrent: then they bathe in the
Amaravati and besmearing themselves
with the chalky sediment of the stream.
They put on new clothes and thus, so to
say draped in white from head to foot enter
the cave, in a way become for a moment
one with the Supreme and having no
consciousness of the physical world.

Returning to physical consciousness they
look around the interior of the cave.
Towards the north-eastern corner they see
Sudha* Lingam (immortal emblem) of pure
greenish-white ice in a recumbent position
on a natural pedestal (peth). The water
drops from the top of the cave fall on the
pilgrims and in some places the images of
Ganesh Ji, Kumar Ji, and Parvall are
formed. by these drops. The Mahant of the
Chhari Sahib sits close to the Pedestal with
two silver staves placed on either side of
{he Amar Nath Lingam (immortal emblem).
The pilgrims offer to the deity, camphor,
candles of clarified butter, raisins. candy
sugar, black pepper, clothes, silver and gold
ornaments. The recitations from the Vedas
and Tantras echo through the spacious
cave and snow pigeons which nest in the
mountains make their appearance at this
juncture and fly forth. Seeing these birds
the pilgrims clap their hands and shout:
qJshwara Darshan Pa'ya re (we have scen
the manifestation of the Lord). Apart of
the offering of raisins, crystalized sugar and
black pepper they bring with themselves
in order to distribute these amorng their
relatives and friends. They also take silt
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from the Amaravati or limy pebbles from
the cave as Babuti for their relatives and
friends.

From this highly spiritual atmosphere
steps are now retraced towards the
material world. The descent to the lower
altitudes now begins. The pilgrims do not
go to Sangam where in olden times
Shradhas were performed in memory of
dead ancestors. The pilgrims return to
their camps for breakfast (they eat only
one meal on this day) and precipitately
begin the downward march. It is a pity
that people do not stay here for some time.
There is a sea of glaciers on the north and
east of the Amar Nath Range. Some of the
peaks are much higher than Kolahoi.
Hence this area is worth exploration. It is
true that weather conditions are uncertain
in these altitudes. A cloud passing from
one mountain peak to another may bring
a shower of rain, may discharge a hail-
storm or envelop the valley in a snowy
shroud. But such conditions do not last
long and when we are well-equipped, a
short stay at the place is well worth the
hardship of weather.

The return journey via Astanmarg is
prohibited by the Government. The
Sasckot is not safe in bad weather: it is
all sand and shale. So the pilgrims hasten
their downward journey to Tsandanwari
and the next day make for Pahalgam. It is
said that the pilgrimage to Amar Nath Ji
is not complete until the pilgrim washes
himself in the nine springs of Naudal (nine
leaves), which is 22 miies from Pahalgam
via Bugmor pass.

(*It is believed to wax and wane according
to the phases of the moon.)

Reproduced from Vitasta 2001 -02. Pt. Samsar Chand
Kaul was a legendary teacher.




‘-..‘I’/

‘A 105711 {t Fortis

YOUR HEART WILL
FEEL LIKE
A SUPER HERO WITH US

® Centre of Excellence for Complex Heart Procedures
® Pioneer in Heart Transplant in East India

9 EM BYPASS ROAD, ANANDAPUR, KOLKATA (L 8585030388



Section V

Possible Solutions to the
Jammu & Kashmir Problem in
view of Ground Realities.




C uriosity toock me to Kashmir after a
gap of eighteen years. It was a
rewarding experience. I availed of
the opportunity and visited a number of
places in Srinagar city and the towns of
Anantnag and Pulwama. At all places I
found life going on at the usual pace. The
‘dry fish' sellers of Gaw Kadal were there,
vegetable laden boats were anchored below
Gaw Kadal, Habba Kadal was brimming
with usual activity with fish sellers lined
on the sides of the road, tongas and tempos
whizzed past in great speed. Badshah and
Lal Chowk reverberated with shouts from
Mini buses scliciting passengers, the
footpaths on the Residency road were, as
usual, full of hawkers with varied items
like readymade garments, sweaters,
toiletries and eleclronic goods. The
secretarial was heavily guarded, the DC's
office was crowded with people. Tourist
Center gave a busy look and personal
vehicles zoomed to and fro. Occasionally,
one could see bevies of college and school
girls giggling their way through the
bazaars. Little children with fancy
uniforms were being chaperoned through
the streets and into school buses. All
restaurants in Lal Chowk were seen doing
brisk business. The lawyers in the court
premises seemed to be a busy lot with
groups of clients huddled around them.
Average Kashmiris, men and women,
moved about well dressed and well
groomed with youth as the most gregarious
lot. Nishat, Shalimar and Chasma-Shahi
were crowded, with a fair sprinkling of
Indian lourists. Shikara ride at Nehru Park
seemed to be a rage with the tourists. The
only jarring scene was existence of police
pill boxes raised at regular distances with
guntoting Policemen manning them.
Another significant point was thal general
activities of the day would end rather early.

WHO WANTS SOLUTION OF KASHMIR PROBLEM?

A. K. Kaul

People were seen repairing to their homes
before nightfall. This factor alone reminded
thal something was amiss.

All this made me suddenly conscious of
the fact that Kashmir was a problem and
mary people were involved in solving it.
The deeper and deeper I went into this I
could not but conclude that none of the
dramatis personae was actually interested
in solving the problem. They had a vested
interest in letting it linger, fester, if you
like. Let us take each one of them
separately.

PARKISTAN:

Pakistan was the initiator of the problem.
At the time of partition it had hoped that
Kashmir being a predominantly Muslim
State it would automatically fall into their
lap. Moreover, it was thought that since
all the supply routes to Kashmir laid
through West Pakistan, it could squeeze
the Maharaja into accepting the accession
to that country. Infact, Pakistan did try
economic blockade of the State by refusing
permission to goods transport to proceed
to Kashmir. In the meanwhile, the Cyril
Radcliffe Award on determining borders
between India and Pakistan was
announced. Surprisingly, the Radcliffe
award gave the Tehsils of Gurdaspur,
Pathankot and Batala to India thus
opening a definite link between Kashmir
and India. This, obviously frustrated
Pakistan and they then resorted to the
stratagem of tribal raids and local Muslim
uprisings in Poonch and Mirpur distriets.
What happened next is recent history and
need not be repeated. Pakistan then tried
the armed infiltration in 1965 and later
engaged into a regular war with India in
1871 in which they lost East Pakistan. The
sponsoring of and support to Sikh
extremists was ostensibly aimed at taking




out Punjab from India and thus
strangulate the state of Jammu and
Kashmir. This experiment too failed
miserably. The latest attempt has been
sponsoring of full scale terrorism in
Kashmir which has been going on for the
last eighteen years. Pakistan has so far
failed to get Kashmir but it has provided
it a grand excuse for not allowing
democracy and economic upliftiment of its
owtl people.

The most significant outcome of the
Kashmir problem has been that Pakistan
Army has come to have full stranglehold
on the country. Generals Iskander Mirza,
Ayub Khan, Yahaya Khan and Parvez
Musharaf engineered coups to capture
power. The Army has come to have a vested
interest in the Kashmir problem and in
its perpetuation, Every time some thing
goes wrong there the K issue is raised Lo
silence the people. Talks about taking
revenge on India for the defeat in East
Pakistan and exploiting Kashmir problem
as a symbol of India’s enemity to Islam
are frequently raised to consolidate power.
It seems that the Pakistan Army will cease
to have any raison detre if it either loses
Kashmir or annexes it fully. It has,
therefore, a vested interest in its
perpetuation as that way alone they can
maintain their say in local affairs. It is a
well known fact that Pakistan Army officers
have come to have a vested interest in the
country’s economy and they have emerged
as yet another feudal class. How does cne
expect them to sincerely try for a solution
of Kashmir problem. This problem has also
helped them to garner Muslim weorld
support on the Islamic net. Millions and
billions of Arab petrodollars are flowing
into Pakistan to “deal with the Kashmir
problem”. As a wag put it so succinctly:
“India has Kashmir and Pakistan has the
problem”.
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INDIA:

From day one when J&K acceded to India,
India has had little idea what to do with
this prize calch. It has no clue on how to
deal with a Muslim majority State (the only
one, infact). Thus it has been drifiing from
one adhoc move to another. There is a
strange feeling among observers that even
at best of times India has considered
Kashmir totally different from rest of [ndia.
At one time it adopts an unanimous
resolution in the Parliament that J&K is
an integral part of India and that Pakistan
must withdraw from the areas of the state
under ifs occupation, at another, it says
that they are prepared to talk to Pakistan
on all matters including the “problem of
Kashmir”. It announces that there will be
no change of borders but at another time
they say efforts will be made to make
borders irrelevant. The entire strategy on
Kashmir, if there is one, is based on
reactions to what Pakistan sayvs or does.
It is too well known that Kashmiri Muslims
of Kashmiri origin, the moot people in the
Kashmir problem, have hardly any
relations across the LOC yet lot of noise is
being raised about “uniting divided
families”. Kashmir problem has become
such a juicy subject that it has thrown up
umpteen experts. Even people who have
had no idea of the state's geography talk
of a terrorist incident in Udhampur as that
from the Kashmir valley. Recently an
expert had visited Vaishnodevi and then
wrote that all is well in Kashmir. The entire
machinery of Government of India seems
to be dealing with Kashmir as aside
problem, not directly related to the affairs
of the Indian State. The National Security
Advisor, M.K. Narayanan, one day
announced that “separatists do not have
a veto on Srinagar RTC” and his PM, while
in Srinagar, hopes that the separatists will
join the RTC at some time. Throughout
his career M.K. Narayanan has not dealt
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with Kashmir and yet he has come to be
the lynch pin. Obviously, he is acting on
what is fed to him or what he is told to do.
India has a vested interest ini the territory
of J&K. As far as its people are concerned
it takes great delight in experimenting.
Sometimes it believes grant of financial
assistance will help and sometimes it says
terrorism will be fought sternly. Kashmir
may be festering but the rest of India is
doing well. So, why bother? Let the problem
perpetuate. If nothing else, it affords a
“good field training” for its Security Forces.

INDIAN BUREAUCRATS

A large number of bureaucrats from India
have been dealing with Kashmir either
from Delhi or after being inducted into the
local administration. Vishnu Sahal and
Bhagwan Sahai, B.N. Mallick, Surinder
Nath, P.A Rosha, etc have been among
many such people. All of them literally
lived off their “Kashmir reputation”.
Observers have seen that bureaucrats
inducted into J&K would, generally, come
with a suitcase or two and at the end of
their tenure leave with truck loads of
goods. While in Kashmir they would get
free furnished bungalows, free transport
and an army of domestic help.

Those who had something to do with
Kashmir, were, on retirement, provided
supernumerary jobs as a sinecure. N.N.
Vohra, A.S. Dulat and many more are on
this list.

There are umpteen “experts” appointed to
deal with subjects like public relations,
TV/Radio propaganda etc ete. Then there
is Kashmir wing in PMO, Kashmir Affairs
Deptt in Home Ministry and a set up in
the Information and Broadcasting
Ministry. Kashmir problem has thus
become a ‘fruitful' vocation for many
serving and ex-bureaucrats. How, in the
name of heavens would anyone of them
like the Kashmir problem to get solved.
Their interests lie in letting it hang. Retired
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olficers and men of the IB and RAW have
also been roped in for some 'secret
missions’. Kashmir problem is & milking
cow why lel it go dry?

MAINSTREAM PARTIES IN J&K:

None of the persons belonging to
mainstream parties in J&K would have
ever become a Chief Minister if Kashmir
problem had been solved. 1947 Sheikh
Abdullah was showered with headship of
administration. 1953 Bakshi Ghulam
Mohd was put on the thrown. In 1964
Shamsudin was shown the door and Sadiqg
was inducted. Sadig’s post, on his death
in 1971, was awarded to Mir Qasim. In
1975 Sheikh Abdullah was once again
enthroned. His death in 1982 led to the
induction of his son Faroog Abdullah.
Farooq made up with Rajiv Gandhi and
was again made the Chief Minister. 2002
Mufti Syed was anncinted as the Chief
Minister although his party, PDP, had won
only 12 seats. Now Ghulam Nabi Azad has
been foisted since 2005. None of these
honourable gentlemen would have become |
Chief Ministers if Kashmir problem had
not been existing. All ihe manceuverings
they have been indulging in, have been
because of the Kashmir problem. They all
thrive on it. It is their bread and butter. It
enables them to milk India and the people
of J&K at the same time. They would not
like to kill the goose which lays the golden
eggs for them.

SEPARATISTS:

The separatists exist because there is a
Kashmir problem. They have refined the
art of exploiting both India and Pakistan
and befooling the Kashmiris. How else can
you explain that Moulvi Umar Faroog's and
Sajjad Lone's fathers were assassinated
at the behest of Pakistan yet they want to
separale from India and go to Pakistan, if
possible. Lakhs and lakhs of hawala
money is flowing to them in the name of
Kashmir problem and who is foolish




among them to let Kashmir problem be
solved. The Nelson Mandela of Kashmir,
Shabir Shah, the great rable rouser, Syed
Ali Shah Gilani or Mohd Yasin Malik, the
great upholder of Kashmir's separate
identity, are all its beneficiaries. Now has
come the Indian generosity of permitting
them to visit abroad including Pakistan and
partaking of wonderful hospitality of the
hosts. Invitations freely flow from foreign
and local organizations to them to attend
seminars, discussions and interactions on
Kashmir. European Parliamentarians and
diplomats meet them, US senators jostle
with them and Indian and Pakistani
parliamentarians honour them. And then
the T.V. and other media highlight their
views and activities. None of them is foolish
enough to have the problem solved. Its
perpetuation is their manna from the
heavens. It is the nectar that sustains their
life.

THE JAMMU HINDUS:

The Jammu Hindus have never had it so
good. Following the mass migration of
Kashmir Pandits the Jammuites have
struck a gold mine. Rents have gone up,
retail business is flourishing and land prices
have sky rocketed. Fallow land, rocky areas
and even drains have been sold to Kashmiri
Pandits = >remium rates. The lavish
marriage j -rties of KPs have given
a tremendei:s boost to banguet halls/
barat ghars caterers, tent wallahs,
photograph..«s fvideo cameramen, deco-
ration wallahs and even the flower venders.
All retail business has boomed including
that of medical shops. The city transport
has greatly benciitted. Tailors are doing a
gala job and ready made garmenis shops
are minting money All this because KPs
are spending. To an average Jammu Hindu
this is a windfall. The exigencies of polilics
do not bother him, His leaders do raise some
noises here and there but that is only for
form. Now that Doda Hindus are also
migrating, the Jammu Hindu has his hands
full. Can this Hindu be expected to urge
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for a solution of the Kashmir problem? No,
certainly not. Now his wellbeing and
economic growth is interlinked with
perpetuation of the Kashmir problem.
Vaishnodevi rush and KP presence are
doing a lot of good to the Jammu Hindus.

KASHMIRI PANDITS:

The only people who have had to bear the
negative brunt of the Kashmir problem
have been Kashmiri Pandits. They have
been uprooted, lock, stock and barrel. After
eighteen years of this continuing exodus
one is not certain whether KPs too want a
solution of the Kashmir problem. For them
a solution of the problem would,
necessarily, entail their return to their
homes in Kashmir, Their being able to go
back to their homes and live a normal life,
free of fear and intimidation, alone would
be the touch-tone of a real solution.
Notwithstanding the recent package
announced by the Prime Minister that each
of Kashmiri migrants who choose to return
would be provided upto Rs 7.5 lakhs for
rebuilding and repairing of his homestead,
there are serious practical problems in this |.
scheme. Mere returning is nol sufficient.
Each migrant has to assess for himself how
his and his family’s return would help.
Would he or his wards be able to get
sufficient employment opportunities to
sustain themselves. He is acutely aware
of the economic squeeze he had suffered
before 1990 and would that change? He
has no hope for that. And then during the
last 18 years the migrant has had to adapt
te changed circumstances. A new
generation of migrant youth have come up
who have, due to concessions afforded by
some state governments, acquired
professional and technical education in
many parts of India and got absorbed in
the vast Indian market. They have no
inclination to return to Kashmir and
jeopardise their future. Many migrants
have also worked hard by mobilising their
limited resources to settle at their present
locations. How can they and with what
guarantee agree to yet another

L @ :




-~

displacement? Return to Kashmir where
they can live with honour and dignity with
free play of secularism and democracy and
with their fundamental duly protected, is
a pipe dream. The solution of Kashmir
problem holds no interest for them. If it is
not solved they are least bothered about
it, The general refrain is let Kashmir go to
hell. A separate homeland, return with
honour and dignity, whole of Kashmir
belongs to us, all seem to be hollow slogans
at the moment. Some have asked for
rehabilitation here and now. Return can
be thought of later. Many small groups that
have come up are satisfied with the letter-
heads they have printed. Presently they
are busy plotting against each other. No
surprise that media has started ignoring
them.

Based on my experience and vast
interaction 1 had, 1 feel no concerned party
is at all keen to solve the Kashmir problem.
Their interest lies in its perpetuation. I,
therefore, feel that a solution, if at all one
emerges, will be very long in coming.
However, before concluding on this rather
pessimistic note T must say 1 found not
one person in Srinagar who was genuinely
interested in the solution of Kashmir.

Mr. A. K. Kaul, ex. |B and recipient of awards fc
commendable service. He was also editor of Kosh
Samachar for a number of years. Email : kaulak@yahoo.com,
Cell - 9810850306

FERAH




RETURN OF PANDITS TO KASHMIR :
A MYTH OR A DISTANT REALITY

O n the fateful, black night of Jan 19,
1980, the shamelul announcemernt
of the home grown Kashmiri
Islamists, blared forth in unison from the
loudspeakers of the Valley's mosques,
asking their Pandit brelhren, to quit
Kashmir, sans their women folk, had
indeed fulfilled their goal of cleansing this
ethnic minority from the Valley. They made
no hones about their intentions and left
the Pandits dazed and dumb-founded. In
their communal blitzkrieg, the minuscule
KP community members were severely
tested for their affiliation to their mother
land and its sacred shrines butl when they
attacked the honour of their women folk,
the community members put them in
forefront and abandoned the Valley itself.
The Pandits had no time to consult each
other and fled the Valley in terrible haste,
leaving behind their homes and hearths,
while their Muslim neighbours looked on
as mute spectators. This time, the exodus
of the Pandits from the Valley was almost
complete, as compared with all their
earlier exoduses. It was indeed our
national shame, in so far as an entire
minuscule religious minority of the Valley
had to abandon its homeland, in its own
secular sovereign country, that is India.

It is difficult to imagine, what calamity
would have visited the Pandit community
and their women folk il they had not left
the Valley immediately. In the unprece-
dented spell of barbarism that had gripped
the Valley in the preceding year, they had
already lost scores of their luminaries and
seen unimaginable treachery against the
fair sex of their community. The sub-
sequent genocides of the Pandits, in the
far flung villages of the Valley, in
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Sangrampura (1997),
Wandhama (1998),
Nadigram (2003), etc.,
bears enough testimony
to the fearful forebodings
of the fleeing community
in 1990. The terrorists
ruled the roost in the
Valley for many years after the last Pandit
exodus and continued to target the Indian
security forces, guarding the Valley.
During those years, even the angels would
have feared to tread the so-called Paradise
on earth, that is, our Kashmir, nol to speak
of the tourists who would flock there in
droves, in the earlier years.

While the Pandits were still cooling their
heels in their exile, in Udhampur, Jammu,
Delhi and farther away in other parts of
the country, one of our own distinguished
Kashmiri Muslim brethren and Congress
MPF, Mr. Saifuddin Soz, instead of
sympathizing with the beleaguered
community, wrote scathingly aboult them
in The Hindustan Times (April 27,1995,
under the heading "No need to pity
Pundits”. The article was reproduced in
the Caleutta Vitasta Annual Number (1996-
97} of our community. To rub salt on their
wounds of banishmen, Soz Sahib
disdainfully blamed the Pandits for their
own plight. Mercifully, he wrote about the
seditious role of the terrorists also, but
interrogatively, posing the question : * Had
nol some selective killings left Pandits
dazed (o assess in anxious haste the mood
of the exuberant combatant youth, freshly
trained _from across the border, who were to
work without any impediments for an
entirely different political dispensation that
would in days toc come mean a first-rate
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militant movement for secession?”
Unfortunately, the veteran politician cast
his most damaging remark against the
Pandits, associating them with the deemed
secessionist dispensation, saying “Could
Pandits be a party to that dispensation?”
On the other hand, short of calling his
Muslim brethren in the Valley angels, he
sang paeans for their good deeds, for
retaining a fraction of the fleeing KP
community in the Valley. He wraote: * There
are, of course, shining examples of how
many a vallant people dissuaded the Pandits
from leaving their homes and hearths and
they proved themselves correct”,
Additionally, Soz Sahib repeated the well-
rehearsed myth that Governor, Mr
Jagmohan, had abetted, (il not solely) in
the migration of the Pandits.

In contrast to the mistaken perception of
Mr Soz of the forced flight of the Pandits
from the Valley in 1990, the National
Conference President Omar Abdullah
squarely blamed the Muslims for their
exodus. He wrote in his blog in redif.com,
on the official website of his party: “ItL is
easy to say that we will lay down our lives
to bring Kashmiri Pandits back to the Valley
butl that sentiment was missing when our
mosgues were being used to drive these
people out” He added: ‘None of us was willing
to stand up and be counted when it
mattered. None of us grabbed the mikes in
the mosques and said ‘this is wrong'. Omar
added that people were forced to participate
in the processions against “Indian
occupation™ and refuted the claims that the
; mass uprising in 1990 was spontaneous.
Omayr, however, did not miss to highlight
the killings of the innocent civilians by the
securily personnel and added that the guilty
must be brought to justice. In his blog,
Omar did nol lalk about the murderers of
the Pandits.
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After the initiation of the bilateral political
dialogue between India and Pakistan and
the Hurriyat Conference (the last claiming
to represent the people of the Valley), there
was a change in the strategy of the jihadi
violence. While they continued to target
the Indian security forces, the remaining
Pandits in the Valley were now mercifully
spared, bringing a semblance of peace
there. The Indian tourists once again began
to flock to the valley in droves and the
Pandits did not lag far behind.

Thereafter, it became a routine formality
for the Muslim leaders in the Valley, both
the ‘nationalists’ and the separatists
occasionally to ask the Pandits to return
to their homeland. In their glib talk, they
did not, however, elaborate modus
operandl of their ghar-vapsi. After their
exodus from the Valley, most of their
vacant abodes were torched or plundered
by the miscreants in the valley. Those
which had escaped the spoilage were
acquired by the local Muslims in distress
sales. Others started crumbling down.

In all probability, the last exodus of the
Pandits from the Valley in 1990, may turn
out to be a greal waler-shed in the
communal politics of J&K. A briel news
column dealing with the yearly ritual of
the Pandils remembering their Holocaust
day of Jan 19, 1990, when they were asked
to quit Kashmir, appeared in HT, 20™ Jan,
2010. The Chief Minister Omar Abdullah
bemoaned on twitter that Kashmir without
the Pandits continued to be incomplete.
However, the big news from the Valley was
that the number of the Pandit families in
the Valley had in the meantime dwindled
to a mere 800, and not a single Pandit
family had returned there during the two
decades after their exodus. Perhaps, many
of the Pandit families (read couples) who
have their houses in the safers, upper
reaches of Srinagar, live there only during
the summer months.
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The Pandits who have lost hope of
returning to their ancestral home in
Kashmir and have now settled down
outside in various parts of the country,
may not yet risk to go back to their
homeland under its continued political
uncertainty and terrorist infiltration from
across the border. For the same reason,
others, may not like to invest yet in the
restoration of their dilapidated houses, or
erect new structures on their ground zero.
The majority of the Pandit families, who
may not have yet come to terms with their
lives in exile, would like to go back but for
the lack of job opportunities there to
sustain themselves.

Some years back, PM Manmohan Singh
had offerred the State Govt a financial
package of 1650 crore of rupees for the
rehabilitation of the displaced Kashmiri
Pandits, in the Valley. Some of the
community members, including women,
are reported to have taken advantage of
the Government's employment scheme.
Some of these employees were put up at
Hawal, Pulwama, from where they were
taken to various centres for their work. A
small news item in the Kashiur Samachar,
New Dehli, reported that the overall
sentiment in that locality was not good
enough for the Pandits to live in peace. It
added that once a group of about 100
miscreants of the locality had stoned their
residence, resulting in fear psychosis
among the inhabitants. It posed a
question: Is Kashmir ready to welcome the
migrant Kashmiri Pandits?

In Jan, last year, in a surprise move, the
J&K opposition leader Omar Abdullah
tabled a resolution in the General
Assembly pleading with all the political
parties “for creating conducive atmosphere
for the safe return of all the migranis,
especially, Kashmiri Pandits, who had to
migrate from Kashmir valley to other parts
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of the country under difficult
circumstances.” The resolution was passed
unanimously. Next day, it was ratified in
the Upper House also. If Omar Abdullah
had been more sincere in his concern for
the return of the Pandits than what is
apparent in his resolution, he should have
included a word of regret on behalf of the
people of Kashmir for the genocide of the
Pandits in 1989-90 and destruction and
assimilation of their properties they left
behind. It would have helped to assuage
the hurt feelings of this aggrieved
community, so that they could return to
the Valley, as the proud sons of their
beloved maej Kashir The above resolution
has not enthused the Pandits in exile.
When National Conference and Congress
alliance ruled in the State and the
conditions at the ground level were not as
dismal as they are now, why was not such
a resolution passed then? The J&K Hindu
Shrines Bill has been put on the shelf for
long. It must be passed immediately as
one of the ‘conducive’ measures for the
return of the Pandits mentioned in the
Omar Abdullah’s resolution.

The Pandits are unanimous in returning
to Kashmir and have since long put up
their plan of Panun Kashmir for their
settlement in the Valley for consideration
of the State and the Central governments.
They must study it. The demography of
the Valley has changed significantly after
the establishment of Awami Raj and Naya
Kashmir of Sheikh Abdullah’'s dreams , the
tallest ever leader of Kashmir. In Kashmir,
if Mussalmans can live together
everywhere in the Valley, why the
minuscule Bhatta community members
cannot live together in a specified area of
their motherland. For too long in the past,
they have lived in the Valley on sufferance,
which has led to their destruction and
finally to their exodus. The Pandits do not
want to live like that anymore, in pigeon-
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holes, separated from each other. If they
return to the Valley they want to breathe
freely.

Presenlly, all is not well in the Valley. This
is not the right time for the Pandits to go
back there. All the political parties of
Jammu and Kashmir must co-operate with
the Governor in creating ‘conducive
atmosphere’ in the State for the safe return
of the Pandits, as mentioned in the Omar
Abdullah’s resolution. unanimously
endorsed by all the political parties in the
General Assembly and the Upper House.
When they go for the next election in the
State, after the Governor's rule is lifted,
let them go to the people with Return Of
Pandits as their common agenda,
alongside their own manifestos. Let the
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National Conference {ake a leaf out of the
political life of their revered leader, Sheikh
Mohammad Abdullah, when as the
President of the All J&K Muslim
Conference, he called a special session of
the Muslim Conference, open to the
delegates from all the religious societies
and put up a resolution to change the name
the party from Muslim Conference to
National Conference. 175 delegates voted
in its favour and only 3 voted against it.
Let Naya Kashmir and Kashmiriyat prevail
in the Valley. Pandits will surely return.

P.L.Ganju (Ph.D.) 13 Shri Krishna Kunj
Society, Jetalpur Road, Vadodara, Gujarat,
39007. Cell+919428973809
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KASHMIRI PANDITS - A DYING COMMUNITY
POPULATION DEMOGRAPHICS

reat civilizations like the Indus

valley, Mayan, Parisian etc.

perished due to natural calamities,
environmental changes, viclent conflicts
and wars. In modern times too, smaller
communities subjected to genocidal
onslaughts and pushed into exodus and
exile, find survival as a dislinct entily
difficult. They are forced to migrate and
disperse in the fast streams of globalisation
where their numbers dwindle and their
identity gets dissolved and lost for ever.
Alas, this is the story of Kashmiri Pandits.

Kashmiri Pandits have braved nearly three
decades of bruial expulsion from their
homeland. During these years there has
been much talk about their return and
rehabilitation but we don't see any light at
the end of this long tunnel of exile. A whole
generalion has passed away, a generation
has aged, and a generation has taken birth.
We are on the move, like nomads, [rom one
town to the next, one country to another,
seeking new ground, striking new rools.
Pain and anguish continue to haunt us in
diverse forms and manifestations. Not
surprisingly, health trauma and declining
population have been our greatesl bane.
Where are we at this point of time? What
are the major health and population
demographics?

My tryst with the health of the exiled
Kashmiri Pandits started on 21 January
1991, the moment | moved as a tenant in
New Plots, Jammu, and found the lawn
overflowing with patients waiting to be
examined. 1 saw faces, known and
unknown—relations, friends and strangers;
city dwellers and villagers; men, women
and children—and at once realised the
enormity of human suffering. 1 appealed

\.

(TRENDS DURING THREE DECADES IN EXILE)

Dr K L Chowdhury

to all the displaced Pandit doctors
(colleagues and ex-students) to come
forward in this hour of acute crisis. We
hired two rooms, and started a multi-
specialily polyclinic where we worked in
shifts and provided free medical
consultation and essential drugs.

Ten years later, we commissioned a
charitable facility, the Shriya Bhatt
Mission Hospital and Research Centre at
Durga Nagar and reached out to the
patients in the tents, one-room tenements
and. later, in every Migrant Camp - Muthi,
Mishriwalla, Purkhoo, Bhattal Ballian ete.
— where we conducted Medical Camps on
a mass scale, 105 camps till date. We
organised vaccination drives, health
awareness lectures, besides mid-day meal
service for children of two migrant schools.
We also conducted numerous disease
detection drives and five population
surveys on the refugees, covering different
periods of time.

We documented all our work at the
hospital and in the refugee camps. This
helped us in our research in identifying
the variety, extent and intensity, as also
the causation of various diseases in the
displaced population. That is how we
reported new disease entilies and
presented our findings in national and
international conferences, which helped
create an awareness of the horrendous
fallout of exodus on the health of our
community.

Down the years, we have treated more than
ninety thousand patients and the primary
objectives of our mission to rescue the
suffering masses from the clutches of
diseases and death have been largely
achieved. The general health and economic




condition of people has also improved, and
we should have expected an arrest in the
population decline thal we reported from
time to time. Alas, that is not so; the
declining trend continues unabated. Yet,
it didn’t evoke any response from our social
organisations in spite of my repeated
reminders through write-ups and
community lectures about this existential
issue. It is time to renew my call to the
community for attention and immediate
action.

In order to seek the reasons for the
population decline and to evolve a strategy
to arrest it, let us examine the trends from
five population surveys that we conducted
over the years.

POPULATION SURVEYS

Year Study Population Deaths Births
1993 4105 CAMP INMATES 108 42
(from various camps)
1895 PURKHOO CAMFP 200 5
INHABITANTS
1997 3005 INTERVIEWS 134 85
(NON- CAMP)
2014 4105 INTERVIEWS 51 35
(NON- CAMP)
2017 2218 INTERVIEWS 36 25
(RANDOM SAMPLE)

CHANGING TRENDS IN DISEASE

There was, what 1 call, the ‘acute
catastrophic phase' soon after exodus from
the valley, when almost every refugee
suffered from physical and mental
afflictions. Depression was rampant; skin
diseases erupled in everyone: allergic
syndromes escalated due to environmental
challenges; heat related diseases caught
up with the advancing first summer of
exile, and heat strokes killed more than a
thousand in the first year alone. Infections
and infestations like malaria and dengue
and other tropical viral disease which were
unknown in the valley struck with a
vengeance.
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This was followed by the ‘the adaptive
phase’, one of transition and coping.
During this period, while some of the acute
problems like heat strokes, psychiatric
afflictions, skin diseases, and infections
started subsiding; other afflictions
accentuated like asthma, allergies,
diabetes, hypertension, heart disease,
renal stones, hypothyroidism, ulcer
dyspepsia and the ‘migrant belly
syndrome’ ete.

Presently the exiled people are in
the ‘phase of dispersal'—the whole comm-
unity is urbanised and globalized with the
attendant stresses and strains that go with
the fast tempo of life even as the economic
conditions have improved for a significant
chunk of the population. So we are
confronted with life style diseases
including a rising incidence of high-stress
existence in nuclear families with scant
social support to fall back upon; a higher
life span with a growing elderly population
left to fend for itself. As a result, lifestyle
diseases have taken over-anxiety disorder,
obesity, diabetes and its complications,
hypertension and heart disease, cancer
and end stage renal disease and, most
importantly, the metabolic syndrome.

THE SPECTRE OF SHRINKING
POPULATION

In spite of improving living conditions
during the past decade a look at the
population trends tells a grim story. In
the earlier surveys it was hardly
surprising because we had a very high
death rate and a low birth rate. In the
later surveys although the death rate
dropped significantly the birth rate never
caught up and continues  remain
negative., As a result, our population is
shrinking fast.

In the first decade and hall ol exile we
had the problem of premature and
unnatural deaths from diverse factors on
the one hand, and low birth rate on the
other because of reduced sexuality, early
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menopause and infertility due to reasons
of acule stress and overcrowding that led
to an unenviabhle environment for
cohabitation and proereation. Even now
there is a large chunk of our population
who live in cramped conditions at Jagti
Township. And there are others posted in
Kashmir under the Prime Minister’s
Employment Package, who face extremely
hostile living and working conditions
uncongenial for raising a family.

In the present decade, while death rate
has gone down, a different set of causes
has led to reduced birth rates. Education
being the primary preoccupation with the
community, children are being pushed into
competition to perform and qualify for
higher education and professional training.
After graduating they land inlo high
intensity work atmosphere of multi-
nationals, frequent travel, long working
hours, ete. that leaves them little time to
think about marriage, or for procreation.
Career gets preference over matrimony,
allegiance to the multinational company
scores over the commitment to family. With
a liberal outlook, our community no longer
adheres to the cultural and religious norms
that generally bind a community. We
enunciate our individual rules and rituals
depending upon our personal convenience.
We have the highest rate of out-of-
community marriages. The problem is
accentuated by matrimonial disputes from
failed marriages and domestic discord that
has prevailed in exile. The courts have
been full of divorce cases; in fact they still
are.

In fact, in our communily marriage as an
institution is gradually dying down akin
to most western countries. By the time our
youngsters decide to marry, if at all, most
of them have already crossed the optimal
fertile age range of 20-30 years. Once
married, couples choose either to delay
having children or not having any. A
common explanation is "Who will look after
the kid?” because both partners are in jobs.

.
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As a result, no child or one child has
become the norm. Statisticians tell us that
you need 2.4 children per couple in a
community to maintain the current
population level. At the prevalent abysmal
rate of child birth in our community I see
a crisis looming. We are an inverted
pyramid with the apex made of our
miniscule young population and a wide
base of the middle-aged and elderly.

The spectre of extinction is hounding us
and we must wake up and take active
remedial measures before it is too late.
While we are concerned, and rightly so,
about the erosion of our values and socio-
cultural traditions, the alienation from our
mother tongue, and the loss of our religious
moorings, we should turn our attention
first to the looming threat to our very
survival as a distinct community. I there
are no people, who will take care of the
temples and worship in them, who will
speak and preserve the mother tongue,
and who will reclaim homeland?

Dr. Chowdhury has been tirelessly working to ease
the medical problems of our displaced people in
Jammu. Email : kundanleele@yahoo.com
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KASHEER, THE KASHMIR FIRST INITIATIVE
(a proposed initiative of the Silent Majority of all Kashmiris)

acial, linguistic and cultural

singularity amongst all Kashmiris

is proposed to be the basis for
launching a joint initiative of all ethnic
and/or linguistic communities of Kashmir
(Kashmiri Muslims, Kashmiri Pandits or
Bat’ and Kashmiri Sikhs, including other
communities rooted in the Kashmir valley
and herein generically referred to as
Kashmiris) who, being the Silent Majority
(described below), believe in asserting their
case for a progressive, vibrant and a
modern Kashmir (under the banner of
Kasheer, the Kashmir First Initiative).
This initiative is based on the idea of
empowering the voice of the silent populace,
across all religious or ethnic groups within
Kashmir (Silent Majority).

Unique identities of Kashmir

While taking into account the composition
of Kashmiris, it will be important to
understand thal among the unique
identities of Kashmir, the gestalt of the
Kashmiri Muslims, as that of the Pandits or
But' [the apostrophe ( °) pronounced like
“e" as in "ea” of the word earnest], was
nurtured in the backdrop of the Reeshi
Order (discussed below]. These identities
got crystallized during the over-lordship of
the Iranians, Pathans, Mughals, Sikhs and
the Dogras. During this period, the But',
who's antecedents were the legacy of a pre-
Islamic society, were gradually left to fend
for themselves after most of their social
compaltriots sought to come under the
canopy of Kashmiri Sufi Islam (a term meant
to refer to a version of Islam which
developed in Kashmir in the backdrop of
the indigenous Reeshi Order discussed
below). While the Pandits were at the
receiving end during the seven centuries
after the onset of Islam in the Valley, it
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does not undermine the fact that even
as Kashmiri Sunnis, Shias and others
(Islamic Communities of the Kashmir,
hereafter referred to as ICK) along with
Kashmiri Pandits or Pandits or But' have,
in many ways, together suffered at the
hands of foreign oppressors during the saga
of these seven centuries. The Pandits, as a
result, had to migrate out of the Valley,
nine times till now (their exodus of 1990,
being the last till now).

Singularity among all Kashmiris

The approach of this write-up, irrespective
of how the composite Kashmiri identity is
perceived within or outside the valley of
Kashmir (Valley), is based on the existence
of a racial, linguistic, cultural and
geographical singularity inter se the
Kashmiris. This equation emerged and
developed in the Valley, in spite of the
severe onslaughts and depredations
suffered by its people due to repeated
incursions and invasions that hesieged it
during the last seven hundred years. This
emergence was in faet, facilitated by the
extant Reeshi Order (discussed below) in
the Valley. Such an order was embedded
in the Kashmiri sociely due to factors
discussed below, '

Heterogeneous Enhancement under the
Reeshi Order and the need to identify and
develop the Kashmir First Initiative

The antecedent Kashmiri society, while
having been traditionally wedded to
Shaivism, Brahmanism and Buddhism
during different eras, was significantly
influenced by the extant tradition of the
hermits, seers and sages of the Valley
(called Reeshis) who continued to {lourish
and develop their unique identity and




idiom even after accepting Islam. They were
the forerunners of the lake (just like the
Dal) into which the waters of various
springs are assimilated and absorbed from
time to time (Reeshi Order). Thus, the
Reeshi Order was edifying and all-
embracing in nature in that it could not
possibly be restricted by any narrow
confines. This essentially made the
Kashmiris progressive and modern in every
transition of the Valley's history. In the
background of an absorbing and integrating
ethos, the underlying qualities and features
of Islam, such as inculcating metaphors
for common masses in simple and
straightforward social and religious
directives, were absorbed with great
appreciation. While maintaining the
ascetic and mystic traditions inherited by
them from Shaivism, Brahmanism and
Buddhism, the Kashmiris, under the
guidance of the Reeshis, adopted the above
mentioned attributes of Islam into their
existing way of life. These were poised to
help the Kashmiri Society to mature under
the banner of Kashmiri Sufi Islam without
compromising with the inherent spirit of
Reeshi Order which had become the edifice
of the Kashmiri Society. In this assimilative
milieu, the people who entered the Valley
settled there to make it their home with
the tacit condition that they would imbibe
the spirit of what Kashmir stood for, Thus,
the Kashmiri society learnt and adopted
the spirit of symbiotic and non-
discriminative assimilation that was
inculcated through various invaluable
embellishments received and absorbed by
it in this great spiritual laboratory. As
result of this, the Valley came to be known
as the Cenfral Asian Cultural Crucible,

Kashmir's transition to Islam and the
Hely Covenant: :

Kashmir's transition to Islam, as such, was
based on a solemn unwritten covenant
between those who came from the planes
of Persia and Central Asia into the Valley

N

to preach Islam, of one pari, and leaders
among the Reeshis who accepted with
rider that it would not in any way negate
the Reeshi Order but in fact add to it in
every sense of the term. This covenant is
here referred to as the Holy Covenant
(uphelding this, to my mind is the true
meaning of Azadi), which their ancestors
though the Reeshis. In the same spirit the
Kashmiris in and just after 1947 decided
to maintain their unique tradition and
Identity under the leadership of Sheikh
Mohammad Abdullah. First. comes the
spiritual freedom and later the political,
If the first is wrong and in breach, the
second canenever be right. This is what
the order, spirit and letter of the movement
for Kasheer, The Kashmir First Initiative
is proposed to be.

Transcending Principle and the Reeshi
Order

The Kashriris, imbued with the spirit of
the Reeshi Order and in the idiom of their
concept of Azadi, as discussed and
described above, without succumbing to
the diktats of religious zealots and in spite
of apparent dissonance within their fold,
created an ambience in which the ICK and
the But' could abide by each other. The
Reeshis, while operating under the
umbrella of Shaivism, Buddhism and
Islam, were all-along guided by a realm,
which is beyond religious classifications
and denominations (Transcending
Principle). This comes from the domain of
the mystic order to which the Reeshis and
the common Kashmiris at their core
actually identify with. This order initially
received its seeds from the Shiv-Shakti,
Buddhist and Sufi Islamic ascetic
traditions of Kashmir and thereafier it
became the guiding principle of the ICK
and the Bul’, as voiced in the popular
vaakhs or sayings of Lal Ded, Nund Resh
and other sages, seers and realized souls
of Kashmir. This, I believe is the karmic
key to the spiritual evolution of Kashmiris,




as was exemplified by the Reeshi Order.
This, irrespective of the number game, is
the converging factor for all Kasfuniris and
any deviation from that would be at their
peril. Thus the Kashmiris cannot afford to
align with Salaft Islam’s puritanical or
fundamental religious outlook and
outreach.

Adaptation to divergent roles

While succumbing to the pressures of non-
Kashmiri rulers and the fief[doms sel-up
by them for sucking unto the economy of
the Kashmiris, the commons among them
tried to sustain and survive in most
challenging ecircumstances by adopting to
divergent livelihoods and roles. While, on
one hand, they provided a modicum of
inter-dependence al the operational level,
on the other, they lead to diverse
challenges. Excluding the brief intervals
of peace, the Kashmiris encountered
poverty and deprivation in their perilous
journey of seven centuries.

Exzclusionary and reactionary practices
and the hidden grouse

However, In the process, while each
community tried to preserve its identity,
some strange exclusionary and reactionary
social practices in their co-existence (intra
and inter se the Kashmiri Sunnis, Shias,
Pandits and Sikhs) relating to the foods
that they could eat from each other's
hands or about casts or classes that could
marry inter se the ICKs or the But’ or the
ghastly stories circulated about Shias
among the Sunnis. These and other
religious or sectarian differentiations
surfaced largely as a consequence of
insecurities suffered by them under the
domination of foreign rulers. These
gradually created a hidden grouse which
each community or some classes within
them had against others.
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But’, the first victim of the Jehadis, post
1947 and the deep-freeze of the Silent
Majority and Leadership Pirates

In year 1990, by which time the Naya
Kashmir movemenl had almost been
annihilated by radical and insidious forces
(which gradually penetraled the Valley
after 1947), the But’' became the first
victims of the violent force under the
banner of various so called Islamic militant
outfits. These forces, taking advantage of
the social. economic and religious differ-
entiation inter se various communities of
the Valley, gradually took roots in the soil
of Kashmir (post 1947) and, just as what
had happened previously in the history of
the Valley, the vast silent majority of its
peoples (Silent Majority) became helpless
speclators in the run-up to viclence and
disaster perpetrated by them. These were
the forces, which nurtured people who, in
the modern idiom of infolerance, became
the votaries of Salafi Islam. They pretended
and, in fact, forced their entry to occupy
the leadership space among the ICK [who
here are referred to as Leadership Pirates). 1
As is true of other societies, the leadership
space of the silent masses is, more often
than not, usurped by a few among them
who thrive by portraying themselves as
heroic messiahs of the people they claim
to represent. Thereafter, they creale stories
of their pain and suffering and sell them
to their respective fringe audiences who
in return came to look upon them as their
liberators. They did and continue to do this
by employing stratagems of creating
visibility through various subterfuges in
addition to creating a huge volume of din
and noise through various means and
methodologies. Those who do not subscribe
to the fears, notions or stories created by
them, fall in the lot of the silent mass and,
in fact, slip into a deep-freeze. These silent
masses comprise a significant majority
among the Kashmiris. As such the Silent
Majority could and can do precious little
but allow the invading leadership to
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highjack and usurp all available platforms
of public expression. While this was
happening, the Silent Majority, as expected,
thanks to the unholy game played by the
Leadership Pirates and the Orchestrators
(deseribed below), helplessly watched till
they (the Silent Majority), in accordance
with the plot designed by the said
Instigators, gradually slipped into the trap
of the Politics of Grief & Blame.

Outrages of the forces, their dilemma of
dealing with enemy hiding behind common
folks and the broken promises of the
central leadership stories and narratives
were planted by trained orchestrators
employed and operating from both the
sides of the LOC to poison the minds of
the vulnerable sections of the Kashmiris
against the Indian State and its forces
(Orchestrators). Further, it is also
necessary to acknowledge that the forces
of the Indian State, finding themselves in
a hostile territory and finding bullets and
bombs being aimed at them from behind
the barricade of bystanders and common
crowds, more often than not, were
provoked to respond in ways that would
invariably create casualities among the
bystanders. This was the prime molive of
the covert operators referred to here as
the Orchestrators. The Orchestrators,
operating covertly, know well enough that
their plan is organically designed in a
manner that it would inevitably snowball
into something more viciously. They
obviously have been having the upper-
hand and the State and the Central
Government have been and continue to
be actually groping in the dark.

The farce of the so-called Resistance
Movement and their disdain for the
Reeshi Order

However, the proponents of this initiative,
considering the intrinsic power of peace,
homogeneity and development and the
right of the Silent Majority to assert their
rights as constituents of a progressive

society, need to rise and regain their space
under the umbrella of the Reeshi Order.
They are neither affected by the disdain
being expressed by the proponents of the
sp called Resistance Movement, whose sole
objective has been to resist association’ of
the State of Jammu & Kashmir with the
Union of India, nor by their aversioil to
the Reeshi Order; which was in fact poised
to become the becon and spirit of Naya
Kashmir after 1947 and the guiding norm
of its internal constitution. The contempt
for the Reeshi Order is symbaolized by those
who burnt down the Chrari-e-sharief, the
greatest motif of the Reeshi Order in the
year 1995. It is interesting to note that the
proponents of the Resistance Movement,
while sparing no time to denounce the
State for its acts against its citizens and
how the Government of India broke the
promises it made to the people of the
Valley, have not even done lip service to
condemn this great act of violence
committed against this citadel of peace in
Kashmir. This is illustrative of their
implied support to the Orchestrators, if not
the Jehadis. Their bonafides become even
more questionable when they neither speak
out against the forcible occupation of the
territories of the erstwhile State of Jammu
& Kashmir by the Government of Pakistan
in 1947 nor against the atrocities being
committed by such an occupational
government against the people of such
occupied areas. The said Resistance
Movement, ipso facto, is the umbrella under
which the Jehadis take intellectual shelter.

Provoking the Indian state and the tirade
of the Jehadis and the Orchestrators
against the will of the Silent Majority

The Jehadis and/or the Orchestrators
provoked and pre-empted the Indian State
and its forces to react (by hitting it's under-
belly) in ways that would collaterally hurt
the common masses. They created an aura
under which the acts of violence and terror
perpetrated by many terror-organizations




(heralded as Freedom Fighters) have been
glorified. They have been the ones who have
been in the forefront of sponsoring and
unleashing doctrines that are downright
retrograde and medieval in nature (such
as banning of all cinema, closure of liqguor
shops and bars, putting women under
hijab and generally following the agenda
of Salafi Islam). The proponents of the
Resistance Movement have been projecting
a picture of victimization of Kashmiris
under intellectually attractive labels that
they wrap them in (which are then nicely
debated in universities, non-governmental
local and overseas platforms) under the
covert hand and support of the
Orchestrators. They cleverly ignore that
provocative acts and situations in response
to which the Indian forces react. While all
this has been happening the proponents
of the so-called Resistance Movements, not
surprisingly, have been lending a blind eye
to the depredations directly or indirectly,
committed against the Silent Mgjorily.

Imperatives for a positive movement
towards ‘'Kasheer, the Kashmir First
Initiative’

Without adopting the mindset of a defeatist
in Kashmir, as it stands today, and,
notwithstanding those who dislike or are
wary of any associations with the past of
the Valley and its earlier accomplishments
(including the brand of Reeshi Order), it
would be imperatives for all those among
the Kashmiris who are a part of the Silent
Majority, to re-assert that very order and
the unique brand of Kashmiri Sufi Islam so
that the disservice to Kashmir and its
progress by retrograde and medieval forces
can be arrested, if not undone. This is
essential, not only because of the polarized
situation that the Valley has been
grappling with, but also because both such
brands (Reeshi Order and Kashmiri Sufi
Islarn) can positively be used to transform
Kashmir into a plural, modern, progressive
and democratic polity which is totally alive
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to the global dimensions and imperatives
of today’'s age. None can deny that this,
apart from social aspect, also has a huge
potential for the growth of peace in the
Valley and the sub-continent. Peace is the
sine gua non of economic development. This
aspiration and demand of the Silent Majority
needs to come to the forefront by they
heralding a movement towards regaining
Kasheer under the Kashmir First Inifiative
hereby presented.

Considering the great territorlal appetites
of the immediate neighbours of Jammu &
Kashmir, who are epitomes of totalitarian,
dictatorial or hegemonic outlooks, the
Kashmirts, unless they, in ostrich fashion,
want to proverbially intend to bury their
heads in sands at the sight of imminent
danger, cannot afford to slip into a
situation which could bring them back into
an era reminiscent of the tragic saga of
the last seven centuries. Further, the
cultural identity of Kasheer, while
upholding the Reeshi Order and Kashmiri’
Sufi Islam, at the same time, ought to
recognize and highlight the pre-Islamic,
philosophy, art, culture, literature,
architecture, history.

Return of the Pandits and implications

The issue of the return of the Fandits to
the Valley means the freedom of they being
able to come into and go out of the Valley
at their free will and choice. This would
include developing business connects and
acquiring spaces of their own for their
residential, industrial, commercial or
professional purposes. They could also visit
the Valley for tourism, pilgrimage and
holding of weddings and other social
occasions. The most important gain from
this would be that it would signal the
arrival of peace in the Valley. All this would
automatically trigger and attract an
unimaginable economic growth for all




Kashmiris. Thus Peace Industry in the
Valley would thus grow far more rapidly
in contrast to the Blame & Grief Industry.
The former is a precursor to the
establishment of Kasheer; symbolizing the
cultural and economic transformation and
revolution of the people of Kashmir. The
Blame & Grief Industry is subservient to a
limited set of interest groups or
beneficiaries who would like to continue
to bleed Kashmir and Kashmiris for their
persconal gains. No grand announcements
for the return of the Pandits need to be
made. Just a positive environment would
do. If at all, any thing formal needs to be
announced, it would be to call upon the
Kashmiris to rededicate themselves to the
cause of launching of the movement called
Kasheer, the Kashmir First Initiative on a
world-wide platform.

Future of Kashmiris only through
Kasheer:

Posturing a separatle existence for the
Pandits in a separate territory would not
be germane to the milien in which
Kashmiris were exposed to before 1947 and
immediately thereafter. Perhaps, had the
Pandits instead focussed on the need to
recreate the spirit of a progressive era,
which was demolished by the Jehadis,
they would have had a better ground
to stand upon. They ought to have per-
suasively brought attention to their
orchestrated displacement by first
engaging with all Kashmiris and, in effect,
with the Silent Majority on the issues
discussed above. On these lines they could
have brought home the truth, which
ultimately could find favour, first with this
internal constituency and then perhaps
with the world around.

Kasheer is contemplated to mean a free
society; a democratlic and a secular
Kashmir where all are free to practice their
religion, faith, social and cultural life,
whatever, without intruding into or
challenging the free domain of the others

as long as it remains within the folds of
progress, secularism, harmony and co-
existence. The name Kasheer pertains to
the times when, under the banner of Naya
Kashmir, progressive ideologies took shape
in the aftermath of 1947,

Nostalgia and the breeze of Naya
Kashmir that blew after 1947

While not wanting to dwell on the heinous
crimes committed by the Pakistan based
raiders in October, 1947 against the
Kashmiris and, in particular, against the
Pandits and Sikhs in Baramulla and
elsewhere, including instances where some
Kashmiris betrayed each other, it would
be in the fitness of things to dwell on the
general outlook of things rather than base
our opinions on instances which though
tragic were isolatled.

Therefore, remembering the good times,
such as when you could exercise the option
of visiting a discotheque (Capri’s Gold Dust
Inn at Polo View) or see a matinee show of
a Hollywood film at the Broadway Theatre
at Sonwar or that of the film “Saturday
Night Fever” of John Travolta at the
Khyaam Cinema at Kohankhen. At 1 PM,
Radio Kashmir would air the Western
Music program based on lister~rs requests
with all kinds of accompanying messages
for those for whom the musical number
might have been requested for. Tagore Hall
was abuzz with theatre activity. Old art
forms like Baand Paether and Ladisha
(which was brilliantly used as a people's
satirical tool to counter political and social
depredations) were reinvented in the idiom
of the cultural Renaissance of Kashmir,
which in fact, was the hall mark of Kashmir.
| particularly remember the Ladisha made
by Radio Kashmir in response to the
Chinese invasion of Ladakh in 1962 by
Pushkar Bhan. He, in association with a
galaxy of artists, came up with his humour
laced Radio serial Machama. Without
hearing the serial Zoon Dab, produced by
Som Nath Sadhu, with characters like Aag’
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Saeb (played by Som Nath Sadhu), his wife
(Maryam Begum) and his servant Mamae
(played by Pushkar Bhan), insightful eivic,
administralive and social and other issues
were brought into reckoning with great
poise and humor. Without listening to this
program, the daily morning rigmarole of a
householder was incomplete. At 9:30 PM
the famously known Pran Kishore came up
with Radio dramas that left indelible
impressions on the listeners. Apart from
this, his famous programs like Wadi Ki
Aawaz, through character like Allah Radcha
(played by Manohar Prothi] and Nikki Appa,
managed to fire salvos to counter Pakistan's
propaganda made through their
broadcasting apparatus, Radio Azad
Kashmir. Ali Mohmmad Lone came to be
assoclated with best of contemporary short
stories, Tibel Bakal sung the famous Shiv
Bhajan of the Pandits, *Bel tai madhav venunt
gulaab poshan dastai, poozal perma shivas
shavnathas tai”. Mohan Lal Aima rendered
the naat *Ya Nabi gosh faryadan thav”. Both
of these songs epitomized the spirit of
upholding the mystic tradition and amity
between the Kashmiri Muslims and Pandits
under the Reeshi Order. Dina Nath Nadim
brought Kashmiri poetry, which had long
been restricled to themes of love and
longing, face-to-face with contemporary
realities which he presented with a new
sensibility. All this came about in the grand
ambience of popular songs of Gulam
Hassan Sofi, Raj Begum, Naseemn Akther
and others followed by amazing
contemporary compositions of Bhajan
Sopori and to top it all with the volce of
Vijay Malla, Shameema Dev, Kailash
Mehra among others. Play writers like
Sajood Sailani, Avtar Krishen Rahbar and
Moti Lal Kemu brought and new dimension
in Kashmiri Theatre. The art and painting
scene was dominated by greats like Dina
Nath Walli, Masood Husain, Gulam Rasool
Santosh, Bansi Kaul, Bansi Parimu, Shali
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Chaman, Veer Munshi, Inder Salim, Ratan
Parimoo, Manohar Kaul, Arshad Sualeh
and many others.

It was no big deal for someone to spend an
evening at the Marina bar on the Residency
Road without having to be victimized or
speak for Karl Marx and his doctrines
amidst audiences in the Coffee House on
the Residency Road. They could do this for
hours together over, just over one cup of
colffee or thrive in the annals of Kashmir
Shaivism al the ashram of Swami
Lakshman joo at Ishber Nishat or revel in
the splendor of the mystic poetry of Ahad
Zargar, Soche HKral or listen to the
electrifying verses of Dina Nath Nadim.

The above are instances which would go to
show the ambience in which Kasheer of
the modern era was being conceived.
Pandits need to work in or outside of
Kashmir in a unigue way; neither by
sharing the dias with those whose political
voices who are not germane to the ethos of
the Kashriris (as discussed above) nor by
clamoring for the rights of the exiled
Pandits bul by actually echoing through the
spirit of the Reeshi Order 1n consortium
with the Silent Majority.
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any years ago | had proposed to
Mﬁastmﬂr Sabha, Calcutta, that a

workshop should be organised on
dealing with our problems. This could riot
be done at that time due to the reasons
which need not be discussed here. Since
the need for a workshop is as pressing
today as it was when | made the proposal,
| give below the basic idea of the proposal
in the hope that the Sabha will find it
possible to act on it this time.

In making the proposal, 1 had drawn
inspiration from the Buddha or rather his
method. It is said, 1 had argued, that the
Buddha adopted a classical ancient Hindu
medical practice for his understanding of
the problem of human condition., He
diagnosed it as duldcha, showed its cause
to be craving, determined its cure in
cessation of craving, and prescribed the
remedy in the eightfold path shown by him.
These are his four noble truths. We may
learn from the Buddha and the masters of
Hindu thought who preceded him in our
situation of dukkha. We need to ask four
questions in a clear manner: How do we
diagnose the problem? What is its cause?
How can the problem be cured? What path
should we take for its remedy?

These questions need to be asked in a
rational manner without getting swayed
by emotions. When a patient is severally
ill we go for prescription not to his agitated
relatives and friends but to a doctor who
exercises his trained mind rationally. The
greater the illness of a patient, the more
is the need to handle the disease rationally.
I understand it is difficult for us to be
rational. We are refugees in our own
country, We had (o leave behind in the
valley everything that we possessed. We
are unable to go back even now and are
unable to call effectively the land of our

I A TASK AT HAND I

Surendra Munshi

birth and of our ancestors as our own.
Much pain has been caused by this
upheaval. Bul yet we have to exercise
control on our emotions. There is no doctor
to whom we can go for prescription. We
have Lo be our ewn doclors. We have to
look at our condition with the clinical eye
of a trained doctor and go by the ancient
formula. We have {o diagnose the problem,
find its cause, determine ils cure, and
arrive at a path (hal we should take for
the remedy.

We constitute a small community but we
have our strengths. We have much lalent
among us. Kashmiri Hindus have proved
themselves in different walks of life. This
enormous talent needs to be maobilised.
This needs to be done with a clear idea
that we have to be united, overcoming the
problems posed by egoism, pettiness and
lack of vision. We need to think not for
ourselves but for the entire community,
for the entire state of Jammu & Kashmir
that has been ravaged, and for our country
that is passing through a critical period.

For the workshop, I had proposed that we
should hold it here in Calcutta for about
three days, putting logether about twenty
persons drawn from the entire country or
even from abroad. Let the purpose of the
workshop be (o have a sustained
discussion in the form of brainstorming to
answer the questions posed above. It will
be wrong to jump to easy answers. We may
believe that we have the answers to these
questions, but they may turn out to be false
answers. | have often heard that the
problem is not in knowing what needs to
be done but in carrying it out. A solution
that cannot be carried out is no solution,
nor is a solution accepiable il il carries
with il a heavy liability or loss. We need to
have answers that satisly the demands of




analysis as well as practice. We need
answers that are logical and practical.

The persons drawn for the purpose of this
workshop must represent our most
accomplished minds. We have to carry out
the selection process in an impartial and
careful manner, keeping the objective in
mind. Let the selected persons constitute
our think tank for the purpose. They must
come together and think the problem
through In an open manner. Let them
review the situation, learning from our past
achievements and failures. Let them
examine different alternatives before the
community and draw oul their
implications. We need to rethink the entire
problem with an open mind. When a
problem refuses to go away, a change in
the basic mode of thinking on the issue
may bring results as compared with the
thought that habitually moves in a fixed
groove.

I had suggesled that we bring persons
representing different professions and
practices. We should put together
academics, journalists, other media
persons, diplomats, administrators,
lawyers, judges, doctors. engineers,
executives, literary figures, and also
industrialists, businessmen, students, and
public figures. Care should be taken to
ensure that men and women, young and
old, and old and new Kashmiris find proper
representation. We should include persons
of different lines of thinking.
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To ensure that the workshop retains its
focus, I had further suggested thal a
background paper is to be prepared and
sent to all invited persons much in
advance of the holding of the workshop.
This background paper should highlight
issues that need to be formulated. At the
conclusion of the workshop, an integrated
report will have to be prepared that not
only records the discussions that took
place during the workshop but also
highlights the path that the community
should take for the remedy of its problems.
This report and its executive summary
must receive widest circulation here in
India and abroad. This will serve the
purpose of creating awareness and of
highlighting the oplions that are open to
the community.

This proposal to Kashmir Sabha, Calcutta,
was not meant (o be exclusive. Indeed,
many such workshops could be organised
at different places through the initiative
of different sabhas to generate ideas. A
different format could be developed here
or elsewhere. The main idea is to recognise
that we need to generate ideas in a
systematic manner for taking care of the
concerns of our community.

Dr. Munshi was a faculty member of [IM (Kolkata)
and is a Sociologist of repute.
Email : surendramunshi@yahoo.co.in
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Introduction

or many decades, albeil more acutely
Fsince the late 1980s, our community

has been grappling with the
existential problems associated with our
tragic uprooting from Kashmir, and the
concomitant erosion of our spiritual,
cultural, linguistic and literary heritage.
This loss is real, and makes us all poorer
as a community. Its continuation is a
matier of concern therefore, and needs lo
be obviated without further delay.

The fact that our community has moved
away from Kashmir to other parls of the
world, aggravates the loss of heritage, since
community-cohesion, which is so essential
for the continued development of our
culture, and which comes from living in
close proximily wilth one another, is
missing. The distances and the forces of
globalization also accelerate the rate at
which our community’'s efforts (o bring
alignment are dissipated, and such basic
concerns as the preservation of our identity
as Kashmiri Pandits (KPs) therefore emerge
at every Ilmportant meeting of our
community.

It is creditable that despite the decades of
travail and turmoil the Kashmiri Pandit
(KP) community has organized itself, and
has been working tirelessly around the
world to create effective associations,
platforms and online resources to create
a semblance of cohesion and union, that
is so essential Lo preserve the values and
the traditions that make us who we are.

I am of the view that whatever good work
that we are all doing currently — in regions
as diversely separate as New Zealand and
North America, and from Chile to China -
will however, be inadequate and
insufficient, unless we make a quantum
leap, and re-connect - willfully, creatively
and energetically - with our roots and our

ROBUST ROOTS, BOUNTIFUL FRUITS - RECONNECTING
TO OUR SACRED GEOGRAPHY
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Sacred Geography. This does not imply re-
locating to Kashmir: far from il. We ecan
continue to live and work wherever we need
to. Instead, what this Implies is that our
communily plays an active role in the
development of a modern, and vibrant
Kashmir, and all the people - whether
Hindu, Muslim, Sikh or Christian - who
live there. That alone will connect us Lo
our rools, provide us meaning as a
community, help us undersiand more
deeply and empathetically the human
tragedy of the Kashmir crisis, and enrich
our own spiritual, and cultural traditions;
even as we contribute to the place that is
our homeland, and which has been known
as a rés-var (land of Rishis and mystics)
for eons.

The Proposition

I'd like to start with an assertion: we need
to re-conneclt with our *home” in Kashmir,
to strengthen our rootis, to contribute (o
the world, and to develop [urther, our
language, literature and our spiritual
refinement. That alone will enisure thal we
remain and thrive as a vibrant. modern
and effective ethnic community -
irrespective of where we might choose to
live and work, in the world.

Only when we retain and further develop
our traditionally strong, healthy, and
vibrant ties with the region - that has been
called Kashmir for over six millennia -
would we be honored and referred to as
Kashmiris. Besides, only then would we
also have the legitimacy to contribute to
the development of our language, our
literature and our cultural traditions;
especially as the world undergoes rapid
and disruptive changes in the manner of
crealion, storage, and transmission of rich
bodies of knowledge, including current
information, music, language, literature
and customs.
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Il we impulsively sunder the emotional
and physical connect that we have
with Kashmir - because of current
developments — and off handedly deny,
denigrate and undervalue what Kashmir
means to us all, future generations will
be deprived of the invaluable legacy and
inheritance that is rightfully theirs for all
time to come.

What Makes Us ‘Kashmiri'?

We are what we are because we derive from
the remarkable history, the unique ethos,
the values and the linguistic and spiritual
traditions of the valley, and the
exXtraordinary interactions that we've
always had with all the people of Kashmir.
We are known for being the descendents
and the inheritors of those noble,
courageous and heroic people, who sought,
experienced and then spread spiritual,
military and administrative knowledge far
and wide - across the mighty Himalayas,
into the heartland of China, across Tibet,
into the far reaches of the Ahom Kingdoms,
and further south to the maritime
kingdoms of Vanga and beyond.

Today, we are a successful and well-
respected community - not only in the
subcontinent of India — but in almost every
geography and culture across the world.
This is no accident. But lately, we have
been forced to develop our capabilities
without the benefit of relying on either
strong roots, or even the full body of inner
and outer capabilities that would emerge
from being an inter-connected Kashmiri-
speaking community — like we have always
been in Kashmir.

The achievements that are ours today, and
the wholesome experiences thal we
collectively appreciate, come from our
ethos. our work ethic and our values. They
also arise from a deep and abiding
commitment to serve the greater good of
all people, irrespective of where we might
have chosen to work or live. This value is
quintessentially a Kashmiri Pandit one,
and emerges from a long and abiding
spiritual tradition that views everything
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as Param-Shiva- and all of Existence as a
miraculous manifestation of His lila
(playfulness). We cannot reject this notion
and cling on to our recent stereotypes or
prejudices about others: because that
would fly in the face of the fundamental
values that have made us all, whal we are
today.

When we speak about preserving our
cultural and linguistic identity, therefore,
we need to appreciate that it is inexorably
linked to the geographical region that is
Kashmir; and the profound, yet inexplicable
interplay of the land, its people, the
language, the spiritual and temporal
traditions, as also with the places of
worship and the many joyful, community
Interactions. We will be able to preserve
who we are, and flourish, only if we
endeavour to preserve and also actively
work for - and contribute to - the develop-
nrent and modernization of Kashmir in our
vision and with our values, and ensure that
the benefits of our efforts acerue to all those
who live and work there today.

This is an important idea, but it might be
challenged by the grim and violent reality
that has been a part of Kashmir for — if not
the last seven decades — definitely for the
past thirty years, At any point the news
that trickles-in from the valley is not
altogether pleasant, aggravated partly by
the fact that the electronic media in India
revels in focusing on all that is negative
and gory anywhere in the world.

That is the reason why there's a need to
explain what underpins this idea of
reconnecting with our Sacred Geography.
I re-affirm that a strong connect with
Kashmir is essential for our own well being,
our influence, as well as for cur own
growth and prosperity, including of those
who form the widespread Kashmiri
diaspora across the globe.

Kashmiri Pandit Peregrinations Have
Occurred Since Antiquity

Kashmirl Pandits have been conscious
Lravelers for over two millennia, if not more.
Our forefathers would willfully travel to




other regions, beyond Kashmir, seeking the
patronage and backing of wise
kings, whose kingdoms would benefit from
the scholarship, the learning and the
administrative acumen of the Pandits.
Peredrinations were done in small groups,
butl maostly solo,

Before the advent of Islam, when Kashmir
was populated by Buddhists and Hindus,
and when the population was akin to any
Hindu samgj across the sub-continent, the
motivations to travel were many: some
would leave the confines and security of
their homes to seek better fortunes outside,
some would go to spread their knowledge,
others would be invited by learned people
elsewhere (to Kasi, Ujjain, Leh, Puri or
Lhasa, for instance) to provide guidance,
for the writing of books, and even for
translating Sanskrit or Shdrda texls into
the local languages of the regions.

Our forefathers were intrepid in their
commitment to the Dharma, and would go
forth boldly to different lands. History is
full of the tales of brave, learned and
determined Kashmiris, facing the utmost
of risks to pursue their goals — not only for
themselves or their loved ones, but
especially for the well-being and betterment
of humanity.

The movement of Kashmiri Pandits outside
of the valley became a flood of migrations
during limes of misfortune. The conversion
of Kashmiris to Islam, which happened
through waves of brutality, spanning about
two to three hundred years, and starting
from the 12% century CE onwards, saw
many Pandits moving lock stock and barrel
from the valley. All were driven by a desire
to flee persecution and the extreme penury
that had befallen the Panditls, especially
as the temples, the gifts to the deities, and
the temple-lands Lhat they looked after and
depended upon, got destroyed and usurped.
EBesides, with no patron kings to use their
services, and with the Hindu samaj, the
people - that venerated and supported the
priests and the learned Pandits —having
all become Muslims, the dangers of survival
were genuine and dire.
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It is said that during the darkest period of
the persecution of the people of Kashmir,
so great was the migration from the valley
that only eleven Pandit families (kahey
garé) were left across the length and
breadth of Kashmir.

Two Anchors that Upheld Our Ethos

Even as Kashmiri Pandits went to different
parts of the subcontinent - and beyond, to
use their skills to serve their patrons and
prosper, there were lwo conditions that
always guided them and served as a
reminder of their home and their roots in
the beautiful valley of Kashmir. These
anchors also served as an agonizing
reminder that Kashmir is where they
would prefer to be.

The first condition was the unbearable, hot
weather of the plains of the Indian sub-
continent. However f{ulfilling and
rewarding the work thal our forefathers
would have been doing, the summer heat
of the plains, followed by the humid weather
during the monsoons, were always difficult
lo bear. Kashmir remained the ultimate
place to which everyone had (o and wanted
to return - irrespective of how prosperous
and well-to do they may have become
elsewhere. Obviously, conditions in
Kashmir had te be right too.

The second, and probably the more
important of the two factors, was the fact
that Kashmir was viewed as the abode of
Sharda Devi — the patron Goddess of
Kashmiri Pandits and all those whose work
involved ideas, literary works, treatises
and languages. No Kashmiri Pandit would
ever wish for this deep, soul-level
connection with the Sacred Geography of
Kashmir to be wedged aparl. Every effort
therefore was made to return to Kashmir
once the “working phases” of one’s life in
the distant lands were completed, and
when conditions in the valley were right.
That is how the kah-garey that had once
remained in the whole of Kashmir,
gradually increased to relatively better
numbers.
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Despite the lwo factors that have been
mentioned, many KP families never
returned to Lhe valley. Either conditions
were not right to return, or the new place
offered benefits that could not be replicated
in the valley. That is perfectly under-
standable and normal. But the pull from
our Sacred Geography was a powerful one,
and ensured that the connections with the
families in the valley, were retained.
Families that chose to live outside would
often forge matrimonial alliances with
families from the valley, precisely since the
“pull” of the valley was a spiritual one.

In today's day and age, with advances in
technology and easier global travel,
Kashmiris are able to create cool, pleasant
havens across the globe. Even in places
that have scorching weather such as the
United Arab Emirates or Australia -
Kashmiris can be found living happily,
thanks to the marvel of controlling the
climate through air-conditioning.,

However, largely because of the turmoil and
the violence perpetrated by ISI backed
[slamic-mercenaries, Kashmiri Pandits
today have lost touch with the Sacred
Geography that defines us all. This is
something that is contributing to our lack
of community-connections and the rapid
decline in the numbers of people who speak
Kashmiri, and are familiar with the values,
the lilerature and the traditions thalt make
us who we are.

Connecting with Our Sacred Geography

As a communily, Kashmiris - those who
speak the language Kashmiri - can be
found all across the globe. Kashmiri
Pandits too live and work in some of the
remotest parts of the world. There cannot
be greater evidence of the resilience and
the capabilities of Kashmiris, since
wherever they are, they are adding
considerable value and serving people of
diverse societies.

Wherever we live, we as Kashmiri Pandits
do create spaces and ltemples that enable
us to interact with other community
members, celebrate auspicious events and
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re-create the “domain” that best replicates
whal exists in Kashmir. Such spaces and
temples-demesne, which provide a place for
interactions, engagementi and creative
discourse, are essential for preserving our
values, our culinary habits, our language
and traditions. However, in many parts of
the world, where KPs reside, their numbers
may not be sufficient to create a formal
meeting place; in which case the homes of
Kashmiri families, become the locus of
connection. Alternatively, the temples or
Centers of other Hindu communities serve
the purpose as well.

Connecling with our Saecred Geography
however, calls for a different approach. It
requires all of us as Kashmiri Pandits to
consciously connect with Kashmir through
a direct link with a temple, a gurudwara, a
shrine thal we revere, a farm or an orchard,
a centre where members of the community
congregate, a social enterprise, an NGO that
works with orphans, destitute women, or
one that is engaged in promoting sports: a
Think Tank researching some aspect of our
heritage, a school, a college or a place that
is associated with one or more of the Rishis
and enlightened mystics that Kashmir is
known for. Any legitimate and appropriate
enterprise would qualify.

However, it needs to be mentioned — and
this is a critical point that the connection
is not just with organizations that are run
by KPs alone. There could be many
organizations that might be run by members
of other faiths, and that would be perfectly
fine too, as long as the aims and objectives
of the entity were aligned with what appeals
to those who might opt to contributie through
them. Besides, the connection is not just
about contributing through monetary
resources — the connect is essentially going
to be in terms of physical volunteering,
sharing ideas, lending a hand in furthering
the goals of the entity, and thereby
contributing to restore the glory and the
effulgence of Ma Sharada Devi, all the people
who live in her land and the thus for the
whole of Kashmir.
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Such a network of physical connections and
links with Kashmir would also form a
powerful way to nurture our roots as a
community, and ensure thal we are
intimately linked to the web of contacts
and acquaintances in Kashmir. This
real, physical web of contacts and
fraternizations will pave the way for not
just the preservation of what's valuable to
us — as a community - in Kashmir, but
would provide us many places that would
serve as havens for the spiritual, cul-
tural, linguistic, economic and social
development of our community. Many more
events, games and tournaments could also
be arranged at these places, involving not
just the local Kashmiri community, but
even Kashmiris living in different parts of
the world. Young members of the Kashmiri
community would find this especially
enriching and worthwhile in strengthening
their bonds with the land where the Grace
of Sharada Devi abounds. Not only that,
they would get opportunities to learn
mere about the “Tolality of Kashmir”,
and become prime stakeholders in
conversations and efforts, aimed at co-
creating a peaceful, beautiful and well-
developed Kashmir that benefits all.

Interestingly, as we reconmect with our
Sacred Geography through these multiple
and consistent linkages, not only would we
be giving a fillip to our own contributions
to our land and home, we would
simultaneously raise the interest levels -
of current and future generations of our
community — in the possibilities and
opportunities that abound in Kashmir.

Enabling Kashmirl Pandits — across the
globe - to link up with such legitimate and
physical organizations and enlilies in
Kashmir, will be the responsibility of
our Community Associations, working
collaboratively together, and putting in
place a system that is both easy to follow
and which relies on the power of the
internet to forge connections and linkages.

Where and How to Start

A start needs to be made right now —
starting with our own individual and
collective atlitudes towards Kashmir. Just
because we've had a long, ferrible and
painful history as Kashmiris, we need not
blame Kashmir — our Sacred Geography -
for that. The aversion that many of us feel
for the place is understandable, but if
Kashmir is the abode of Shdrada Deuvi and
of Shiva and Parvati, then to forsake the
place will be akin to going further away
from that which will ultimately sustain us
all.

So the starting point is to create a small
posilive spark of appreciation for Kashmir,
and all that it stands for — both gooed and
bad. If we truly think of ourselves as
learned and wise, then the [irst thing that
we need to do is to embrace the Totality of
Kashmir, and all that it stands for. We need
to embrace the people of that place (who
like us, have also suffered during the years
of violent conversions over the past couple
of hundred years), empathize with their
problems and aspirations, and use our
enormous talent to be of help
and service — just as we do in such
far-away places as Auckland, Amsterdam,
Zanzibar City and Zhengzhou.

Once the right space is created in our
hearts, the connections with entities in
Kashmir would follow. Our efforts there
would then be both enriching for us and
uplifting for all those living Lhere,
The conversations that would follow
would create many opportunities for
collaboration and co-creating a Kashmir
that can truly be a shining example - [or
the entire globe - of the best that Sharada
Devi stands for, and which will be manifest
through us - the Pandits of Kashmir.

The author is Resident Director Tala Group. He has
written a number of books on both Management and
Kashmir. Emall : bwakhlu@gmail com.
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KASHMIRI PANDIT COMMUNITY:
INITIATIVES OF A STRONG LEADERSHIP WILL FORGE THE

Introduction:

4 I I\he future of the entire Kashmiri
Pandit community(hereafter referred
to as the KP), having its own distinct

ethno-religious-cultural identity, in the

year 2019 is extremely bleak and far from
certain - and each year, 19th January is
that pain-filled date, of the realisation
that, Kashmir which for most of our entire
community was once our home under the
sun may now remain a distant dream for

us to return to. That very date in 2019

marks yet another anniversary, of that

fateful day, when conditions were
facilitated for the ethnic cleansing that
took place in Kashmir, provoking the

trickling migration of the KP in 1989 in a

deteriorating law and order environment

to worsen - without any prior warning or
indication - into a spontaneous flood of
humanity in mid-January 1990. Rabid
fundamentalism combined with an orgy of
terror - advertisements in prominent local
newspapers giving extremely short notice
to specific individuals to leave or face
death, loud sloganeering of protestors
coming out with flaming torches in
processions al the dead of night asking

Pandil men to leave Kashmir leaving their

women behind, simultaneous calls [rom

mosques across the Valley asking Pandits
to leave Kashmir immediately, and the
like.

The atrocities were scaled upwards initially
in Anantnag where it rose to unprece-
dented levels in 1986. A paradigm shift in
their violenece and savagery look place after
the slaughter of a cow in publie, targeting
of a few members of the KP who were then
killed, while women belonging to the KP
were paraded nude and raped in a bestial
display of orchestrated hate of the people,
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PATH OF RETURN AND REVIVAL
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symbols and religious
places of the KP took
place in Anantnag. These
were without precedent in
the 20th century
in targeting the KP, who
assumed that Kashmir,
was not just a de facto
integral part of India, but
a de jure part of India as well, where the
writ of the Indian Government would run.
Not for the first time in our hislory
stretching back 5094 years, but certainly
for the first time in recent times, there was
no spontaneous response by way ol a
protest or agitation as happened in the case
of the Parmeshwari agitation of 1967,
perhaps because there seemed if not a
complele lack of will, bordering on
administrative impotence of the Govern-
ment of the day, to maintain law and order |
effectively. There was a sense of [atalism
of the KP due to the fundamentally flawed
assumption most individual members of the
KP made, which may be summarised as
follows: "Me Kya Chhu?” Explained in
detail with reference to the context at that
time, this suggested adoption of the
following world view:

“It is very unlikely that the travails
affecting members of my community far
away will impact me. Let my family and
me stay out of any involvement. It is not
my affair, hence not my problem Lo be
involved with.”

The truth of the grim realily they were
really faced, with came home to roost as
just a few years rolled by. The community
most severely impacted by the growing
fundamentalism and the target of the
disgruntled and the rabble-rousers before
and during 1990 in Kashmir were the KP.




There have been those from other
communities, such as the Sikhs and
Buddhists, and even some minority sects
of Muslims, However, the only community
which was forced to flee immediately.
almost entirely, were members of the KP,
bearing the brunt of the anger of
disgruntled members of the Muslim
majority community. There were several
others who fled the Valley, notably political
workers of some parties which were in
power. Members across all communities,
including the majority community, were
clearly overcome by the brazenness,
ferocity and targeted nature of the process
of hounding out of the entire community.
But the operative aspect of their world view
was exactly what the KP in other parts of
the Kashmir Valley had in 1986: "Me Kya
Chhu?” And perhaps it will take much
longer in their case, but the outcome will
be the same. Since the reality is that you
can’t negotiate your survival in the long
term with a predatory ideology which is
preying on what is fundamental to your
way of life - you simply delay your inevitable
escape or your end, and strengthen and
embolden the sub-animal species which
moves among us like another ordinary
human but totally bereft of any trace of
humanity.

2019 - A Watershed Election Year In
India:

The first half of 2019 will mark the time
when the largest exercise in the exercise
of adult franchise in the history of mankind
will be held as the citizens of India. The
siakes in this election are obviously very
high, not just on the national but also on
the world stage, given the growing
importance of India in the world. These will
be fought by political parties both at the
national and state level trying to secure
the popular mandate on the basis of their
policies, programs and projects and will
be shaped on the basis of the leadership
of these parties meeting and engaging with
those community leaders and opinion
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makers whose views they consider
significant. Political manifestos will be
prepared based on these meetings and
discussions.

Among the many issues impacting the
future of India is the resolution of the
Kashmir problem, we can reasonably
anticipate that the resolution of the
Kashmir problem will find mention in
the political manifestos  with  the
respective political parties describing their
policies and programs as the magic mantra
in their party manifestos which will solve
this vexed problem. There will undoubtedly
raise our fond hope of the return and
resettlement with dignity and honour of
those of the KP in Kashmir whose were
resident in 1990. A cursory reading of the
noble intentions expressed in
rehabilitating the KP may warm (he hearts
of the KP whose naivete exceeds their
rugged common Sense.

Implications For The KP: Building
Leadership That Lights The Path Ahead

Sherlock Holmes, the fictional detective
created by the world famous author, Sir
Arthur Conan Dovle once remarked: “You
see, bul you do not observe”. That has yet
again been the tragedy of the KP. We have
been continuing to see through all the facts
that are hiding in plain sight, pretending
they did not exist at all. Most of these steps
involve the process of looking within rather
than to the challenges outside the
community. The burning issue for the KP
was not the challenges outside the
community but the absence of strong
leadership that impacts our community Lo
deliver results and solutions in the long
term. The challenges outside the comm-
unity were simply a manifestation of a lack
of leadership of our community. This
was also the manifestation of the declining
standards of humanity across our country
and the world as mankind continues Lo
blaze new trails in a paradigm shift of
technological progress.
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The word leadership when mentioned in
the context of the KP sounds like an
oxymoron. “Many leaders, fewer followers”
“Leaders are all the same - grabbing power
and not leaving the chair” etc. You hear
these negative sound bytes coming from
within our community, from time to time.
Sadly some of it may even be true. But the
reality we must grapple and come to terms
with is that only the leadership of a
community will guide it to a better future,
and we have to build a strong effective
leadership irrespective of whatever failings
may have occurred in the past. This is
our community and strengthening our
leadership, is our only option going forward.
To seek solutions from outside our
communily in the absence of solutions
within, is a fundamental contradiction by
itself, and it is the community leadership
which will guide its path In the future.
One well-known Kashmiri Pandit did
that earlier and we still suffer the
consequences. Jawaharlal Nehru app-
roached the United Nations Securitly
Council as India's first Prime Minister on
1st January 1949, even as The Indian
Army was well poised to drive back the
Kabali invaders and reclaim the territory
stolen from us. Instead, they proceeded to
occupy and convert a large part of Kashmir
in what is now called Pakistan occupied
Kashmir. India's strategic advaniage in the
North and its boundaries with Afghanistan
was overrun probably forever.

AIKS was mandated as a federation ol
community organisations of the KP, and
has been designated as, bul so far it simply
did not adequately live up to becoming the
premier frontal organisation of the KP, This
is reflected in the fact that several other
organisations have sprung up as a
response to the several crises that have
dealt a body blow to our comm-
unity, during and especially after the
seventh mass migration of 1990. These
organisations have found significant
traction within the community and have
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also manaded to secure wide publicity and
access to decision-makers outside it,
revealing that there is a leadership
vacuum that needs to be filled. There is
also no meaning in filling this vacuum of
leadership through any other organisation,
and this underscores the need for AIKS to
lead the community as the premier front
organisation - indeed it probably needs to
be renamed to reflect its premier status
as a front organisation of Kashmiri
Pandits across the world not just in India.
This is merely the beginning as it also
needs to develop institution building
mechanisms to prepare the community (or
the challenges faced by it in the long run,
If necessary, it needs to invite resources
and thought leaders outside the
community, and of course much more
so within the community, not necessarily
limited to its various subsidiaries but even
outside it, so that through building and
sharing of its strengths with competencies
outside it, a clear road-map is created o
meet the challenges to the community as
a part of the entirety of Kashmir where
pluralism as an abiding overarching value,
is respected.

This however is very easily said, not so
easily done. Some of the factors that we
need to consider in forming an alternative
approach must begin with a =zero-
assumption approach, since we are
tethering on the brink of the process of
extinction unless something is done
quickly. It may make sense to examine
suggestions made in the past. For
example, Kashmir Sabha, Calcutta had
proposed an initiative over a decade earlier
but this was not taken up by AIKS. No
process was proposed as a better
alternative by those declining the proposal
on its basic merit or approach. It is almost
certain that similar initiatives may have
been developed and/ or offered across the
world, butl for perhaps similar or entirely
different reasons, has not been taken
beyond the drawing board.
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In the meantime, till such time as solutions
emerge, and are debated, discussed and
analysed till any solutions emerge, several
members of the KP have been taking their
own initiatives. I was pleasantly surprised
to find a couple from Texas who had funded
the renovation of a Shiv Temple
located perhaps 1 km above the Ishber
Ashram, where Swami Lakshman Joo's
Ishwar Ashram Trust is located. This
temple had been severely damaged during
the early years of militancy. Whatever the
laudable steps taken by individual
members of our community, there is no
doubt that any protection of our identity
as KP can only take place with our return
with dignity and honour. 2019 is the year
which will be consumed by elections, and
the match-making that will follow among
political parties thereaflter! It will also take
at least a year for our community to plan
and prepare for our return. To expect that
we will be allowed land and secure funding
for our rehabilitation in any other part of
India, much less outside it, where we will
be able to protect our identity is in my view,
perhaps far-fetched. If we are able to
establish the basis for our return, 1 do not
think it will happen in a separate
homeland exclusively for KP alone. In my
view, if we wait much longer beyond a year,
we may have waited too long to plan and
prepare for our return. On the other hand,
if we take longer than a year or two, till
2021, perhaps too much water would have
flowed down the Ganga for a return to be
possible ever again. [ am taking the liberty
of offering my point of view that may
facilitate our return. While it is correct to
agitate and seek justice for atrocities
coinmitted on KPs, we will be well advised
to treat these two agendas as separale - in
the case of one, we are seeking justice for
the past, while in the other we are finding
ways to survive in the future.

These suggestions for our leadership are
offered with a proviso that other individuals
or organisations do not merely criticize

.
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these but make suggestions of their own,
unless the ultimate reality of lying down
to be buried is to be embraced like the
heroes of the French Revolution who
smilingly lay down their heads on the
guillotine. It will therefore be appropriate
for others to offer their perspective and
solutions in terms of the way forward,
rather to demonstrate their willingness to
ensure the survival of not only the entire
KP, which in turn will survive only
when pluralism returns to the Valley, a
philosophy enshrined in and respected by
several faiths that are followed in Kashmir.

Apart from suggesting that a fundamental
rethink of strategy of the {rontal
organisation of our community be
undertaken in right earnest, I wish that
the following projects be undertaken as
well:-

1) Define The KP:
A) Physical Number:

The population of the community defines
the physical number of the membership of
the KP that needs to be defined, both in
terms of the numbers of individuals and
families who belong to the community of
Kashmiri Pandits. A need to have a global
census before the mass migration took
place was important, which 1 had
mentioned as part of a three-member
exchange of views and discussion with Prof
Surendra Munshi, Ashok Dhar and myself
(featured in an article in the Vitasta Annual
Number 1988).

There is an extremely urgent need for a
census today. The experience of each
individual member of the KP is the
fundamental metric by which the
community experience can be measured
and documented from time to time. It can
also be updated through the births, deaths,
marriages, and physical location now in a
post facto phase of mass migration across
the world. Had we had such a census
earlier, Lhe atrocities committed on
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members of the KP would have been
documented quickly, authentically and
much more effectively, and we would not
have any ambivalence in voicing our
concerns with specific data to highlight our
minimal demands as part of free society,
be it in India or in various fora abroad.

The presence of members of the KP in
various locations across the world, will give
access to communicate beller with
achievers and leaders belonging (o our
communily across the globe, much like the
outreach of the present Indian govern-
ment to the diaspora across Lhe
world. Notwithstanding the creation of a
census, it is entirely the prerogative of an
individual to offer his support for the
communily's Identity and activities. A well
organised infrastructure and information
data bank helps. In spite of a prevailing
atmosphere of gloom and doom, having met
members of the KP across the world, I can
think of very few among them who are
doing well but so self-obsessed that they
will decline to help their own community,
to a minimal extent. Besides that, if it is
partly true that our own Biradari will flatly
decline to help, how do we expect those
outside our community to help us if we
are nol prepared to do so ourselves? Il is
the responsibility of the leadership to
initiate action to protect those among the
community who need help in crises. On
the other hand we must also recognise that
in a world where individual freedoms
prevail above all else, and is enshrined in
the Indian Constitution, any individual
much less any community organisation
cannol take an overbearing attitude
towards the individual freedom of
community members. The long term
implications for weakening of the
entire community may be demonstrated
through two examples. One was how the
community objected to the decision of Dr
Girija Dhar to marry a life partner of her
choice Dr Naseer A Shah in the UK in
February 1965. Two years later the
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daughter of a widow belonging to the KP,
Parmeshwari, converled to Islam and was
renamed Parveen Akhtar before marrying
a life partner of her choice, to the bitter
opposition of the entire community both
within Kashmir and outside it. The
community raised the ire of the entire
majority community and administration at
the State and the Central Government.
Journalist, author, and a close confidant
of Sheikh Abdullah, who was also widely
reputed for his opportunism in political
circles, Prem Nath Bazaz made a prophelic
assertion to his protege. N L Wattal, Editor
of Daily Khidmat “There has never been a
massive agitation from our community like
this nor will there be in future. All this
massive energy will end In a smoke. The
leaders lack vision, they are incapable,
they have their own vested inlerests” |
Whatever fault one may f{ind in his
hobnobbing with leaders like Sheikh
Abdullah who betrayed our community in
many ways, no one can doubt the
correctness of his prophecy.

B) Non-Physical Boundaries:

The values, principles and routine practices
be they of any individual or community,
defines the self-imposed boundaries o our
action and the guiding vision of thought,
expression and action. These values need
to be defined well, while carefully
excluding those that may be termed
strategies, to be adopted when expediency
or circumstances prevail that render them
suitable for being considered. To share a
simple example of non-negotiable values,
it is relevant to assert that a member of
the KP will never resort to any acts of terror
which target any innocent person in
response to the challenges thrown at it,
even though its survival is at stake today.
This has not happened in the past several
mass migrations in earlier centuries, and
is unlikely to be any different today. This
sets the template for the definition of core
values of the entire community - what are
the principles it will adhere to, irrespective
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of whether its survival and very existence
is imperilled? Similarly, the KP have
always been respectful of the rights of
those following other faiths, as clearly
enunciated in several sayings called “Lal-
Valkhs™ of the saint poetess Lalleshwari.
This is an important set of values to have
when some other communities believe that
it shows the only path o God and does so
in rigidly defined ways, that are
characteristic of cults rather than
religions. This is a strength for our
community and will help us eslablish
linkages with other communities. It will
also be demonstrated through the actions
taken by our community icons, so that it
does not merely sound like a charter of
good intentions bul intentions that have
been expressed through action.

C) Community Organisation Core Purposes:

Having deflined the boundaries of our
thought, expression and action, it is
important for the institution building
process to define the core purpose of its
existence:

Why does it exist as an institution and
what is the purpose or sets of purposes it
has been created for?

Having engaged in these three primary
projects that will define the [rontal
organisation as an institution that the
comununity can anchor its hopes and
aspirations to, it i{s important for the
following to be done at the earliest:-

1) Define The Communily’'s Icons And
Their Centribution Over Millennia;

There is an urgent need for the community
to research, document and define its
contributions across millennia before it
can be recognized as a unique and very
valued member of the community of
communities. “Why should the community
survive?” is not a matter for the members
of the KP alone to answer, In a world that
is searching for answers as il is being torn
apart by Lhree forces of globalization -
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global terror, global financial meltdown,
and global warming,. The world does provide
space across national and continental
boundaries to recognize communities that
have made signal contributions to thought
leadership in different fields across the
world. Any claims we make to be among
the communities that have provided
thought leadership across different fields
cannot lie in the domain of tall claims made
in YouTube videos by those we acclaim as
our thinkers. These must stand up to
independent peer-review and similar
processes of scrutiny that form the basis
of accepled besl practices among leading
academlc institutions engaged in
research the world over. We must go beyond
feeling a sense of pride in several thoughi-
leaders of our community being recognized
and named by our Government e.g.
Aryabhat (after whom India’s space vehicle
was named). The achievementis of
Vagbhatta, Abhinavgupta,and several
others deserves to be made part of the
recorded history of the world.

There is clear and present danger in not
doing so. To quote one example, a hook was
published by a leading international
publishing house, SAGE, as academic work
though written by a former civil servant of
the Kashmir Administrative Service(KAS),
well-known for his pro-Pakistan views,
Khalid Bashir Ahmad “Kashmir: Exposing
The Myth Behind The Narrative”. In this
book, Kalhana's scholarly treatise on
history, Rajtarangini has been described
as “somewhat strikingly precise bul
generally incredibly fictional”. The author
further claimed that the destruction of
religious places, symbols and icons over
600 years in Kashmir is “a fairy-tale” based
entirely on the observations of a chronicler
of the time, Jonaraja. Clearly such a well-
orchestrated propaganda needs to be
countered, and the publication of such a
book trashed. since it will be unable to
stand up to scrutiny as a document of
historical research.
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2) Decline Being Pawns In The Political
Game Of Thrones:

This suggestion falls in Lhe category of
what NOT to do! We have made the same
entreaties, repeated ad nausewm to all
political dispensations in the past,
including both the BJP and the Congress,
let alone the NC and PDP. None of the
political parties that enjoyed significant
political power in Kashmir are unaware of
the travails afflicting our community. The
question inevitably arises: Can we expect
them to do things any differently this time
around? Instead of making any overtures
at all, these political parties and their
cobbled alliances need to be instead
challenged to state their specific solutions
they offer to ameliorate the tragedy faced
by the entire KP over the past three
decades or more. We would do well io
remind ourselves ol a quotation attributed
to Alberl Einstein goes as follows: “The
definition of insanity is doing the same
thing over and over again and expecting a
different resull.”

3) Establish Bridges Across Communities:

The Kashmiri Muslim has generally been
widely reputed as a relatively secular-
minded member of the community whose
roots lie more in the sayings of moderate
Sufi Islam, rather than the extreme strain
of Wahabi Islam that has gripped some
sections of the population in the Valley.
We must remember that our identity will
be secure in future only when we return
back to where we came from - our roots in
Kashmir. In case we do cross the Rubicon
to return anytime in the future, il can only
take place during the fourth decade of our
migration in 2020 or beyond. To do this,
we will need to re-engage with this secular-
minded Muslim, to ensure that our
communily assets are restored {o us, and
there is progress to calm across the Valley.
The rabble-rousers who are currently on
the prowl need to be on the run, but this
will happen only when there is grassroots
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development initiated on the ground.
Needless to add, presently the polarized
atmosphere prevailing in the Kashmir
Valley, needs to revert to a genuine spirit
of the secular ethos that once prevailed.
This can only happen when intensive
initiatives are taken in specific pockets
across the Valley. A clear botltom-line to
this entire process is that properties,
temples and symbols of our community will
be restored back to ocur community.
Engaging with the present population will
help us more in our resettlement than any
initiative from the government either at the
State or the Centre. The large population
which is already living in uncertainty in
the Valley will not be walking away into
the sunset fo facilitate our return, and in
many ways several aspects of breakdown
in the field of education, medicine and the
general breakdown of the law and order
machinery, the community has been
impacted negalively. We will need to engage
with them, as there is no harm in becoming
a symbiotic resource for this segment of
the population if this helps in combating
the more rabid elements who occupy centre-
stage today.

Let us also be clear that it is well known
that the effect of the seventh mass
migration of the KP had the same effect
that the Partition of India had in 1947 - its
wounds have been deep, the entire
population including those who did not
migrate have been impacted albeit to a
lesser extent, and the wounds continue to
fester. Ironically those who are most likely
to be our allies and support our return are
the ordinary Kashmiri on the street, be they
Muslims mainly Sunni, or the Shia, or the
few other communities whom we may need
to communicate with directly in our own
Track-Il dialogue

4) Pilot Project In A Specific District:

It will be foolhardy to try to march as an
enlire community or even a significant part
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thereof, drums beating and wailing over
the pasl across the Valley to where we
stayed. Instead it will make sense to engage
in small pilot projects without fanfare in a
specific part of Kashmir, perhaps a part of
a district where our temples and residence
stood in significant number, to make it as
a model of development but which must
include the entire population of that
specific area, so that we jointly become part
of the local community there, and genuinely
contribute to making the area an oasis of
hope for all. The thought of either taking
either political sides or adopting an
exclusively pro-KP stance will be like
raising the red rag to a charging bull. The
goal must be that of a short term pilot
project or projects and work to create an
atmosphere of pluralism in which we co-
exist rather than an enclave where we
claim exclusive privileges. That should
never be our objective, overt or otherwise.
There are still pockets of goodwill in
Kashmir where for example a temple is
being maintained, or a Hindu's marriage
is funded by the local community there. It
is best not to elaborate further at this stage
on the contours of this proposal, but for
leadership of the community to consider
this as well as other alternative initiatives
as the first baby steps of our return.

Conclusion:

One thing is certain. Il we do not forge a
return to Kashmir, the chances of our
survival as a community which are dim
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will proceed irrevocably towards dying. It
is time for us to learn from history - both
ours and other communities tethering on
the brink of survival since we all exist in a
shrinking global village and ours is not the
only community living under the threat of
getting wiped out today. One can look at
the example of two communities that are
tethering on the edge of extinction. The
ancient Kalasha Tribe in Pakistan’s Khyber
Pakhtunwa numbering below 4,100 Is
almost certain to become extinet within
the next few years due to their liberal and
[reedom loving approach to life (look up
Google for the Washington Post article: An
ancient community in Pakistan fades as
conversions to Islam rise) and the country
in which it is located. The situation faced
by the Yazidis who presently number
around 700,000 are facing far greater
challenges in Iraq (look up Google to hear

the speech of Vian Dakhil, a Yazidi MP in |
Irag’'s Parliament). Clearly we may have
more time to survive than the last two
mentioned because of the extremely
adverse environment in those countries.

But to do that we must change tracks and
take action well before Father Time runs
our community down and out in the race
for survival.

Mr Vivek Kaul is from [IM (B) and a regular
contributor te Vitasta,

Email: cryptictruth@redilfmail.com

Cell ne: +81 9038845000
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its core ideology in Jammu &

Kashmir and, in the bargain,
revealed that it too practices same real
politik as its political opponents do. Riding
on Modfi's popularity wave, state BJP coined
slogan ‘Mission 44* thal aimed at winning
a majority in the assembly elections in
2014, Winning 25 seats was no mean
an achievement. Unfortunately, BJP
squandered this advantage by aligning
with soft-separatist PDP whose voler base
comprises of hardliners who also resented
their party's alliance with what they
considered a “Hindu nationalist 'party.
Gross ineptitude and corrupt practices of
local BJP leadership made matiers worse.
Notwithstanding the tall claims that it had
widened its base in Kashmir region, BJP
is either naive or in self-denial to think
that loyal cadres are created by
inducements alone. It is a known fact that
in the past also many such ‘loyal cadres’,
like Deen Mohd Cheetah, Abdul Rashid
Kabli, Bashir Dada and even Rafig Sadiq
(son of former CM G. M. Sadig), joined BJP
only to ditch the party later. Using their
new found political cloul, most among
them amassed huge wealth. After such a
bitter experience, one does not understand
where this newfound hope in BJP-RSS duo
has sprung from?

For its pelitical greed. BJP abandoned

On its part, BJP set aside ils national
manifesto in J&K — one that calls for
abrogation of Art 370- to endorse Agenda
of Alliance with PDP in 2015. As with
previous dispensations, Modi government
too carries forward a muddle-headed
response to Pakistan's longstanding cross-
border venality. IL is now more than four

J&K affairs, they have little to show for it.
All we have seen is Increased reliance on
Security Forces (SF) to keep a lid on

years since Modi and BJP took charge ol

BJP’S MIRED KASHMIR POLICY

Yoginder Kandhari

the volatile situation there. While Secutity
Forces, especially the Army, have achieved
huge successes againsl insurgents,
politicians have not only abdicated lheir
role but, where ever they could, even add
to the fire. It needs no reiteration that
Seculity Forces can at best provide a
congenial securily environment for the
political executive to step-in. Unfortun-
ately, BJP has nothing new on their menu.
Lt. Gen. Syed Ata Husnain (Retd.) aptly
sums up the situation when he says 23
terrorists killed in 13 days in Kashmir
valley, but final success is still illusive. If
the shadow of a gun or the gverhang of
violence in Kashmir is to be done away
with, the Army needs the state to step-in
and run more effective information
campaigns to counter radical ideology’.

Stitching an Opportunistic Political
Alliance.

By the time BJP government came to power
in New Delhi in 2014, insurgency in the
valley was on the wane. Some political
observers felt Modi, by over-ruling Lhe
hardliners within his own party and in the
larger Sangh Parivar, had exhibited astute
political acumen by agreeing to form a
coalition government with Mufti Sayeed.
These analysts thought he had rightly
assessed his task to finesse a political
settlement in the state. That they were
completely off the mark was proven by the
events that subsequently unfolded in J&K.
By coming out of the cealition government
it ran for three years, BJP appears to have
abandoned the stale for its electoral
compulsion, leaving the dirty job for the
security forces. To retain deniability,
political executive has cunningly prompted
Army Chief to almost parrot a statement a
day while itself choosing to stay away from
the messy Kashmir situation it created.
Certainly, this is nervousness occasioned
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by the coming general elections. Collapse
of the PDP-BJP government in J&K is a
personal blow for the political persona of
Prime Minister Narender Maodi,

Ramazan Ceasefire - An Ungualified
Failure.

Ramazan ceasefire was a retrograde step.
Modi government refuses to learn from
history. Earlier too, Vajpayee had failed in
his attempt to broker peace with insurgents
through a similar concession. Modi
government's offer of an olive branch,
through Ramazan ceasefire, to those
carrying guns was an unqualified failure.
During the period of ceasefire, May 17 to
June 17, 2018, Pakistani Rangers and Pak-
sponsored insurgents killed over 40 Indian
soldiers and civilians and injuring many
more. Besides, Pakistan violated ceasefire
at will during Ramazan to displace over
1,00,000 civilians from border districts of
Jammu region. Abduction and murder of
rifleman Aurangzeb and assassination of
journalist Shujat Bukhari point to critical
gaps in the security in the Valley. Outfits
like JeT, JeM and HM used Ramzan break
to regroup and re-strategize just when
gsecurity forces had them on run. Increase
in violence and in local recruitment are
direct consequences of this unwise
decision. By withdrawing the ceasefire
Modi government had to eat a proverbial
Crow.

A Pleading Interlocutor.

Post withdrawal of ceasefire, other than
resumption of counter-insurgency
operations New Delhi has nothing new to
offer. Dineshwar Sharma, New Delhi's
Interlocutor, represents government's
dovish line. Sharma has spent the better
part of the year pleading to be heard by
anyone who listens. The Hurriyat leaders
treat him with disdain while Pakistan looks
upon him as one more sign that India is a
soft-state.

\

International Focus Back on Kashmir

By pulling out the support from a
democratically elected government in
Srinagar, the Modi government has pushed
itself to the front line of international
pressure. Internationally, Governor’'s rule
in the state leads to a perception that
security forces virtually control governance
levers. While dividends of this approach
are difficull to foresee at this stage, New
Delhi is heading for tougher times to
handle international pressure in this
regard. Some red flags over Kashmir
situation have already been raised in recent
months.

Recent UN Report. Even during 1990s,
when militaney was at its peak in the
Valley and when India was under intense
international pressure, no UN agency
called for an official enquiry into alleged
Human Rights violations in Kashmir.
Recently, Zeid Al Ra'ad Hussein, UN High
Commissioner for Human Rights, has
announced that he would urge the UN
Council for Human Rights to conduct a
“comprehensive independent international
investigation inte allegations of human
rights viglations”™ He also released the UN's
first-ever official report on such violations.
It indeed is a failure of India’s diplomacy.

China Factor. Just when US adminis-
tration under Donald Trump is evineing
little interest in Kashmir, China is subtly
turning up the heat on India. Luo Zhaohui,
China’s envoy to New Delhi, has already
mooted a proposal for trilateral talks
between China, India and Pakistan. Though
the suggestion was made in context of
increasing economic cooperation between
the three countries under the Shanghai
Cooperation Organisation (SCO] umbrella,
ostensibly trade and economic activily
would require peace in Kashmir. The sub-
text of the envoy's suggestion is for China
to play a leading role in getling India and
Pakistan to the dialogue table to resolve
outstanding differences, including the
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dispute over Kashmir. Zhaohui's
suggestion is more a statement of China's
intent than his private opinion as New
Delhi would like us to believe,

Appeasement Policy.

BJP government at the Centre has
continued the very appeasement policy it
accuses Congress or Congress lead
coalitions of. During the present dispen-
sation too, Valley is flush with liberal
central funding as to drive the present
Governor to compunction over the loot
prevalent in Kashmir. State BJP leaders,
either complicit or indifferent, overlocked
the recent recruitment scam in J&K Bank
or of some blue eyed making it to KAS
without even appearing for the competitive
examination. At organisational level too,
BJP is trying to woo renegades to bolster
their ranks in the Valley. All this happening
for a price and whose money is BJP, as an
organisation, spending in the Valley? The
party has already ceded considerable
support base to its political opponents in
Jammu and Leh.

KPs Abandoned.

After promising mpon to the displaced
community, BJF ditched KPs lock, stock
and barrel. By patronising a few known
faces from the community, BJP has
imposed a gag on the community’s demand
for economic and political empowerment.
Anocinting a few from the community as
legislators with an explicit caveat not to
raise any genuine concerns of the
commmunity or using a few as pawns in
political chicanery during local bodies’
elections in the Valley is no empowerment
or a solace to the community. Not only
abandoning the plans to resettle the
displaced community in the Valley,
announced with much fanfare, even filling-
up posts set aside in 2009 for the displaced
youth have not been fully subscribed so
far. On the other hand, just to retain
political goodwill of the Valley Sikhs, it is
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widely believed that job package for KP
youth, who are still putting up in the Valley,
is being torpedoed by BJP throigh the
community Blacksheep in their cadres. No
one grudges employment for the Valley
Sikhs but why at the cost of KP youth's
right? Not to speak of booking murderers
who massacred KPs during early 1990s,
BJFP had the audacity to field one such
tormentor as their party candidate from
Tankipora during recently concluded
Municipal elections in Srinagar. The list
of betrayals is endless.

Looking Ahead.

By falling back to counter-insurgency
operations or imposing Governors rule, BJP
appears to have run out of ideas to handle
Kashmir. Modi's muscular policy has, in
fact, turned out to be one of compromises
with the very forces and the ideology it set
out to fight in first place. The third front,
under the likes of Sajjad Lone-author of
‘Achievable Nationhood' that BJP was
openly patronising, may well turn out to
be just another player fighting for the same
political space in the Valley that is defined
by competitive communalism and
secessionism. Let us not forget that the
by-polls to Anantnag parliamentary
constituency have not been held ever since
Mehbooba vacated her seat in 2016.
Assembly and general elections are due
soon. While agencies may gloat over
successful conduct of local bodies' polls,
assembly and national elections invite a
worldwide attention and their successful
conduct would be a massive challenge to
the establishment. With ISIS already a
reality in Kashmir, with or without BJP in
the saddle in New Delhi, India seems in
for a long haul in the Valley.

Lt. Col. Yoginder Kandhari is a prolific writer
contributing to 'Defence Review' also.

Email : yoginder.kandhari@gmail.com.

Cell : 9419181753,
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We are at ;
Kolkata ® Mumbai @ Gurgaon @ Bangalore

Forinsurance related queries
please call
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Based in Boston Ms. Sunayna Kachru Bhide with a
background in Computers is a poet as well as a dialogue
and short story writer for films. She was recognized
for her contribution in promoting Peetry and Literature
in the New England arca of 1.5, She is the producer
and writer for ‘Pashmeena”, feature film eurrently in

pre-production stage.
Email ; sunayakb@gmail.com.
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TURUNN VUSHUN WI

Sunayna Kachru Bhide

Turunn vushun karith yakhlass
Zyatt dith jigraas kotsa draakh
Mye no pormay manthar paath
Shaay chani vuzyom akoy vaakh
Rutt gari pott gari karnas khaak
Chatnam lol rag diyutnam chaakh
Yeli tami hovnam pazruk gaash

Vany kus panun ti kus chu byaakh
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SECTION-VII

NAMES AND ADDRESSES OF PERMANENT MEMBERS
RESIDING IN KOLKATA

Atal Deepak

8-B, Golf Towers,

8 Prince Gulam Md. Shah Road,
Kolkata- 700 095

Ph.: (R) 24224939, 24224949,

Mob. : 9831011767

Email : deepak.atal1948 @ gmail.com

Atal Vivek

Flat 2C, 7/1, Queens Park
Kolkata 700019

Ph.: (R) 24615545

Mob. : 9830047709

Bhan Bharat Bushan
22/111A, Paschim Putiary
Kolkata - 41

Mob. : 9163911727

Bhan C P

34 - C, Satyam Shivam Sundaram Complex,
1530 Garia Main Road, Kolkata - 700 084

Mob. : 9674528322

Email: chakrapani.kakabhan.bhan@ gmail.com

Bhan P K

Flat No.d3, 164/78, Sand Head Coeperative
Society, Lake Gardens,

Kolkata 700045

Mob. : 8334900955

Bhan Ratan

Sherwood Estate, Block - D,
Flat- 3F, 162 N S C Bose Road,
Narendrapur, Kolkata - 700103
Mob. : 9830133028

Email: ratanbhan12 @gmail.com

Bhan, Sam

¢/o Rinku Mahapatra

2nd Floor, 1736, Lasharhat

Picnic Garden

Kolkata 700032

Ph. :9830200741

Email : sbhan692003@yahoo.co.in
sambhan@gmail.com

(205)

Biswas Sammar/Nancy

58 Deshbandhu Road

New Barrackpur Opp Jagriti Sangha Club
Kolkata 700131

Ph.:(R) 033 25277932, Mob. : 9903270197

Biswas Pammi

C J 146, Salt Lake City, Sector I,
Kolkata 700091

Ph. :(R) 23584102, Mob. : 9830157733

Chaku Dr. Usha
Flat no. 17C, Tower 3, South City Apartments,
375,Prince Anwar Shah Road, '
Kolkata 700068

Mob. : 98310 02667, 8447716759
Email : drushachaku@ gmail.com

Chowdhury Bharati Smt.

Udayan, The Condoville

UD 020105(ii) , 1050/1, Survey Park
Kolkata - 700 075

Ph. (R) : 24188038

Mob. : 9051162951, 8420771692
Email : bharati.chowdhury @ gmail.com

Dar, Gopal/Madhu

Flat A1, Balaji Appts,

65 Kalitala Road

Kolkata 700078

Ph.: 24840297, Mob. : 9831384320

Dhar Anil

Queen - 2B, Duke Garden, RB-29,
Raghunathpur, VIP Road,

Kolkata - 700 059

Ph. : (©) 2289 3122, (R) 2500 6763
Mob, : 9831955311, 9830315045
Email : anildhar @ hotmail.com

Dhar Ashok

Flat No. 3D, 9/3A,

Gariahat Road (Singhee Park)

Kolkata - 700 019

Ph.: (R) 24606721, Mob. : 9967017146
Email : dhar_ashok@ yahoo.com




Dhar Ramesh-

BL - 239, Sect-2, Salt Lake
Kolkata 700091

Mob. ; 9824370680

Email : rkdhar61@yahoo.com

Dhar Reena Smt.

311 CIT Road, SchVI M,

Kolkata - 700 054

Ph.:(R) 2362 8341, Mab. : 9432302449
Email : reenadhar@ hotmail.com

Dhar Shruti

Natural Height, BL-7, FL-2A,

Phase | 137 VIP Road, Koikhali,
Kolkata - 700052

Mob.: 9831205271

Email : navsandhya101@ gmail.com

Dar Chitranjan

34, Woodlands Syndicate,

8/7 Alipore Road, Kolkata - 700 027
Mob. : 9008003388

Email : chitranjan.dar@itc.in

Dhar A.K.

Archis Panel Products Pvt Ltd
5A&B, Chowringhee Lane
Kolkata 700016

Ph. : (O) 225242686,

Mob. : 9815075841, 6590901427
Email : akdharsg@gmail.com

Dhar Shashank

Office of the GM, ECL,
Bankola Area

P.O. UKRA

West Bengal 713363

Mob.: 8434796278

Email :coalindiasd @ gmail.com

Ganju Ravi

Ph. : (O) 32933156, (R) 23581750
Mob. : 9836490222, 9339568290
Email : rkganju @yhaoo.com
R-402, DC Block,

City Centre, Salt Lake

Kolkata 700064

Ganju Mrs. R.N.
Ph. : 24405405
57/1B, Ekdalia Road
Kolkata - 700 019

Ganjoo Jitendra
Flat no 301, Dhakuria
7 Gariahat Road
Kolkata 700031

Mob. ;9007713419

Ghosh Krishna Smt

Flat 15, Vivekananda Housing Society,
202, Maniktala Main Road

Kolkata 700054

Ph.: (R) 2355 7709, Maob. : 9830699335

Grover, Sunita Smt.
595,Block ‘O, New Alipore,
Kolkata 700053

GurtuDr.J N

Flat 9/3, Block B, Sunny Park Apartments,
6,Sunny Park

Kolkata 700019

Ph.: (O) 2461 8252

Mob.:9831018089

Email : jngurtu@hotmail.com

Jalali Upendra
67 Tripura Rai Lane, Salkia,
Howrah- 711 106

Jalali Amol

Mob. : 9831239078, 8336010821

Hiland Park Flat No. 5A 1,

Tower Loch,1925 Chak Gariya Post Office
Panchasayar, Kolkata 700094

Jinsi Deepak

Flat 1B, 246/4 Rishi Bankim Chandra Road
Kolkata - 700 028

Ph. : (R) 25518902

Kachroo Akshay

Flat No. 303, Block B,

34 Chander Mohan Roy Lane
Serampore (Hoogly)

West Bengal - 712 201

Mob. : 8582907123, 98304 34329

Kachroo Dr. Rajender

19 Salkia School Road, Salkia,
Howrah, 711 106

Ph. : (O) 2665 2068, (R) 2675 5349
Mob. : 9831103022

Email : dr.rajenderk @yahoo.com




Kalla T.N.

A-10/8, Phase |l (E.M.Bye Pass) EKTP
Kolkata 700107

Ph.:(R) 24422363, Mob. : 9681318373
Email : pamposhprojects @ yahoo.com

Kak Ashok

Flat No 2A, 33South End Park,
Kolkata - 700 029

Mob.: 9836701623

Email : ashok_kak2 @yahoo.co.in

Kapoor Nirmal Smt.

2nd Floor, 42 Ballygunge Place,
Kolkata - 700 019

Ph. : (R) 2440 5899

Kaul G L/Barati

3 G, Rajsree Building,

8 Hastings Park Road,

31 Judges Court, Kolkata - 700 027
Ph. : (R) 2479 1997, (R) 24794403
Mob. : 9906205610

Kaul Inder Krishan
Manikpur Naskar Para,
Hari Navi, Kol- 148
Mob. : 9143353484

Kaul Jolly Mohan

G-7, Government Housing Estate,
98 Karaya Road, Kolkata - 700 019
Ph.:2290 7934, Mab. : 98319 55480

Kaul, Kadambari

8F,Neelkanth Apts,

268 Camac Street

Kolkata 700016

Mob. : 9830331222

Email : Kadambarikaul @ Yahoo.co.in

Kaul LN

CJ 182, Sector 2, Salt Lake,
Kolkata - 700 091

Ph. : (R) 2334 0837

Mob. : 9831257436

Kaul Mukesh

10/5, Anupama Hsg Complex

VIP Road , Mondalgonthi ,

Kolkata - 700 052

Mob. : 9830018062

Email : mukesh_kaul@supreme.co.in

Kaul Akhant

C/o Kashi Nath & Sons

Rishi Road , Kalimpong

Dist. Darjeeling - 734 301

Mob. : 9734620536

Email : akshat_kaul2002 @yahoo.co.in

Kaul M K

Flat F 1 A, Block FA, Purbabbasan,
1582/3 Raj Danga Main Road,

Kolkata - 700 107

Ph.: (R) 2441 6954, Mob. : 9830197123

Kaul Manish

#1801,Horizon Tower 4,

Uniworld City,

Rajarhat Action Area i,

Kolkata 700160

Mob. : 9830690071

Email : Manishkaul @ Hotmail.com

Kaul Narender

B/4 Cluster 'IX’ Purbachal,

Sector ll1, Salt Lake,

Kolkata - 700 091

Ph.: (R) 40038887, Mob. : 9903478588
Email : neran45@ gmail.com

Kaul Niva Smt.

B/4 Cluster 'IX’ Purbachal,
Sector lll, Salt Lake,
Kolkata - 700 091

Ph. : (R) 40038887

Kaul Rajesh

Chandrani Appartments

Flat No. C 1 3rd Floor,

92 Bama Charan Roy Road
Behala, Kolkata 700034

Mob. ; 9830536127, 9836246335
Email : rajeshkaul2015@gmail.com

Kaul Rajive -

14/1 Burdwan Road,
Kolkata - 700 027
Ph. : (O) 2248 5102/ 8220, (R) 2479 1670

Kaul Rakesh
B/4 Cluster 'IX’ Purbachal,
Sector I, Salt Lake, Kolkata - 700 091

~ Ph.:(0) 40038887, Mob. : 90070 39276

Email : rakeshkaul1958@ gmail.com

(z07)




Kaul Ramesh

4E/ Jaishree Apptts.,
320, Banerjee Para Rd.
Chatterjee Bagan,

_ Kolkata - 43

=" Mob. : 9643003626

Kaul Reena Smt.

Sports Psychologist SAIl, C 10,

Jal Vaya Vihar, LB - Block,

Sector 3, Salt Lake,

Kolkata - 700 098

Ph.: (0) 2335 2715, Mob. : 98313 67359

Kaul Roop

CJ 182, Sector 2, Salt Lake,

Kolkata - 700 091

Ph.: (R) 2334 3952, Mob. : 9830376171
Email : roopnkaul@gmail.com

Kaul S K

B-64, Tivoli Court, 1 C, Ballygunge Circular
Road, Kolkata - 700 019

Ph. : (O) 3058 7832, (R) 2287 4039,

Mob. : 98303 65969, 98307 65969

Email : skkaul @ eveready.co.in

Kaul Shiv Kumar

13/ A, Bansdroni, New Govt. Colony,
P O Bansdroni,

Kolkata - 700 041

Kaul Sudesh
11 Khelat Ghosh Lane,
Kolkata 700006

Kaul Sudha

Flat 6, 3rd Floor,

373/1 Block G , New Alipore

Kolkata 700053

Ph.: (R) 23967990, Mob. : 6831887990
Email : sudha.kaul@gmail.com

Kaul Vivek

P - 311, CIT Road, Sch VI M,

Kolkata - 700 054

Ph.:(R) 40830148, Mab. : 9038845000
Email : cryptictruth @rediffmail.com

Kemmu M K

Flat no. 6, Esplanade Mansion,
Kolkata 63

Mab. : 7718838442

Email : mkkemmu@ gmail.com

Khar Arvind

2 Cental Base PO., Military Camp,
Teghoria, A.P.O. - 56

Mob.: 8820312111, 8100024365

Kher Chitra

57, Rishi Aurobindo Sarani,
Kolkata - 700090

Mob.: 9163011233

Kitchlu V K

National Tower,

13 Louden Street, Kolkata - 700 017
Ph. : (R) 2281 5544 / (R) 2280 4994

Kitchlu Veena Smt.

1058, Block 'F' New Alipore

Kolkata - 700 053

Ph.: (R) 2287 2544, Mob. : 98300 60024

Laheri Anil
Mob. : 9899490215
Email : alahori@yahoo.com

Mam Pawan Lata Kaul

GC 901 Ashabari, B P Township
Patuli, Kolkata - 94

Mob. : 9920958267

Email : pawanlatakm @ gmail.com

Mattoo Parvesh

Panchvati Complex,

Gangotri Apartments, 4 A, VIP Road,
Kaikhali, P O Airport, Kolkata - 700 052
Ph.:(R) 2573 0099, Mob. : 8674070153
MisriB M

Matri Srmriti,

9/8 C, Jyotsna Apartments,

Moore Avenue, Kolkata - 700 040
Ph.:(R) 2411 2919, Mob. : 98309 94063

Moza Akshai

Mob. 19582040213

Email : akshaimoza @gmail.com
Al 283, Sector 2, Near Tank No 8,
Salt Lake, Kolkata 91

Moza B K

LX2 1302, UTSA, Luxury,

New Town, Rajarhat, Kolkata - 700156

Ph.: (R) 2324 1014, (R) 3284 6111
Mob. : 98315 51319

(208)
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Moza Nikhil

Flat no.3, 11A,Alipore Avenue,

Alipore, Kolkata 700027

Ph.: (O) 22889900, Mob. : 9831 055457
Email : nikhil. moza @itc.in

MozaV R

Email : vrmoza2016 @gmail.com

LX2 1302, UTSA, Luxury,

New Town, Rajarhat, Kolkata - 700156
Ph. : (R) 2324 1014, (R) 3294 6111
Mob. : 98315 76548

Mukherjee Saroj Smt.

57 / 14, Ballygunge Circular Road,
Kolkata - 700 019

Ph. : (R) 2475 5394

Munshi Sunil

9-B,Minto Park Syndicate,

13, D.L. Khan Road, Kolkata-27

Ph. ; (R) 2223 3662, Mob. : 98300 19050

Email : smunshi@yuletea.in
munshianju @ gmail.com

Munshi Surendra

Flat 1D, Siddhashree,

16 Udai Shanker Sarini, Golf Club Road,
Kolkata - 700 033

Mob. : 92316 82964

Email : surmunshi@yahoo.co.in

Ogra M K

Venus Apartments, 9 Mayfair Road,
Kolkata - 700 019

Ph. : (R) 2287 0148, (R) 22808752,
Mab. : 98312 57402

Pandit Capt. AK

Golpark Co-operative Society,

11 -4 - A, 49 B Govindpur Road,

Lake Gardens, Kolkata - 700 045
Ph.-2417 5004, Mob. : 8583919405
Email - panditajaykumar @rediffmail.com

Pularu Gyani

C/o PFIZER LTD.

Mob. : 9794280004

Email : gyani.pularu@pfizer.com

Vasundhara
Sarat Bose Road
Kolkata 700020

@ody

Raina P.K.

Ekta Floral, Block - 2, Flat - 4b
97- Christopher Rd., Kolkata - 46
Ph. : 23297976, 9674348752
Mob. : 9903840104

Email : rpradman @ Gmail.com

Raina Roopa Smt.

672, ‘O’ Block, New Alipore,
Kolkata - 700 053

Ph.: 24003215

Raina Suman/Mahata Manoj

AE 41, Salt Lake, Sect 1, Kolkata -64
Mob. : 8420906100, 9674070153

Email : rainasuman @Yahoo.com

Razdan Ashok Kumar

Mob. : 9874054625, 9903464514
Email : mailarazdan @ Gmail.com
82/1 Masunda Marwari Bagan
New Barrackpur, Kolkata 700131

Razdan, Naveen

Jamuna-14,

Ballygunge Military Camp
Ballygunge, Kolkata 700019
Mob. : 8051208008

Email : navraz @ Rediffmail.com

Razdan Ranijit

Ph.: 2461 5894, Mob.: 93318 42159
17/6 Sunny Park Apartments,

6 Sunny Park, Kolkata - 700 019

Razdan Vikas

PWG put. Ltd., Plot No 56 & 57
Sec-5, Salt Lake, Kolkata - 91
Mob. : 9007092323, 9831092532
Email : mailvrazdan @ gmail.com

Roy Phoola Kumari Smt.

5/1A Govind Roy Lane, Kolkata 700026
Ph. : 24553089, Mob. : 9432260089
Email : phool.roy27 @gmail.com

Roy Sunita Kaul/ Rakesh

86 C, Harsh Chatteree Street,
Kolkata - 700 025

Ph. : 3205 8256, 2287 2497,

2287 4415, 3052 5544

Mob.: 97487 31540, 9831990517
Email : saibonku @yahoo.co.in




Sapru Rajiv / Sapru Mrs. Kanta

Flat : 18/8, Sunny Park Apartments,

8, Sunny Park, Kolkata - 700 019

Ph. : (R) 4068-3193, Mob. : 9830289100

Sapru Subhash

20, becharam Chatterrjee Road,
Kolkata - 34

Ph.:(R) 23491145, Mob. : 9998098818
Email : sapru.subhash@gmail.com

Seth Mrs. Reena Nee Mattoo
157 Jodhpur Park, 4th Floor,
Kolkata - 700 068

Ph. : 2473 9821

Sharma Krishna Smt.

& Amar Basu Sarani, (Near Ram Mandir),
Kolkata - 700 007

Ph.: (R) 2241 6515, Mob. : 9830200887

Sumbaly B N

57, Rishi Aurobindo Sarani,

Kolkata - 700080

Ph.: (R) 25312629, Mob. : 9883514741

Shunglu Anil

Shanti Apartments

16/3, Temple Gardens

Block P, New Alipore

Kolkata - 700 053 -
Mob. : 9830033616

Tankha V K

5,Wellesley Mansions

44 A Rafi Ahmed Kidwai Rd,
Kolkata 700016

Ph. : (R) 2229 3623 / 7989,

Mob.: 9830187033

Email : vijaydenise2 @yahoo.co.in

Thassu Avdesh

Tickoo Rajesh

DC 9/3, Shastri Bagan

P.O. Deshbandhu Nagar, Jora Mandir
Kolkata 700059

Ph.: (O) 3294 6711, (R) 3296 4958,
Mob. : 9088955749

Email : rajeshtikoo632 @gmail.com

Tikku Ashok

3rd Floor, Ratnagiri

153, Dum Dum Park , Kolkata - 700 055
Ph. : (R) 25483500

Tiku, Raj Dulari

11B, CF05, Utsa Comfort

New Town, Kolkata 700156

Ph.:(R) 65015055, Mob. : 7044634908

Tutoo Sunil

94 NSC Bose Rd.

Flat No. 1-B, Rani Kuthi
Kolkata - 40

Mob. : 9530478085

Email ; skt261 @yahoo.co.in

Zutshi M N

Flat E7, Mukut Apts,

22 A Mandevelli Gardens
Kolkata 700019

Mob. : 9830107490

Email : mnzutshi @gmail.com

Zutshi N K

CK 190 Salt Lake,
Kolkata - 700 091
Fax:+91-11-41628846

Sarosi complex, 197/A, BB Chatterjee Rd.

Flat no. 2D, Building A, Kashba Raktalla
Kolkata - 42

Ph.: (R) 64557894, Mob. : 9830305199
Email : athassu@hotmail.com

®
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Bhat Ashuni

RSM Wipro Networks Pvt. Lid.

51 ground Floor Okhla Industrial Estate
Phase lll, New Delhi 110020

Ph.: 9711104005

Email : bhatashuni@ gmail.com

Bhat Jayant
3A Cornwell Classic 13 Cornwell Cross Road
Langford Gardens, Bangalore 560025

Bhat Renu Kaul

M/3075, Devendra Vihar, Sector 56,
Gurgaon - 122 011

Mob.: 9971008119

Email : renukaulbhat@gmail.com

Bhat Dr. Rajiv Kr

12B, Deamland Apt. 1A Trikutanagar

Jammu

Ph.: (R) : 0191 2472090, Mob. : 9797498688

Bhat Shambu Nath Halim
| - 1, Kashmiri Apartment,
Pitampora, Delhi - 110034

Bhan Kapil

Royal Kashmiri Zaika Highway Complex,
Saheed Bhagat Singh Chowk,

Near Gandhi Udyan,

Raipur, Chattisgarh - 482 001

Maob. : 9831059318

Email : kapil3112@gmail.com

Dhar Sanjay
42, Sector VI, Panchkula, Haryana - 134 109
Ph. (R) : 2586 500/ 2586 118

Dhar Dr. Aparna
Deptt. Of Mathematics,
I 1T, Kanpur - 208 016

Dhar Revati Raman

Mob. : 9833876316

Flat No. 7, 2nd Floor, Anukoo! Bldg.,
7 Bunlow, Varsova, Andheri (W),
Mumbai - 400 061

Dhar Utpal

Ph. : (O) 011 - 5530 6375, (R) 011 5569 7071
Mob.: 098186 49612

B - 9, New Delhi South Extension I,

New Delhi- 110 049

Dhar Vijay

B4 Suraj CHS, NIBM ROAD,
Kondhwa, Pune

Mob. : 9766631763

Email : vijay_dhar21@ yahoo.co.in

Dhar Vinod

F 23, Sector 46

Greenwood City

Gurgaon

Haryana 122003

Mob. : 9716158059

Email : vinod.dhar@gmail.com

Dhar Sudhir

Pocket C- 68C, Gangotri Enclave
Alaknanda, New Delhi - 110019
Ph. : (0)1204221287

Ph.:(R) 011 42143711,
Mob.:9711115834, 9811115384
Email : sudhirdar50@gmail.com

Hangloo T N

Ph.: (R) 0181 2262

Lasun Basun’,

23 Chatur Singh Gardens, Govindpura,
Jammu Cantt. - 180 003

Jalla Upendra

Email : uk jalla@gmail.com
P-3/05, Silver Estate

F-29 Sector 50

Noida - 201301

Kak Ashok

66, Siddharth Enclave, Ashram Chowk,
Ring Road, Delhi- 110 014

Ph.: (R)011 6844719

i




Kaul Ashok
Flatno28C

MIG Pocket 1 Mixed Housing Mayur Vihar

Phase 3 N Delhi 96
Mob.: 9910373805

Kaul Ajay

1491 (Penthouse), ATS Greens Village

Sec 93A, Noida - 201 304 (UP)
Mob. : 9871554040
Email : ajay_kaul_@hotmail.com

Kaul Bhavnesh
2219 Vasant D 1l Kunj,
Mew Delhi - 110 070

KaulCL

D 22,Shivioke Society,

Sector 6, Plot 6, Dwarka,

New Delhi 1100075

Mob.: 8810514292

Email : chunia_kaul@yahoo.co.uk

Kaul Jogindra / Mohit
M. F. 21/12, Canara Bank Appts,

B.T. M. Layout, Mamnerghara Road,

Bangalore - 560 076
Ph.: (R): 080 678 6965

Kaul M L

Flat No. 303, 3rd Floor,

National Park, View Il, Wing - A,
Raheja Estate, Borivili (E},
Mumbai - 400 066

Ph. : (R) 022 884 4625

Kaul M N

A - 1B, Pamposh Enclave,

New Delhi - 110 048

Ph. : (R) 011 623 1084 / 641 4975

Mob.: 9898431180

Email : mnkaul @iclou.com,
mnkaul @yahoo.co.in

Kaul M N Smt.

Ph. : (R) 0135267 1879

138 Model Colony, Arhagarh,
Dehradun - 248 001

Kaul Maj. Gen. Rattan

DCCI, ASC Centre & College,
Bangalore - 560 007

Email : rattan-kaul@ rediffmail.com

(212)

Kaul Makhan Lal

Ph. (R) : 222 3443

House No. 100, Sector 21 - C,
Faridabad, Haryana

Kaul Ravi
Ph.:(R) 0172 270 940, Mob. : 094172 59899
Email : khaskarv01 @ gmail.com

Kaul Ramesh
Email : kaularyan1960@gmail.com

Koul Ravinder

SKE 9089, Shipra Krishna Vista
Ahinsakhand, Indirapuram,
Ghaziabad UP 201014

Email : ravinder.koul24 @ gmail.com

Kaul S N
SOHOM, F 2, Raj Kunj Society,
Chembur, Mumbai - 400 074

Kaul Sanjay

Mob. : 0 99670 65546, 9930832232

Flat No. 1402 Building 6B Sapphire Heights
Lokhandwala Complex, Mumbai 400101

Kaul,Vijay(HL)

Mob. : 9831072446, 9899114210
Email : vijaykaul @unilever.com
C22,Divyajyoti Appartments,
Sec 18, Rohini

New Delhi 100089

Kachru K.K.
Mob. : 9868702802, 9899376686
MNoida

Labroo Wg. Cdr. M K
P - 531, Sector 21,
Noida - 201 301

Madan A K

78 Modern Complex, Bhuwana,

N. H. 8, Udaipur - 313 004

Ph.: (R) 0284 224 0269, Mob. : 9828426432

MattoV J
Ph.: (O) 70 9678, (R) 58 4600
920, Sector 9, Panchkula




Mattoo Gopal Krishan
Pyroceramics

F.0O. Maithan Dam,Dist Dhanbad
Jharkhand - 828207

Ph. (O) 6540274447, 6540276661
(R) 6540274193,

Mob. : 9431125107, 9189357750
Email : pyroceramic @hotmail.com

Monga K N

Sagar Cooperative Society,

F 11, Flat No. 1, Sector 29,

Vashi, Navi Mumbai, Maharashtra

Moza KL
Ph. : (R) 0120 432 4506
B - 14, Sector 19, Noida - 201 301

Misri Sanjay

Building ‘B’, Flat No. 401

18/8, Rahatani

Aund Annexe, Pune-411017

Mob. : 9823355547

Email : sanjay.misri@thermaxglobal.com

Nadir Amit

Ph: (O) 0712 222 0773, (R) 0712 329 9346
Maob. : 98603524286, 8800777300

Email : amitnadir @ yahoo.com

Flat No. 101, Royal Regency,

33/3 R P P S Road, Surendra Nagar,
Nagpur - 440 015

Nagu Prabhakar
C - 58, Sector E, Aliganj,
Lucknow - 226 024

OgraDr.G L

House No. 24, Sector Ill, Poash Villa,
Janipura, Jammu Tawi- 180 007
Ph.:0181 2531193

Pajan Maharaj Kishen

692, Sector 14, Faridabad - 121 007
Mob.: 9910166993

Email : raj 692 @hotmail.com

Raina Bhushen

Bunglow Plot 37,

Saheyjar Vijaya Garden, Baridih,

Jamshedpur 831017

Ph.:(R) 0657-2344013, Mob. : +391 8386606355

Email : bushen2000 @ hotmail.com
kanialkadal @ gmail.com

Raina Dr. M K
S 525, G. K. I, New Delhi- 110 048
Ph.:(R) 0112921 2576

Raina Susheel

Glory B 401 Vasant Marvel,
Off Western Express Highway,
Thakur Gomplex, Borivali

East Mumbai 400066

Mob. : 9920986263

Raina Upendra

Flat G & H Raheja Terrace Agha

Abbas Ali Road Ulsoor Bangalore 560008
Mob. : 9845182599

Email : upendra.raina @tatatea.co.in

Raina P.K.

Flat No. G&H, Raheja Terrace Aga

Abbas Ali Road, Visoor, Bangalore- 560 008
Raina Vipin

A 603, Tower 1

Adarsh Palm Retreat, Devrabishanhalli
Near Intel , Bangalore - 560 103

Mob. : 09874210076

Email : vipinraina @ gmail.com

Razdan Sumant/Anjali

702 Building No. 16 Rain Tree Park,
Malayasian Township

Hyderabad - 500 085

Mob. : 9866556109, 9701671672
Email : sumantrrazdan @ hotmail.com

Razdan Mrs. J.L.
GH-13/119 Paschim Vihar
New Delhi - 110 087

Ph.: (R) 01125284685

Rawal R K

Qtr No 1355 Sec 12

R K Puram,

New Delhi 110022

Mob, : 9810329480

Emall : rawal_kaul @yahoo.com

Trisal Vikesh
Flat No 201 - West Block, GH 9 J & K Bank
Employes Co-operative Group Housing Society,
Sector 9A, Gurgaon - 122001
Ph. : (O) +91 124 420 60186,

(R) +81 124 420 6018,
Mob. : +91 9999033518, +91 9650691514
Email : vikesh_trisal@yahoo.com




Tickoo P. N.

1487, Sector C, Paket 1

Vasant Kunj, New Dalizi 100070
Ph.:(0) 011261247 15,

Mob. : 8868885059, 9868053539
Email : pn_tickoo @yahoo.com

Tikku Dr. V. K.

T-078, Ashiana Utsav , Bhiwadi
Dist. Alwar Pin 301019

Mob. : 099296807550

Wanchoo Dr. R N

504-A, Shivansh Elegance
Hari Phatak Rd.

Ujjain

Mob. : 9830745676

Email ; raviichu@yahoo.com
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| SECTION-IX I

NAMES AND ADDRESSES OF PERMANENT MEMBERS
RESIDING ABROAD

Bakshi Col. Sushil

Hamilton, New Zealand

Mob. : 9051902666

Email : sushilbakshi08 @gmail.com

Kaul Virinder

Mauritius

Mcob. : 9704854809

Email : virinder.kaul @gmail.com

Cherwoo Sharda

61, Summer Road
Greenwich CT-06831
U.S.A.

Ph.(R) : 001916 756 4875

Daftary Dr. Inder

228 Pintail Place, Davis,
California - 915 616 USA
Ph. (R) : 0065 80801427

Dhar Ajay
Eastern Mansion, Meyer Road, Singapore
Ph. (R) : 001 97399 28820

Dhar Omkar Nath

17 Lockhern Drive, Livingstone,
N. J. 07039 USA

Ph. (R) : 001 51839 35744

Fotedar Dr. Akhilesh
526, River Hill Bivd., Nikayauna,
MN.Y. 12309

Gharyali Veena
321 Thompson Shore Road,
Man Hassat, New York - 11030 (U.5.A)

Kachroo Braj B
Pl. D. 2016 Cureton Drive, Urbana,
lllinois - 61801 USA

Kachroo Girdhari Lal
17 Pleasant Village Drive,
Succasuna, N. J. 07876 USA

£

Kaul, Ravi
Ph. (R) : 13306886914
Email : globalharmony @ heo.rr.com

Kashkari Dr. Chaman
1358 Berkshire Road,
Berkshire, Stow,

Ohio - 44224 IUSA

Khashu Dr. Bhushan L
3 Sherwood Gate, Oyster,
N.Y. 11771 - 3805 USA

Mattoo Dr. Nirmal K
25 Hill House L N Old Brooke Ville,
N.Y. 11545 USA

Mattoo Sunil
20 Rolling Hill Road, Ridgefield,
CJ - 06877, USA

Mitra Dr. Nirmala
120 New York Avenue, Hutingtor
N.Y. 11753 USA

Munshi Meena
13504 Gum Spring Drive,
Rockville, M. D. USA - 20850

Raina Lalit
7366, Mont Calm Drive.
Mc Clean V A - 22102, IS4

Raina Mrs. Supriya

3679, Cabernet Vine Yard Circls
San Jose

California 95117

U.S.A.

Saraf Brij Krishen
9 Fairfields Crescent, Kingsherry.
London NW 8 OPR

Sultan Ashok

i1 Fass Court, West Trangs,
N J 07053 USA

Ph. (R): 001 847 228 5457
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Tankha Anil Wali Vijay

Apt. 208, 1380 S. Eluhurst Road 2050E Pioneer Blvd, Fullerton,

Mt. Prospect IL-6005, USA C A 92831, USA

Ph. (R): 001 617 482 5822 Zutshi Surendra

Tankha Sunil 26 Nive Brook Road, Apt. No. 40 B,
784 Main St. No. 1 Edison, N.J. - 08820 USA

Cambridge MA-02139 U.S.A.

Wali Dr. Aviar K
1206 Miramar Drive, Fullerton,
CA 92831, USA

Wali Neelam
505 Middlese TPKE No. 8,
Billerica, MA 01821, USA

Composing, Designing, Layout & Printing Jobs undértaken by Apollo DTP & Printing Centre, 30A, Sankaritola Street,
Kolkata - 700 014, Mobiles : 8017812674 , 8017812795
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‘q With PBest Compliments From

AGARWALA FAMILY



